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INTRODUCTION FROM WWF INDONESIA
"The seriousness of the Indonesian government in achieving the SDGs target is not 
only due to Indonesia's commitment to the international community, but most 
importantly because the values contained in the SDGs are in line with the focus of 
government policies in realizing inclusive and sustainable development," this was 
once conveyed by the Permanent Representative of RI to the United Nations in New 
York, Ambassador Dian Triansyah Djani.

Indonesia presented Indonesia's Voluntary National Reviews (VNR) report at the 
High-Level Political Forum (HLPF) meeting held at the UN Headquarters in New York 
(15/7). The presentation was made by the Minister of National Development 
Planning/Head of BAPPENAS, Bambang Brodjonegoro, the second Indonesian VNR 
presentation in the last 4 years. It is recorded that only 7 out of 193 UN member states 
have submitted their VNR twice.

Based on the SDGs principle of 'leaving no one behind', WWF Indonesia, through the 
Leading the Change program has conducted a series of activities in 2017 - 2019, 
together with Benih Matahari partners, to involve groups at the local level to be 
involved in achieving SDGs through the Connecting Local Initiatives movement 
(COLONI).

The SDGs concept as a new development agenda that accommodates all the changes 
that have occurred post-2015, especially in relation to the changing world situation. 
WWF and COLONI invited colleagues on the field/local level to have a joint learning 
discussion about SDGs, and their stories of change can be counted as contributions to 
the SDGs.

Together, they strive to make a fair transition to a clean, carbon-neutral society and 

stop and perpetuate natural loss, including through a green economy, sustainable 
hunting practices, and environmentally friendly food production. By increasing the use 
of nature-based solutions for climate, food, land and development arrangements, we 
can form an integrated approach to climate, nature and sustainable development; and 
the management, protection, and restoration of natural habitats and community 
inclusion can accelerate the achievement of the SDGs.

In this case, stories of change from various parts of Indonesia were carried out and 
written from various non-governmental organizations in Indonesia, as a local 
contribution to the achievement of the SDGs targets. These stories can help in 
compiling the derivatives of the main indicators into site-level indicators, which can 
also be used to display the SDGs indicators in Indonesia.

The publication of the book, Slice of A Nation’s Story is the beginning of the 
contribution of local community organizations to the 5 years of SDGs. We hope that by 
2030, these stories of change at the site level will not be the only contribution to 
creating a sustainable world—WWF Indonesia is always ready to become an integral 
part of Indonesia's sustainable development.

Jakarta, 26 October 2020

Dr. Dicky P. Simorangkir
CEO WWF Indonesia
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COLONI’S FOOTSTEPS
"Why are our programs or activities here linked to the SDGs? After all, the surrounding 
community already feel the benefits directly." This sentence was uttered several times by 
several participants in activities carried out in several places.

Several important people had also responded, "Ah, SDGs is not a concern for the locals; they 
are not too affected by that."

Those sentences did not stop us from introducing the so-called Sustainable Development 
Goals (SDGs) to fellow community groups, local community groups, and lecturers.
But they often felt like a personal blow; is this merely a personal goal, or does it really have 
any use for our friends at the local level?

January 2017 served as the foundation for spreading the news of the SDGs, with casual 
activities at a camp and using funds gathered from individuals who were interested in the 
activity. The discussions meandered, going here and there to explore the topic and to see 
whether or not we actually need to understand and apply the SDGs here.

"How come there isn't a target that has something to do with culture?" Shouted one of the 
participants. "At first, I thought my program fits goal 7, but how come the target was more 
connected to goal 8 instead?"

Some comments piqued our interests— about where our program's position was, how it 
would benefit at the local level, and about how it would definitely contribute at the global 
level. At this meeting, we linked the SDGs to targets, not goals.

With the casual and interactive process, my best colleague from Thailand, Robert Steele 
remind us about the main principle of sustainable development which launched on 1987. 
He emphasized that sustainability is a cause – effect interrelationship between social – 
economy – ecology.

In May 2017, we received two pillars of support- in the form of financial support from WWF 
Indonesia through the ESD Division - Leading the Change, and capacity building training 
on SDGs with Mrs Wahyuningsih Darajati from BAPPENAS. Her explanation was brief, 
concise, and very easy to understand, which showed the position and role of local 

community groups/institutions in achieving the SDGs. This reinforced our belief that the 
results of the program at the local level would contribute to the achievement of the SDGs.

However, it turns out that local initiative actors did not tend to focus on measuring program 
results at the community level, and their understanding of the basic principles of 
Sustainable Development was not deep.

In September 2017, we decided to take the first step to raise program results through quality 
achievement. We adapted the theory of Most Significant Change, which was introduced by 
Mbak Endah Nirarita, and delivered casually with a feature style—Mas Israr Ardiansyah's 
speciality.

It was here that we thought of the name Connecting Local iNItiatives (COLONI) movement 
for this process.

In 2018, several colleagues began to disseminate information about SDGs in their area, 
especially in community groups, students and lecturers; they did this in Kupang, Parepare, 
Sidoarjo, Yogyakarta, Melak, Jakarta, and Lhokseumawe. Here, we found that the lifestyle 
and philosophy of Indigenous people embody the principles of sustainable development.

In September 2018, at Sanata Dharma University, we held a big meeting to dig deeper into 
whether cultural values in Indonesia actually have the principles of balance integrated 
within it.

We began the writing process in 2019. Mas Israr toured four cities to refine the Stories of 
Change at the local level.

An outcome that is good in one place may not necessarily be the case in another location due 
to different conditions— so we decided to call them Stories of Change for the SDGs.

We had to wrack our brains for new ideas when some responses or ideas did not go as 
planned. It was a process; there was always something new to learn, to further improve 
COLONI as a movement.

In 2020 COLONI will share stories of change for COLONI's SDGs. However, this will not be 
the end of the movement; there is still a lot of organizational management and program 
management work that needs to be reflected on and evaluated.

The journey of the SDGs discussion and life at the local level is would continue, funded by 
WWF Indonesia through the ESD Division - Leading the Change until this 4th year. Mbak 
Rini Adriani as a representative of WWF Indonesia, especially the ESD Program, trusted us 
and worked together with us even from the start of the program, and all the way to the 
writing stories. However, this stage succeeded at such a scale only due to the help of our 
colleagues in several regions, who consistently dug, criticized and managed the whole 
process.

Many thanks to M. Buharto 'Boe' from Labuan Bajo, 'Ade' Adnan Achiruddin in Parepare, 
Agus Sugiarto 'Sugi' (Sidoarjo), Agus Sugito 'Conk' in Yogyakarta, Angelini S 'Lini' from 
Bogor, Dewi Nopita Sari and Zulfikar in Banda Aceh, as the person in charge for the 
program in 4 regions, as the spearhead of COLONI. As well as supporting from Mbak Sri 
Jimmy Kustini in Melak, Fera Ketti in Kupang and Herni Frilia in Bali. Also thank you Siti 
Fatimah "Dhani" as a survey analyst.

We also had four additional reinforcements to thank for strengthening the foundation of 
this movement: Robert Steele who is not bored, reminds the principle of interrelation 
within the concept of sustainable development; Mas Silverio R.L. Aji Sampurno from 
Sanata Dharma University, who we usually call Rio Aji, who shared his insight about 
Cultures; Mbak Endah Nirarita, ho helped find gaps in adapting the Story of Change; And 
special thanks to Mas Israr Ardiansyah who helped guide and process all the collecting 
stories of change.

And thank you to myself, for always being encouraged by the support of colleagues, who 
helped make the process run deeper and more smoothly.

And thank you to myself, for always being encouraged by the support of colleagues, who 
helped make the process run deeper and more smoothly.

Malang, Agustus 2020
Maria M. Purboningrum
Inisiator Connecting Local Initiatives to SDGs

THE RELEVANT
SDGs TARGET IN STORIES 

Eco-
nomy

Ecology
Social
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LIST OF ABBREVIATIONS AND TERMS
:Abbreviations Terms

:AGC Aceh Green Community

:AL (Navy) Angkatan Laut

:BfB Bottle for Botol

:BKPH
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as “fish markets” by Kataloka fishermen.

A quick survey by WWF-Indonesia in March 2010 found that the “fish market” area in Koon 
Island waters could be classified as a Spawning and Aggregation Site (SPAG) for a number 
of fish species (including the Sunu grouper, red snapper, tiger grouper, and 
bigeyes/trevally). Although socialization and customary agreements have long been carried 
out in Kataloka, the threat of exploitation is still present. This is what prompted the King of 
Kataloka to establish a ngam in these waters in 2014.

At the 2017 Kataloka Festival, King Kataloka once again reminded his people of the 
importance of the ngam. The declaration and implementation of the ngam would take place 
on Koon Island, a small, uninhabited island sticking out from the waters of the Gorom 
Islands.

Before declaring this exceptional edict, King Kataloka emphasized the importance of 
preserving the traditional ngam culture for the preservation of fish resources for posterity. 
On that occasion, Wawan Ridwan, WWF-Indonesia's Coral Triangle Program Director, 
explained that Koon waters have extraordinary fish spawning areas and can support 
sustainable fisheries. He also expressed his organizationn’s intention to continue to jointly 
support natural management with Kataloka’s petuanan community. On that day, the 

Deputy Regent of East Seram, Fachri H Alkatiri, also declared his support for protecting 
Koon waters through this arrangement. 

After circling the waters of Koon Island to sprinkle sand as a customary sign of protection, 
the King invited Wawan and Fachri to pull together the cloth covering the inscription as a 
sign: the ngam has been officially established in Koon Island's waters! He then left for 
Grogos Island, the closest island to Koon and the only small island inhabited within his 
territory. There, he told his people about the ngam. His request for the people to participate 
in monitoring these protected waters was greeted with enthusiasm by the Grogos locals.

There is something here that sets it apart from other locations: the ngam in Koon waters, 
which spans about 70.27 hectares, does not only focus on certain commodities (such as lola 
and sea cucumbers). Instead, it also focuses on area-based protection. There, no one is 
allowed to carry out fishing activities of any kind. The length of time for the ngam to be in 
effect in Koon Islands’ waters is also different from other locations. Normally, an area would 
be closed down for a certain period of time according to customary agreements; however, 
the waters around Koon island is closed for any kind of fishing activities for an indefinite 
period of time.

Determining and enforcing a ngam is entirely within the king’s authority. Usually, the king 
would finalize it after a long discussion with the saniri1 and chiefs of the local villages. The 
Ngam in Kataloka will continue to exist for an indefinite period of time because the entire 
community was bound by the oath of their ancestors at the coronation of the first king. 
Their ancestors had promised that all clans and descendants had to follow the king's orders, 
especially in this regard. In fact, they believe that anyone who breaks this oath will be 
plagued with misfortune and a terrible death!
  
To monitor the ngam and ensure it is properly heeded, the Grogos locals were further 
assisted by the Pasukan Lembaga Adat Wanu Atalo’a (Leawana). These Leawana royal 
troops are in charge of maintaining security in the Kataloka territory.

“I often saw fish clustered in the waters of Koon Island when I first molo. After learning 
from WWF's explanation, now I know that fish gathering in clusters is a sign that they are 

01.

“To everyone in Kataloka, places like Kataloka Harbour, Tanjung 
Keter, even Koon and Grogos must be protected. Nobody is 

allowed to use potas (poison), bombs, or anything that could cause 
damage. Anyone breaking this rule will perish.”

Marine Resources of Koon Island | By WWF Indonesia

The decree was officially announced on 11 March 2014, in Pulau Gorom, East Seram 
District, Maluku by Raja Muda Negeri Adat Kataloka, Mohammad Anzar R. Wattimena, in 
front of a number of adat elders and his citizens.

The edict was carved neatly in Koon Beach; “King Kataloka, ruler of part of Gorom Island, 
Grogos Island, Koon Island, and Nukus Island has declared that that the sea around Koon 
Island is to be protected. Catching fish, taking sand, and damaging coral reefs there are 
prohibited. Anyone who violates this rule will be subject to customary sanctions and legal 
sanctions from the Republic of Indonesia.”

This decree has become a "ngam" that must be obeyed and implemented by all people in 
Petuanan Negeri Adat Kataloka. Ngam is the Katalokan people’s name for the sasi, a 
natural resource protection scheme based on local wisdom that’s been implemented by the 
ancestors of the eastern part of Indonesia.
 
Sasi is an important part of the local culture there; it’s the principle of life for the people of 
the Maluku islands, where conservation is held in high regard. This ancestral heritage 
tradition was created to protect marine resources, increase income, strengthen community 
ties, and provide public awareness to protect marine resources. Once declared, the decree 
and oath apply to the marine and coastal resources in the area, including the waters known 

preparing to mate. If this is known by all the 
people of Kataloka, I am sure that the 
community will be more willing to protect 
the area and follow our King's orders," said 
Samsuddin Rumakat, familiarly called 
"Pak" Imam.

Now, the Kataloka petuanan community is 
very supportive of the practice set by the 
King of Kataloka. For them, protecting 
marine resources in the form of ngam is 
beneficial in two ways- ecologically and 
socially. From an ecological perspective, the 
ngam protects marine resources, including 
the local fish population. Since the ngam 
was decreed, the local marine fauna was 
able to grow and reproduce without being 
disturbed by human activities. From a social 
perspective, the ngam has succeeded in 
increasing public awareness about the 
importance of proteting marine resources. 
The enactment of the sasi and its sanctions 
provides the community with guidance on 
how to sustainably utilize existing marine 
resources.

Furthermore, The King of Kataloka and 
Jaringan Kapal Rekreasi Indonesia 
(Jangkar) have agreed on a Payment system 
for Environmental Services (PES). This 
scheme requires users of certain areas to 
pay a nominal amount; the money will later 
be used to ensure the area would be 
protected and managed sustainably. The 
implementation of this system began Koon 
Islands on March 29, 2016, with 
recreational boats (liveaboards) as the 

‘SASI’, THE TRADITION OF 
PRESERVATION
By Rizal
Koon Island, East Seram
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initial target. From here, the funds were 
then managed by the Wanu Atalo'a 
(Leawana) Adat Organization for 
conservation, culture and education needs 
in the Petuanan Kataloka area, including 
costs for marine patrols used by the 
Leawana troops.

"We believe that if this "fish market" is not 
protected, then the fish that are mating and 
laying eggs will be disturbed. If that 
happens, the fish fry will not be able to 
survive there and the number of the fish 
population will decrease. I didn't agree with 
this rule at first, because at that time I didn't 
understand the reasoning behind it. But 
now, I support the king's decision. In fact, I 
joined the Leawana troops, because I saw 
that what the king was doing benefited us 
fishermen around the “fish market,” 
emphasized Imam.
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initial target. From here, the funds were 
then managed by the Wanu Atalo'a 
(Leawana) Adat Organization for 
conservation, culture and education needs 
in the Petuanan Kataloka area, including 
costs for marine patrols used by the 
Leawana troops.

"We believe that if this "fish market" is not 
protected, then the fish that are mating and 
laying eggs will be disturbed. If that 
happens, the fish fry will not be able to 
survive there and the number of the fish 
population will decrease. I didn't agree with 
this rule at first, because at that time I didn't 
understand the reasoning behind it. But 
now, I support the king's decision. In fact, I 
joined the Leawana troops, because I saw 
that what the king was doing benefited us 
fishermen around the “fish market,” 
emphasized Imam.
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King Kataloka stipulated ngam in Koon Island | By WWF Indonesia
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Islands.

Before declaring this exceptional edict, King Kataloka emphasized the importance of 
preserving the traditional ngam culture for the preservation of fish resources for posterity. 
On that occasion, Wawan Ridwan, WWF-Indonesia's Coral Triangle Program Director, 
explained that Koon waters have extraordinary fish spawning areas and can support 
sustainable fisheries. He also expressed his organizationn’s intention to continue to jointly 
support natural management with Kataloka’s petuanan community. On that day, the 

 1Saniri adalah badan legislatif dalam lembaga adat yang memberikan masukan dan saran kepada raja. Orang yang menjadi 

saniri biasanya merupakan kepala marga yang masing-masing mewakili setiap marga yang ada di petuanan adat Kataloka. 

Jabatan saniri ini diwariskan secara turun temurun kepada keturunan laki-laki dari keluarganya.

Deputy Regent of East Seram, Fachri H Alkatiri, also declared his support for protecting 
Koon waters through this arrangement. 

After circling the waters of Koon Island to sprinkle sand as a customary sign of protection, 
the King invited Wawan and Fachri to pull together the cloth covering the inscription as a 
sign: the ngam has been officially established in Koon Island's waters! He then left for 
Grogos Island, the closest island to Koon and the only small island inhabited within his 
territory. There, he told his people about the ngam. His request for the people to participate 
in monitoring these protected waters was greeted with enthusiasm by the Grogos locals.

There is something here that sets it apart from other locations: the ngam in Koon waters, 
which spans about 70.27 hectares, does not only focus on certain commodities (such as lola 
and sea cucumbers). Instead, it also focuses on area-based protection. There, no one is 
allowed to carry out fishing activities of any kind. The length of time for the ngam to be in 
effect in Koon Islands’ waters is also different from other locations. Normally, an area would 
be closed down for a certain period of time according to customary agreements; however, 
the waters around Koon island is closed for any kind of fishing activities for an indefinite 
period of time.

Determining and enforcing a ngam is entirely within the king’s authority. Usually, the king 
would finalize it after a long discussion with the saniri1 and chiefs of the local villages. The 
Ngam in Kataloka will continue to exist for an indefinite period of time because the entire 
community was bound by the oath of their ancestors at the coronation of the first king. 
Their ancestors had promised that all clans and descendants had to follow the king's orders, 
especially in this regard. In fact, they believe that anyone who breaks this oath will be 
plagued with misfortune and a terrible death!
  
To monitor the ngam and ensure it is properly heeded, the Grogos locals were further 
assisted by the Pasukan Lembaga Adat Wanu Atalo’a (Leawana). These Leawana royal 
troops are in charge of maintaining security in the Kataloka territory.

“I often saw fish clustered in the waters of Koon Island when I first molo. After learning 
from WWF's explanation, now I know that fish gathering in clusters is a sign that they are 

The decree was officially announced on 11 March 2014, in Pulau Gorom, East Seram 
District, Maluku by Raja Muda Negeri Adat Kataloka, Mohammad Anzar R. Wattimena, in 
front of a number of adat elders and his citizens.

The edict was carved neatly in Koon Beach; “King Kataloka, ruler of part of Gorom Island, 
Grogos Island, Koon Island, and Nukus Island has declared that that the sea around Koon 
Island is to be protected. Catching fish, taking sand, and damaging coral reefs there are 
prohibited. Anyone who violates this rule will be subject to customary sanctions and legal 
sanctions from the Republic of Indonesia.”

This decree has become a "ngam" that must be obeyed and implemented by all people in 
Petuanan Negeri Adat Kataloka. Ngam is the Katalokan people’s name for the sasi, a 
natural resource protection scheme based on local wisdom that’s been implemented by the 
ancestors of the eastern part of Indonesia.
 
Sasi is an important part of the local culture there; it’s the principle of life for the people of 
the Maluku islands, where conservation is held in high regard. This ancestral heritage 
tradition was created to protect marine resources, increase income, strengthen community 
ties, and provide public awareness to protect marine resources. Once declared, the decree 
and oath apply to the marine and coastal resources in the area, including the waters known 

preparing to mate. If this is known by all the 
people of Kataloka, I am sure that the 
community will be more willing to protect 
the area and follow our King's orders," said 
Samsuddin Rumakat, familiarly called 
"Pak" Imam.

Now, the Kataloka petuanan community is 
very supportive of the practice set by the 
King of Kataloka. For them, protecting 
marine resources in the form of ngam is 
beneficial in two ways- ecologically and 
socially. From an ecological perspective, the 
ngam protects marine resources, including 
the local fish population. Since the ngam 
was decreed, the local marine fauna was 
able to grow and reproduce without being 
disturbed by human activities. From a social 
perspective, the ngam has succeeded in 
increasing public awareness about the 
importance of proteting marine resources. 
The enactment of the sasi and its sanctions 
provides the community with guidance on 
how to sustainably utilize existing marine 
resources.

Furthermore, The King of Kataloka and 
Jaringan Kapal Rekreasi Indonesia 
(Jangkar) have agreed on a Payment system 
for Environmental Services (PES). This 
scheme requires users of certain areas to 
pay a nominal amount; the money will later 
be used to ensure the area would be 
protected and managed sustainably. The 
implementation of this system began Koon 
Islands on March 29, 2016, with 
recreational boats (liveaboards) as the 
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initial target. From here, the funds were 
then managed by the Wanu Atalo'a 
(Leawana) Adat Organization for 
conservation, culture and education needs 
in the Petuanan Kataloka area, including 
costs for marine patrols used by the 
Leawana troops.

"We believe that if this "fish market" is not 
protected, then the fish that are mating and 
laying eggs will be disturbed. If that 
happens, the fish fry will not be able to 
survive there and the number of the fish 
population will decrease. I didn't agree with 
this rule at first, because at that time I didn't 
understand the reasoning behind it. But 
now, I support the king's decision. In fact, I 
joined the Leawana troops, because I saw 
that what the king was doing benefited us 
fishermen around the “fish market,” 
emphasized Imam.
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Located about thirty kilometres from Labuan Bajo, one of the 
leading national tourism destinations in West Manggarai, Flores, 

East Nusa Tenggara, Cecer village seized the opportunities that 
arose from tourist visits. The locals are involved and actively 

participate in the cultural centre. They revive cultural 
interpretations, practice various regional dances, built homestays 

and make locally processed food products. Now, in addition to 
agriculture, the people of Cecer rely on their burgeoning tourism 

industry for income.

RIANG TANA TIWA:
GUARDING THE GIVEN LAND

By Feliks Armin
Cecer, West Manggarai
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Before the 1990s to 2000, residents of Cecer Village, Liang Ndara Village, Mbeliling 
District, West Manggarai Regency planted crops traditionally. With the approval of the adat 
elders, the locals opened a new Lingko (garden) in the mountains using the lodok system, 
an agricultural system and the distribution of Manggarai plantation and rice fields that 
resembled a spider's web. Corn and rice cultivation in the lodok-style lingko usually only 
lasted up to two or three harvest seasons. This was because the soil fertility in the land 
decreased with every season. Then, several types of trees would be deliberately planted 
there to replace it. Afterwards, residents would move to the next patch of land using the 
same plantation pattern. 

The lingkos were usually planted with many types of food crops such as rice, maize, other 
tubers and local vegetables. They keep what they need from the harvest for personal 
consumption, and sell the excess in markets in Labuan Bajo, approximately 30 kilometres 
away. From the sale of the produce from these gardens, residents would get enough money 
to buy fish, salt and various other household needs.

Besides farming, during 1992-1997, some of the Cecer locals also participated in illegal 
logging. According to them, this activity was funded by the 'cukong' from Labuan Bajo. "It 
wasn't just us; dozens of people went out to cut wood in the forest," recalled Aloisius 
Pampur, one of the locals. They went out in groups using a hand saw. The logs were then 
transported to Labuan Bajo. But even then, the locals did not get much money from it.

The shifting cultivation method (Lingko) and illegal logging did not last long. The 
Indonesian government, through the local Forestry Service, subsequently prohibited 
residents from encroaching on the forest. The protected forest area was expanded, and 
according to residents, some of their lands were included in protected forest areas. The 
Mbeliling Forest, a forest area that was previously the source of agricultural livelihood for 
the Cecer people, were then prohibited from use. This was to preserve the supply of drinking 
water in Labuan Bajo and its surroundings, which relied on these springs for water. 

At that time, according to Aloisius, the policy created a dilemma for the people who lived as 
farmers. On the one hand, the decision protected the water sources in the forest areas and 
ensured a supply of clean drinking water to the city of Labuan Bajo. On the other hand, local 
residents felt like they have lost their source of livelihood because their farmland is now 
even smaller. However, they chose not to take any action, or even protest against the 
regional government's decision.

SEIZING THE OPPORTUNITIES OF THE TOURISM 
INDUSTRY

In 2005, several NGOs began to reach out to 
West Manggarai. Some of them were 
Yakines, Burung Indonesia, Indecon, and 
Sunspirit for Justice and Peace. Several 
Cecer locals joined these organisations. One 
of them was Kristoforus Nison (Kristo), a 
young Cecer local who graduated from 

Senior High School (SMA) through 
informal education track (otherwise known 
as Paket C). He began working in Yakines.

Nearby, Labuan Bajo, a coastal city on the 
western tip of Flores Island, has long been a 
tourist destination for both domestic and 
foreign tourists. Its main attraction is the 
prehistoric Komodo dragon (Varanus 
komodoensis), a species endemic to 
Komodo Island and Rinca Island in the 

Komodo National Park (KNP) as well as several other areas on the coast of Flores.

Every year, tens of thousands of tourists would arrive in Labuan Bajo and to visit KNP and 
explore the natural beauty of the island of Flores. Over time, several areas around Labuan 
Bajo have been developed into tourist spots- and Cecer village was one of them. This was not 
missed by Kristo, who saw the increasing number of tourist visits as an opportunity. 

“I have a lot of friends who work as tour guides in Labuan Bajo. They said that guests who 
go to Labuan Bajo don’t just want to see the Komodo dragons—they also want to interact 
with the community, and that includes seeing our cultural attractions,” said Kristo, recalling 
how he began to get involved in Cecer village's tourism industry.

In 2009, Kristo decided to resign from the NGO where he worked. He invited the local 
community to establish a Cultural Center (sanggar budaya). It was later given the name 
"Riang Tanah Tiwa", which means "guarding the land that was given to us/guarding the 
given land" in the local Manggarai language. The name was agreed upon as a translation of 
the humans' efforts (members of the sanggar) to protect the natural and cultural beauty of 
Cecer village, which was a gift from God.

Riang Tanah Tiwa's establishment did not immediately make Cecer Village a popular 
tourist spot. The fluctuating number of tourists, incomplete staging equipment, and unsafe 
staging locations pushed many members of the sanggar to resign. There were also 
objections from locals who felt disturbed by the sounds of traditional musical instruments 
outside the norm.

But none of these things dampened Kristo's enthusiasm. He continued to educate members 
of the sanggar and the surrounding community about the importance of the institution's 
presence in Cecer. Every time there was a request for a tourist visit, Kristo would tell all 
members of the cultural centre to get involved and welcome the guests together. As the 
number of tourist visits continued to increase, the number of members began to increase as 
ell. The membership system was also improved, by making sure each member had a role to 
focus on.

THE IMPACT OF TOURISM AS A LOCAL INDUSTRY

The National Komodo Park being chosen as one of the seven wonders of the natural 
category in the 2011 New Seven Wonders of Nature world poll brought new heights of fame 

to Labuan Bajo. Several national and international events were also held in Labuan Bajo, 
such as Sail Komodo 2013 and Tour de Flores in 2015 and 2016. The number of tourists 
visiting Labuan Bajo continues to increase every year. This also impacted the number of 
tourists visiting Cecer village. Dozens of tour packages, both for individuals and groups, 
have toured Cecer village. Several travel agents began to include Cecer village in the 
itinerary, especially for cultural tour packages, to watch Caci dance performances and 
several other regional dances.

The increasing number of tourists also filled up Sanggar Riang Tanah Tiwa's schedule. 
With each dance package priced at Rp. 1,500,000.00, Riang Tanah Tiwa could have as 
many as 5 performances a month. In the high season, usually from June to September, that 
number can increase; in one day, sometimes they would have two to three performances for 
two or three different tour groups. One performance usually lasts approximately two hours 
and consisted of four to five types of dances, involving dozens of dancers from the cultural 
centre. 
From the performances, each member of the cultural centre would receive an average of 
around Rp. 500,000.00 per month. In fact, during the busier months, each member can get 
up to Rp. 1,500,000.00. This way, they can fulfil their daily needs without totally depending 
on income from agriculture and loans. They can buy fish almost every day, renovate houses, 
and pay for their children's school tuitions. This is a notable increase from their previous 
income from farming alone, which was around Rp. 500,000.00 per month. Before this, they 
would be forced to borrow money from brokers using the ijon system, which made them 
even poorer in the long term. But now, they've also set up regular arisan meetings and a 
Savings and Loans Joint Ventures (UBSP). By becoming members of the sanggar and being 
involved in cultural performances for tourists, the residents ended up having a decent 
amount of extra income.

After seeing how the sanggar helped attract tourists to Labuan Bajo and witnessing the 
members' activeness, the local government began to pay attention. Consequently, road 
infrastructure was built, electricity networks were installed, and various workshops were 
soon held for local residents.

However, Cecer Village's journey as a cultural tourism destination through the Riang Tanah 
Tiwa cultural centre was not without its difficulties. Locals who did not join the sanggar felt 
that they do not benefit from tourist visits, and protested by refusing to clean the 
environment, or disturbing the comfort of visiting tourists, such as by loudly revving their 
motorbikes.

 
In response, members of the sanggar then 
discussed the best way to make sure that 
local residents who were not members of 
the sanggar could also benefit from tourist 
visits. Eventually, it was agreed that they 
would increase the number of tourist 
attractions around Cecer village so that 
other residents could also be involved. They 
proposed this solution to the local 
government and soon enough, other 
tourism businesses came into being- 
namely the homestays, the plantation 
trekking businesses, and hikes to the top of 
Mbeliling.
 
Some of the locals have even started 
working on other businesses that support 
cultural tourism activities in Cecer village, 
including by growing vegetables and fruits, 
and cultivating other crops. Others also 
began a traditional sopi liquor business. 
They produce an average of two to three 
600 ml bottles of sopi per day, with prices 
ranging from IDR 20,000.00 to IDR 
25,000.00 per bottle. They did not realize it 
at first, but this particular business venture 
actually helped the environment and made 
their surroundings 'greener', because the 
Enau trees were no longer excessively cut 
down. The locals let them grow in the 
middle of their plantation, and some 
residents even began cultivating it. They 
also began thinking about their children's 
education in regards to the demands of the 
local tourism industry- specifically, by 
sending their children to vocational schools 

and colleges that have tourism-related 
study programs.

The habit of serving new visitors, both 
domestic and foreign, with different 
languages and cultures, have expanded 
their horizons and opened the Cecer people 
to new ways of thinking. Little by little, 
they've begun to understand English, even 
though it is still difficult for many of them to 
speak it. They have begun to understand the 
foreign tourists' more common requests. 
They've also begun to learn and practice 
tolerance, ethics, and respect for those 
outside of their culture. 

Slowly but surely, the presence of the Riang 
Tanah Tiwa cultural centre brought hope to 
the residents of Cecer village. Local 
residents have also begun to appreciate the 
benefits of having a cultural centre and 
cultural tourism as an industry. Above all, 
the Cecer people have now realize how 
important it is to protect their ancestral 
heritage, care for culture, and protect 
nature- not only to fulfil their daily needs in 
the present but also for future generations.
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Before the 1990s to 2000, residents of Cecer Village, Liang Ndara Village, Mbeliling 
District, West Manggarai Regency planted crops traditionally. With the approval of the adat 
elders, the locals opened a new Lingko (garden) in the mountains using the lodok system, 
an agricultural system and the distribution of Manggarai plantation and rice fields that 
resembled a spider's web. Corn and rice cultivation in the lodok-style lingko usually only 
lasted up to two or three harvest seasons. This was because the soil fertility in the land 
decreased with every season. Then, several types of trees would be deliberately planted 
there to replace it. Afterwards, residents would move to the next patch of land using the 
same plantation pattern. 

The lingkos were usually planted with many types of food crops such as rice, maize, other 
tubers and local vegetables. They keep what they need from the harvest for personal 
consumption, and sell the excess in markets in Labuan Bajo, approximately 30 kilometres 
away. From the sale of the produce from these gardens, residents would get enough money 
to buy fish, salt and various other household needs.

Besides farming, during 1992-1997, some of the Cecer locals also participated in illegal 
logging. According to them, this activity was funded by the 'cukong' from Labuan Bajo. "It 
wasn't just us; dozens of people went out to cut wood in the forest," recalled Aloisius 
Pampur, one of the locals. They went out in groups using a hand saw. The logs were then 
transported to Labuan Bajo. But even then, the locals did not get much money from it.

The shifting cultivation method (Lingko) and illegal logging did not last long. The 
Indonesian government, through the local Forestry Service, subsequently prohibited 
residents from encroaching on the forest. The protected forest area was expanded, and 
according to residents, some of their lands were included in protected forest areas. The 
Mbeliling Forest, a forest area that was previously the source of agricultural livelihood for 
the Cecer people, were then prohibited from use. This was to preserve the supply of drinking 
water in Labuan Bajo and its surroundings, which relied on these springs for water. 

At that time, according to Aloisius, the policy created a dilemma for the people who lived as 
farmers. On the one hand, the decision protected the water sources in the forest areas and 
ensured a supply of clean drinking water to the city of Labuan Bajo. On the other hand, local 
residents felt like they have lost their source of livelihood because their farmland is now 
even smaller. However, they chose not to take any action, or even protest against the 
regional government's decision.

SEIZING THE OPPORTUNITIES OF THE TOURISM 
INDUSTRY

In 2005, several NGOs began to reach out to 
West Manggarai. Some of them were 
Yakines, Burung Indonesia, Indecon, and 
Sunspirit for Justice and Peace. Several 
Cecer locals joined these organisations. One 
of them was Kristoforus Nison (Kristo), a 
young Cecer local who graduated from 

Senior High School (SMA) through 
informal education track (otherwise known 
as Paket C). He began working in Yakines.

Nearby, Labuan Bajo, a coastal city on the 
western tip of Flores Island, has long been a 
tourist destination for both domestic and 
foreign tourists. Its main attraction is the 
prehistoric Komodo dragon (Varanus 
komodoensis), a species endemic to 
Komodo Island and Rinca Island in the 

Komodo National Park (KNP) as well as several other areas on the coast of Flores.

Every year, tens of thousands of tourists would arrive in Labuan Bajo and to visit KNP and 
explore the natural beauty of the island of Flores. Over time, several areas around Labuan 
Bajo have been developed into tourist spots- and Cecer village was one of them. This was not 
missed by Kristo, who saw the increasing number of tourist visits as an opportunity. 

“I have a lot of friends who work as tour guides in Labuan Bajo. They said that guests who 
go to Labuan Bajo don’t just want to see the Komodo dragons—they also want to interact 
with the community, and that includes seeing our cultural attractions,” said Kristo, recalling 
how he began to get involved in Cecer village's tourism industry.

In 2009, Kristo decided to resign from the NGO where he worked. He invited the local 
community to establish a Cultural Center (sanggar budaya). It was later given the name 
"Riang Tanah Tiwa", which means "guarding the land that was given to us/guarding the 
given land" in the local Manggarai language. The name was agreed upon as a translation of 
the humans' efforts (members of the sanggar) to protect the natural and cultural beauty of 
Cecer village, which was a gift from God.

Riang Tanah Tiwa's establishment did not immediately make Cecer Village a popular 
tourist spot. The fluctuating number of tourists, incomplete staging equipment, and unsafe 
staging locations pushed many members of the sanggar to resign. There were also 
objections from locals who felt disturbed by the sounds of traditional musical instruments 
outside the norm.

But none of these things dampened Kristo's enthusiasm. He continued to educate members 
of the sanggar and the surrounding community about the importance of the institution's 
presence in Cecer. Every time there was a request for a tourist visit, Kristo would tell all 
members of the cultural centre to get involved and welcome the guests together. As the 
number of tourist visits continued to increase, the number of members began to increase as 
ell. The membership system was also improved, by making sure each member had a role to 
focus on.

THE IMPACT OF TOURISM AS A LOCAL INDUSTRY

The National Komodo Park being chosen as one of the seven wonders of the natural 
category in the 2011 New Seven Wonders of Nature world poll brought new heights of fame 

to Labuan Bajo. Several national and international events were also held in Labuan Bajo, 
such as Sail Komodo 2013 and Tour de Flores in 2015 and 2016. The number of tourists 
visiting Labuan Bajo continues to increase every year. This also impacted the number of 
tourists visiting Cecer village. Dozens of tour packages, both for individuals and groups, 
have toured Cecer village. Several travel agents began to include Cecer village in the 
itinerary, especially for cultural tour packages, to watch Caci dance performances and 
several other regional dances.

The increasing number of tourists also filled up Sanggar Riang Tanah Tiwa's schedule. 
With each dance package priced at Rp. 1,500,000.00, Riang Tanah Tiwa could have as 
many as 5 performances a month. In the high season, usually from June to September, that 
number can increase; in one day, sometimes they would have two to three performances for 
two or three different tour groups. One performance usually lasts approximately two hours 
and consisted of four to five types of dances, involving dozens of dancers from the cultural 
centre. 
From the performances, each member of the cultural centre would receive an average of 
around Rp. 500,000.00 per month. In fact, during the busier months, each member can get 
up to Rp. 1,500,000.00. This way, they can fulfil their daily needs without totally depending 
on income from agriculture and loans. They can buy fish almost every day, renovate houses, 
and pay for their children's school tuitions. This is a notable increase from their previous 
income from farming alone, which was around Rp. 500,000.00 per month. Before this, they 
would be forced to borrow money from brokers using the ijon system, which made them 
even poorer in the long term. But now, they've also set up regular arisan meetings and a 
Savings and Loans Joint Ventures (UBSP). By becoming members of the sanggar and being 
involved in cultural performances for tourists, the residents ended up having a decent 
amount of extra income.

After seeing how the sanggar helped attract tourists to Labuan Bajo and witnessing the 
members' activeness, the local government began to pay attention. Consequently, road 
infrastructure was built, electricity networks were installed, and various workshops were 
soon held for local residents.

However, Cecer Village's journey as a cultural tourism destination through the Riang Tanah 
Tiwa cultural centre was not without its difficulties. Locals who did not join the sanggar felt 
that they do not benefit from tourist visits, and protested by refusing to clean the 
environment, or disturbing the comfort of visiting tourists, such as by loudly revving their 
motorbikes.

 
In response, members of the sanggar then 
discussed the best way to make sure that 
local residents who were not members of 
the sanggar could also benefit from tourist 
visits. Eventually, it was agreed that they 
would increase the number of tourist 
attractions around Cecer village so that 
other residents could also be involved. They 
proposed this solution to the local 
government and soon enough, other 
tourism businesses came into being- 
namely the homestays, the plantation 
trekking businesses, and hikes to the top of 
Mbeliling.
 
Some of the locals have even started 
working on other businesses that support 
cultural tourism activities in Cecer village, 
including by growing vegetables and fruits, 
and cultivating other crops. Others also 
began a traditional sopi liquor business. 
They produce an average of two to three 
600 ml bottles of sopi per day, with prices 
ranging from IDR 20,000.00 to IDR 
25,000.00 per bottle. They did not realize it 
at first, but this particular business venture 
actually helped the environment and made 
their surroundings 'greener', because the 
Enau trees were no longer excessively cut 
down. The locals let them grow in the 
middle of their plantation, and some 
residents even began cultivating it. They 
also began thinking about their children's 
education in regards to the demands of the 
local tourism industry- specifically, by 
sending their children to vocational schools 

and colleges that have tourism-related 
study programs.

The habit of serving new visitors, both 
domestic and foreign, with different 
languages and cultures, have expanded 
their horizons and opened the Cecer people 
to new ways of thinking. Little by little, 
they've begun to understand English, even 
though it is still difficult for many of them to 
speak it. They have begun to understand the 
foreign tourists' more common requests. 
They've also begun to learn and practice 
tolerance, ethics, and respect for those 
outside of their culture. 

Slowly but surely, the presence of the Riang 
Tanah Tiwa cultural centre brought hope to 
the residents of Cecer village. Local 
residents have also begun to appreciate the 
benefits of having a cultural centre and 
cultural tourism as an industry. Above all, 
the Cecer people have now realize how 
important it is to protect their ancestral 
heritage, care for culture, and protect 
nature- not only to fulfil their daily needs in 
the present but also for future generations.

Caci Dance | By Agus Wiyono
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SLICES of A NATION’S STORY

Before the 1990s to 2000, residents of Cecer Village, Liang Ndara Village, Mbeliling 
District, West Manggarai Regency planted crops traditionally. With the approval of the adat 
elders, the locals opened a new Lingko (garden) in the mountains using the lodok system, 
an agricultural system and the distribution of Manggarai plantation and rice fields that 
resembled a spider's web. Corn and rice cultivation in the lodok-style lingko usually only 
lasted up to two or three harvest seasons. This was because the soil fertility in the land 
decreased with every season. Then, several types of trees would be deliberately planted 
there to replace it. Afterwards, residents would move to the next patch of land using the 
same plantation pattern. 

The lingkos were usually planted with many types of food crops such as rice, maize, other 
tubers and local vegetables. They keep what they need from the harvest for personal 
consumption, and sell the excess in markets in Labuan Bajo, approximately 30 kilometres 
away. From the sale of the produce from these gardens, residents would get enough money 
to buy fish, salt and various other household needs.

Besides farming, during 1992-1997, some of the Cecer locals also participated in illegal 
logging. According to them, this activity was funded by the 'cukong' from Labuan Bajo. "It 
wasn't just us; dozens of people went out to cut wood in the forest," recalled Aloisius 
Pampur, one of the locals. They went out in groups using a hand saw. The logs were then 
transported to Labuan Bajo. But even then, the locals did not get much money from it.

The shifting cultivation method (Lingko) and illegal logging did not last long. The 
Indonesian government, through the local Forestry Service, subsequently prohibited 
residents from encroaching on the forest. The protected forest area was expanded, and 
according to residents, some of their lands were included in protected forest areas. The 
Mbeliling Forest, a forest area that was previously the source of agricultural livelihood for 
the Cecer people, were then prohibited from use. This was to preserve the supply of drinking 
water in Labuan Bajo and its surroundings, which relied on these springs for water. 

At that time, according to Aloisius, the policy created a dilemma for the people who lived as 
farmers. On the one hand, the decision protected the water sources in the forest areas and 
ensured a supply of clean drinking water to the city of Labuan Bajo. On the other hand, local 
residents felt like they have lost their source of livelihood because their farmland is now 
even smaller. However, they chose not to take any action, or even protest against the 
regional government's decision.

SEIZING THE OPPORTUNITIES OF THE TOURISM 
INDUSTRY

In 2005, several NGOs began to reach out to 
West Manggarai. Some of them were 
Yakines, Burung Indonesia, Indecon, and 
Sunspirit for Justice and Peace. Several 
Cecer locals joined these organisations. One 
of them was Kristoforus Nison (Kristo), a 
young Cecer local who graduated from 

Senior High School (SMA) through 
informal education track (otherwise known 
as Paket C). He began working in Yakines.

Nearby, Labuan Bajo, a coastal city on the 
western tip of Flores Island, has long been a 
tourist destination for both domestic and 
foreign tourists. Its main attraction is the 
prehistoric Komodo dragon (Varanus 
komodoensis), a species endemic to 
Komodo Island and Rinca Island in the 

Komodo National Park (KNP) as well as several other areas on the coast of Flores.

Every year, tens of thousands of tourists would arrive in Labuan Bajo and to visit KNP and 
explore the natural beauty of the island of Flores. Over time, several areas around Labuan 
Bajo have been developed into tourist spots- and Cecer village was one of them. This was not 
missed by Kristo, who saw the increasing number of tourist visits as an opportunity. 

“I have a lot of friends who work as tour guides in Labuan Bajo. They said that guests who 
go to Labuan Bajo don’t just want to see the Komodo dragons—they also want to interact 
with the community, and that includes seeing our cultural attractions,” said Kristo, recalling 
how he began to get involved in Cecer village's tourism industry.

In 2009, Kristo decided to resign from the NGO where he worked. He invited the local 
community to establish a Cultural Center (sanggar budaya). It was later given the name 
"Riang Tanah Tiwa", which means "guarding the land that was given to us/guarding the 
given land" in the local Manggarai language. The name was agreed upon as a translation of 
the humans' efforts (members of the sanggar) to protect the natural and cultural beauty of 
Cecer village, which was a gift from God.

Riang Tanah Tiwa's establishment did not immediately make Cecer Village a popular 
tourist spot. The fluctuating number of tourists, incomplete staging equipment, and unsafe 
staging locations pushed many members of the sanggar to resign. There were also 
objections from locals who felt disturbed by the sounds of traditional musical instruments 
outside the norm.

But none of these things dampened Kristo's enthusiasm. He continued to educate members 
of the sanggar and the surrounding community about the importance of the institution's 
presence in Cecer. Every time there was a request for a tourist visit, Kristo would tell all 
members of the cultural centre to get involved and welcome the guests together. As the 
number of tourist visits continued to increase, the number of members began to increase as 
ell. The membership system was also improved, by making sure each member had a role to 
focus on.

THE IMPACT OF TOURISM AS A LOCAL INDUSTRY

The National Komodo Park being chosen as one of the seven wonders of the natural 
category in the 2011 New Seven Wonders of Nature world poll brought new heights of fame 

to Labuan Bajo. Several national and international events were also held in Labuan Bajo, 
such as Sail Komodo 2013 and Tour de Flores in 2015 and 2016. The number of tourists 
visiting Labuan Bajo continues to increase every year. This also impacted the number of 
tourists visiting Cecer village. Dozens of tour packages, both for individuals and groups, 
have toured Cecer village. Several travel agents began to include Cecer village in the 
itinerary, especially for cultural tour packages, to watch Caci dance performances and 
several other regional dances.

The increasing number of tourists also filled up Sanggar Riang Tanah Tiwa's schedule. 
With each dance package priced at Rp. 1,500,000.00, Riang Tanah Tiwa could have as 
many as 5 performances a month. In the high season, usually from June to September, that 
number can increase; in one day, sometimes they would have two to three performances for 
two or three different tour groups. One performance usually lasts approximately two hours 
and consisted of four to five types of dances, involving dozens of dancers from the cultural 
centre. 
From the performances, each member of the cultural centre would receive an average of 
around Rp. 500,000.00 per month. In fact, during the busier months, each member can get 
up to Rp. 1,500,000.00. This way, they can fulfil their daily needs without totally depending 
on income from agriculture and loans. They can buy fish almost every day, renovate houses, 
and pay for their children's school tuitions. This is a notable increase from their previous 
income from farming alone, which was around Rp. 500,000.00 per month. Before this, they 
would be forced to borrow money from brokers using the ijon system, which made them 
even poorer in the long term. But now, they've also set up regular arisan meetings and a 
Savings and Loans Joint Ventures (UBSP). By becoming members of the sanggar and being 
involved in cultural performances for tourists, the residents ended up having a decent 
amount of extra income.

After seeing how the sanggar helped attract tourists to Labuan Bajo and witnessing the 
members' activeness, the local government began to pay attention. Consequently, road 
infrastructure was built, electricity networks were installed, and various workshops were 
soon held for local residents.

However, Cecer Village's journey as a cultural tourism destination through the Riang Tanah 
Tiwa cultural centre was not without its difficulties. Locals who did not join the sanggar felt 
that they do not benefit from tourist visits, and protested by refusing to clean the 
environment, or disturbing the comfort of visiting tourists, such as by loudly revving their 
motorbikes.

 
In response, members of the sanggar then 
discussed the best way to make sure that 
local residents who were not members of 
the sanggar could also benefit from tourist 
visits. Eventually, it was agreed that they 
would increase the number of tourist 
attractions around Cecer village so that 
other residents could also be involved. They 
proposed this solution to the local 
government and soon enough, other 
tourism businesses came into being- 
namely the homestays, the plantation 
trekking businesses, and hikes to the top of 
Mbeliling.
 
Some of the locals have even started 
working on other businesses that support 
cultural tourism activities in Cecer village, 
including by growing vegetables and fruits, 
and cultivating other crops. Others also 
began a traditional sopi liquor business. 
They produce an average of two to three 
600 ml bottles of sopi per day, with prices 
ranging from IDR 20,000.00 to IDR 
25,000.00 per bottle. They did not realize it 
at first, but this particular business venture 
actually helped the environment and made 
their surroundings 'greener', because the 
Enau trees were no longer excessively cut 
down. The locals let them grow in the 
middle of their plantation, and some 
residents even began cultivating it. They 
also began thinking about their children's 
education in regards to the demands of the 
local tourism industry- specifically, by 
sending their children to vocational schools 

and colleges that have tourism-related 
study programs.

The habit of serving new visitors, both 
domestic and foreign, with different 
languages and cultures, have expanded 
their horizons and opened the Cecer people 
to new ways of thinking. Little by little, 
they've begun to understand English, even 
though it is still difficult for many of them to 
speak it. They have begun to understand the 
foreign tourists' more common requests. 
They've also begun to learn and practice 
tolerance, ethics, and respect for those 
outside of their culture. 

Slowly but surely, the presence of the Riang 
Tanah Tiwa cultural centre brought hope to 
the residents of Cecer village. Local 
residents have also begun to appreciate the 
benefits of having a cultural centre and 
cultural tourism as an industry. Above all, 
the Cecer people have now realize how 
important it is to protect their ancestral 
heritage, care for culture, and protect 
nature- not only to fulfil their daily needs in 
the present but also for future generations.
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elders, the locals opened a new Lingko (garden) in the mountains using the lodok system, 
an agricultural system and the distribution of Manggarai plantation and rice fields that 
resembled a spider's web. Corn and rice cultivation in the lodok-style lingko usually only 
lasted up to two or three harvest seasons. This was because the soil fertility in the land 
decreased with every season. Then, several types of trees would be deliberately planted 
there to replace it. Afterwards, residents would move to the next patch of land using the 
same plantation pattern. 

The lingkos were usually planted with many types of food crops such as rice, maize, other 
tubers and local vegetables. They keep what they need from the harvest for personal 
consumption, and sell the excess in markets in Labuan Bajo, approximately 30 kilometres 
away. From the sale of the produce from these gardens, residents would get enough money 
to buy fish, salt and various other household needs.

Besides farming, during 1992-1997, some of the Cecer locals also participated in illegal 
logging. According to them, this activity was funded by the 'cukong' from Labuan Bajo. "It 
wasn't just us; dozens of people went out to cut wood in the forest," recalled Aloisius 
Pampur, one of the locals. They went out in groups using a hand saw. The logs were then 
transported to Labuan Bajo. But even then, the locals did not get much money from it.

The shifting cultivation method (Lingko) and illegal logging did not last long. The 
Indonesian government, through the local Forestry Service, subsequently prohibited 
residents from encroaching on the forest. The protected forest area was expanded, and 
according to residents, some of their lands were included in protected forest areas. The 
Mbeliling Forest, a forest area that was previously the source of agricultural livelihood for 
the Cecer people, were then prohibited from use. This was to preserve the supply of drinking 
water in Labuan Bajo and its surroundings, which relied on these springs for water. 

At that time, according to Aloisius, the policy created a dilemma for the people who lived as 
farmers. On the one hand, the decision protected the water sources in the forest areas and 
ensured a supply of clean drinking water to the city of Labuan Bajo. On the other hand, local 
residents felt like they have lost their source of livelihood because their farmland is now 
even smaller. However, they chose not to take any action, or even protest against the 
regional government's decision.

SEIZING THE OPPORTUNITIES OF THE TOURISM 
INDUSTRY

In 2005, several NGOs began to reach out to 
West Manggarai. Some of them were 
Yakines, Burung Indonesia, Indecon, and 
Sunspirit for Justice and Peace. Several 
Cecer locals joined these organisations. One 
of them was Kristoforus Nison (Kristo), a 
young Cecer local who graduated from 

Senior High School (SMA) through 
informal education track (otherwise known 
as Paket C). He began working in Yakines.

Nearby, Labuan Bajo, a coastal city on the 
western tip of Flores Island, has long been a 
tourist destination for both domestic and 
foreign tourists. Its main attraction is the 
prehistoric Komodo dragon (Varanus 
komodoensis), a species endemic to 
Komodo Island and Rinca Island in the 

Komodo National Park (KNP) as well as several other areas on the coast of Flores.

Every year, tens of thousands of tourists would arrive in Labuan Bajo and to visit KNP and 
explore the natural beauty of the island of Flores. Over time, several areas around Labuan 
Bajo have been developed into tourist spots- and Cecer village was one of them. This was not 
missed by Kristo, who saw the increasing number of tourist visits as an opportunity. 

“I have a lot of friends who work as tour guides in Labuan Bajo. They said that guests who 
go to Labuan Bajo don’t just want to see the Komodo dragons—they also want to interact 
with the community, and that includes seeing our cultural attractions,” said Kristo, recalling 
how he began to get involved in Cecer village's tourism industry.

In 2009, Kristo decided to resign from the NGO where he worked. He invited the local 
community to establish a Cultural Center (sanggar budaya). It was later given the name 
"Riang Tanah Tiwa", which means "guarding the land that was given to us/guarding the 
given land" in the local Manggarai language. The name was agreed upon as a translation of 
the humans' efforts (members of the sanggar) to protect the natural and cultural beauty of 
Cecer village, which was a gift from God.

Riang Tanah Tiwa's establishment did not immediately make Cecer Village a popular 
tourist spot. The fluctuating number of tourists, incomplete staging equipment, and unsafe 
staging locations pushed many members of the sanggar to resign. There were also 
objections from locals who felt disturbed by the sounds of traditional musical instruments 
outside the norm.

But none of these things dampened Kristo's enthusiasm. He continued to educate members 
of the sanggar and the surrounding community about the importance of the institution's 
presence in Cecer. Every time there was a request for a tourist visit, Kristo would tell all 
members of the cultural centre to get involved and welcome the guests together. As the 
number of tourist visits continued to increase, the number of members began to increase as 
ell. The membership system was also improved, by making sure each member had a role to 
focus on.

THE IMPACT OF TOURISM AS A LOCAL INDUSTRY

The National Komodo Park being chosen as one of the seven wonders of the natural 
category in the 2011 New Seven Wonders of Nature world poll brought new heights of fame 

to Labuan Bajo. Several national and international events were also held in Labuan Bajo, 
such as Sail Komodo 2013 and Tour de Flores in 2015 and 2016. The number of tourists 
visiting Labuan Bajo continues to increase every year. This also impacted the number of 
tourists visiting Cecer village. Dozens of tour packages, both for individuals and groups, 
have toured Cecer village. Several travel agents began to include Cecer village in the 
itinerary, especially for cultural tour packages, to watch Caci dance performances and 
several other regional dances.

The increasing number of tourists also filled up Sanggar Riang Tanah Tiwa's schedule. 
With each dance package priced at Rp. 1,500,000.00, Riang Tanah Tiwa could have as 
many as 5 performances a month. In the high season, usually from June to September, that 
number can increase; in one day, sometimes they would have two to three performances for 
two or three different tour groups. One performance usually lasts approximately two hours 
and consisted of four to five types of dances, involving dozens of dancers from the cultural 
centre. 
From the performances, each member of the cultural centre would receive an average of 
around Rp. 500,000.00 per month. In fact, during the busier months, each member can get 
up to Rp. 1,500,000.00. This way, they can fulfil their daily needs without totally depending 
on income from agriculture and loans. They can buy fish almost every day, renovate houses, 
and pay for their children's school tuitions. This is a notable increase from their previous 
income from farming alone, which was around Rp. 500,000.00 per month. Before this, they 
would be forced to borrow money from brokers using the ijon system, which made them 
even poorer in the long term. But now, they've also set up regular arisan meetings and a 
Savings and Loans Joint Ventures (UBSP). By becoming members of the sanggar and being 
involved in cultural performances for tourists, the residents ended up having a decent 
amount of extra income.

After seeing how the sanggar helped attract tourists to Labuan Bajo and witnessing the 
members' activeness, the local government began to pay attention. Consequently, road 
infrastructure was built, electricity networks were installed, and various workshops were 
soon held for local residents.

However, Cecer Village's journey as a cultural tourism destination through the Riang Tanah 
Tiwa cultural centre was not without its difficulties. Locals who did not join the sanggar felt 
that they do not benefit from tourist visits, and protested by refusing to clean the 
environment, or disturbing the comfort of visiting tourists, such as by loudly revving their 
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In response, members of the sanggar then 
discussed the best way to make sure that 
local residents who were not members of 
the sanggar could also benefit from tourist 
visits. Eventually, it was agreed that they 
would increase the number of tourist 
attractions around Cecer village so that 
other residents could also be involved. They 
proposed this solution to the local 
government and soon enough, other 
tourism businesses came into being- 
namely the homestays, the plantation 
trekking businesses, and hikes to the top of 
Mbeliling.
 
Some of the locals have even started 
working on other businesses that support 
cultural tourism activities in Cecer village, 
including by growing vegetables and fruits, 
and cultivating other crops. Others also 
began a traditional sopi liquor business. 
They produce an average of two to three 
600 ml bottles of sopi per day, with prices 
ranging from IDR 20,000.00 to IDR 
25,000.00 per bottle. They did not realize it 
at first, but this particular business venture 
actually helped the environment and made 
their surroundings 'greener', because the 
Enau trees were no longer excessively cut 
down. The locals let them grow in the 
middle of their plantation, and some 
residents even began cultivating it. They 
also began thinking about their children's 
education in regards to the demands of the 
local tourism industry- specifically, by 
sending their children to vocational schools 

and colleges that have tourism-related 
study programs.

The habit of serving new visitors, both 
domestic and foreign, with different 
languages and cultures, have expanded 
their horizons and opened the Cecer people 
to new ways of thinking. Little by little, 
they've begun to understand English, even 
though it is still difficult for many of them to 
speak it. They have begun to understand the 
foreign tourists' more common requests. 
They've also begun to learn and practice 
tolerance, ethics, and respect for those 
outside of their culture. 

Slowly but surely, the presence of the Riang 
Tanah Tiwa cultural centre brought hope to 
the residents of Cecer village. Local 
residents have also begun to appreciate the 
benefits of having a cultural centre and 
cultural tourism as an industry. Above all, 
the Cecer people have now realize how 
important it is to protect their ancestral 
heritage, care for culture, and protect 
nature- not only to fulfil their daily needs in 
the present but also for future generations.
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SLICES of A NATION’S STORY

Before the 1990s to 2000, residents of Cecer Village, Liang Ndara Village, Mbeliling 
District, West Manggarai Regency planted crops traditionally. With the approval of the adat 
elders, the locals opened a new Lingko (garden) in the mountains using the lodok system, 
an agricultural system and the distribution of Manggarai plantation and rice fields that 
resembled a spider's web. Corn and rice cultivation in the lodok-style lingko usually only 
lasted up to two or three harvest seasons. This was because the soil fertility in the land 
decreased with every season. Then, several types of trees would be deliberately planted 
there to replace it. Afterwards, residents would move to the next patch of land using the 
same plantation pattern. 

The lingkos were usually planted with many types of food crops such as rice, maize, other 
tubers and local vegetables. They keep what they need from the harvest for personal 
consumption, and sell the excess in markets in Labuan Bajo, approximately 30 kilometres 
away. From the sale of the produce from these gardens, residents would get enough money 
to buy fish, salt and various other household needs.

Besides farming, during 1992-1997, some of the Cecer locals also participated in illegal 
logging. According to them, this activity was funded by the 'cukong' from Labuan Bajo. "It 
wasn't just us; dozens of people went out to cut wood in the forest," recalled Aloisius 
Pampur, one of the locals. They went out in groups using a hand saw. The logs were then 
transported to Labuan Bajo. But even then, the locals did not get much money from it.

The shifting cultivation method (Lingko) and illegal logging did not last long. The 
Indonesian government, through the local Forestry Service, subsequently prohibited 
residents from encroaching on the forest. The protected forest area was expanded, and 
according to residents, some of their lands were included in protected forest areas. The 
Mbeliling Forest, a forest area that was previously the source of agricultural livelihood for 
the Cecer people, were then prohibited from use. This was to preserve the supply of drinking 
water in Labuan Bajo and its surroundings, which relied on these springs for water. 

At that time, according to Aloisius, the policy created a dilemma for the people who lived as 
farmers. On the one hand, the decision protected the water sources in the forest areas and 
ensured a supply of clean drinking water to the city of Labuan Bajo. On the other hand, local 
residents felt like they have lost their source of livelihood because their farmland is now 
even smaller. However, they chose not to take any action, or even protest against the 
regional government's decision.

SEIZING THE OPPORTUNITIES OF THE TOURISM 
INDUSTRY

In 2005, several NGOs began to reach out to 
West Manggarai. Some of them were 
Yakines, Burung Indonesia, Indecon, and 
Sunspirit for Justice and Peace. Several 
Cecer locals joined these organisations. One 
of them was Kristoforus Nison (Kristo), a 
young Cecer local who graduated from 

Senior High School (SMA) through 
informal education track (otherwise known 
as Paket C). He began working in Yakines.

Nearby, Labuan Bajo, a coastal city on the 
western tip of Flores Island, has long been a 
tourist destination for both domestic and 
foreign tourists. Its main attraction is the 
prehistoric Komodo dragon (Varanus 
komodoensis), a species endemic to 
Komodo Island and Rinca Island in the 

Komodo National Park (KNP) as well as several other areas on the coast of Flores.

Every year, tens of thousands of tourists would arrive in Labuan Bajo and to visit KNP and 
explore the natural beauty of the island of Flores. Over time, several areas around Labuan 
Bajo have been developed into tourist spots- and Cecer village was one of them. This was not 
missed by Kristo, who saw the increasing number of tourist visits as an opportunity. 

“I have a lot of friends who work as tour guides in Labuan Bajo. They said that guests who 
go to Labuan Bajo don’t just want to see the Komodo dragons—they also want to interact 
with the community, and that includes seeing our cultural attractions,” said Kristo, recalling 
how he began to get involved in Cecer village's tourism industry.

In 2009, Kristo decided to resign from the NGO where he worked. He invited the local 
community to establish a Cultural Center (sanggar budaya). It was later given the name 
"Riang Tanah Tiwa", which means "guarding the land that was given to us/guarding the 
given land" in the local Manggarai language. The name was agreed upon as a translation of 
the humans' efforts (members of the sanggar) to protect the natural and cultural beauty of 
Cecer village, which was a gift from God.

Riang Tanah Tiwa's establishment did not immediately make Cecer Village a popular 
tourist spot. The fluctuating number of tourists, incomplete staging equipment, and unsafe 
staging locations pushed many members of the sanggar to resign. There were also 
objections from locals who felt disturbed by the sounds of traditional musical instruments 
outside the norm.

But none of these things dampened Kristo's enthusiasm. He continued to educate members 
of the sanggar and the surrounding community about the importance of the institution's 
presence in Cecer. Every time there was a request for a tourist visit, Kristo would tell all 
members of the cultural centre to get involved and welcome the guests together. As the 
number of tourist visits continued to increase, the number of members began to increase as 
ell. The membership system was also improved, by making sure each member had a role to 
focus on.

THE IMPACT OF TOURISM AS A LOCAL INDUSTRY

The National Komodo Park being chosen as one of the seven wonders of the natural 
category in the 2011 New Seven Wonders of Nature world poll brought new heights of fame 

to Labuan Bajo. Several national and international events were also held in Labuan Bajo, 
such as Sail Komodo 2013 and Tour de Flores in 2015 and 2016. The number of tourists 
visiting Labuan Bajo continues to increase every year. This also impacted the number of 
tourists visiting Cecer village. Dozens of tour packages, both for individuals and groups, 
have toured Cecer village. Several travel agents began to include Cecer village in the 
itinerary, especially for cultural tour packages, to watch Caci dance performances and 
several other regional dances.

The increasing number of tourists also filled up Sanggar Riang Tanah Tiwa's schedule. 
With each dance package priced at Rp. 1,500,000.00, Riang Tanah Tiwa could have as 
many as 5 performances a month. In the high season, usually from June to September, that 
number can increase; in one day, sometimes they would have two to three performances for 
two or three different tour groups. One performance usually lasts approximately two hours 
and consisted of four to five types of dances, involving dozens of dancers from the cultural 
centre. 
From the performances, each member of the cultural centre would receive an average of 
around Rp. 500,000.00 per month. In fact, during the busier months, each member can get 
up to Rp. 1,500,000.00. This way, they can fulfil their daily needs without totally depending 
on income from agriculture and loans. They can buy fish almost every day, renovate houses, 
and pay for their children's school tuitions. This is a notable increase from their previous 
income from farming alone, which was around Rp. 500,000.00 per month. Before this, they 
would be forced to borrow money from brokers using the ijon system, which made them 
even poorer in the long term. But now, they've also set up regular arisan meetings and a 
Savings and Loans Joint Ventures (UBSP). By becoming members of the sanggar and being 
involved in cultural performances for tourists, the residents ended up having a decent 
amount of extra income.

After seeing how the sanggar helped attract tourists to Labuan Bajo and witnessing the 
members' activeness, the local government began to pay attention. Consequently, road 
infrastructure was built, electricity networks were installed, and various workshops were 
soon held for local residents.

However, Cecer Village's journey as a cultural tourism destination through the Riang Tanah 
Tiwa cultural centre was not without its difficulties. Locals who did not join the sanggar felt 
that they do not benefit from tourist visits, and protested by refusing to clean the 
environment, or disturbing the comfort of visiting tourists, such as by loudly revving their 
motorbikes.

 
In response, members of the sanggar then 
discussed the best way to make sure that 
local residents who were not members of 
the sanggar could also benefit from tourist 
visits. Eventually, it was agreed that they 
would increase the number of tourist 
attractions around Cecer village so that 
other residents could also be involved. They 
proposed this solution to the local 
government and soon enough, other 
tourism businesses came into being- 
namely the homestays, the plantation 
trekking businesses, and hikes to the top of 
Mbeliling.
 
Some of the locals have even started 
working on other businesses that support 
cultural tourism activities in Cecer village, 
including by growing vegetables and fruits, 
and cultivating other crops. Others also 
began a traditional sopi liquor business. 
They produce an average of two to three 
600 ml bottles of sopi per day, with prices 
ranging from IDR 20,000.00 to IDR 
25,000.00 per bottle. They did not realize it 
at first, but this particular business venture 
actually helped the environment and made 
their surroundings 'greener', because the 
Enau trees were no longer excessively cut 
down. The locals let them grow in the 
middle of their plantation, and some 
residents even began cultivating it. They 
also began thinking about their children's 
education in regards to the demands of the 
local tourism industry- specifically, by 
sending their children to vocational schools 

The Relevant SDGs Target

and colleges that have tourism-related 
study programs.

The habit of serving new visitors, both 
domestic and foreign, with different 
languages and cultures, have expanded 
their horizons and opened the Cecer people 
to new ways of thinking. Little by little, 
they've begun to understand English, even 
though it is still difficult for many of them to 
speak it. They have begun to understand the 
foreign tourists' more common requests. 
They've also begun to learn and practice 
tolerance, ethics, and respect for those 
outside of their culture. 

Slowly but surely, the presence of the Riang 
Tanah Tiwa cultural centre brought hope to 
the residents of Cecer village. Local 
residents have also begun to appreciate the 
benefits of having a cultural centre and 
cultural tourism as an industry. Above all, 
the Cecer people have now realize how 
important it is to protect their ancestral 
heritage, care for culture, and protect 
nature- not only to fulfil their daily needs in 
the present but also for future generations.
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Before the 1990s to 2000, residents of Cecer Village, Liang Ndara Village, Mbeliling 
District, West Manggarai Regency planted crops traditionally. With the approval of the adat 
elders, the locals opened a new Lingko (garden) in the mountains using the lodok system, 
an agricultural system and the distribution of Manggarai plantation and rice fields that 
resembled a spider's web. Corn and rice cultivation in the lodok-style lingko usually only 
lasted up to two or three harvest seasons. This was because the soil fertility in the land 
decreased with every season. Then, several types of trees would be deliberately planted 
there to replace it. Afterwards, residents would move to the next patch of land using the 
same plantation pattern. 

The lingkos were usually planted with many types of food crops such as rice, maize, other 
tubers and local vegetables. They keep what they need from the harvest for personal 
consumption, and sell the excess in markets in Labuan Bajo, approximately 30 kilometres 
away. From the sale of the produce from these gardens, residents would get enough money 
to buy fish, salt and various other household needs.

Besides farming, during 1992-1997, some of the Cecer locals also participated in illegal 
logging. According to them, this activity was funded by the 'cukong' from Labuan Bajo. "It 
wasn't just us; dozens of people went out to cut wood in the forest," recalled Aloisius 
Pampur, one of the locals. They went out in groups using a hand saw. The logs were then 
transported to Labuan Bajo. But even then, the locals did not get much money from it.

The shifting cultivation method (Lingko) and illegal logging did not last long. The 
Indonesian government, through the local Forestry Service, subsequently prohibited 
residents from encroaching on the forest. The protected forest area was expanded, and 
according to residents, some of their lands were included in protected forest areas. The 
Mbeliling Forest, a forest area that was previously the source of agricultural livelihood for 
the Cecer people, were then prohibited from use. This was to preserve the supply of drinking 
water in Labuan Bajo and its surroundings, which relied on these springs for water. 

At that time, according to Aloisius, the policy created a dilemma for the people who lived as 
farmers. On the one hand, the decision protected the water sources in the forest areas and 
ensured a supply of clean drinking water to the city of Labuan Bajo. On the other hand, local 
residents felt like they have lost their source of livelihood because their farmland is now 
even smaller. However, they chose not to take any action, or even protest against the 
regional government's decision.

SEIZING THE OPPORTUNITIES OF THE TOURISM 
INDUSTRY

In 2005, several NGOs began to reach out to 
West Manggarai. Some of them were 
Yakines, Burung Indonesia, Indecon, and 
Sunspirit for Justice and Peace. Several 
Cecer locals joined these organisations. One 
of them was Kristoforus Nison (Kristo), a 
young Cecer local who graduated from 

Senior High School (SMA) through 
informal education track (otherwise known 
as Paket C). He began working in Yakines.

Nearby, Labuan Bajo, a coastal city on the 
western tip of Flores Island, has long been a 
tourist destination for both domestic and 
foreign tourists. Its main attraction is the 
prehistoric Komodo dragon (Varanus 
komodoensis), a species endemic to 
Komodo Island and Rinca Island in the 

Komodo National Park (KNP) as well as several other areas on the coast of Flores.

Every year, tens of thousands of tourists would arrive in Labuan Bajo and to visit KNP and 
explore the natural beauty of the island of Flores. Over time, several areas around Labuan 
Bajo have been developed into tourist spots- and Cecer village was one of them. This was not 
missed by Kristo, who saw the increasing number of tourist visits as an opportunity. 

“I have a lot of friends who work as tour guides in Labuan Bajo. They said that guests who 
go to Labuan Bajo don’t just want to see the Komodo dragons—they also want to interact 
with the community, and that includes seeing our cultural attractions,” said Kristo, recalling 
how he began to get involved in Cecer village's tourism industry.

In 2009, Kristo decided to resign from the NGO where he worked. He invited the local 
community to establish a Cultural Center (sanggar budaya). It was later given the name 
"Riang Tanah Tiwa", which means "guarding the land that was given to us/guarding the 
given land" in the local Manggarai language. The name was agreed upon as a translation of 
the humans' efforts (members of the sanggar) to protect the natural and cultural beauty of 
Cecer village, which was a gift from God.

Riang Tanah Tiwa's establishment did not immediately make Cecer Village a popular 
tourist spot. The fluctuating number of tourists, incomplete staging equipment, and unsafe 
staging locations pushed many members of the sanggar to resign. There were also 
objections from locals who felt disturbed by the sounds of traditional musical instruments 
outside the norm.

But none of these things dampened Kristo's enthusiasm. He continued to educate members 
of the sanggar and the surrounding community about the importance of the institution's 
presence in Cecer. Every time there was a request for a tourist visit, Kristo would tell all 
members of the cultural centre to get involved and welcome the guests together. As the 
number of tourist visits continued to increase, the number of members began to increase as 
ell. The membership system was also improved, by making sure each member had a role to 
focus on.

THE IMPACT OF TOURISM AS A LOCAL INDUSTRY

The National Komodo Park being chosen as one of the seven wonders of the natural 
category in the 2011 New Seven Wonders of Nature world poll brought new heights of fame 

to Labuan Bajo. Several national and international events were also held in Labuan Bajo, 
such as Sail Komodo 2013 and Tour de Flores in 2015 and 2016. The number of tourists 
visiting Labuan Bajo continues to increase every year. This also impacted the number of 
tourists visiting Cecer village. Dozens of tour packages, both for individuals and groups, 
have toured Cecer village. Several travel agents began to include Cecer village in the 
itinerary, especially for cultural tour packages, to watch Caci dance performances and 
several other regional dances.

The increasing number of tourists also filled up Sanggar Riang Tanah Tiwa's schedule. 
With each dance package priced at Rp. 1,500,000.00, Riang Tanah Tiwa could have as 
many as 5 performances a month. In the high season, usually from June to September, that 
number can increase; in one day, sometimes they would have two to three performances for 
two or three different tour groups. One performance usually lasts approximately two hours 
and consisted of four to five types of dances, involving dozens of dancers from the cultural 
centre. 
From the performances, each member of the cultural centre would receive an average of 
around Rp. 500,000.00 per month. In fact, during the busier months, each member can get 
up to Rp. 1,500,000.00. This way, they can fulfil their daily needs without totally depending 
on income from agriculture and loans. They can buy fish almost every day, renovate houses, 
and pay for their children's school tuitions. This is a notable increase from their previous 
income from farming alone, which was around Rp. 500,000.00 per month. Before this, they 
would be forced to borrow money from brokers using the ijon system, which made them 
even poorer in the long term. But now, they've also set up regular arisan meetings and a 
Savings and Loans Joint Ventures (UBSP). By becoming members of the sanggar and being 
involved in cultural performances for tourists, the residents ended up having a decent 
amount of extra income.

After seeing how the sanggar helped attract tourists to Labuan Bajo and witnessing the 
members' activeness, the local government began to pay attention. Consequently, road 
infrastructure was built, electricity networks were installed, and various workshops were 
soon held for local residents.

However, Cecer Village's journey as a cultural tourism destination through the Riang Tanah 
Tiwa cultural centre was not without its difficulties. Locals who did not join the sanggar felt 
that they do not benefit from tourist visits, and protested by refusing to clean the 
environment, or disturbing the comfort of visiting tourists, such as by loudly revving their 
motorbikes.

 
In response, members of the sanggar then 
discussed the best way to make sure that 
local residents who were not members of 
the sanggar could also benefit from tourist 
visits. Eventually, it was agreed that they 
would increase the number of tourist 
attractions around Cecer village so that 
other residents could also be involved. They 
proposed this solution to the local 
government and soon enough, other 
tourism businesses came into being- 
namely the homestays, the plantation 
trekking businesses, and hikes to the top of 
Mbeliling.
 
Some of the locals have even started 
working on other businesses that support 
cultural tourism activities in Cecer village, 
including by growing vegetables and fruits, 
and cultivating other crops. Others also 
began a traditional sopi liquor business. 
They produce an average of two to three 
600 ml bottles of sopi per day, with prices 
ranging from IDR 20,000.00 to IDR 
25,000.00 per bottle. They did not realize it 
at first, but this particular business venture 
actually helped the environment and made 
their surroundings 'greener', because the 
Enau trees were no longer excessively cut 
down. The locals let them grow in the 
middle of their plantation, and some 
residents even began cultivating it. They 
also began thinking about their children's 
education in regards to the demands of the 
local tourism industry- specifically, by 
sending their children to vocational schools 

and colleges that have tourism-related 
study programs.

The habit of serving new visitors, both 
domestic and foreign, with different 
languages and cultures, have expanded 
their horizons and opened the Cecer people 
to new ways of thinking. Little by little, 
they've begun to understand English, even 
though it is still difficult for many of them to 
speak it. They have begun to understand the 
foreign tourists' more common requests. 
They've also begun to learn and practice 
tolerance, ethics, and respect for those 
outside of their culture. 

Slowly but surely, the presence of the Riang 
Tanah Tiwa cultural centre brought hope to 
the residents of Cecer village. Local 
residents have also begun to appreciate the 
benefits of having a cultural centre and 
cultural tourism as an industry. Above all, 
the Cecer people have now realize how 
important it is to protect their ancestral 
heritage, care for culture, and protect 
nature- not only to fulfil their daily needs in 
the present but also for future generations.

03.
After a long journey and a lot of effort to form conservation 
communities and organizations, the Bajulmati coastal turtle 

conservation area is now known as the "capital" of turtles in South 
Malang

TURTLE CONSERVATION: FROM THE
COMMUNITY, BY THE COMMUNITY

By Wahyu Pratomo
Malang

Baby sea turtle | By Wahyu
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SLICES of A NATION’S STORY

Since long ago, Bajulmati Beach (a coastal area with a 76-meter long coastline in Bajulmati 
Hamlet, Gajahrejo Village, Gedangan District, in Malang) has been known as a turtle 
egg-laying spot during turtle nesting season. A few species that usually settle on this beach 
include grey turtles, hawksbill turtles, green turtles, and leatherback turtles. These four 
species of turtles are included in the list of protected animals, as stipulated in the 
Government Regulation of the Republic of Indonesia No. 7 of 1999. Gray turtles are also 
believed to be endemic to the Bajulmati region. Unfortunately, the rare leatherback turtles 
have long been absent from this once-popular spot. This is likely due to the many changes 
in the coastal environment of South Malang, from new constructions to changes to the 
environment and the people living in it. The last time leatherback turtles were seen 
appearing in Bajulmati or South Malang was in 2012; after that, neither adult leatherback 
turtles nor their eggs could be found there.
 
Apart from the presence of turtles, Bajulmati used by many other animal species, including 
"Bajul", or crocodiles, wild boar, tigers, deer, mouse deer, banteng, peacock, langur, 
monkeys, and several species of birds. At that time, their natural habitats in South Malang 
or around the Bajulmati coast had not been affected by human activity.

Animal hunting activities had mostly been carried out by people from outside Bajulmati. 
However, turtle-hunting had been carried out, for the most part, by locals. Local residents 
hunted turtles to get their eggs or meat as side dishes to fulfil their daily nutritional needs, 
often due to financial limitations. Apart from economic factors, the distance between the 
settlement and the market was also quite far, making it difficult for residents to get a regular 
supply of food items such as chicken eggs, beef or other animal meat. Even if there were 
sellers nearby, it's often outside of their price range.
 
Apart from being used as a side dish for the community, turtle eggs were also consumed by 
people who believe that these eggs can increase male stamina & fertility. Between 2003 and 
2006, hunting activities for turtles and turtle eggs in Bajulmati increased exponentially. At 
that time, turtles and their eggs were hunted and taken, not as side dishes to fulfil 
nutritional needs, but for commercial purposes.
 
In 2009, Sutari, a Bajulmati local who's been familiar with the sea and the coast since he 
was a young boy, was invited by the Bantur Forest Management Resor/RPH (which was 
part of the Sumbermanjing Forest Management Unit/BKPH) as security officer and ‘janitor’ 
for the Bajulmati beach area. He was given permission to build a semi-permanent hut, in 
the hope that Sutari could maintain the safety and cleanliness of Bajulmati beach and earn 

income from visitors and tourists. Even so, at that time the number of visitors to Bajulmati 
was still very low, due to difficulty accessing the road to Bajulmati itself.

After becoming a janitor and security officer for Bajulmati beach, Sutari now had more 
space to monitor the turtles and keep them from being hunted by poachers. He began to 
rescue turtle eggs that he found at several points along the Bajulmati coast. To avoid 
poachers, he relocated the turtle eggs. In the years 2009 to 2011, Sutari had relocated all the 
turtle eggs he found to hide them from poachers. He also did this to move the eggs from 
locations vulnerable to abrasion and high tides. At that time, Sutari would dig up the nests 
for the turtle eggs on the coast by hand. The sand from the nests would then be put into a 
bucket as a cushion. With this bucket, the turtle eggs would be brought back to his house, 
which is located near the coast of Bajulmati for security.

FORMING CONSERVATION GROUPS

In 2013, local residents took the initiative to form a conservation group. On October 1, 2013, 
the SAR Terpadu was formed on the Bajulmati beach. The organization originally had 6 
members. However, due to the desire to separate conservation activities from rescue 
activities and to focus more on developing conservation activities, on July 12, 2013, the 
Gatra Alam Lestari (GAL) Community Watchdog Group/Kelompok Masyarakat Pengawas 
(CWG/Pokmaswas) was also formed in Sitiarjo village. Sutari built this institution with 
Henggar, a fellow Sitoarjo local, and Saptoyo, the founder of the Bakti Alam Foundation 
Sendang Biru CMC (Clungup Mangrove Conservation), who is now the chairman of the 
Pokmaswas Gal. Sutari and Saptoyo themselves then chose to concentrate on Pantai Selatan 
Rescue (PSR), an organization that was the result of the changes to the Integrated SAR in 
2016. Sutari chaired the agency under the Sendang Biru and Perhutani Navy Post.

In 2018, with the support of various parties, a small conservation building was built on the 
Bajulmati beach in front of PSR's Warung Kembar, which eventually become a relatively 
well-known organization in South Malang. Even so, not all of the PSR members were 
directly involved in turtle conservation activities. Many of them found it difficult to make 
time for routine PSR activities, such as patrolling the area every night, especially during the 
turtle landing season from March to September- especially since PSR was a social 
organization that did not pay its members.
 
In 2018, the Gajahrejo village forum, which was attended by community leaders and leaders 
of community organizations, led to the establishment of the Pilar Harapan Pokmaswas, the 

members of which were representatives of 
Gajahrejo residents and the Bajulmati 
coast. Even so, conservation work was still 
not running optimally. At that time, no 
common ground could be reached between 
Perhutani, several conservation 
organizations, and the Department of 
Fisheries and Marine Affairs related to the 
management of the coastal area of South 
Malang, which is classified as a protected 
forest area and production forest.

In early 2019, Bajulmati conservation 
activists agreed to form an independent 
joint forum that would not be affiliated with 
government agencies or institutions. The 
new joint forum was named Bajulmati Sea 
Turtle Conservation (BSTC) and consisted 
of a combination of community groups from 
Gajahrejo and Tumpakrejo villages. 
Previously, in 2018, the people of 
Tumpakrejo village led by Sunari Tomo 
joined in collaborative work with the 

Gajahrejo community group. Sunari Tomo and 6 of his team members claimed to be 
inspired by the group of turtle conservation activists in Bajulmati, and are determined to 
learn together, considering that their area also has the potential for turtle landing points on 
both Wonogoro and Nganteb Beach.

TURTLE CONSERVATION, BASED ON JAVANESE LOCAL WISDOM

In implementing its conservation program, BSTC uses the Javanese principles called 'Titen', 
which stands for teliti and telaten. In fact, BSTC also uses the Javanese calendar to calculate 
the tides and determine the release day of hatchlings. Generally, hatchlings that hatch 
should be released immediately. But BSTC has its own considerations when it comes to 
releasing the turtle hatchlings, since the coastal area is in the southern coast, which is 
famous for its huge waves. Using the Javanese calendar, they would then be able to calculate 
the kemplung or conda period, a time when the seawater is calm to increase the hatchlings' 
life expectancy when they are released. In addition, before releasing the hatchlings, a prayer 
ritual would be held, initiated by their elder, named Mbah Kandek, and accompanied by 
burning incense and praying to God. According to them, this is a way to communicate with 
nature, and to safely send off the hatchlings back to their natural habitat.

Mbah Kandek himself said that spiritually, the turtle is considered a 'helper' animal. 
According to him, if someone is washed away by the beach waves, the turtle can help the 
person return to the shore, even though they have actually most likely physically died 
(implying the turtle helps bring the soul back to shore). Not only that but conservation 
activists could also predict on what day the turtles land in the landing season using the 
Javanese calendar. While it usually occurs from March to September, the local activists have 
their own formulas and calculations on Kliwon, Legi, or Wage days.

The local Bajulmati fishermen also believe that turtles are mystical and can bring bad luck 
if they are disturbed or injured; for example, a fisherman who hurt or killed turtles might 
find themselves catching little to no fish later on. This kind of thinking was what indirectly 
helped protect turtles from the threat of local hunters. Hunters or poachers targeting turtles 
in the area these days are mostly non-locals, although in the past, locals did also hunt turtles 
due to nutritional necessity (lack of meat).
 
Now, the number of BSTC members have increased. The younger generations around 
Bajulmati and Tumpakrejo have also begun to participate in local conservation projects. It 
is hoped that this conservation organization will continue to be independent, involving the 

role and participation of the community, without outside intervention or other interest 
groups. BSTC is also in the process of turning conservation projects into learning spaces, 
and educational spaces for local communities, non-coastal communities, and schools- from 
kindergarten to high school, and even to university levels. The hope is that conservation 
work can become collective work and become a shared responsibility; they also want to 
provide insight and knowledge- to increase awareness about the importance of protecting 
the environment.
At present, BSTC has been visited by many elements of society, including individual 
citizens, communities, schools, universities, government and private agencies. They visit 
with the intent of gaining knowledge and learning about how to conserve Bajulmati turtles, 
a town which is now considered as the “turtle capital”. Observations from 2010 to 2018 
recorded at least 23 turtle nesting landing points in one turtle nesting season. Meanwhile, 
in 2017-2018 BSTC alone recorded 2642 turtle eggs that were successfully saved. 

The release of turtles, which used to be more of a ceremonial in nature, is now a space for 
learning, and a forum for sharing between stakeholders, both for coastal communities and 
tourists. The Bajulmati area has also become a space for sharing knowledge, information, 
friendship and synergy between parties, including BKSDA, DKP, POLAIRUD, the Navy, the 
village government, and other institutions- be it village community institutions, 
government, or educational institutions.

Bajulmati's journey in coastal conservation has been long, and not without its struggles. But 
even with all the challenges they face, Sutari, together with the local community and other 
stakeholders, are still continuing their work- for the sake of the environment, and for the 
sake of future generations.
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Since long ago, Bajulmati Beach (a coastal area with a 76-meter long coastline in Bajulmati 
Hamlet, Gajahrejo Village, Gedangan District, in Malang) has been known as a turtle 
egg-laying spot during turtle nesting season. A few species that usually settle on this beach 
include grey turtles, hawksbill turtles, green turtles, and leatherback turtles. These four 
species of turtles are included in the list of protected animals, as stipulated in the 
Government Regulation of the Republic of Indonesia No. 7 of 1999. Gray turtles are also 
believed to be endemic to the Bajulmati region. Unfortunately, the rare leatherback turtles 
have long been absent from this once-popular spot. This is likely due to the many changes 
in the coastal environment of South Malang, from new constructions to changes to the 
environment and the people living in it. The last time leatherback turtles were seen 
appearing in Bajulmati or South Malang was in 2012; after that, neither adult leatherback 
turtles nor their eggs could be found there.
 
Apart from the presence of turtles, Bajulmati used by many other animal species, including 
"Bajul", or crocodiles, wild boar, tigers, deer, mouse deer, banteng, peacock, langur, 
monkeys, and several species of birds. At that time, their natural habitats in South Malang 
or around the Bajulmati coast had not been affected by human activity.

Animal hunting activities had mostly been carried out by people from outside Bajulmati. 
However, turtle-hunting had been carried out, for the most part, by locals. Local residents 
hunted turtles to get their eggs or meat as side dishes to fulfil their daily nutritional needs, 
often due to financial limitations. Apart from economic factors, the distance between the 
settlement and the market was also quite far, making it difficult for residents to get a regular 
supply of food items such as chicken eggs, beef or other animal meat. Even if there were 
sellers nearby, it's often outside of their price range.
 
Apart from being used as a side dish for the community, turtle eggs were also consumed by 
people who believe that these eggs can increase male stamina & fertility. Between 2003 and 
2006, hunting activities for turtles and turtle eggs in Bajulmati increased exponentially. At 
that time, turtles and their eggs were hunted and taken, not as side dishes to fulfil 
nutritional needs, but for commercial purposes.
 
In 2009, Sutari, a Bajulmati local who's been familiar with the sea and the coast since he 
was a young boy, was invited by the Bantur Forest Management Resor/RPH (which was 
part of the Sumbermanjing Forest Management Unit/BKPH) as security officer and ‘janitor’ 
for the Bajulmati beach area. He was given permission to build a semi-permanent hut, in 
the hope that Sutari could maintain the safety and cleanliness of Bajulmati beach and earn 

income from visitors and tourists. Even so, at that time the number of visitors to Bajulmati 
was still very low, due to difficulty accessing the road to Bajulmati itself.

After becoming a janitor and security officer for Bajulmati beach, Sutari now had more 
space to monitor the turtles and keep them from being hunted by poachers. He began to 
rescue turtle eggs that he found at several points along the Bajulmati coast. To avoid 
poachers, he relocated the turtle eggs. In the years 2009 to 2011, Sutari had relocated all the 
turtle eggs he found to hide them from poachers. He also did this to move the eggs from 
locations vulnerable to abrasion and high tides. At that time, Sutari would dig up the nests 
for the turtle eggs on the coast by hand. The sand from the nests would then be put into a 
bucket as a cushion. With this bucket, the turtle eggs would be brought back to his house, 
which is located near the coast of Bajulmati for security.

FORMING CONSERVATION GROUPS

In 2013, local residents took the initiative to form a conservation group. On October 1, 2013, 
the SAR Terpadu was formed on the Bajulmati beach. The organization originally had 6 
members. However, due to the desire to separate conservation activities from rescue 
activities and to focus more on developing conservation activities, on July 12, 2013, the 
Gatra Alam Lestari (GAL) Community Watchdog Group/Kelompok Masyarakat Pengawas 
(CWG/Pokmaswas) was also formed in Sitiarjo village. Sutari built this institution with 
Henggar, a fellow Sitoarjo local, and Saptoyo, the founder of the Bakti Alam Foundation 
Sendang Biru CMC (Clungup Mangrove Conservation), who is now the chairman of the 
Pokmaswas Gal. Sutari and Saptoyo themselves then chose to concentrate on Pantai Selatan 
Rescue (PSR), an organization that was the result of the changes to the Integrated SAR in 
2016. Sutari chaired the agency under the Sendang Biru and Perhutani Navy Post.

In 2018, with the support of various parties, a small conservation building was built on the 
Bajulmati beach in front of PSR's Warung Kembar, which eventually become a relatively 
well-known organization in South Malang. Even so, not all of the PSR members were 
directly involved in turtle conservation activities. Many of them found it difficult to make 
time for routine PSR activities, such as patrolling the area every night, especially during the 
turtle landing season from March to September- especially since PSR was a social 
organization that did not pay its members.
 
In 2018, the Gajahrejo village forum, which was attended by community leaders and leaders 
of community organizations, led to the establishment of the Pilar Harapan Pokmaswas, the 

members of which were representatives of 
Gajahrejo residents and the Bajulmati 
coast. Even so, conservation work was still 
not running optimally. At that time, no 
common ground could be reached between 
Perhutani, several conservation 
organizations, and the Department of 
Fisheries and Marine Affairs related to the 
management of the coastal area of South 
Malang, which is classified as a protected 
forest area and production forest.

In early 2019, Bajulmati conservation 
activists agreed to form an independent 
joint forum that would not be affiliated with 
government agencies or institutions. The 
new joint forum was named Bajulmati Sea 
Turtle Conservation (BSTC) and consisted 
of a combination of community groups from 
Gajahrejo and Tumpakrejo villages. 
Previously, in 2018, the people of 
Tumpakrejo village led by Sunari Tomo 
joined in collaborative work with the 

Gajahrejo community group. Sunari Tomo and 6 of his team members claimed to be 
inspired by the group of turtle conservation activists in Bajulmati, and are determined to 
learn together, considering that their area also has the potential for turtle landing points on 
both Wonogoro and Nganteb Beach.

TURTLE CONSERVATION, BASED ON JAVANESE LOCAL WISDOM

In implementing its conservation program, BSTC uses the Javanese principles called 'Titen', 
which stands for teliti and telaten. In fact, BSTC also uses the Javanese calendar to calculate 
the tides and determine the release day of hatchlings. Generally, hatchlings that hatch 
should be released immediately. But BSTC has its own considerations when it comes to 
releasing the turtle hatchlings, since the coastal area is in the southern coast, which is 
famous for its huge waves. Using the Javanese calendar, they would then be able to calculate 
the kemplung or conda period, a time when the seawater is calm to increase the hatchlings' 
life expectancy when they are released. In addition, before releasing the hatchlings, a prayer 
ritual would be held, initiated by their elder, named Mbah Kandek, and accompanied by 
burning incense and praying to God. According to them, this is a way to communicate with 
nature, and to safely send off the hatchlings back to their natural habitat.

Mbah Kandek himself said that spiritually, the turtle is considered a 'helper' animal. 
According to him, if someone is washed away by the beach waves, the turtle can help the 
person return to the shore, even though they have actually most likely physically died 
(implying the turtle helps bring the soul back to shore). Not only that but conservation 
activists could also predict on what day the turtles land in the landing season using the 
Javanese calendar. While it usually occurs from March to September, the local activists have 
their own formulas and calculations on Kliwon, Legi, or Wage days.

The local Bajulmati fishermen also believe that turtles are mystical and can bring bad luck 
if they are disturbed or injured; for example, a fisherman who hurt or killed turtles might 
find themselves catching little to no fish later on. This kind of thinking was what indirectly 
helped protect turtles from the threat of local hunters. Hunters or poachers targeting turtles 
in the area these days are mostly non-locals, although in the past, locals did also hunt turtles 
due to nutritional necessity (lack of meat).
 
Now, the number of BSTC members have increased. The younger generations around 
Bajulmati and Tumpakrejo have also begun to participate in local conservation projects. It 
is hoped that this conservation organization will continue to be independent, involving the 

role and participation of the community, without outside intervention or other interest 
groups. BSTC is also in the process of turning conservation projects into learning spaces, 
and educational spaces for local communities, non-coastal communities, and schools- from 
kindergarten to high school, and even to university levels. The hope is that conservation 
work can become collective work and become a shared responsibility; they also want to 
provide insight and knowledge- to increase awareness about the importance of protecting 
the environment.
At present, BSTC has been visited by many elements of society, including individual 
citizens, communities, schools, universities, government and private agencies. They visit 
with the intent of gaining knowledge and learning about how to conserve Bajulmati turtles, 
a town which is now considered as the “turtle capital”. Observations from 2010 to 2018 
recorded at least 23 turtle nesting landing points in one turtle nesting season. Meanwhile, 
in 2017-2018 BSTC alone recorded 2642 turtle eggs that were successfully saved. 

The release of turtles, which used to be more of a ceremonial in nature, is now a space for 
learning, and a forum for sharing between stakeholders, both for coastal communities and 
tourists. The Bajulmati area has also become a space for sharing knowledge, information, 
friendship and synergy between parties, including BKSDA, DKP, POLAIRUD, the Navy, the 
village government, and other institutions- be it village community institutions, 
government, or educational institutions.

Bajulmati's journey in coastal conservation has been long, and not without its struggles. But 
even with all the challenges they face, Sutari, together with the local community and other 
stakeholders, are still continuing their work- for the sake of the environment, and for the 
sake of future generations.
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SLICES of A NATION’S STORY

Since long ago, Bajulmati Beach (a coastal area with a 76-meter long coastline in Bajulmati 
Hamlet, Gajahrejo Village, Gedangan District, in Malang) has been known as a turtle 
egg-laying spot during turtle nesting season. A few species that usually settle on this beach 
include grey turtles, hawksbill turtles, green turtles, and leatherback turtles. These four 
species of turtles are included in the list of protected animals, as stipulated in the 
Government Regulation of the Republic of Indonesia No. 7 of 1999. Gray turtles are also 
believed to be endemic to the Bajulmati region. Unfortunately, the rare leatherback turtles 
have long been absent from this once-popular spot. This is likely due to the many changes 
in the coastal environment of South Malang, from new constructions to changes to the 
environment and the people living in it. The last time leatherback turtles were seen 
appearing in Bajulmati or South Malang was in 2012; after that, neither adult leatherback 
turtles nor their eggs could be found there.
 
Apart from the presence of turtles, Bajulmati used by many other animal species, including 
"Bajul", or crocodiles, wild boar, tigers, deer, mouse deer, banteng, peacock, langur, 
monkeys, and several species of birds. At that time, their natural habitats in South Malang 
or around the Bajulmati coast had not been affected by human activity.

Animal hunting activities had mostly been carried out by people from outside Bajulmati. 
However, turtle-hunting had been carried out, for the most part, by locals. Local residents 
hunted turtles to get their eggs or meat as side dishes to fulfil their daily nutritional needs, 
often due to financial limitations. Apart from economic factors, the distance between the 
settlement and the market was also quite far, making it difficult for residents to get a regular 
supply of food items such as chicken eggs, beef or other animal meat. Even if there were 
sellers nearby, it's often outside of their price range.
 
Apart from being used as a side dish for the community, turtle eggs were also consumed by 
people who believe that these eggs can increase male stamina & fertility. Between 2003 and 
2006, hunting activities for turtles and turtle eggs in Bajulmati increased exponentially. At 
that time, turtles and their eggs were hunted and taken, not as side dishes to fulfil 
nutritional needs, but for commercial purposes.
 
In 2009, Sutari, a Bajulmati local who's been familiar with the sea and the coast since he 
was a young boy, was invited by the Bantur Forest Management Resor/RPH (which was 
part of the Sumbermanjing Forest Management Unit/BKPH) as security officer and ‘janitor’ 
for the Bajulmati beach area. He was given permission to build a semi-permanent hut, in 
the hope that Sutari could maintain the safety and cleanliness of Bajulmati beach and earn 
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income from visitors and tourists. Even so, at that time the number of visitors to Bajulmati 
was still very low, due to difficulty accessing the road to Bajulmati itself.

After becoming a janitor and security officer for Bajulmati beach, Sutari now had more 
space to monitor the turtles and keep them from being hunted by poachers. He began to 
rescue turtle eggs that he found at several points along the Bajulmati coast. To avoid 
poachers, he relocated the turtle eggs. In the years 2009 to 2011, Sutari had relocated all the 
turtle eggs he found to hide them from poachers. He also did this to move the eggs from 
locations vulnerable to abrasion and high tides. At that time, Sutari would dig up the nests 
for the turtle eggs on the coast by hand. The sand from the nests would then be put into a 
bucket as a cushion. With this bucket, the turtle eggs would be brought back to his house, 
which is located near the coast of Bajulmati for security.

FORMING CONSERVATION GROUPS

In 2013, local residents took the initiative to form a conservation group. On October 1, 2013, 
the SAR Terpadu was formed on the Bajulmati beach. The organization originally had 6 
members. However, due to the desire to separate conservation activities from rescue 
activities and to focus more on developing conservation activities, on July 12, 2013, the 
Gatra Alam Lestari (GAL) Community Watchdog Group/Kelompok Masyarakat Pengawas 
(CWG/Pokmaswas) was also formed in Sitiarjo village. Sutari built this institution with 
Henggar, a fellow Sitoarjo local, and Saptoyo, the founder of the Bakti Alam Foundation 
Sendang Biru CMC (Clungup Mangrove Conservation), who is now the chairman of the 
Pokmaswas Gal. Sutari and Saptoyo themselves then chose to concentrate on Pantai Selatan 
Rescue (PSR), an organization that was the result of the changes to the Integrated SAR in 
2016. Sutari chaired the agency under the Sendang Biru and Perhutani Navy Post.

In 2018, with the support of various parties, a small conservation building was built on the 
Bajulmati beach in front of PSR's Warung Kembar, which eventually become a relatively 
well-known organization in South Malang. Even so, not all of the PSR members were 
directly involved in turtle conservation activities. Many of them found it difficult to make 
time for routine PSR activities, such as patrolling the area every night, especially during the 
turtle landing season from March to September- especially since PSR was a social 
organization that did not pay its members.
 
In 2018, the Gajahrejo village forum, which was attended by community leaders and leaders 
of community organizations, led to the establishment of the Pilar Harapan Pokmaswas, the 

members of which were representatives of 
Gajahrejo residents and the Bajulmati 
coast. Even so, conservation work was still 
not running optimally. At that time, no 
common ground could be reached between 
Perhutani, several conservation 
organizations, and the Department of 
Fisheries and Marine Affairs related to the 
management of the coastal area of South 
Malang, which is classified as a protected 
forest area and production forest.

In early 2019, Bajulmati conservation 
activists agreed to form an independent 
joint forum that would not be affiliated with 
government agencies or institutions. The 
new joint forum was named Bajulmati Sea 
Turtle Conservation (BSTC) and consisted 
of a combination of community groups from 
Gajahrejo and Tumpakrejo villages. 
Previously, in 2018, the people of 
Tumpakrejo village led by Sunari Tomo 
joined in collaborative work with the 

Gajahrejo community group. Sunari Tomo and 6 of his team members claimed to be 
inspired by the group of turtle conservation activists in Bajulmati, and are determined to 
learn together, considering that their area also has the potential for turtle landing points on 
both Wonogoro and Nganteb Beach.

TURTLE CONSERVATION, BASED ON JAVANESE LOCAL WISDOM

In implementing its conservation program, BSTC uses the Javanese principles called 'Titen', 
which stands for teliti and telaten. In fact, BSTC also uses the Javanese calendar to calculate 
the tides and determine the release day of hatchlings. Generally, hatchlings that hatch 
should be released immediately. But BSTC has its own considerations when it comes to 
releasing the turtle hatchlings, since the coastal area is in the southern coast, which is 
famous for its huge waves. Using the Javanese calendar, they would then be able to calculate 
the kemplung or conda period, a time when the seawater is calm to increase the hatchlings' 
life expectancy when they are released. In addition, before releasing the hatchlings, a prayer 
ritual would be held, initiated by their elder, named Mbah Kandek, and accompanied by 
burning incense and praying to God. According to them, this is a way to communicate with 
nature, and to safely send off the hatchlings back to their natural habitat.

Mbah Kandek himself said that spiritually, the turtle is considered a 'helper' animal. 
According to him, if someone is washed away by the beach waves, the turtle can help the 
person return to the shore, even though they have actually most likely physically died 
(implying the turtle helps bring the soul back to shore). Not only that but conservation 
activists could also predict on what day the turtles land in the landing season using the 
Javanese calendar. While it usually occurs from March to September, the local activists have 
their own formulas and calculations on Kliwon, Legi, or Wage days.

The local Bajulmati fishermen also believe that turtles are mystical and can bring bad luck 
if they are disturbed or injured; for example, a fisherman who hurt or killed turtles might 
find themselves catching little to no fish later on. This kind of thinking was what indirectly 
helped protect turtles from the threat of local hunters. Hunters or poachers targeting turtles 
in the area these days are mostly non-locals, although in the past, locals did also hunt turtles 
due to nutritional necessity (lack of meat).
 
Now, the number of BSTC members have increased. The younger generations around 
Bajulmati and Tumpakrejo have also begun to participate in local conservation projects. It 
is hoped that this conservation organization will continue to be independent, involving the 

role and participation of the community, without outside intervention or other interest 
groups. BSTC is also in the process of turning conservation projects into learning spaces, 
and educational spaces for local communities, non-coastal communities, and schools- from 
kindergarten to high school, and even to university levels. The hope is that conservation 
work can become collective work and become a shared responsibility; they also want to 
provide insight and knowledge- to increase awareness about the importance of protecting 
the environment.
At present, BSTC has been visited by many elements of society, including individual 
citizens, communities, schools, universities, government and private agencies. They visit 
with the intent of gaining knowledge and learning about how to conserve Bajulmati turtles, 
a town which is now considered as the “turtle capital”. Observations from 2010 to 2018 
recorded at least 23 turtle nesting landing points in one turtle nesting season. Meanwhile, 
in 2017-2018 BSTC alone recorded 2642 turtle eggs that were successfully saved. 

The release of turtles, which used to be more of a ceremonial in nature, is now a space for 
learning, and a forum for sharing between stakeholders, both for coastal communities and 
tourists. The Bajulmati area has also become a space for sharing knowledge, information, 
friendship and synergy between parties, including BKSDA, DKP, POLAIRUD, the Navy, the 
village government, and other institutions- be it village community institutions, 
government, or educational institutions.

Bajulmati's journey in coastal conservation has been long, and not without its struggles. But 
even with all the challenges they face, Sutari, together with the local community and other 
stakeholders, are still continuing their work- for the sake of the environment, and for the 
sake of future generations.
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Since long ago, Bajulmati Beach (a coastal area with a 76-meter long coastline in Bajulmati 
Hamlet, Gajahrejo Village, Gedangan District, in Malang) has been known as a turtle 
egg-laying spot during turtle nesting season. A few species that usually settle on this beach 
include grey turtles, hawksbill turtles, green turtles, and leatherback turtles. These four 
species of turtles are included in the list of protected animals, as stipulated in the 
Government Regulation of the Republic of Indonesia No. 7 of 1999. Gray turtles are also 
believed to be endemic to the Bajulmati region. Unfortunately, the rare leatherback turtles 
have long been absent from this once-popular spot. This is likely due to the many changes 
in the coastal environment of South Malang, from new constructions to changes to the 
environment and the people living in it. The last time leatherback turtles were seen 
appearing in Bajulmati or South Malang was in 2012; after that, neither adult leatherback 
turtles nor their eggs could be found there.
 
Apart from the presence of turtles, Bajulmati used by many other animal species, including 
"Bajul", or crocodiles, wild boar, tigers, deer, mouse deer, banteng, peacock, langur, 
monkeys, and several species of birds. At that time, their natural habitats in South Malang 
or around the Bajulmati coast had not been affected by human activity.

Animal hunting activities had mostly been carried out by people from outside Bajulmati. 
However, turtle-hunting had been carried out, for the most part, by locals. Local residents 
hunted turtles to get their eggs or meat as side dishes to fulfil their daily nutritional needs, 
often due to financial limitations. Apart from economic factors, the distance between the 
settlement and the market was also quite far, making it difficult for residents to get a regular 
supply of food items such as chicken eggs, beef or other animal meat. Even if there were 
sellers nearby, it's often outside of their price range.
 
Apart from being used as a side dish for the community, turtle eggs were also consumed by 
people who believe that these eggs can increase male stamina & fertility. Between 2003 and 
2006, hunting activities for turtles and turtle eggs in Bajulmati increased exponentially. At 
that time, turtles and their eggs were hunted and taken, not as side dishes to fulfil 
nutritional needs, but for commercial purposes.
 
In 2009, Sutari, a Bajulmati local who's been familiar with the sea and the coast since he 
was a young boy, was invited by the Bantur Forest Management Resor/RPH (which was 
part of the Sumbermanjing Forest Management Unit/BKPH) as security officer and ‘janitor’ 
for the Bajulmati beach area. He was given permission to build a semi-permanent hut, in 
the hope that Sutari could maintain the safety and cleanliness of Bajulmati beach and earn 

income from visitors and tourists. Even so, at that time the number of visitors to Bajulmati 
was still very low, due to difficulty accessing the road to Bajulmati itself.

After becoming a janitor and security officer for Bajulmati beach, Sutari now had more 
space to monitor the turtles and keep them from being hunted by poachers. He began to 
rescue turtle eggs that he found at several points along the Bajulmati coast. To avoid 
poachers, he relocated the turtle eggs. In the years 2009 to 2011, Sutari had relocated all the 
turtle eggs he found to hide them from poachers. He also did this to move the eggs from 
locations vulnerable to abrasion and high tides. At that time, Sutari would dig up the nests 
for the turtle eggs on the coast by hand. The sand from the nests would then be put into a 
bucket as a cushion. With this bucket, the turtle eggs would be brought back to his house, 
which is located near the coast of Bajulmati for security.

FORMING CONSERVATION GROUPS

In 2013, local residents took the initiative to form a conservation group. On October 1, 2013, 
the SAR Terpadu was formed on the Bajulmati beach. The organization originally had 6 
members. However, due to the desire to separate conservation activities from rescue 
activities and to focus more on developing conservation activities, on July 12, 2013, the 
Gatra Alam Lestari (GAL) Community Watchdog Group/Kelompok Masyarakat Pengawas 
(CWG/Pokmaswas) was also formed in Sitiarjo village. Sutari built this institution with 
Henggar, a fellow Sitoarjo local, and Saptoyo, the founder of the Bakti Alam Foundation 
Sendang Biru CMC (Clungup Mangrove Conservation), who is now the chairman of the 
Pokmaswas Gal. Sutari and Saptoyo themselves then chose to concentrate on Pantai Selatan 
Rescue (PSR), an organization that was the result of the changes to the Integrated SAR in 
2016. Sutari chaired the agency under the Sendang Biru and Perhutani Navy Post.

In 2018, with the support of various parties, a small conservation building was built on the 
Bajulmati beach in front of PSR's Warung Kembar, which eventually become a relatively 
well-known organization in South Malang. Even so, not all of the PSR members were 
directly involved in turtle conservation activities. Many of them found it difficult to make 
time for routine PSR activities, such as patrolling the area every night, especially during the 
turtle landing season from March to September- especially since PSR was a social 
organization that did not pay its members.
 
In 2018, the Gajahrejo village forum, which was attended by community leaders and leaders 
of community organizations, led to the establishment of the Pilar Harapan Pokmaswas, the 

members of which were representatives of 
Gajahrejo residents and the Bajulmati 
coast. Even so, conservation work was still 
not running optimally. At that time, no 
common ground could be reached between 
Perhutani, several conservation 
organizations, and the Department of 
Fisheries and Marine Affairs related to the 
management of the coastal area of South 
Malang, which is classified as a protected 
forest area and production forest.

In early 2019, Bajulmati conservation 
activists agreed to form an independent 
joint forum that would not be affiliated with 
government agencies or institutions. The 
new joint forum was named Bajulmati Sea 
Turtle Conservation (BSTC) and consisted 
of a combination of community groups from 
Gajahrejo and Tumpakrejo villages. 
Previously, in 2018, the people of 
Tumpakrejo village led by Sunari Tomo 
joined in collaborative work with the 

Gajahrejo community group. Sunari Tomo and 6 of his team members claimed to be 
inspired by the group of turtle conservation activists in Bajulmati, and are determined to 
learn together, considering that their area also has the potential for turtle landing points on 
both Wonogoro and Nganteb Beach.

TURTLE CONSERVATION, BASED ON JAVANESE LOCAL WISDOM

In implementing its conservation program, BSTC uses the Javanese principles called 'Titen', 
which stands for teliti and telaten. In fact, BSTC also uses the Javanese calendar to calculate 
the tides and determine the release day of hatchlings. Generally, hatchlings that hatch 
should be released immediately. But BSTC has its own considerations when it comes to 
releasing the turtle hatchlings, since the coastal area is in the southern coast, which is 
famous for its huge waves. Using the Javanese calendar, they would then be able to calculate 
the kemplung or conda period, a time when the seawater is calm to increase the hatchlings' 
life expectancy when they are released. In addition, before releasing the hatchlings, a prayer 
ritual would be held, initiated by their elder, named Mbah Kandek, and accompanied by 
burning incense and praying to God. According to them, this is a way to communicate with 
nature, and to safely send off the hatchlings back to their natural habitat.

Mbah Kandek himself said that spiritually, the turtle is considered a 'helper' animal. 
According to him, if someone is washed away by the beach waves, the turtle can help the 
person return to the shore, even though they have actually most likely physically died 
(implying the turtle helps bring the soul back to shore). Not only that but conservation 
activists could also predict on what day the turtles land in the landing season using the 
Javanese calendar. While it usually occurs from March to September, the local activists have 
their own formulas and calculations on Kliwon, Legi, or Wage days.

The local Bajulmati fishermen also believe that turtles are mystical and can bring bad luck 
if they are disturbed or injured; for example, a fisherman who hurt or killed turtles might 
find themselves catching little to no fish later on. This kind of thinking was what indirectly 
helped protect turtles from the threat of local hunters. Hunters or poachers targeting turtles 
in the area these days are mostly non-locals, although in the past, locals did also hunt turtles 
due to nutritional necessity (lack of meat).
 
Now, the number of BSTC members have increased. The younger generations around 
Bajulmati and Tumpakrejo have also begun to participate in local conservation projects. It 
is hoped that this conservation organization will continue to be independent, involving the 

role and participation of the community, without outside intervention or other interest 
groups. BSTC is also in the process of turning conservation projects into learning spaces, 
and educational spaces for local communities, non-coastal communities, and schools- from 
kindergarten to high school, and even to university levels. The hope is that conservation 
work can become collective work and become a shared responsibility; they also want to 
provide insight and knowledge- to increase awareness about the importance of protecting 
the environment.
At present, BSTC has been visited by many elements of society, including individual 
citizens, communities, schools, universities, government and private agencies. They visit 
with the intent of gaining knowledge and learning about how to conserve Bajulmati turtles, 
a town which is now considered as the “turtle capital”. Observations from 2010 to 2018 
recorded at least 23 turtle nesting landing points in one turtle nesting season. Meanwhile, 
in 2017-2018 BSTC alone recorded 2642 turtle eggs that were successfully saved. 

The release of turtles, which used to be more of a ceremonial in nature, is now a space for 
learning, and a forum for sharing between stakeholders, both for coastal communities and 
tourists. The Bajulmati area has also become a space for sharing knowledge, information, 
friendship and synergy between parties, including BKSDA, DKP, POLAIRUD, the Navy, the 
village government, and other institutions- be it village community institutions, 
government, or educational institutions.

Bajulmati's journey in coastal conservation has been long, and not without its struggles. But 
even with all the challenges they face, Sutari, together with the local community and other 
stakeholders, are still continuing their work- for the sake of the environment, and for the 
sake of future generations.
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SLICES of A NATION’S STORY

Since long ago, Bajulmati Beach (a coastal area with a 76-meter long coastline in Bajulmati 
Hamlet, Gajahrejo Village, Gedangan District, in Malang) has been known as a turtle 
egg-laying spot during turtle nesting season. A few species that usually settle on this beach 
include grey turtles, hawksbill turtles, green turtles, and leatherback turtles. These four 
species of turtles are included in the list of protected animals, as stipulated in the 
Government Regulation of the Republic of Indonesia No. 7 of 1999. Gray turtles are also 
believed to be endemic to the Bajulmati region. Unfortunately, the rare leatherback turtles 
have long been absent from this once-popular spot. This is likely due to the many changes 
in the coastal environment of South Malang, from new constructions to changes to the 
environment and the people living in it. The last time leatherback turtles were seen 
appearing in Bajulmati or South Malang was in 2012; after that, neither adult leatherback 
turtles nor their eggs could be found there.
 
Apart from the presence of turtles, Bajulmati used by many other animal species, including 
"Bajul", or crocodiles, wild boar, tigers, deer, mouse deer, banteng, peacock, langur, 
monkeys, and several species of birds. At that time, their natural habitats in South Malang 
or around the Bajulmati coast had not been affected by human activity.

Animal hunting activities had mostly been carried out by people from outside Bajulmati. 
However, turtle-hunting had been carried out, for the most part, by locals. Local residents 
hunted turtles to get their eggs or meat as side dishes to fulfil their daily nutritional needs, 
often due to financial limitations. Apart from economic factors, the distance between the 
settlement and the market was also quite far, making it difficult for residents to get a regular 
supply of food items such as chicken eggs, beef or other animal meat. Even if there were 
sellers nearby, it's often outside of their price range.
 
Apart from being used as a side dish for the community, turtle eggs were also consumed by 
people who believe that these eggs can increase male stamina & fertility. Between 2003 and 
2006, hunting activities for turtles and turtle eggs in Bajulmati increased exponentially. At 
that time, turtles and their eggs were hunted and taken, not as side dishes to fulfil 
nutritional needs, but for commercial purposes.
 
In 2009, Sutari, a Bajulmati local who's been familiar with the sea and the coast since he 
was a young boy, was invited by the Bantur Forest Management Resor/RPH (which was 
part of the Sumbermanjing Forest Management Unit/BKPH) as security officer and ‘janitor’ 
for the Bajulmati beach area. He was given permission to build a semi-permanent hut, in 
the hope that Sutari could maintain the safety and cleanliness of Bajulmati beach and earn 

income from visitors and tourists. Even so, at that time the number of visitors to Bajulmati 
was still very low, due to difficulty accessing the road to Bajulmati itself.

After becoming a janitor and security officer for Bajulmati beach, Sutari now had more 
space to monitor the turtles and keep them from being hunted by poachers. He began to 
rescue turtle eggs that he found at several points along the Bajulmati coast. To avoid 
poachers, he relocated the turtle eggs. In the years 2009 to 2011, Sutari had relocated all the 
turtle eggs he found to hide them from poachers. He also did this to move the eggs from 
locations vulnerable to abrasion and high tides. At that time, Sutari would dig up the nests 
for the turtle eggs on the coast by hand. The sand from the nests would then be put into a 
bucket as a cushion. With this bucket, the turtle eggs would be brought back to his house, 
which is located near the coast of Bajulmati for security.

FORMING CONSERVATION GROUPS

In 2013, local residents took the initiative to form a conservation group. On October 1, 2013, 
the SAR Terpadu was formed on the Bajulmati beach. The organization originally had 6 
members. However, due to the desire to separate conservation activities from rescue 
activities and to focus more on developing conservation activities, on July 12, 2013, the 
Gatra Alam Lestari (GAL) Community Watchdog Group/Kelompok Masyarakat Pengawas 
(CWG/Pokmaswas) was also formed in Sitiarjo village. Sutari built this institution with 
Henggar, a fellow Sitoarjo local, and Saptoyo, the founder of the Bakti Alam Foundation 
Sendang Biru CMC (Clungup Mangrove Conservation), who is now the chairman of the 
Pokmaswas Gal. Sutari and Saptoyo themselves then chose to concentrate on Pantai Selatan 
Rescue (PSR), an organization that was the result of the changes to the Integrated SAR in 
2016. Sutari chaired the agency under the Sendang Biru and Perhutani Navy Post.

In 2018, with the support of various parties, a small conservation building was built on the 
Bajulmati beach in front of PSR's Warung Kembar, which eventually become a relatively 
well-known organization in South Malang. Even so, not all of the PSR members were 
directly involved in turtle conservation activities. Many of them found it difficult to make 
time for routine PSR activities, such as patrolling the area every night, especially during the 
turtle landing season from March to September- especially since PSR was a social 
organization that did not pay its members.
 
In 2018, the Gajahrejo village forum, which was attended by community leaders and leaders 
of community organizations, led to the establishment of the Pilar Harapan Pokmaswas, the 

members of which were representatives of 
Gajahrejo residents and the Bajulmati 
coast. Even so, conservation work was still 
not running optimally. At that time, no 
common ground could be reached between 
Perhutani, several conservation 
organizations, and the Department of 
Fisheries and Marine Affairs related to the 
management of the coastal area of South 
Malang, which is classified as a protected 
forest area and production forest.

In early 2019, Bajulmati conservation 
activists agreed to form an independent 
joint forum that would not be affiliated with 
government agencies or institutions. The 
new joint forum was named Bajulmati Sea 
Turtle Conservation (BSTC) and consisted 
of a combination of community groups from 
Gajahrejo and Tumpakrejo villages. 
Previously, in 2018, the people of 
Tumpakrejo village led by Sunari Tomo 
joined in collaborative work with the 

Gajahrejo community group. Sunari Tomo and 6 of his team members claimed to be 
inspired by the group of turtle conservation activists in Bajulmati, and are determined to 
learn together, considering that their area also has the potential for turtle landing points on 
both Wonogoro and Nganteb Beach.

TURTLE CONSERVATION, BASED ON JAVANESE LOCAL WISDOM

In implementing its conservation program, BSTC uses the Javanese principles called 'Titen', 
which stands for teliti and telaten. In fact, BSTC also uses the Javanese calendar to calculate 
the tides and determine the release day of hatchlings. Generally, hatchlings that hatch 
should be released immediately. But BSTC has its own considerations when it comes to 
releasing the turtle hatchlings, since the coastal area is in the southern coast, which is 
famous for its huge waves. Using the Javanese calendar, they would then be able to calculate 
the kemplung or conda period, a time when the seawater is calm to increase the hatchlings' 
life expectancy when they are released. In addition, before releasing the hatchlings, a prayer 
ritual would be held, initiated by their elder, named Mbah Kandek, and accompanied by 
burning incense and praying to God. According to them, this is a way to communicate with 
nature, and to safely send off the hatchlings back to their natural habitat.

Mbah Kandek himself said that spiritually, the turtle is considered a 'helper' animal. 
According to him, if someone is washed away by the beach waves, the turtle can help the 
person return to the shore, even though they have actually most likely physically died 
(implying the turtle helps bring the soul back to shore). Not only that but conservation 
activists could also predict on what day the turtles land in the landing season using the 
Javanese calendar. While it usually occurs from March to September, the local activists have 
their own formulas and calculations on Kliwon, Legi, or Wage days.

The local Bajulmati fishermen also believe that turtles are mystical and can bring bad luck 
if they are disturbed or injured; for example, a fisherman who hurt or killed turtles might 
find themselves catching little to no fish later on. This kind of thinking was what indirectly 
helped protect turtles from the threat of local hunters. Hunters or poachers targeting turtles 
in the area these days are mostly non-locals, although in the past, locals did also hunt turtles 
due to nutritional necessity (lack of meat).
 
Now, the number of BSTC members have increased. The younger generations around 
Bajulmati and Tumpakrejo have also begun to participate in local conservation projects. It 
is hoped that this conservation organization will continue to be independent, involving the 

The Relevant SDGs Target

AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.

role and participation of the community, without outside intervention or other interest 
groups. BSTC is also in the process of turning conservation projects into learning spaces, 
and educational spaces for local communities, non-coastal communities, and schools- from 
kindergarten to high school, and even to university levels. The hope is that conservation 
work can become collective work and become a shared responsibility; they also want to 
provide insight and knowledge- to increase awareness about the importance of protecting 
the environment.
At present, BSTC has been visited by many elements of society, including individual 
citizens, communities, schools, universities, government and private agencies. They visit 
with the intent of gaining knowledge and learning about how to conserve Bajulmati turtles, 
a town which is now considered as the “turtle capital”. Observations from 2010 to 2018 
recorded at least 23 turtle nesting landing points in one turtle nesting season. Meanwhile, 
in 2017-2018 BSTC alone recorded 2642 turtle eggs that were successfully saved. 

The release of turtles, which used to be more of a ceremonial in nature, is now a space for 
learning, and a forum for sharing between stakeholders, both for coastal communities and 
tourists. The Bajulmati area has also become a space for sharing knowledge, information, 
friendship and synergy between parties, including BKSDA, DKP, POLAIRUD, the Navy, the 
village government, and other institutions- be it village community institutions, 
government, or educational institutions.

Bajulmati's journey in coastal conservation has been long, and not without its struggles. But 
even with all the challenges they face, Sutari, together with the local community and other 
stakeholders, are still continuing their work- for the sake of the environment, and for the 
sake of future generations.
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Since long ago, Bajulmati Beach (a coastal area with a 76-meter long coastline in Bajulmati 
Hamlet, Gajahrejo Village, Gedangan District, in Malang) has been known as a turtle 
egg-laying spot during turtle nesting season. A few species that usually settle on this beach 
include grey turtles, hawksbill turtles, green turtles, and leatherback turtles. These four 
species of turtles are included in the list of protected animals, as stipulated in the 
Government Regulation of the Republic of Indonesia No. 7 of 1999. Gray turtles are also 
believed to be endemic to the Bajulmati region. Unfortunately, the rare leatherback turtles 
have long been absent from this once-popular spot. This is likely due to the many changes 
in the coastal environment of South Malang, from new constructions to changes to the 
environment and the people living in it. The last time leatherback turtles were seen 
appearing in Bajulmati or South Malang was in 2012; after that, neither adult leatherback 
turtles nor their eggs could be found there.
 
Apart from the presence of turtles, Bajulmati used by many other animal species, including 
"Bajul", or crocodiles, wild boar, tigers, deer, mouse deer, banteng, peacock, langur, 
monkeys, and several species of birds. At that time, their natural habitats in South Malang 
or around the Bajulmati coast had not been affected by human activity.

Animal hunting activities had mostly been carried out by people from outside Bajulmati. 
However, turtle-hunting had been carried out, for the most part, by locals. Local residents 
hunted turtles to get their eggs or meat as side dishes to fulfil their daily nutritional needs, 
often due to financial limitations. Apart from economic factors, the distance between the 
settlement and the market was also quite far, making it difficult for residents to get a regular 
supply of food items such as chicken eggs, beef or other animal meat. Even if there were 
sellers nearby, it's often outside of their price range.
 
Apart from being used as a side dish for the community, turtle eggs were also consumed by 
people who believe that these eggs can increase male stamina & fertility. Between 2003 and 
2006, hunting activities for turtles and turtle eggs in Bajulmati increased exponentially. At 
that time, turtles and their eggs were hunted and taken, not as side dishes to fulfil 
nutritional needs, but for commercial purposes.
 
In 2009, Sutari, a Bajulmati local who's been familiar with the sea and the coast since he 
was a young boy, was invited by the Bantur Forest Management Resor/RPH (which was 
part of the Sumbermanjing Forest Management Unit/BKPH) as security officer and ‘janitor’ 
for the Bajulmati beach area. He was given permission to build a semi-permanent hut, in 
the hope that Sutari could maintain the safety and cleanliness of Bajulmati beach and earn 

income from visitors and tourists. Even so, at that time the number of visitors to Bajulmati 
was still very low, due to difficulty accessing the road to Bajulmati itself.

After becoming a janitor and security officer for Bajulmati beach, Sutari now had more 
space to monitor the turtles and keep them from being hunted by poachers. He began to 
rescue turtle eggs that he found at several points along the Bajulmati coast. To avoid 
poachers, he relocated the turtle eggs. In the years 2009 to 2011, Sutari had relocated all the 
turtle eggs he found to hide them from poachers. He also did this to move the eggs from 
locations vulnerable to abrasion and high tides. At that time, Sutari would dig up the nests 
for the turtle eggs on the coast by hand. The sand from the nests would then be put into a 
bucket as a cushion. With this bucket, the turtle eggs would be brought back to his house, 
which is located near the coast of Bajulmati for security.

FORMING CONSERVATION GROUPS

In 2013, local residents took the initiative to form a conservation group. On October 1, 2013, 
the SAR Terpadu was formed on the Bajulmati beach. The organization originally had 6 
members. However, due to the desire to separate conservation activities from rescue 
activities and to focus more on developing conservation activities, on July 12, 2013, the 
Gatra Alam Lestari (GAL) Community Watchdog Group/Kelompok Masyarakat Pengawas 
(CWG/Pokmaswas) was also formed in Sitiarjo village. Sutari built this institution with 
Henggar, a fellow Sitoarjo local, and Saptoyo, the founder of the Bakti Alam Foundation 
Sendang Biru CMC (Clungup Mangrove Conservation), who is now the chairman of the 
Pokmaswas Gal. Sutari and Saptoyo themselves then chose to concentrate on Pantai Selatan 
Rescue (PSR), an organization that was the result of the changes to the Integrated SAR in 
2016. Sutari chaired the agency under the Sendang Biru and Perhutani Navy Post.

In 2018, with the support of various parties, a small conservation building was built on the 
Bajulmati beach in front of PSR's Warung Kembar, which eventually become a relatively 
well-known organization in South Malang. Even so, not all of the PSR members were 
directly involved in turtle conservation activities. Many of them found it difficult to make 
time for routine PSR activities, such as patrolling the area every night, especially during the 
turtle landing season from March to September- especially since PSR was a social 
organization that did not pay its members.
 
In 2018, the Gajahrejo village forum, which was attended by community leaders and leaders 
of community organizations, led to the establishment of the Pilar Harapan Pokmaswas, the 

members of which were representatives of 
Gajahrejo residents and the Bajulmati 
coast. Even so, conservation work was still 
not running optimally. At that time, no 
common ground could be reached between 
Perhutani, several conservation 
organizations, and the Department of 
Fisheries and Marine Affairs related to the 
management of the coastal area of South 
Malang, which is classified as a protected 
forest area and production forest.

In early 2019, Bajulmati conservation 
activists agreed to form an independent 
joint forum that would not be affiliated with 
government agencies or institutions. The 
new joint forum was named Bajulmati Sea 
Turtle Conservation (BSTC) and consisted 
of a combination of community groups from 
Gajahrejo and Tumpakrejo villages. 
Previously, in 2018, the people of 
Tumpakrejo village led by Sunari Tomo 
joined in collaborative work with the 

Gajahrejo community group. Sunari Tomo and 6 of his team members claimed to be 
inspired by the group of turtle conservation activists in Bajulmati, and are determined to 
learn together, considering that their area also has the potential for turtle landing points on 
both Wonogoro and Nganteb Beach.

TURTLE CONSERVATION, BASED ON JAVANESE LOCAL WISDOM

In implementing its conservation program, BSTC uses the Javanese principles called 'Titen', 
which stands for teliti and telaten. In fact, BSTC also uses the Javanese calendar to calculate 
the tides and determine the release day of hatchlings. Generally, hatchlings that hatch 
should be released immediately. But BSTC has its own considerations when it comes to 
releasing the turtle hatchlings, since the coastal area is in the southern coast, which is 
famous for its huge waves. Using the Javanese calendar, they would then be able to calculate 
the kemplung or conda period, a time when the seawater is calm to increase the hatchlings' 
life expectancy when they are released. In addition, before releasing the hatchlings, a prayer 
ritual would be held, initiated by their elder, named Mbah Kandek, and accompanied by 
burning incense and praying to God. According to them, this is a way to communicate with 
nature, and to safely send off the hatchlings back to their natural habitat.

Mbah Kandek himself said that spiritually, the turtle is considered a 'helper' animal. 
According to him, if someone is washed away by the beach waves, the turtle can help the 
person return to the shore, even though they have actually most likely physically died 
(implying the turtle helps bring the soul back to shore). Not only that but conservation 
activists could also predict on what day the turtles land in the landing season using the 
Javanese calendar. While it usually occurs from March to September, the local activists have 
their own formulas and calculations on Kliwon, Legi, or Wage days.

The local Bajulmati fishermen also believe that turtles are mystical and can bring bad luck 
if they are disturbed or injured; for example, a fisherman who hurt or killed turtles might 
find themselves catching little to no fish later on. This kind of thinking was what indirectly 
helped protect turtles from the threat of local hunters. Hunters or poachers targeting turtles 
in the area these days are mostly non-locals, although in the past, locals did also hunt turtles 
due to nutritional necessity (lack of meat).
 
Now, the number of BSTC members have increased. The younger generations around 
Bajulmati and Tumpakrejo have also begun to participate in local conservation projects. It 
is hoped that this conservation organization will continue to be independent, involving the 

04.
PRESERVING THE DREAM OF
THE EAST COAST; ‘TANOEH INDATU’
By Munawar
Kota Langsa

AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

Mangrove at Mangrove Information 
Center (MIC), Aramiah Village, Birem 

Bayeun District, Aceh Timur
| Oleh Bale Juroeng

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.

role and participation of the community, without outside intervention or other interest 
groups. BSTC is also in the process of turning conservation projects into learning spaces, 
and educational spaces for local communities, non-coastal communities, and schools- from 
kindergarten to high school, and even to university levels. The hope is that conservation 
work can become collective work and become a shared responsibility; they also want to 
provide insight and knowledge- to increase awareness about the importance of protecting 
the environment.
At present, BSTC has been visited by many elements of society, including individual 
citizens, communities, schools, universities, government and private agencies. They visit 
with the intent of gaining knowledge and learning about how to conserve Bajulmati turtles, 
a town which is now considered as the “turtle capital”. Observations from 2010 to 2018 
recorded at least 23 turtle nesting landing points in one turtle nesting season. Meanwhile, 
in 2017-2018 BSTC alone recorded 2642 turtle eggs that were successfully saved. 

The release of turtles, which used to be more of a ceremonial in nature, is now a space for 
learning, and a forum for sharing between stakeholders, both for coastal communities and 
tourists. The Bajulmati area has also become a space for sharing knowledge, information, 
friendship and synergy between parties, including BKSDA, DKP, POLAIRUD, the Navy, the 
village government, and other institutions- be it village community institutions, 
government, or educational institutions.

Bajulmati's journey in coastal conservation has been long, and not without its struggles. But 
even with all the challenges they face, Sutari, together with the local community and other 
stakeholders, are still continuing their work- for the sake of the environment, and for the 
sake of future generations.
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SLICES of A NATION’S STORY

AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.
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AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

Public Relation of NGO Bale Juroeng make maintenance 
propagol mangrove at MIC | Oleh Bale Juroeng

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.
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SLICES of A NATION’S STORY

AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.
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AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.
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SLICES of A NATION’S STORY

AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

The Relevant SDGs Target

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.
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Among the gems of Indonesia's rich history are thousands of 
years' worth of heroic tales about the existence of the Bajau Tribe. 
They are scattered all over the Indonesian seas, especially in 
eastern Indonesia, and live in harmony with nature and try to 
continue to maintain their culture in these changing times.

05.
THE BAJAU TRIBE’S 
SEAFARING LIFE
By Faizal Rumagia
Makassar

I am Bajau | Oleh Faizal

AThe wind was blowing gently, the sun was shining, and the sound of the waves of the 
Malacca Strait makes for a stunning vision. Yes, the east coast of Aceh was gifted with the 
beauty of an exotic natural panorama, inspiring the people of Tanoeh Indatu - Aceh's 
ancestral land - to preserve its natural beauty.

In a corner table in Langsa City's Hanim Cafe in January 2020, several environmental 
activists from the non-governmental organization (NGO) Bale Juroeng had gathered. With 
food and drinks served on the table, they chat casually and laugh amidst light but serious 
discussions.

Staff members and higher-ups of this NGO would often meet up outside of the office to 
discuss various issues; the topic ranges from the environment to politics, religion, culture, 
business, even world events.

Meeting up for a chat over a cup of coffee has become a common thing in Tanoeh Indatu. In 
fact, many ideas, solutions and hopes have come up in these get-togethers.

So far, these people have been most diligent in working to protecting the environment and 
preserving mangrove forests, and in carrying out research on the east coast of Aceh. During 
the discussion, the words, "mangroves don't need humans, but we need mangroves," rang 
clearly, and piqued the curiosity of those sitting nearby.

THE HISTORY OF BALE JUROENG

In between sips his coffee, the director of the NGO Bale Juroeng, Iskandar Haka -often 
called Bang Is Blue- spoke about Bale Juroeng, which was founded on April 6, 1999. "Our 
main activity in the environmental and cultural sector is community-based, and not 
profit-oriented. We have independent projects, but we also collaborate with government 
agencies, organizations, the private sector, and individuals both inside and outside the 
country, with a system based on good faith and trust," he explained.

"In all of its programs and activities, Bale Juroeng upholds local wisdom, maintains ethics 
of religion, culture, ethnicity and between groups, works according to the capabilities of our 
human resources. We want to make sure that the work we do here would really help with 
environmental and cultural preservation," he added.

He said the organization does not accept conditional funding from the government, private 
sectors, or individuals. "We only rely on donations or grants to ensure freedom of activity. 
Support from founders, members, volunteers, sponsors and friends ensured that Bale 
Juroeng can continue its work in environmental and cultural conservation," he added.

According to Iskandar, Bale Juroeng has received support from several institutions such as 

Diakonie Katastrophenhilfi-Germany 
(DKH), Leuser Foundation (Leuser 
International Foundation), WWF (World 
Wide Fund for Nature) Aceh, and several 
local sponsors.

He said that at the start of January 2000, 
Bale Juroeng was moved to start a 
sustainable forest management system in 
Langsa City. "We built an operational office 
in the forest area of Langsa city, Gampong 
(village) Paya Bujuk Seuleumak, Langsa 
Baro District, Langsa City. There was a 
stretch of mangrove forest there, 10 
hectares wide, which we found after looking 
at its history had actually been about 70 
hectares bigger before its decline.

"In the beginning, we worked together to 
just do our best to take care of the damaged 
forest and mangroves. Then, slowly, with 
persistence, it changed for the better; we 
continued working on the area, and it soon 
began to show potential for ecological, 
economic and social benefits," said 
Iskandar.

He added that, as time went by, they began 
carrying out various activities in the urban 
forest area. Through various obstacles and 
challenges, Bale Juroeng's shared 
perception with the Langsa City 
Government has been established since 
2011. They won 3rd place in the IMP Award, 
for the Green Open Space Planning 
category.

 "We are grateful that Bale Juroeng and a 
number of others now get to have a role in 
the management of Langsa city forest 
development, which is overseen by the 
Langsa City Government," said Iskandar 
happily.

"Conservation activities have provided 
added value to ecological, economic, social 
functions; and now the mangroves can be 
used as ecotourism places in Langsa City," 
the father of two added.

Iskandar believes that it's important to prioritize caring for the environment. According to 
him, this was why he married late. "I was so busy planting new seedlings I guess I almost 
forgot," he said with a smile.

SAVING THE EAST COAST MANGROVES

The east coast area stretches from East Aceh District, Langsa City and Aceh Tamiang, 
bordering Langkat Regency, North Sumatra. Langsa City is approximately 169 km from 
Medan and 3 hours away, and roughly 436 kilometres from Banda Aceh, the capital of 
Nanggroe Aceh Darussalam.
 
The east coast is also an oil-rich area. During the Aceh conflict in the 1980-1990s, this area 
was part of the red zone, because the Free Aceh Movement (GAM) was headquartered here. 
Under these conditions, Bale Juroeng began to fight for environmental sustainability, 
working with various parties to organize the mangrove forest as a tourist destination. 
"Mangroves in the East Coast Region are not inferior to other areas", Bang Is Blue added.

According to Edy Phona, Bale Juroeng's public relations officer, the problem faced by 
mangrove forests in Aceh, especially along the coast of East Aceh to Aceh Tamiang, is the 
damage caused by excessive logging and lack of reforestation.

"That is why we have made an active environmental program, sustainable mangrove 
conservation, and provided socialized the importance of preserving and protecting 
mangrove forests: to save the ecosystem," said Edy.

Edy added that East Aceh has the largest mangrove forest area in Aceh—around 18 
thousand hectares. "But this was before the main district was split into two cities, namely 
Langsa City and Aceh Tamiang."

According to Bale Juroeng's records, Langsa City has 5,200 hectares of mangrove area, 
while Aceh Tamiang has 15,400 hectares. However, only 9,800 hectares are actually 
protected by law by the regional coordinating office. Based on existing data, between 2013 
and 2017 the area of mangrove forests in one regional coordinating office's section has also 
decreased to 3,250 hectares. This is disheartening, as there are approximately 40 types of 
mangroves from 52 species in the world that grow there.

Since early 2008, Bale Juroeng had concentrated on their activities in Aramiah Village in 
Birem Bayeun District in East Aceh, which has 12 hectares of mangrove space. "We’re 
building a Mangrove Information Center here," said Edy, who had been the Chairman of the 
Islamic Student Association (HMI) Langsa Branch.

"Our goal for this area is to collect at least 42 types of mangroves native to the coast of East 
Aceh. Now, after 6 years of this activity, we have 30 species of mangrove forest planted and 
protected within about 7 hectares of mangrove," said Edy.
He added that the Lueng River Gampong area, East Langsa Subdistrict, Bale Juroeng 
already had 2 hectares of land area at the end of 2018. The location is near the observation 
site for local endemic water birds and migratory birds from a number of countries.

"The location is bordered by a production forest, which is in the process of applying for 
permit management through KPH III Aceh, and covers approximately 174 hectares," he 
said while explaining the conditions on the field.

RISING UP TO THE CHALLENGE(S) 

"This type of mangrove needs to be protected before it goes extinct. We've had a lot of 
difficulties with that, especially the logging of Rhizopora mangroves by local members who 
use the wood to produce charcoal. The environmental change we are trying to fix now was 
mostly caused by people exploiting nature without thinking of sustainability in order to 
meet their daily needs,” said Edy.

Therefore, Bale Juroeng believed that they need to have a strategy to sustainably manage 
and utilize the mangrove forests; this is one of the program's ways of saving the remaining 
mangrove forests.

 "Alhamdulillah, We've been continuing to aggressively carry out sustainable mangrove 
conservation programs by carrying out socializations about mangroves and the 
environment. They (activists) still care about the preservation of mangrove forests and do 
their best to explain its importance to the community," said Edy.

The socialization was done in a number of different ways- from formal forums to gatherings 
at coffee shops, and even using social media as a platform.

REHABILITATING THE COAST TOGETHER

A number of rehabilitation activities have been carried out along the east coast. Hundreds 
of thousands of mangroves have been planted with the government, communities, 
environmental activists, and a number of other institutions. These activities include the 
rehabilitation of 45 hectares on the coast of Kuala Simpang Ulim, East Aceh District in 
2006-2007 with the support of Diakonie Katastrophenhilfe-Germany.
 
Bale Juroeng also had other projects, such as the creation of a Mangrove Information 
Center and seminars involving various stakeholders in Langsa during the 2019 Mangrove 
Week; Bale Juroeng was also supported by the Dutch Government through program of 
Shares Resources Joint Solutions with WWF Indonesia, FDKP DAS Peusangan, Bale Syura 
Inong Aceh, Bale Juroeng, FKSDL, IAIN Langsa, Samudra University, LSM Geprak and 
Langsa City Earth Hour (EH) to encourage sustainable mangrove management.

On top of those projects, Bale Juroeng has also conducted a study on the migrating birds’ 
resting points, many of which are not native to the area and are actually from the stretch of 
land that is Aceh's East Coastal Area, which stretches for 25 km from East Aceh Regency to 
Aceh Tamiang. This doubles as a reason for the volunteer to mingle and learn.

“Our environment and the nature around us is beautiful, and a gift from God; it needs to be 
protected, preserved, and cared for. If we don't properly take care of the environment, it 
could lead to natural disasters or social disasters for mankind. For the sake of the future 
generation, our children and grandchildren, we need to look after it properly," said Edy 
Phona.
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SLICES of A NATION’S STORY

Seafarers, sea-based ethnic groups, or 'orang laut' are often juxtaposed with tribes whose 
lives are heavily linked to coastal and marine areas. Historical records show that there are 
at least 3 ethnic groups who are sea nomads or known as "sea people," namely the Moken 
tribe in the Mergui Islands (Burmese waters), the Orang Laut in the Riau-Lingga Islands, 
and the Bajau Tribe, who are scattered in most of the territorial waters of eastern Indonesia.

These seafaring nomads do not only live in the ocean and sea but also depend their entire 
life on the marine biodiversity. The way of life of these three ethnic groups is similar to one 
another, and it is even suspected that they share a common ancestor.

ISOLATED TRIBE, OR INDIGENOUS PEOPLE?

The Orang Laut are an ethnic group who live in boats and live in a wandering life in the 
waters of Riau Province and the coast of South Johor. In various parts of Indonesia, the 
Orang Laut are still a ‘coherent‘ community. They are the remaining small groups and are 
quite diverse, but all live in symbiosis with the sea. It is from the sea that they get all the 
foodstuffs. In the history of the Indonesian economy, the Orang Laut played an important 
role. They are traders of sea cucumbers and swallow's nests, which are high-value export 
products. They have also taken part in inter-island trading activities in their sailboats, and 
up to now most of them remain steadfastly as fishermen. This means that they also support 
the Indonesian economy.
 
However, based on the information the author has studied, the marine people in the 
Indonesian territory are in fact categorized as "isolated tribes", while those in Malaysia are 
considered as a group of "indigenous people." The term "orang laut" or their grouping as 
"isolated tribes" or "native people" is pejorative, much like the term "orang dusun" for 
people who live in small towns and villages, or "orang gunung" for people who live in the 
mountains.
 
The Bajau tribe are scattered in almost all of Indonesia's territorial waters, and even as far 
as some of the waters of neighbouring countries such as Malaysia and the Philippines. 
According to A.B. Lapian (Orang Laut, Bajak Laut, Raja Laut: Sejarah Kawasan Laut 
Sulawesi Abad XIX, 2009), the name Bajau was originally used interchangeably with 
Orang Laut in the waters of Riau-Lingga. According to François-Robert Zacot (Bajo 
People: Sea Nomad Tribe, 2008). The Bajau refer to themselves by the term sama (derived 
from the word sama, which is short for "sama-sama"). This term is only used among the 
Bajau themselves. When talking to other people who are not from the Bajau tribe, they will 

use the word Bajo to show refer to themselves. The Bajau call other people outside their 
tribe as bagai (foreigners). For the Bajau, bagai refers to all of society in general outside of 
the Bajau themselves.
 
Now, the Bajau have become rather well-known in eastern Indonesia. Bajau settlements 
can be found in the waters of the Makassar Strait (on Laut Island and the east coast of 
Kalimantan around Bontang), in Bone Bay (on Bajo-e Island, facing Watampone), in the 
East Nusa Tenggara (Alor Island and its surroundings), and in the Banggai Islands in 
eastern Sulawesi, in the Tomini Bay (especially in the Togian Islands and in Torosiaje), in 
North Maluku (Bacan and Halmahera islands), and in the waters of the Sulawesi Sea (both 
on the coast of North Sulawesi, East Kalimantan to East Sabah, and the Sulu Islands).
 
Much like the Orang Laut, the Bajau people are also very tough sea nomads. Some of them 
live in houseboats called leppa or lepa-lepa, while others live in houses built on water or on 
the shore. Their main livelihood is fishing. Every day they would sail out to sea, to places 
they've found teeming with fish. In this regard, the movement of the Bajau from one part of 
the sea to another is strongly influenced by the seasons. For example, when the moon is full 
and the tide is high, seawater will fill the reefs that were usually dry. At the same time, 
various types of fish from deeper ocean depths will enter the reef area. This is when Bajau 
fishing boats would come from all over and gather around the reef shoals to fish. At other 
times, fish from other species that are located in different places will be the target of fishing 
for Bajau fishermen; when seawater is at its lowest tide point and other types of fish gather 
in the shoals, the Bajau fishermen will return to fish there. The migration of the Bajau 
people actually follows a certain pattern. Besides the fishing cycle, the Bajau tribe is also 
influenced by the direction of the wind and the swift currents in an area.
 
Orang Laut and the Bajau Tribe live their entire lives at the mercy of the sea. For them, the 
sea is not only a "village" where they are born and stay until the end of their lives. It is also 
a place where they’ve hung their fate, hopes, and dreams. Even though the sea is so close 
and very familiar to them, the Bajau are well aware that “bila dayung kering, maka 
keranjang juga kering” (when the paddles are dry, so are the baskets), or “bila ikan 
tidak makan umpan maka tuannya juga tidak makan.” (if the fish doesn't eat the 
bait, then its master won’t eat either). Therefore, the work of the Bajau Tribe throughout 
their life is rowing boats and catching fish- in other words, working as fishermen.
 
As a community that relies on the sea for most, if not every aspect of their lives, the Bajau 
people are inseparable from the sea. Even though some of them were eventually forced to 

live on land, the sea remains a crucial part of 
their lives. If most of us are currently trying 
to accept the sea as our 'front yard', the 
Bajau have long made the sea not only their 
front yard but also their side and backyard. 
This means that the sea is everything for the 
Bajau; their dependence on the sea is a 
matter of life and death. To them, the sea is 
also a mirror of past, present, and future 
lives. The sea is their friend, the way, and 
their ancestor's home. They respect and 
guard the sea in such a way that it’s no 
exaggeration to say that the Bajau are a 
symbol of the "last line of defense" 
regarding mankind's relations with the sea. 

LOVING THE SEA FROM BIRTH
 
Every Bajau Tribe child has known the sea 
since their birth. They must be able to 
quickly adapt to the sea, as it will become an 
important part of their life. Primary 
school-age children are used to handling 
small boats to play with their friends or 
learn to catch fish around their floating 
houses. Their knowledge and relationship 
with the ocean grow hand-in-hand with 
their age. The older a child grows, the more 
extensive their knowledge of the sea and the 
potential contained in it. They will also grow 
to truly understand the importance of the 

sea in regards to their lives. As an adult, 
they will become someone who truly 
understands what they can and cannot do 
with the sea, and and what should and 
should not be done with the sea, their home.
 The Bajau tribe also has a philosophy on the 
sanctity of the sea: “Papu manak ita lino 
bake isi-isina, kitanaja manusia mamikira 
bhatingga kolekna mangelolana” (God 
has given us this world with 
everything in it, and mankind must 
think about how to obtain and use it). 
Therefore, the Bajau naturally conserve 
marine resources by participating in 
planting mangroves in coastal areas, among 

other ways.

Based on their historical track records, one 
can see that it is quite difficult for the Bajau 
to integrate with the mainland population. 
In fact, for most of their life, the Bajau 
people rarely interact with the mainland 
population (sometimes actively avoiding 
them), as their activities mostly take place 
above the sea.

They live and have activities on a boat called 
a "soppe" in groups in each family. The boat 
for the Bajo tribe is like a house and is vital 
to their survival. They carry out their daily 
routines on that boat, from eating, sleeping, 
religious rituals, to playing; even giving 
birth is sometimes done on that boat. They 
stay near the coast only during certain 
seasons when the waters are calm while 
repairing boats and tools for fishing and 
other marine products, conducting social 
activities such as weddings, circumcisions, 
burials, and other ceremonies in the 
meantime.

This new modern era pushed the previously 
nomadic Bajo tribe to settle down in the 
coastal areas and the surrounding sea. 
There have been many Bajo tribe members 
who have spread out along the coast and 
made permanent homes on land or shore. 
Several settlements of the Bajo tribe that 
have settled with a sizeable population 
could be found along the coast of the 
Wakatobi Islands, in Southeast Sulawesi.

As the number of Bajo tribesmen who built their houses on the coast and settled there began 
to increase, the number of Bajo tribes who depend on wooden boats began to decrease. This 
is a new reality, where this development brings social and cultural changes to the life of the 
Bajo people who have previously lived at sea for centuries.

Changes in settlement patterns from sea to land have caused the Bajo to experience serious 
changes in their social values. This is because ecologically, there are differences between the 
conditions of life on land with life at the sea. Their new life on land gave new meaning to the 
saying, “piddi tikkolo’na lamong’nggai makale le goya” (kehidupannya tidak dapat 
dipisahkan dengan gemuruh ombak). Applied to this new lifestyle, the saying now 
meant that they can live on land, as long as they can still hear the roar of the waves. For the 
Bajau people, this is an attempt to reconcile marine and terrestrial life through a change of 
perspective by adapting their culture to their new environment.

For the Bajau, their seafaring tradition is integrated into their social, cultural and economic 
life. Living on a boat or marine village and depending entirely on the sea was literally built 
their culture as 'sea people'. They are very adamant in adhering to their ancestors' way of 

living in the sea, even if they must do so with temporary houses that aren't suitable as 
long-term residences. The Bajau people, who are still surviving in the sea, are a traditional 
group of people who live in a very different way from most ethnic groups in Indonesia. They 
rarely, if ever, interact with more organized urban and rural communities. Such tribes are 
often viewed with ambivalence. On the one hand, they are seen as a group of people who are 
"wild" and "uncivilized," but on the other hand, they are feared and considered to 'magical' 
or spiritually powerful.
 
Their way of life, as tied to nature as it is, has given the Bajau people a better understanding 
of plants or animals that can be used to cure illnesses. Their shamans are often considered 
to be more powerful and have magical powers. All the "oddities" seen by modern society are 
what eventually created the stigma of "isolated tribes" for communities such as the Bajau. 
As a result, they're now considered as communities that must be guided and "nurtured." 
One of the government's efforts to facilitate the Bajau tribes who live in Indonesian waters 
is by "grounding" them- pushing more of their people to live on land and own houses like 
other communities.
 
This endeavour can help the Bajau to face two problems at once, namely, the socio-cultural 
(adjustment to a new environment) and general socio-economic ones, as experienced by 
most fishermen in Indonesia.
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Seafarers, sea-based ethnic groups, or 'orang laut' are often juxtaposed with tribes whose 
lives are heavily linked to coastal and marine areas. Historical records show that there are 
at least 3 ethnic groups who are sea nomads or known as "sea people," namely the Moken 
tribe in the Mergui Islands (Burmese waters), the Orang Laut in the Riau-Lingga Islands, 
and the Bajau Tribe, who are scattered in most of the territorial waters of eastern Indonesia.

These seafaring nomads do not only live in the ocean and sea but also depend their entire 
life on the marine biodiversity. The way of life of these three ethnic groups is similar to one 
another, and it is even suspected that they share a common ancestor.

ISOLATED TRIBE, OR INDIGENOUS PEOPLE?

The Orang Laut are an ethnic group who live in boats and live in a wandering life in the 
waters of Riau Province and the coast of South Johor. In various parts of Indonesia, the 
Orang Laut are still a ‘coherent‘ community. They are the remaining small groups and are 
quite diverse, but all live in symbiosis with the sea. It is from the sea that they get all the 
foodstuffs. In the history of the Indonesian economy, the Orang Laut played an important 
role. They are traders of sea cucumbers and swallow's nests, which are high-value export 
products. They have also taken part in inter-island trading activities in their sailboats, and 
up to now most of them remain steadfastly as fishermen. This means that they also support 
the Indonesian economy.
 
However, based on the information the author has studied, the marine people in the 
Indonesian territory are in fact categorized as "isolated tribes", while those in Malaysia are 
considered as a group of "indigenous people." The term "orang laut" or their grouping as 
"isolated tribes" or "native people" is pejorative, much like the term "orang dusun" for 
people who live in small towns and villages, or "orang gunung" for people who live in the 
mountains.
 
The Bajau tribe are scattered in almost all of Indonesia's territorial waters, and even as far 
as some of the waters of neighbouring countries such as Malaysia and the Philippines. 
According to A.B. Lapian (Orang Laut, Bajak Laut, Raja Laut: Sejarah Kawasan Laut 
Sulawesi Abad XIX, 2009), the name Bajau was originally used interchangeably with 
Orang Laut in the waters of Riau-Lingga. According to François-Robert Zacot (Bajo 
People: Sea Nomad Tribe, 2008). The Bajau refer to themselves by the term sama (derived 
from the word sama, which is short for "sama-sama"). This term is only used among the 
Bajau themselves. When talking to other people who are not from the Bajau tribe, they will 

use the word Bajo to show refer to themselves. The Bajau call other people outside their 
tribe as bagai (foreigners). For the Bajau, bagai refers to all of society in general outside of 
the Bajau themselves.
 
Now, the Bajau have become rather well-known in eastern Indonesia. Bajau settlements 
can be found in the waters of the Makassar Strait (on Laut Island and the east coast of 
Kalimantan around Bontang), in Bone Bay (on Bajo-e Island, facing Watampone), in the 
East Nusa Tenggara (Alor Island and its surroundings), and in the Banggai Islands in 
eastern Sulawesi, in the Tomini Bay (especially in the Togian Islands and in Torosiaje), in 
North Maluku (Bacan and Halmahera islands), and in the waters of the Sulawesi Sea (both 
on the coast of North Sulawesi, East Kalimantan to East Sabah, and the Sulu Islands).
 
Much like the Orang Laut, the Bajau people are also very tough sea nomads. Some of them 
live in houseboats called leppa or lepa-lepa, while others live in houses built on water or on 
the shore. Their main livelihood is fishing. Every day they would sail out to sea, to places 
they've found teeming with fish. In this regard, the movement of the Bajau from one part of 
the sea to another is strongly influenced by the seasons. For example, when the moon is full 
and the tide is high, seawater will fill the reefs that were usually dry. At the same time, 
various types of fish from deeper ocean depths will enter the reef area. This is when Bajau 
fishing boats would come from all over and gather around the reef shoals to fish. At other 
times, fish from other species that are located in different places will be the target of fishing 
for Bajau fishermen; when seawater is at its lowest tide point and other types of fish gather 
in the shoals, the Bajau fishermen will return to fish there. The migration of the Bajau 
people actually follows a certain pattern. Besides the fishing cycle, the Bajau tribe is also 
influenced by the direction of the wind and the swift currents in an area.
 
Orang Laut and the Bajau Tribe live their entire lives at the mercy of the sea. For them, the 
sea is not only a "village" where they are born and stay until the end of their lives. It is also 
a place where they’ve hung their fate, hopes, and dreams. Even though the sea is so close 
and very familiar to them, the Bajau are well aware that “bila dayung kering, maka 
keranjang juga kering” (when the paddles are dry, so are the baskets), or “bila ikan 
tidak makan umpan maka tuannya juga tidak makan.” (if the fish doesn't eat the 
bait, then its master won’t eat either). Therefore, the work of the Bajau Tribe throughout 
their life is rowing boats and catching fish- in other words, working as fishermen.
 
As a community that relies on the sea for most, if not every aspect of their lives, the Bajau 
people are inseparable from the sea. Even though some of them were eventually forced to 

live on land, the sea remains a crucial part of 
their lives. If most of us are currently trying 
to accept the sea as our 'front yard', the 
Bajau have long made the sea not only their 
front yard but also their side and backyard. 
This means that the sea is everything for the 
Bajau; their dependence on the sea is a 
matter of life and death. To them, the sea is 
also a mirror of past, present, and future 
lives. The sea is their friend, the way, and 
their ancestor's home. They respect and 
guard the sea in such a way that it’s no 
exaggeration to say that the Bajau are a 
symbol of the "last line of defense" 
regarding mankind's relations with the sea. 

LOVING THE SEA FROM BIRTH
 
Every Bajau Tribe child has known the sea 
since their birth. They must be able to 
quickly adapt to the sea, as it will become an 
important part of their life. Primary 
school-age children are used to handling 
small boats to play with their friends or 
learn to catch fish around their floating 
houses. Their knowledge and relationship 
with the ocean grow hand-in-hand with 
their age. The older a child grows, the more 
extensive their knowledge of the sea and the 
potential contained in it. They will also grow 
to truly understand the importance of the 

sea in regards to their lives. As an adult, 
they will become someone who truly 
understands what they can and cannot do 
with the sea, and and what should and 
should not be done with the sea, their home.
 The Bajau tribe also has a philosophy on the 
sanctity of the sea: “Papu manak ita lino 
bake isi-isina, kitanaja manusia mamikira 
bhatingga kolekna mangelolana” (God 
has given us this world with 
everything in it, and mankind must 
think about how to obtain and use it). 
Therefore, the Bajau naturally conserve 
marine resources by participating in 
planting mangroves in coastal areas, among 

other ways.

Based on their historical track records, one 
can see that it is quite difficult for the Bajau 
to integrate with the mainland population. 
In fact, for most of their life, the Bajau 
people rarely interact with the mainland 
population (sometimes actively avoiding 
them), as their activities mostly take place 
above the sea.

They live and have activities on a boat called 
a "soppe" in groups in each family. The boat 
for the Bajo tribe is like a house and is vital 
to their survival. They carry out their daily 
routines on that boat, from eating, sleeping, 
religious rituals, to playing; even giving 
birth is sometimes done on that boat. They 
stay near the coast only during certain 
seasons when the waters are calm while 
repairing boats and tools for fishing and 
other marine products, conducting social 
activities such as weddings, circumcisions, 
burials, and other ceremonies in the 
meantime.

This new modern era pushed the previously 
nomadic Bajo tribe to settle down in the 
coastal areas and the surrounding sea. 
There have been many Bajo tribe members 
who have spread out along the coast and 
made permanent homes on land or shore. 
Several settlements of the Bajo tribe that 
have settled with a sizeable population 
could be found along the coast of the 
Wakatobi Islands, in Southeast Sulawesi.

As the number of Bajo tribesmen who built their houses on the coast and settled there began 
to increase, the number of Bajo tribes who depend on wooden boats began to decrease. This 
is a new reality, where this development brings social and cultural changes to the life of the 
Bajo people who have previously lived at sea for centuries.

Changes in settlement patterns from sea to land have caused the Bajo to experience serious 
changes in their social values. This is because ecologically, there are differences between the 
conditions of life on land with life at the sea. Their new life on land gave new meaning to the 
saying, “piddi tikkolo’na lamong’nggai makale le goya” (kehidupannya tidak dapat 
dipisahkan dengan gemuruh ombak). Applied to this new lifestyle, the saying now 
meant that they can live on land, as long as they can still hear the roar of the waves. For the 
Bajau people, this is an attempt to reconcile marine and terrestrial life through a change of 
perspective by adapting their culture to their new environment.

For the Bajau, their seafaring tradition is integrated into their social, cultural and economic 
life. Living on a boat or marine village and depending entirely on the sea was literally built 
their culture as 'sea people'. They are very adamant in adhering to their ancestors' way of 

living in the sea, even if they must do so with temporary houses that aren't suitable as 
long-term residences. The Bajau people, who are still surviving in the sea, are a traditional 
group of people who live in a very different way from most ethnic groups in Indonesia. They 
rarely, if ever, interact with more organized urban and rural communities. Such tribes are 
often viewed with ambivalence. On the one hand, they are seen as a group of people who are 
"wild" and "uncivilized," but on the other hand, they are feared and considered to 'magical' 
or spiritually powerful.
 
Their way of life, as tied to nature as it is, has given the Bajau people a better understanding 
of plants or animals that can be used to cure illnesses. Their shamans are often considered 
to be more powerful and have magical powers. All the "oddities" seen by modern society are 
what eventually created the stigma of "isolated tribes" for communities such as the Bajau. 
As a result, they're now considered as communities that must be guided and "nurtured." 
One of the government's efforts to facilitate the Bajau tribes who live in Indonesian waters 
is by "grounding" them- pushing more of their people to live on land and own houses like 
other communities.
 
This endeavour can help the Bajau to face two problems at once, namely, the socio-cultural 
(adjustment to a new environment) and general socio-economic ones, as experienced by 
most fishermen in Indonesia.
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SLICES of A NATION’S STORY

Seafarers, sea-based ethnic groups, or 'orang laut' are often juxtaposed with tribes whose 
lives are heavily linked to coastal and marine areas. Historical records show that there are 
at least 3 ethnic groups who are sea nomads or known as "sea people," namely the Moken 
tribe in the Mergui Islands (Burmese waters), the Orang Laut in the Riau-Lingga Islands, 
and the Bajau Tribe, who are scattered in most of the territorial waters of eastern Indonesia.

These seafaring nomads do not only live in the ocean and sea but also depend their entire 
life on the marine biodiversity. The way of life of these three ethnic groups is similar to one 
another, and it is even suspected that they share a common ancestor.

ISOLATED TRIBE, OR INDIGENOUS PEOPLE?

The Orang Laut are an ethnic group who live in boats and live in a wandering life in the 
waters of Riau Province and the coast of South Johor. In various parts of Indonesia, the 
Orang Laut are still a ‘coherent‘ community. They are the remaining small groups and are 
quite diverse, but all live in symbiosis with the sea. It is from the sea that they get all the 
foodstuffs. In the history of the Indonesian economy, the Orang Laut played an important 
role. They are traders of sea cucumbers and swallow's nests, which are high-value export 
products. They have also taken part in inter-island trading activities in their sailboats, and 
up to now most of them remain steadfastly as fishermen. This means that they also support 
the Indonesian economy.
 
However, based on the information the author has studied, the marine people in the 
Indonesian territory are in fact categorized as "isolated tribes", while those in Malaysia are 
considered as a group of "indigenous people." The term "orang laut" or their grouping as 
"isolated tribes" or "native people" is pejorative, much like the term "orang dusun" for 
people who live in small towns and villages, or "orang gunung" for people who live in the 
mountains.
 
The Bajau tribe are scattered in almost all of Indonesia's territorial waters, and even as far 
as some of the waters of neighbouring countries such as Malaysia and the Philippines. 
According to A.B. Lapian (Orang Laut, Bajak Laut, Raja Laut: Sejarah Kawasan Laut 
Sulawesi Abad XIX, 2009), the name Bajau was originally used interchangeably with 
Orang Laut in the waters of Riau-Lingga. According to François-Robert Zacot (Bajo 
People: Sea Nomad Tribe, 2008). The Bajau refer to themselves by the term sama (derived 
from the word sama, which is short for "sama-sama"). This term is only used among the 
Bajau themselves. When talking to other people who are not from the Bajau tribe, they will 

use the word Bajo to show refer to themselves. The Bajau call other people outside their 
tribe as bagai (foreigners). For the Bajau, bagai refers to all of society in general outside of 
the Bajau themselves.
 
Now, the Bajau have become rather well-known in eastern Indonesia. Bajau settlements 
can be found in the waters of the Makassar Strait (on Laut Island and the east coast of 
Kalimantan around Bontang), in Bone Bay (on Bajo-e Island, facing Watampone), in the 
East Nusa Tenggara (Alor Island and its surroundings), and in the Banggai Islands in 
eastern Sulawesi, in the Tomini Bay (especially in the Togian Islands and in Torosiaje), in 
North Maluku (Bacan and Halmahera islands), and in the waters of the Sulawesi Sea (both 
on the coast of North Sulawesi, East Kalimantan to East Sabah, and the Sulu Islands).
 
Much like the Orang Laut, the Bajau people are also very tough sea nomads. Some of them 
live in houseboats called leppa or lepa-lepa, while others live in houses built on water or on 
the shore. Their main livelihood is fishing. Every day they would sail out to sea, to places 
they've found teeming with fish. In this regard, the movement of the Bajau from one part of 
the sea to another is strongly influenced by the seasons. For example, when the moon is full 
and the tide is high, seawater will fill the reefs that were usually dry. At the same time, 
various types of fish from deeper ocean depths will enter the reef area. This is when Bajau 
fishing boats would come from all over and gather around the reef shoals to fish. At other 
times, fish from other species that are located in different places will be the target of fishing 
for Bajau fishermen; when seawater is at its lowest tide point and other types of fish gather 
in the shoals, the Bajau fishermen will return to fish there. The migration of the Bajau 
people actually follows a certain pattern. Besides the fishing cycle, the Bajau tribe is also 
influenced by the direction of the wind and the swift currents in an area.
 
Orang Laut and the Bajau Tribe live their entire lives at the mercy of the sea. For them, the 
sea is not only a "village" where they are born and stay until the end of their lives. It is also 
a place where they’ve hung their fate, hopes, and dreams. Even though the sea is so close 
and very familiar to them, the Bajau are well aware that “bila dayung kering, maka 
keranjang juga kering” (when the paddles are dry, so are the baskets), or “bila ikan 
tidak makan umpan maka tuannya juga tidak makan.” (if the fish doesn't eat the 
bait, then its master won’t eat either). Therefore, the work of the Bajau Tribe throughout 
their life is rowing boats and catching fish- in other words, working as fishermen.
 
As a community that relies on the sea for most, if not every aspect of their lives, the Bajau 
people are inseparable from the sea. Even though some of them were eventually forced to 

live on land, the sea remains a crucial part of 
their lives. If most of us are currently trying 
to accept the sea as our 'front yard', the 
Bajau have long made the sea not only their 
front yard but also their side and backyard. 
This means that the sea is everything for the 
Bajau; their dependence on the sea is a 
matter of life and death. To them, the sea is 
also a mirror of past, present, and future 
lives. The sea is their friend, the way, and 
their ancestor's home. They respect and 
guard the sea in such a way that it’s no 
exaggeration to say that the Bajau are a 
symbol of the "last line of defense" 
regarding mankind's relations with the sea. 

Bajau Village | Oleh Faizal Bajau House | Oleh Faizal

LOVING THE SEA FROM BIRTH
 
Every Bajau Tribe child has known the sea 
since their birth. They must be able to 
quickly adapt to the sea, as it will become an 
important part of their life. Primary 
school-age children are used to handling 
small boats to play with their friends or 
learn to catch fish around their floating 
houses. Their knowledge and relationship 
with the ocean grow hand-in-hand with 
their age. The older a child grows, the more 
extensive their knowledge of the sea and the 
potential contained in it. They will also grow 
to truly understand the importance of the 

sea in regards to their lives. As an adult, 
they will become someone who truly 
understands what they can and cannot do 
with the sea, and and what should and 
should not be done with the sea, their home.
 The Bajau tribe also has a philosophy on the 
sanctity of the sea: “Papu manak ita lino 
bake isi-isina, kitanaja manusia mamikira 
bhatingga kolekna mangelolana” (God 
has given us this world with 
everything in it, and mankind must 
think about how to obtain and use it). 
Therefore, the Bajau naturally conserve 
marine resources by participating in 
planting mangroves in coastal areas, among 

other ways.

Based on their historical track records, one 
can see that it is quite difficult for the Bajau 
to integrate with the mainland population. 
In fact, for most of their life, the Bajau 
people rarely interact with the mainland 
population (sometimes actively avoiding 
them), as their activities mostly take place 
above the sea.

They live and have activities on a boat called 
a "soppe" in groups in each family. The boat 
for the Bajo tribe is like a house and is vital 
to their survival. They carry out their daily 
routines on that boat, from eating, sleeping, 
religious rituals, to playing; even giving 
birth is sometimes done on that boat. They 
stay near the coast only during certain 
seasons when the waters are calm while 
repairing boats and tools for fishing and 
other marine products, conducting social 
activities such as weddings, circumcisions, 
burials, and other ceremonies in the 
meantime.

This new modern era pushed the previously 
nomadic Bajo tribe to settle down in the 
coastal areas and the surrounding sea. 
There have been many Bajo tribe members 
who have spread out along the coast and 
made permanent homes on land or shore. 
Several settlements of the Bajo tribe that 
have settled with a sizeable population 
could be found along the coast of the 
Wakatobi Islands, in Southeast Sulawesi.

As the number of Bajo tribesmen who built their houses on the coast and settled there began 
to increase, the number of Bajo tribes who depend on wooden boats began to decrease. This 
is a new reality, where this development brings social and cultural changes to the life of the 
Bajo people who have previously lived at sea for centuries.

Changes in settlement patterns from sea to land have caused the Bajo to experience serious 
changes in their social values. This is because ecologically, there are differences between the 
conditions of life on land with life at the sea. Their new life on land gave new meaning to the 
saying, “piddi tikkolo’na lamong’nggai makale le goya” (kehidupannya tidak dapat 
dipisahkan dengan gemuruh ombak). Applied to this new lifestyle, the saying now 
meant that they can live on land, as long as they can still hear the roar of the waves. For the 
Bajau people, this is an attempt to reconcile marine and terrestrial life through a change of 
perspective by adapting their culture to their new environment.

For the Bajau, their seafaring tradition is integrated into their social, cultural and economic 
life. Living on a boat or marine village and depending entirely on the sea was literally built 
their culture as 'sea people'. They are very adamant in adhering to their ancestors' way of 

living in the sea, even if they must do so with temporary houses that aren't suitable as 
long-term residences. The Bajau people, who are still surviving in the sea, are a traditional 
group of people who live in a very different way from most ethnic groups in Indonesia. They 
rarely, if ever, interact with more organized urban and rural communities. Such tribes are 
often viewed with ambivalence. On the one hand, they are seen as a group of people who are 
"wild" and "uncivilized," but on the other hand, they are feared and considered to 'magical' 
or spiritually powerful.
 
Their way of life, as tied to nature as it is, has given the Bajau people a better understanding 
of plants or animals that can be used to cure illnesses. Their shamans are often considered 
to be more powerful and have magical powers. All the "oddities" seen by modern society are 
what eventually created the stigma of "isolated tribes" for communities such as the Bajau. 
As a result, they're now considered as communities that must be guided and "nurtured." 
One of the government's efforts to facilitate the Bajau tribes who live in Indonesian waters 
is by "grounding" them- pushing more of their people to live on land and own houses like 
other communities.
 
This endeavour can help the Bajau to face two problems at once, namely, the socio-cultural 
(adjustment to a new environment) and general socio-economic ones, as experienced by 
most fishermen in Indonesia.
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Seafarers, sea-based ethnic groups, or 'orang laut' are often juxtaposed with tribes whose 
lives are heavily linked to coastal and marine areas. Historical records show that there are 
at least 3 ethnic groups who are sea nomads or known as "sea people," namely the Moken 
tribe in the Mergui Islands (Burmese waters), the Orang Laut in the Riau-Lingga Islands, 
and the Bajau Tribe, who are scattered in most of the territorial waters of eastern Indonesia.

These seafaring nomads do not only live in the ocean and sea but also depend their entire 
life on the marine biodiversity. The way of life of these three ethnic groups is similar to one 
another, and it is even suspected that they share a common ancestor.

ISOLATED TRIBE, OR INDIGENOUS PEOPLE?

The Orang Laut are an ethnic group who live in boats and live in a wandering life in the 
waters of Riau Province and the coast of South Johor. In various parts of Indonesia, the 
Orang Laut are still a ‘coherent‘ community. They are the remaining small groups and are 
quite diverse, but all live in symbiosis with the sea. It is from the sea that they get all the 
foodstuffs. In the history of the Indonesian economy, the Orang Laut played an important 
role. They are traders of sea cucumbers and swallow's nests, which are high-value export 
products. They have also taken part in inter-island trading activities in their sailboats, and 
up to now most of them remain steadfastly as fishermen. This means that they also support 
the Indonesian economy.
 
However, based on the information the author has studied, the marine people in the 
Indonesian territory are in fact categorized as "isolated tribes", while those in Malaysia are 
considered as a group of "indigenous people." The term "orang laut" or their grouping as 
"isolated tribes" or "native people" is pejorative, much like the term "orang dusun" for 
people who live in small towns and villages, or "orang gunung" for people who live in the 
mountains.
 
The Bajau tribe are scattered in almost all of Indonesia's territorial waters, and even as far 
as some of the waters of neighbouring countries such as Malaysia and the Philippines. 
According to A.B. Lapian (Orang Laut, Bajak Laut, Raja Laut: Sejarah Kawasan Laut 
Sulawesi Abad XIX, 2009), the name Bajau was originally used interchangeably with 
Orang Laut in the waters of Riau-Lingga. According to François-Robert Zacot (Bajo 
People: Sea Nomad Tribe, 2008). The Bajau refer to themselves by the term sama (derived 
from the word sama, which is short for "sama-sama"). This term is only used among the 
Bajau themselves. When talking to other people who are not from the Bajau tribe, they will 

use the word Bajo to show refer to themselves. The Bajau call other people outside their 
tribe as bagai (foreigners). For the Bajau, bagai refers to all of society in general outside of 
the Bajau themselves.
 
Now, the Bajau have become rather well-known in eastern Indonesia. Bajau settlements 
can be found in the waters of the Makassar Strait (on Laut Island and the east coast of 
Kalimantan around Bontang), in Bone Bay (on Bajo-e Island, facing Watampone), in the 
East Nusa Tenggara (Alor Island and its surroundings), and in the Banggai Islands in 
eastern Sulawesi, in the Tomini Bay (especially in the Togian Islands and in Torosiaje), in 
North Maluku (Bacan and Halmahera islands), and in the waters of the Sulawesi Sea (both 
on the coast of North Sulawesi, East Kalimantan to East Sabah, and the Sulu Islands).
 
Much like the Orang Laut, the Bajau people are also very tough sea nomads. Some of them 
live in houseboats called leppa or lepa-lepa, while others live in houses built on water or on 
the shore. Their main livelihood is fishing. Every day they would sail out to sea, to places 
they've found teeming with fish. In this regard, the movement of the Bajau from one part of 
the sea to another is strongly influenced by the seasons. For example, when the moon is full 
and the tide is high, seawater will fill the reefs that were usually dry. At the same time, 
various types of fish from deeper ocean depths will enter the reef area. This is when Bajau 
fishing boats would come from all over and gather around the reef shoals to fish. At other 
times, fish from other species that are located in different places will be the target of fishing 
for Bajau fishermen; when seawater is at its lowest tide point and other types of fish gather 
in the shoals, the Bajau fishermen will return to fish there. The migration of the Bajau 
people actually follows a certain pattern. Besides the fishing cycle, the Bajau tribe is also 
influenced by the direction of the wind and the swift currents in an area.
 
Orang Laut and the Bajau Tribe live their entire lives at the mercy of the sea. For them, the 
sea is not only a "village" where they are born and stay until the end of their lives. It is also 
a place where they’ve hung their fate, hopes, and dreams. Even though the sea is so close 
and very familiar to them, the Bajau are well aware that “bila dayung kering, maka 
keranjang juga kering” (when the paddles are dry, so are the baskets), or “bila ikan 
tidak makan umpan maka tuannya juga tidak makan.” (if the fish doesn't eat the 
bait, then its master won’t eat either). Therefore, the work of the Bajau Tribe throughout 
their life is rowing boats and catching fish- in other words, working as fishermen.
 
As a community that relies on the sea for most, if not every aspect of their lives, the Bajau 
people are inseparable from the sea. Even though some of them were eventually forced to 

live on land, the sea remains a crucial part of 
their lives. If most of us are currently trying 
to accept the sea as our 'front yard', the 
Bajau have long made the sea not only their 
front yard but also their side and backyard. 
This means that the sea is everything for the 
Bajau; their dependence on the sea is a 
matter of life and death. To them, the sea is 
also a mirror of past, present, and future 
lives. The sea is their friend, the way, and 
their ancestor's home. They respect and 
guard the sea in such a way that it’s no 
exaggeration to say that the Bajau are a 
symbol of the "last line of defense" 
regarding mankind's relations with the sea. Bajau Kid | Oleh Faizal

LOVING THE SEA FROM BIRTH
 
Every Bajau Tribe child has known the sea 
since their birth. They must be able to 
quickly adapt to the sea, as it will become an 
important part of their life. Primary 
school-age children are used to handling 
small boats to play with their friends or 
learn to catch fish around their floating 
houses. Their knowledge and relationship 
with the ocean grow hand-in-hand with 
their age. The older a child grows, the more 
extensive their knowledge of the sea and the 
potential contained in it. They will also grow 
to truly understand the importance of the 

sea in regards to their lives. As an adult, 
they will become someone who truly 
understands what they can and cannot do 
with the sea, and and what should and 
should not be done with the sea, their home.
 The Bajau tribe also has a philosophy on the 
sanctity of the sea: “Papu manak ita lino 
bake isi-isina, kitanaja manusia mamikira 
bhatingga kolekna mangelolana” (God 
has given us this world with 
everything in it, and mankind must 
think about how to obtain and use it). 
Therefore, the Bajau naturally conserve 
marine resources by participating in 
planting mangroves in coastal areas, among 

other ways.

Based on their historical track records, one 
can see that it is quite difficult for the Bajau 
to integrate with the mainland population. 
In fact, for most of their life, the Bajau 
people rarely interact with the mainland 
population (sometimes actively avoiding 
them), as their activities mostly take place 
above the sea.

They live and have activities on a boat called 
a "soppe" in groups in each family. The boat 
for the Bajo tribe is like a house and is vital 
to their survival. They carry out their daily 
routines on that boat, from eating, sleeping, 
religious rituals, to playing; even giving 
birth is sometimes done on that boat. They 
stay near the coast only during certain 
seasons when the waters are calm while 
repairing boats and tools for fishing and 
other marine products, conducting social 
activities such as weddings, circumcisions, 
burials, and other ceremonies in the 
meantime.

This new modern era pushed the previously 
nomadic Bajo tribe to settle down in the 
coastal areas and the surrounding sea. 
There have been many Bajo tribe members 
who have spread out along the coast and 
made permanent homes on land or shore. 
Several settlements of the Bajo tribe that 
have settled with a sizeable population 
could be found along the coast of the 
Wakatobi Islands, in Southeast Sulawesi.

As the number of Bajo tribesmen who built their houses on the coast and settled there began 
to increase, the number of Bajo tribes who depend on wooden boats began to decrease. This 
is a new reality, where this development brings social and cultural changes to the life of the 
Bajo people who have previously lived at sea for centuries.

Changes in settlement patterns from sea to land have caused the Bajo to experience serious 
changes in their social values. This is because ecologically, there are differences between the 
conditions of life on land with life at the sea. Their new life on land gave new meaning to the 
saying, “piddi tikkolo’na lamong’nggai makale le goya” (kehidupannya tidak dapat 
dipisahkan dengan gemuruh ombak). Applied to this new lifestyle, the saying now 
meant that they can live on land, as long as they can still hear the roar of the waves. For the 
Bajau people, this is an attempt to reconcile marine and terrestrial life through a change of 
perspective by adapting their culture to their new environment.

For the Bajau, their seafaring tradition is integrated into their social, cultural and economic 
life. Living on a boat or marine village and depending entirely on the sea was literally built 
their culture as 'sea people'. They are very adamant in adhering to their ancestors' way of 

living in the sea, even if they must do so with temporary houses that aren't suitable as 
long-term residences. The Bajau people, who are still surviving in the sea, are a traditional 
group of people who live in a very different way from most ethnic groups in Indonesia. They 
rarely, if ever, interact with more organized urban and rural communities. Such tribes are 
often viewed with ambivalence. On the one hand, they are seen as a group of people who are 
"wild" and "uncivilized," but on the other hand, they are feared and considered to 'magical' 
or spiritually powerful.
 
Their way of life, as tied to nature as it is, has given the Bajau people a better understanding 
of plants or animals that can be used to cure illnesses. Their shamans are often considered 
to be more powerful and have magical powers. All the "oddities" seen by modern society are 
what eventually created the stigma of "isolated tribes" for communities such as the Bajau. 
As a result, they're now considered as communities that must be guided and "nurtured." 
One of the government's efforts to facilitate the Bajau tribes who live in Indonesian waters 
is by "grounding" them- pushing more of their people to live on land and own houses like 
other communities.
 
This endeavour can help the Bajau to face two problems at once, namely, the socio-cultural 
(adjustment to a new environment) and general socio-economic ones, as experienced by 
most fishermen in Indonesia.



Seafarers, sea-based ethnic groups, or 'orang laut' are often juxtaposed with tribes whose 
lives are heavily linked to coastal and marine areas. Historical records show that there are 
at least 3 ethnic groups who are sea nomads or known as "sea people," namely the Moken 
tribe in the Mergui Islands (Burmese waters), the Orang Laut in the Riau-Lingga Islands, 
and the Bajau Tribe, who are scattered in most of the territorial waters of eastern Indonesia.

These seafaring nomads do not only live in the ocean and sea but also depend their entire 
life on the marine biodiversity. The way of life of these three ethnic groups is similar to one 
another, and it is even suspected that they share a common ancestor.

ISOLATED TRIBE, OR INDIGENOUS PEOPLE?

The Orang Laut are an ethnic group who live in boats and live in a wandering life in the 
waters of Riau Province and the coast of South Johor. In various parts of Indonesia, the 
Orang Laut are still a ‘coherent‘ community. They are the remaining small groups and are 
quite diverse, but all live in symbiosis with the sea. It is from the sea that they get all the 
foodstuffs. In the history of the Indonesian economy, the Orang Laut played an important 
role. They are traders of sea cucumbers and swallow's nests, which are high-value export 
products. They have also taken part in inter-island trading activities in their sailboats, and 
up to now most of them remain steadfastly as fishermen. This means that they also support 
the Indonesian economy.
 
However, based on the information the author has studied, the marine people in the 
Indonesian territory are in fact categorized as "isolated tribes", while those in Malaysia are 
considered as a group of "indigenous people." The term "orang laut" or their grouping as 
"isolated tribes" or "native people" is pejorative, much like the term "orang dusun" for 
people who live in small towns and villages, or "orang gunung" for people who live in the 
mountains.
 
The Bajau tribe are scattered in almost all of Indonesia's territorial waters, and even as far 
as some of the waters of neighbouring countries such as Malaysia and the Philippines. 
According to A.B. Lapian (Orang Laut, Bajak Laut, Raja Laut: Sejarah Kawasan Laut 
Sulawesi Abad XIX, 2009), the name Bajau was originally used interchangeably with 
Orang Laut in the waters of Riau-Lingga. According to François-Robert Zacot (Bajo 
People: Sea Nomad Tribe, 2008). The Bajau refer to themselves by the term sama (derived 
from the word sama, which is short for "sama-sama"). This term is only used among the 
Bajau themselves. When talking to other people who are not from the Bajau tribe, they will 

use the word Bajo to show refer to themselves. The Bajau call other people outside their 
tribe as bagai (foreigners). For the Bajau, bagai refers to all of society in general outside of 
the Bajau themselves.
 
Now, the Bajau have become rather well-known in eastern Indonesia. Bajau settlements 
can be found in the waters of the Makassar Strait (on Laut Island and the east coast of 
Kalimantan around Bontang), in Bone Bay (on Bajo-e Island, facing Watampone), in the 
East Nusa Tenggara (Alor Island and its surroundings), and in the Banggai Islands in 
eastern Sulawesi, in the Tomini Bay (especially in the Togian Islands and in Torosiaje), in 
North Maluku (Bacan and Halmahera islands), and in the waters of the Sulawesi Sea (both 
on the coast of North Sulawesi, East Kalimantan to East Sabah, and the Sulu Islands).
 
Much like the Orang Laut, the Bajau people are also very tough sea nomads. Some of them 
live in houseboats called leppa or lepa-lepa, while others live in houses built on water or on 
the shore. Their main livelihood is fishing. Every day they would sail out to sea, to places 
they've found teeming with fish. In this regard, the movement of the Bajau from one part of 
the sea to another is strongly influenced by the seasons. For example, when the moon is full 
and the tide is high, seawater will fill the reefs that were usually dry. At the same time, 
various types of fish from deeper ocean depths will enter the reef area. This is when Bajau 
fishing boats would come from all over and gather around the reef shoals to fish. At other 
times, fish from other species that are located in different places will be the target of fishing 
for Bajau fishermen; when seawater is at its lowest tide point and other types of fish gather 
in the shoals, the Bajau fishermen will return to fish there. The migration of the Bajau 
people actually follows a certain pattern. Besides the fishing cycle, the Bajau tribe is also 
influenced by the direction of the wind and the swift currents in an area.
 
Orang Laut and the Bajau Tribe live their entire lives at the mercy of the sea. For them, the 
sea is not only a "village" where they are born and stay until the end of their lives. It is also 
a place where they’ve hung their fate, hopes, and dreams. Even though the sea is so close 
and very familiar to them, the Bajau are well aware that “bila dayung kering, maka 
keranjang juga kering” (when the paddles are dry, so are the baskets), or “bila ikan 
tidak makan umpan maka tuannya juga tidak makan.” (if the fish doesn't eat the 
bait, then its master won’t eat either). Therefore, the work of the Bajau Tribe throughout 
their life is rowing boats and catching fish- in other words, working as fishermen.
 
As a community that relies on the sea for most, if not every aspect of their lives, the Bajau 
people are inseparable from the sea. Even though some of them were eventually forced to 

live on land, the sea remains a crucial part of 
their lives. If most of us are currently trying 
to accept the sea as our 'front yard', the 
Bajau have long made the sea not only their 
front yard but also their side and backyard. 
This means that the sea is everything for the 
Bajau; their dependence on the sea is a 
matter of life and death. To them, the sea is 
also a mirror of past, present, and future 
lives. The sea is their friend, the way, and 
their ancestor's home. They respect and 
guard the sea in such a way that it’s no 
exaggeration to say that the Bajau are a 
symbol of the "last line of defense" 
regarding mankind's relations with the sea. 

Bajau Kids| Oleh Faizal
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SLICES of A NATION’S STORY

LOVING THE SEA FROM BIRTH
 
Every Bajau Tribe child has known the sea 
since their birth. They must be able to 
quickly adapt to the sea, as it will become an 
important part of their life. Primary 
school-age children are used to handling 
small boats to play with their friends or 
learn to catch fish around their floating 
houses. Their knowledge and relationship 
with the ocean grow hand-in-hand with 
their age. The older a child grows, the more 
extensive their knowledge of the sea and the 
potential contained in it. They will also grow 
to truly understand the importance of the 

sea in regards to their lives. As an adult, 
they will become someone who truly 
understands what they can and cannot do 
with the sea, and and what should and 
should not be done with the sea, their home.
 The Bajau tribe also has a philosophy on the 
sanctity of the sea: “Papu manak ita lino 
bake isi-isina, kitanaja manusia mamikira 
bhatingga kolekna mangelolana” (God 
has given us this world with 
everything in it, and mankind must 
think about how to obtain and use it). 
Therefore, the Bajau naturally conserve 
marine resources by participating in 
planting mangroves in coastal areas, among 

other ways.

Based on their historical track records, one 
can see that it is quite difficult for the Bajau 
to integrate with the mainland population. 
In fact, for most of their life, the Bajau 
people rarely interact with the mainland 
population (sometimes actively avoiding 
them), as their activities mostly take place 
above the sea.

They live and have activities on a boat called 
a "soppe" in groups in each family. The boat 
for the Bajo tribe is like a house and is vital 
to their survival. They carry out their daily 
routines on that boat, from eating, sleeping, 
religious rituals, to playing; even giving 
birth is sometimes done on that boat. They 
stay near the coast only during certain 
seasons when the waters are calm while 
repairing boats and tools for fishing and 
other marine products, conducting social 
activities such as weddings, circumcisions, 
burials, and other ceremonies in the 
meantime.

This new modern era pushed the previously 
nomadic Bajo tribe to settle down in the 
coastal areas and the surrounding sea. 
There have been many Bajo tribe members 
who have spread out along the coast and 
made permanent homes on land or shore. 
Several settlements of the Bajo tribe that 
have settled with a sizeable population 
could be found along the coast of the 
Wakatobi Islands, in Southeast Sulawesi.

As the number of Bajo tribesmen who built their houses on the coast and settled there began 
to increase, the number of Bajo tribes who depend on wooden boats began to decrease. This 
is a new reality, where this development brings social and cultural changes to the life of the 
Bajo people who have previously lived at sea for centuries.

Changes in settlement patterns from sea to land have caused the Bajo to experience serious 
changes in their social values. This is because ecologically, there are differences between the 
conditions of life on land with life at the sea. Their new life on land gave new meaning to the 
saying, “piddi tikkolo’na lamong’nggai makale le goya” (kehidupannya tidak dapat 
dipisahkan dengan gemuruh ombak). Applied to this new lifestyle, the saying now 
meant that they can live on land, as long as they can still hear the roar of the waves. For the 
Bajau people, this is an attempt to reconcile marine and terrestrial life through a change of 
perspective by adapting their culture to their new environment.

For the Bajau, their seafaring tradition is integrated into their social, cultural and economic 
life. Living on a boat or marine village and depending entirely on the sea was literally built 
their culture as 'sea people'. They are very adamant in adhering to their ancestors' way of 

living in the sea, even if they must do so with temporary houses that aren't suitable as 
long-term residences. The Bajau people, who are still surviving in the sea, are a traditional 
group of people who live in a very different way from most ethnic groups in Indonesia. They 
rarely, if ever, interact with more organized urban and rural communities. Such tribes are 
often viewed with ambivalence. On the one hand, they are seen as a group of people who are 
"wild" and "uncivilized," but on the other hand, they are feared and considered to 'magical' 
or spiritually powerful.
 
Their way of life, as tied to nature as it is, has given the Bajau people a better understanding 
of plants or animals that can be used to cure illnesses. Their shamans are often considered 
to be more powerful and have magical powers. All the "oddities" seen by modern society are 
what eventually created the stigma of "isolated tribes" for communities such as the Bajau. 
As a result, they're now considered as communities that must be guided and "nurtured." 
One of the government's efforts to facilitate the Bajau tribes who live in Indonesian waters 
is by "grounding" them- pushing more of their people to live on land and own houses like 
other communities.
 
This endeavour can help the Bajau to face two problems at once, namely, the socio-cultural 
(adjustment to a new environment) and general socio-economic ones, as experienced by 
most fishermen in Indonesia.



Seafarers, sea-based ethnic groups, or 'orang laut' are often juxtaposed with tribes whose 
lives are heavily linked to coastal and marine areas. Historical records show that there are 
at least 3 ethnic groups who are sea nomads or known as "sea people," namely the Moken 
tribe in the Mergui Islands (Burmese waters), the Orang Laut in the Riau-Lingga Islands, 
and the Bajau Tribe, who are scattered in most of the territorial waters of eastern Indonesia.

These seafaring nomads do not only live in the ocean and sea but also depend their entire 
life on the marine biodiversity. The way of life of these three ethnic groups is similar to one 
another, and it is even suspected that they share a common ancestor.

ISOLATED TRIBE, OR INDIGENOUS PEOPLE?

The Orang Laut are an ethnic group who live in boats and live in a wandering life in the 
waters of Riau Province and the coast of South Johor. In various parts of Indonesia, the 
Orang Laut are still a ‘coherent‘ community. They are the remaining small groups and are 
quite diverse, but all live in symbiosis with the sea. It is from the sea that they get all the 
foodstuffs. In the history of the Indonesian economy, the Orang Laut played an important 
role. They are traders of sea cucumbers and swallow's nests, which are high-value export 
products. They have also taken part in inter-island trading activities in their sailboats, and 
up to now most of them remain steadfastly as fishermen. This means that they also support 
the Indonesian economy.
 
However, based on the information the author has studied, the marine people in the 
Indonesian territory are in fact categorized as "isolated tribes", while those in Malaysia are 
considered as a group of "indigenous people." The term "orang laut" or their grouping as 
"isolated tribes" or "native people" is pejorative, much like the term "orang dusun" for 
people who live in small towns and villages, or "orang gunung" for people who live in the 
mountains.
 
The Bajau tribe are scattered in almost all of Indonesia's territorial waters, and even as far 
as some of the waters of neighbouring countries such as Malaysia and the Philippines. 
According to A.B. Lapian (Orang Laut, Bajak Laut, Raja Laut: Sejarah Kawasan Laut 
Sulawesi Abad XIX, 2009), the name Bajau was originally used interchangeably with 
Orang Laut in the waters of Riau-Lingga. According to François-Robert Zacot (Bajo 
People: Sea Nomad Tribe, 2008). The Bajau refer to themselves by the term sama (derived 
from the word sama, which is short for "sama-sama"). This term is only used among the 
Bajau themselves. When talking to other people who are not from the Bajau tribe, they will 

use the word Bajo to show refer to themselves. The Bajau call other people outside their 
tribe as bagai (foreigners). For the Bajau, bagai refers to all of society in general outside of 
the Bajau themselves.
 
Now, the Bajau have become rather well-known in eastern Indonesia. Bajau settlements 
can be found in the waters of the Makassar Strait (on Laut Island and the east coast of 
Kalimantan around Bontang), in Bone Bay (on Bajo-e Island, facing Watampone), in the 
East Nusa Tenggara (Alor Island and its surroundings), and in the Banggai Islands in 
eastern Sulawesi, in the Tomini Bay (especially in the Togian Islands and in Torosiaje), in 
North Maluku (Bacan and Halmahera islands), and in the waters of the Sulawesi Sea (both 
on the coast of North Sulawesi, East Kalimantan to East Sabah, and the Sulu Islands).
 
Much like the Orang Laut, the Bajau people are also very tough sea nomads. Some of them 
live in houseboats called leppa or lepa-lepa, while others live in houses built on water or on 
the shore. Their main livelihood is fishing. Every day they would sail out to sea, to places 
they've found teeming with fish. In this regard, the movement of the Bajau from one part of 
the sea to another is strongly influenced by the seasons. For example, when the moon is full 
and the tide is high, seawater will fill the reefs that were usually dry. At the same time, 
various types of fish from deeper ocean depths will enter the reef area. This is when Bajau 
fishing boats would come from all over and gather around the reef shoals to fish. At other 
times, fish from other species that are located in different places will be the target of fishing 
for Bajau fishermen; when seawater is at its lowest tide point and other types of fish gather 
in the shoals, the Bajau fishermen will return to fish there. The migration of the Bajau 
people actually follows a certain pattern. Besides the fishing cycle, the Bajau tribe is also 
influenced by the direction of the wind and the swift currents in an area.
 
Orang Laut and the Bajau Tribe live their entire lives at the mercy of the sea. For them, the 
sea is not only a "village" where they are born and stay until the end of their lives. It is also 
a place where they’ve hung their fate, hopes, and dreams. Even though the sea is so close 
and very familiar to them, the Bajau are well aware that “bila dayung kering, maka 
keranjang juga kering” (when the paddles are dry, so are the baskets), or “bila ikan 
tidak makan umpan maka tuannya juga tidak makan.” (if the fish doesn't eat the 
bait, then its master won’t eat either). Therefore, the work of the Bajau Tribe throughout 
their life is rowing boats and catching fish- in other words, working as fishermen.
 
As a community that relies on the sea for most, if not every aspect of their lives, the Bajau 
people are inseparable from the sea. Even though some of them were eventually forced to 

live on land, the sea remains a crucial part of 
their lives. If most of us are currently trying 
to accept the sea as our 'front yard', the 
Bajau have long made the sea not only their 
front yard but also their side and backyard. 
This means that the sea is everything for the 
Bajau; their dependence on the sea is a 
matter of life and death. To them, the sea is 
also a mirror of past, present, and future 
lives. The sea is their friend, the way, and 
their ancestor's home. They respect and 
guard the sea in such a way that it’s no 
exaggeration to say that the Bajau are a 
symbol of the "last line of defense" 
regarding mankind's relations with the sea. 
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LOVING THE SEA FROM BIRTH
 
Every Bajau Tribe child has known the sea 
since their birth. They must be able to 
quickly adapt to the sea, as it will become an 
important part of their life. Primary 
school-age children are used to handling 
small boats to play with their friends or 
learn to catch fish around their floating 
houses. Their knowledge and relationship 
with the ocean grow hand-in-hand with 
their age. The older a child grows, the more 
extensive their knowledge of the sea and the 
potential contained in it. They will also grow 
to truly understand the importance of the 

sea in regards to their lives. As an adult, 
they will become someone who truly 
understands what they can and cannot do 
with the sea, and and what should and 
should not be done with the sea, their home.
 The Bajau tribe also has a philosophy on the 
sanctity of the sea: “Papu manak ita lino 
bake isi-isina, kitanaja manusia mamikira 
bhatingga kolekna mangelolana” (God 
has given us this world with 
everything in it, and mankind must 
think about how to obtain and use it). 
Therefore, the Bajau naturally conserve 
marine resources by participating in 
planting mangroves in coastal areas, among 

other ways.

Based on their historical track records, one 
can see that it is quite difficult for the Bajau 
to integrate with the mainland population. 
In fact, for most of their life, the Bajau 
people rarely interact with the mainland 
population (sometimes actively avoiding 
them), as their activities mostly take place 
above the sea.

They live and have activities on a boat called 
a "soppe" in groups in each family. The boat 
for the Bajo tribe is like a house and is vital 
to their survival. They carry out their daily 
routines on that boat, from eating, sleeping, 
religious rituals, to playing; even giving 
birth is sometimes done on that boat. They 
stay near the coast only during certain 
seasons when the waters are calm while 
repairing boats and tools for fishing and 
other marine products, conducting social 
activities such as weddings, circumcisions, 
burials, and other ceremonies in the 
meantime.

This new modern era pushed the previously 
nomadic Bajo tribe to settle down in the 
coastal areas and the surrounding sea. 
There have been many Bajo tribe members 
who have spread out along the coast and 
made permanent homes on land or shore. 
Several settlements of the Bajo tribe that 
have settled with a sizeable population 
could be found along the coast of the 
Wakatobi Islands, in Southeast Sulawesi.

As the number of Bajo tribesmen who built their houses on the coast and settled there began 
to increase, the number of Bajo tribes who depend on wooden boats began to decrease. This 
is a new reality, where this development brings social and cultural changes to the life of the 
Bajo people who have previously lived at sea for centuries.

Changes in settlement patterns from sea to land have caused the Bajo to experience serious 
changes in their social values. This is because ecologically, there are differences between the 
conditions of life on land with life at the sea. Their new life on land gave new meaning to the 
saying, “piddi tikkolo’na lamong’nggai makale le goya” (kehidupannya tidak dapat 
dipisahkan dengan gemuruh ombak). Applied to this new lifestyle, the saying now 
meant that they can live on land, as long as they can still hear the roar of the waves. For the 
Bajau people, this is an attempt to reconcile marine and terrestrial life through a change of 
perspective by adapting their culture to their new environment.

For the Bajau, their seafaring tradition is integrated into their social, cultural and economic 
life. Living on a boat or marine village and depending entirely on the sea was literally built 
their culture as 'sea people'. They are very adamant in adhering to their ancestors' way of 

living in the sea, even if they must do so with temporary houses that aren't suitable as 
long-term residences. The Bajau people, who are still surviving in the sea, are a traditional 
group of people who live in a very different way from most ethnic groups in Indonesia. They 
rarely, if ever, interact with more organized urban and rural communities. Such tribes are 
often viewed with ambivalence. On the one hand, they are seen as a group of people who are 
"wild" and "uncivilized," but on the other hand, they are feared and considered to 'magical' 
or spiritually powerful.
 
Their way of life, as tied to nature as it is, has given the Bajau people a better understanding 
of plants or animals that can be used to cure illnesses. Their shamans are often considered 
to be more powerful and have magical powers. All the "oddities" seen by modern society are 
what eventually created the stigma of "isolated tribes" for communities such as the Bajau. 
As a result, they're now considered as communities that must be guided and "nurtured." 
One of the government's efforts to facilitate the Bajau tribes who live in Indonesian waters 
is by "grounding" them- pushing more of their people to live on land and own houses like 
other communities.
 
This endeavour can help the Bajau to face two problems at once, namely, the socio-cultural 
(adjustment to a new environment) and general socio-economic ones, as experienced by 
most fishermen in Indonesia.
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“PASANG TALLASA KAMASE MASEA”, 
THE BEAUTY OF A SIMPLE LIFE
By Ramli
Bulukumba

When you choose simplicity in life, peace and serenity will 
follow. -Ula Archer

If you visit Tanah Towa Kajang Village in Bulukumba Regency, you'll soon find yourself 
with new travelling experiences that you would not find anywhere else. This area can be 
reached by land, about 210 kilometres east of Makassar City, through the four Regencies of 
Gowa, Takalar, Jeneponto, and Bantaeng. 

The local language used in Kajang is Konjo. They live their lives by the Pasang, which 
means messages in the form of revelations received directly from Turie 'A'ra'na (The 
Creator); this is the foundation of Ammatoa Kajang customs that the locals live by on a daily 
basis. Pasang contains elements of belief, spiritual rules, customs and oral stories. Its 
followers maintain this ancestral tradition from generation to generation. The Ammatoa, 
which is the name for the customary leader of the community, said that a local who goes 
against or violates the Pasang would be subject to a Passala (fine), the amount of which 
would have been determined by consensus. The types of violations could be related to 
nature (e.g. illegal logging, taking rattan, catching shrimp in rivers in protected forests), or 
interactions among communities (e.g. insulting, stealing, degrading another's dignity). In 
the local language, the rules of the Pasang are written as such: “tabbang kayu, tatta uhe, ulu 
doang, ulu bani punna rie’ tau anggelle nipassalai: iyamintu tallu passala, apa pokokna 
tangngana cappana antabai iyamintu passalana bentuk riala’ punna sere reala nihargai 
doe serre juta”.

There are several Pasang that are used as guidelines in the locals' daily lives; one of them is 
“Cidong ko nu kamase-mase, mentengko nu kamase-mase, lingka ko nu 
kamase-mase na accarita ko nu kamase-mase.” (“sit simply, stand simply, walk 
your path simply (lit:your path is simple), and the stories(you) tell shoud also be simple”) 
This rule means that one's life does not have to be excessive and overly filled with 
materialistic things. This teaches the locals to live simply, and to utilize natural resources 
only as needed, so that there would be no leaders (Ammatowa) who are corrupt and greedy 
for bribes in Kajang. Instead, they would dedicate their tenure to the Kajang people. 
Another example is "Punna a'rako koasa Ako borai kunni pantaran kawasan ko 
bora na saba' kunni Kampongnga simmata kadodonganji na 
pakkamase-masean” (“if (you) wish live freely in the village area, then just live outside 
(of the village), because this village only lives simply”), which essentially means that if one 
wants to live in Kajang, one must live by the rules of Pasang, and that to live there is to 
commit oneself to living simply to follow the local customs.

The thing that is most synonymous with the Kajang custom is black clothing (passapu', baju 
na lipa lelleng). Here, black is seen, not as a speck of blemish or darkness, but as a sacred 
symbol of the balance of life, and implies simplicity and equity. The Kajang people's black 
clothes, apart from being a cultural identity, also have a high selling value due to its quality 
and uniqueness. As a result, the community have begun to develop micro-businesses as an 
effort to improve their livelihood. It helps that the garment's production process is very 
environmentally friendly, both due to its weaving process and because the dye actually 

comes from tarung leaves that have been 
kept in storage.

The harmonious relations between the 
locals and their environment can also be 
seen in their transportation methods. The 
locals do not use motorized vehicles in 
culturally-significant areas, and tend to go 
barefoot when travelling- this shows that 
there is no boundary between the feet and 
the ground. This practice depicts the local 
community's respect towards nature as the 
source of human life. It's also a healthy 
living habit; the lack of motorized vehicles 
minimizes air pollution and lessens the risk 
of diseases caused by air pollution.

Another facet of the Kajang locals' simplistic 
lifestyle: they do not use electronic devices, 
to maintain harmonious relations with their 
fellow villagers. They believe that the use of 
technology will destroy the balance of 
nature and erase the marks of their 
ancestors. They also have Pasang laws 
related to environmental maintenance, 
evident in the existence of regulations 
prohibiting the illegal cutting of trees in 
protected forests, while still allowing older 
trees to be cut down to make way for the 
reforestation process. This guarantees the 
preservation and sustainable use of nature 
which positively impacts the availability of 
clean water for their daily needs. To 
maintain their clean water sources, they've 
collectively worked to increase public 
awareness about sanitation and the dangers 
of open defecation, increasing the number 

of traditional toilets (latrines) in every 
household.

In terms of livelihood, the Kajang local 
community is relatively dependent on 
nature. It's common to see the locals 
working in farming and agricultural 
activities, and the gotong-royong culture is 
especially prevalent during the harvest, 
planting seeds, building houses, traditional 
parties and so on. The responsibility of 
ensuring that the family's daily needs are 
met is shared equally within the household; 
both men and women are share tasks such 
as ploughing the fields and planting rice, 
with women taking care of livestock while 
men are tasked with helping other locals. 
Although housework is still predominantly 
done by women, this does show that Kajang 
Village's local customs have come closer 
towards achieving gender equality.

Kajang people live peacefully, simply, and 
are considerate towards both their 
environment and each other. Even though 
they have different customs, Kajang people 
have always been friendly and welcoming 

towards visitors who want to share stories about the outside world and the diversity of 
Indonesian culture; this, too, is a manifestation of their community's principles of life.
 
The hospitality practices of the local people can be seen in the way their houses are 
designed. The position of the family’s kitchen is almost always in front of the main door of 
the house, which indicates that the Kajang customary community is always open to 
entertaining guests, both local and not. The locals of the ri tanah kamase-masea were 
taught from generation to generation to be generous and to share what they have, because 
they believe that they are messengers from God sent to the world to give compassion to their 
fellow man and other living creatures; this is reflected in every single article in the Pasang, 
none of which forbid the sharing of resources.

Kajang, with its rich local wisdom and natural beauty, has been entrusted by our ancestors 
and is a special gift for the nation, yet it has also faced challenges in its preservation efforts. 
As knowledge and technology continue to evolve, many local cultures have eroded, both 

physically and in terms of local values. The differences in thought and culture from outside 
their village is a social necessity in today's life. However, this makes it very possible for a 
new habit to be adopted, which might erode the local values that’s already present. To 
prepare for these changes, awareness is needed to protect what is left of the local culture by 
upholding social values and customs to live wisely based on the proverb: "A'lemo Sibatu, 
Abbulo Sipappa 'Manyu' Siparampe, Tallang Sipahua 'na Lingu Sipakainga". 
(Lit: "If you drift, you will be stranded together- if you sink, you will float together"). In 
order to live sustainably and in harmony, it there needs to be synergy between the 
government, academics, community leaders, and families to raise children who are not 
isolated from their local culture. Globalization and the constantly evolving information and 
communication technology are increasing, and the children’s interest in learning about 
traditional values, principles, and their ancestors has begun to decline.
 
There is a rule in the Pasang that goes like this: "Ako kalangnge-langngere, ako 
kaitte-itte, ako katappa-tappa ri karambu lallang ri asu timoang. Sa'ra 
Tansinsa'ra Bulu Tansimbuluki" (Lit: don't hear, see, and don't easily believe in 
unclear information)— warning us to be critical in what we choose to internalize, and not to 
believe everything blindly. There needs to be a sense of unity and harmony in the local 
community of “a’lemo sibatu na a’bulo sipappa’, to preserve the Pasang as best as possible.

The Ammatoa adat community hoped that their children and grandchildren can continue 
their education further than they have in formal institutions- with the hope that the 
knowledge they bring home would not destroy of the culture that was entrusted by their 
ancestors to be forgotten and would instead help to strengthen the existence of the 
indigenous communities on the ri tanah kamase-masea. The more knowledge they have, 
the more they should understand cultural literacy as a form of self-identity. They hoped that 
this way, the local culture would still be live on and be preserved, even in this modern era.

To preserve Kajang's local culture, they must first ensure there would be a comprehensive 
and inclusive education, so that future generations can acquire the knowledge and skills 
needed to maintain and enhance the locals' cultural development. Lingkar Hitam Putih 
(LHP), a youth organization that functions as a community mobilizing organisation, was 
formed to create a social control institution for the people of Tanah Kamase-masea for the 
preservation of the Ammatoa Kajang customs and culture. It invites all elements of the local 
society to continue to care for their ancestral heritage and preserve what is left. In addition, 
the local schools also sought to integrate the national and local curriculum by adding 
materials about the local cultures and aspects related to local wisdom in Kajang into the 

curriculum. For this to succeed, teachers would play an important role in teaching their 
students about the importance of preserving local cultures.
 
An example of the local school’s efforts to preserve the Kajang culture is by the marked 
increase of lessons material on Local Culture as a school subject. According to Jamal, a 
teacher at SMAN 13 Bulukumba, the Local Culture subject in schools will now focus on 
teaching local practices, such as teaching students on how to plant Tarung (a plant for dye 
to blacken the Kajang's traditional sarong), a'nyila (the process of blackening threads 
before weaving), weave black sarongs traditionally, weave birang (kapang cloth), 
traditional ritual songs, the pabbitte passapu dance (welcoming guests), nunrung mostoro 
(informing someone of sad/grim news), local dance and arts, and so on. This will ensure 
that traditional social rituals would stay alive in the minds of the younger generations.

Efforts to maintain and introduce the Kajang culture should be a priority. Families, 
especially parents, need to continue to teach local customs and wisdom. The younger 
generations are the key to preserving the local culture and educating those who are ignorant 
of it. With the support of the local adat and regional government of Bulukumba, the 
community has regularly been holding open dialogues to let non-locals explore the values of 
Pasang in Kajang. They hold a cultural festival every year, with events such as Kajang dance 
and art competitions, and exhibitions that emphasize Kajang local arts to promote the local 
culture and products. All of this are tangible efforts to increase literacy and understanding 
of the existence of local cultures in the current modernization era. Ammatoa's children and 
grandchildren mus continue to uphold their ancestors' Kajang adat and culture in order to 
keep their traditions alive, and work daily to understand its values and implementing it in 
their daily lives.

Kajang House | By Ramli06.
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If you visit Tanah Towa Kajang Village in Bulukumba Regency, you'll soon find yourself 
with new travelling experiences that you would not find anywhere else. This area can be 
reached by land, about 210 kilometres east of Makassar City, through the four Regencies of 
Gowa, Takalar, Jeneponto, and Bantaeng. 

The local language used in Kajang is Konjo. They live their lives by the Pasang, which 
means messages in the form of revelations received directly from Turie 'A'ra'na (The 
Creator); this is the foundation of Ammatoa Kajang customs that the locals live by on a daily 
basis. Pasang contains elements of belief, spiritual rules, customs and oral stories. Its 
followers maintain this ancestral tradition from generation to generation. The Ammatoa, 
which is the name for the customary leader of the community, said that a local who goes 
against or violates the Pasang would be subject to a Passala (fine), the amount of which 
would have been determined by consensus. The types of violations could be related to 
nature (e.g. illegal logging, taking rattan, catching shrimp in rivers in protected forests), or 
interactions among communities (e.g. insulting, stealing, degrading another's dignity). In 
the local language, the rules of the Pasang are written as such: “tabbang kayu, tatta uhe, ulu 
doang, ulu bani punna rie’ tau anggelle nipassalai: iyamintu tallu passala, apa pokokna 
tangngana cappana antabai iyamintu passalana bentuk riala’ punna sere reala nihargai 
doe serre juta”.

There are several Pasang that are used as guidelines in the locals' daily lives; one of them is 
“Cidong ko nu kamase-mase, mentengko nu kamase-mase, lingka ko nu 
kamase-mase na accarita ko nu kamase-mase.” (“sit simply, stand simply, walk 
your path simply (lit:your path is simple), and the stories(you) tell shoud also be simple”) 
This rule means that one's life does not have to be excessive and overly filled with 
materialistic things. This teaches the locals to live simply, and to utilize natural resources 
only as needed, so that there would be no leaders (Ammatowa) who are corrupt and greedy 
for bribes in Kajang. Instead, they would dedicate their tenure to the Kajang people. 
Another example is "Punna a'rako koasa Ako borai kunni pantaran kawasan ko 
bora na saba' kunni Kampongnga simmata kadodonganji na 
pakkamase-masean” (“if (you) wish live freely in the village area, then just live outside 
(of the village), because this village only lives simply”), which essentially means that if one 
wants to live in Kajang, one must live by the rules of Pasang, and that to live there is to 
commit oneself to living simply to follow the local customs.

The thing that is most synonymous with the Kajang custom is black clothing (passapu', baju 
na lipa lelleng). Here, black is seen, not as a speck of blemish or darkness, but as a sacred 
symbol of the balance of life, and implies simplicity and equity. The Kajang people's black 
clothes, apart from being a cultural identity, also have a high selling value due to its quality 
and uniqueness. As a result, the community have begun to develop micro-businesses as an 
effort to improve their livelihood. It helps that the garment's production process is very 
environmentally friendly, both due to its weaving process and because the dye actually 

comes from tarung leaves that have been 
kept in storage.

The harmonious relations between the 
locals and their environment can also be 
seen in their transportation methods. The 
locals do not use motorized vehicles in 
culturally-significant areas, and tend to go 
barefoot when travelling- this shows that 
there is no boundary between the feet and 
the ground. This practice depicts the local 
community's respect towards nature as the 
source of human life. It's also a healthy 
living habit; the lack of motorized vehicles 
minimizes air pollution and lessens the risk 
of diseases caused by air pollution.

Another facet of the Kajang locals' simplistic 
lifestyle: they do not use electronic devices, 
to maintain harmonious relations with their 
fellow villagers. They believe that the use of 
technology will destroy the balance of 
nature and erase the marks of their 
ancestors. They also have Pasang laws 
related to environmental maintenance, 
evident in the existence of regulations 
prohibiting the illegal cutting of trees in 
protected forests, while still allowing older 
trees to be cut down to make way for the 
reforestation process. This guarantees the 
preservation and sustainable use of nature 
which positively impacts the availability of 
clean water for their daily needs. To 
maintain their clean water sources, they've 
collectively worked to increase public 
awareness about sanitation and the dangers 
of open defecation, increasing the number 

of traditional toilets (latrines) in every 
household.

In terms of livelihood, the Kajang local 
community is relatively dependent on 
nature. It's common to see the locals 
working in farming and agricultural 
activities, and the gotong-royong culture is 
especially prevalent during the harvest, 
planting seeds, building houses, traditional 
parties and so on. The responsibility of 
ensuring that the family's daily needs are 
met is shared equally within the household; 
both men and women are share tasks such 
as ploughing the fields and planting rice, 
with women taking care of livestock while 
men are tasked with helping other locals. 
Although housework is still predominantly 
done by women, this does show that Kajang 
Village's local customs have come closer 
towards achieving gender equality.

Kajang people live peacefully, simply, and 
are considerate towards both their 
environment and each other. Even though 
they have different customs, Kajang people 
have always been friendly and welcoming 

towards visitors who want to share stories about the outside world and the diversity of 
Indonesian culture; this, too, is a manifestation of their community's principles of life.
 
The hospitality practices of the local people can be seen in the way their houses are 
designed. The position of the family’s kitchen is almost always in front of the main door of 
the house, which indicates that the Kajang customary community is always open to 
entertaining guests, both local and not. The locals of the ri tanah kamase-masea were 
taught from generation to generation to be generous and to share what they have, because 
they believe that they are messengers from God sent to the world to give compassion to their 
fellow man and other living creatures; this is reflected in every single article in the Pasang, 
none of which forbid the sharing of resources.

Kajang, with its rich local wisdom and natural beauty, has been entrusted by our ancestors 
and is a special gift for the nation, yet it has also faced challenges in its preservation efforts. 
As knowledge and technology continue to evolve, many local cultures have eroded, both 

physically and in terms of local values. The differences in thought and culture from outside 
their village is a social necessity in today's life. However, this makes it very possible for a 
new habit to be adopted, which might erode the local values that’s already present. To 
prepare for these changes, awareness is needed to protect what is left of the local culture by 
upholding social values and customs to live wisely based on the proverb: "A'lemo Sibatu, 
Abbulo Sipappa 'Manyu' Siparampe, Tallang Sipahua 'na Lingu Sipakainga". 
(Lit: "If you drift, you will be stranded together- if you sink, you will float together"). In 
order to live sustainably and in harmony, it there needs to be synergy between the 
government, academics, community leaders, and families to raise children who are not 
isolated from their local culture. Globalization and the constantly evolving information and 
communication technology are increasing, and the children’s interest in learning about 
traditional values, principles, and their ancestors has begun to decline.
 
There is a rule in the Pasang that goes like this: "Ako kalangnge-langngere, ako 
kaitte-itte, ako katappa-tappa ri karambu lallang ri asu timoang. Sa'ra 
Tansinsa'ra Bulu Tansimbuluki" (Lit: don't hear, see, and don't easily believe in 
unclear information)— warning us to be critical in what we choose to internalize, and not to 
believe everything blindly. There needs to be a sense of unity and harmony in the local 
community of “a’lemo sibatu na a’bulo sipappa’, to preserve the Pasang as best as possible.

The Ammatoa adat community hoped that their children and grandchildren can continue 
their education further than they have in formal institutions- with the hope that the 
knowledge they bring home would not destroy of the culture that was entrusted by their 
ancestors to be forgotten and would instead help to strengthen the existence of the 
indigenous communities on the ri tanah kamase-masea. The more knowledge they have, 
the more they should understand cultural literacy as a form of self-identity. They hoped that 
this way, the local culture would still be live on and be preserved, even in this modern era.

To preserve Kajang's local culture, they must first ensure there would be a comprehensive 
and inclusive education, so that future generations can acquire the knowledge and skills 
needed to maintain and enhance the locals' cultural development. Lingkar Hitam Putih 
(LHP), a youth organization that functions as a community mobilizing organisation, was 
formed to create a social control institution for the people of Tanah Kamase-masea for the 
preservation of the Ammatoa Kajang customs and culture. It invites all elements of the local 
society to continue to care for their ancestral heritage and preserve what is left. In addition, 
the local schools also sought to integrate the national and local curriculum by adding 
materials about the local cultures and aspects related to local wisdom in Kajang into the 

curriculum. For this to succeed, teachers would play an important role in teaching their 
students about the importance of preserving local cultures.
 
An example of the local school’s efforts to preserve the Kajang culture is by the marked 
increase of lessons material on Local Culture as a school subject. According to Jamal, a 
teacher at SMAN 13 Bulukumba, the Local Culture subject in schools will now focus on 
teaching local practices, such as teaching students on how to plant Tarung (a plant for dye 
to blacken the Kajang's traditional sarong), a'nyila (the process of blackening threads 
before weaving), weave black sarongs traditionally, weave birang (kapang cloth), 
traditional ritual songs, the pabbitte passapu dance (welcoming guests), nunrung mostoro 
(informing someone of sad/grim news), local dance and arts, and so on. This will ensure 
that traditional social rituals would stay alive in the minds of the younger generations.

Efforts to maintain and introduce the Kajang culture should be a priority. Families, 
especially parents, need to continue to teach local customs and wisdom. The younger 
generations are the key to preserving the local culture and educating those who are ignorant 
of it. With the support of the local adat and regional government of Bulukumba, the 
community has regularly been holding open dialogues to let non-locals explore the values of 
Pasang in Kajang. They hold a cultural festival every year, with events such as Kajang dance 
and art competitions, and exhibitions that emphasize Kajang local arts to promote the local 
culture and products. All of this are tangible efforts to increase literacy and understanding 
of the existence of local cultures in the current modernization era. Ammatoa's children and 
grandchildren mus continue to uphold their ancestors' Kajang adat and culture in order to 
keep their traditions alive, and work daily to understand its values and implementing it in 
their daily lives.
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If you visit Tanah Towa Kajang Village in Bulukumba Regency, you'll soon find yourself 
with new travelling experiences that you would not find anywhere else. This area can be 
reached by land, about 210 kilometres east of Makassar City, through the four Regencies of 
Gowa, Takalar, Jeneponto, and Bantaeng. 

The local language used in Kajang is Konjo. They live their lives by the Pasang, which 
means messages in the form of revelations received directly from Turie 'A'ra'na (The 
Creator); this is the foundation of Ammatoa Kajang customs that the locals live by on a daily 
basis. Pasang contains elements of belief, spiritual rules, customs and oral stories. Its 
followers maintain this ancestral tradition from generation to generation. The Ammatoa, 
which is the name for the customary leader of the community, said that a local who goes 
against or violates the Pasang would be subject to a Passala (fine), the amount of which 
would have been determined by consensus. The types of violations could be related to 
nature (e.g. illegal logging, taking rattan, catching shrimp in rivers in protected forests), or 
interactions among communities (e.g. insulting, stealing, degrading another's dignity). In 
the local language, the rules of the Pasang are written as such: “tabbang kayu, tatta uhe, ulu 
doang, ulu bani punna rie’ tau anggelle nipassalai: iyamintu tallu passala, apa pokokna 
tangngana cappana antabai iyamintu passalana bentuk riala’ punna sere reala nihargai 
doe serre juta”.

There are several Pasang that are used as guidelines in the locals' daily lives; one of them is 
“Cidong ko nu kamase-mase, mentengko nu kamase-mase, lingka ko nu 
kamase-mase na accarita ko nu kamase-mase.” (“sit simply, stand simply, walk 
your path simply (lit:your path is simple), and the stories(you) tell shoud also be simple”) 
This rule means that one's life does not have to be excessive and overly filled with 
materialistic things. This teaches the locals to live simply, and to utilize natural resources 
only as needed, so that there would be no leaders (Ammatowa) who are corrupt and greedy 
for bribes in Kajang. Instead, they would dedicate their tenure to the Kajang people. 
Another example is "Punna a'rako koasa Ako borai kunni pantaran kawasan ko 
bora na saba' kunni Kampongnga simmata kadodonganji na 
pakkamase-masean” (“if (you) wish live freely in the village area, then just live outside 
(of the village), because this village only lives simply”), which essentially means that if one 
wants to live in Kajang, one must live by the rules of Pasang, and that to live there is to 
commit oneself to living simply to follow the local customs.

The thing that is most synonymous with the Kajang custom is black clothing (passapu', baju 
na lipa lelleng). Here, black is seen, not as a speck of blemish or darkness, but as a sacred 
symbol of the balance of life, and implies simplicity and equity. The Kajang people's black 
clothes, apart from being a cultural identity, also have a high selling value due to its quality 
and uniqueness. As a result, the community have begun to develop micro-businesses as an 
effort to improve their livelihood. It helps that the garment's production process is very 
environmentally friendly, both due to its weaving process and because the dye actually 

comes from tarung leaves that have been 
kept in storage.

The harmonious relations between the 
locals and their environment can also be 
seen in their transportation methods. The 
locals do not use motorized vehicles in 
culturally-significant areas, and tend to go 
barefoot when travelling- this shows that 
there is no boundary between the feet and 
the ground. This practice depicts the local 
community's respect towards nature as the 
source of human life. It's also a healthy 
living habit; the lack of motorized vehicles 
minimizes air pollution and lessens the risk 
of diseases caused by air pollution.

Another facet of the Kajang locals' simplistic 
lifestyle: they do not use electronic devices, 
to maintain harmonious relations with their 
fellow villagers. They believe that the use of 
technology will destroy the balance of 
nature and erase the marks of their 
ancestors. They also have Pasang laws 
related to environmental maintenance, 
evident in the existence of regulations 
prohibiting the illegal cutting of trees in 
protected forests, while still allowing older 
trees to be cut down to make way for the 
reforestation process. This guarantees the 
preservation and sustainable use of nature 
which positively impacts the availability of 
clean water for their daily needs. To 
maintain their clean water sources, they've 
collectively worked to increase public 
awareness about sanitation and the dangers 
of open defecation, increasing the number 

of traditional toilets (latrines) in every 
household.

In terms of livelihood, the Kajang local 
community is relatively dependent on 
nature. It's common to see the locals 
working in farming and agricultural 
activities, and the gotong-royong culture is 
especially prevalent during the harvest, 
planting seeds, building houses, traditional 
parties and so on. The responsibility of 
ensuring that the family's daily needs are 
met is shared equally within the household; 
both men and women are share tasks such 
as ploughing the fields and planting rice, 
with women taking care of livestock while 
men are tasked with helping other locals. 
Although housework is still predominantly 
done by women, this does show that Kajang 
Village's local customs have come closer 
towards achieving gender equality.

Kajang people live peacefully, simply, and 
are considerate towards both their 
environment and each other. Even though 
they have different customs, Kajang people 
have always been friendly and welcoming 

towards visitors who want to share stories about the outside world and the diversity of 
Indonesian culture; this, too, is a manifestation of their community's principles of life.
 
The hospitality practices of the local people can be seen in the way their houses are 
designed. The position of the family’s kitchen is almost always in front of the main door of 
the house, which indicates that the Kajang customary community is always open to 
entertaining guests, both local and not. The locals of the ri tanah kamase-masea were 
taught from generation to generation to be generous and to share what they have, because 
they believe that they are messengers from God sent to the world to give compassion to their 
fellow man and other living creatures; this is reflected in every single article in the Pasang, 
none of which forbid the sharing of resources.

Kajang, with its rich local wisdom and natural beauty, has been entrusted by our ancestors 
and is a special gift for the nation, yet it has also faced challenges in its preservation efforts. 
As knowledge and technology continue to evolve, many local cultures have eroded, both 

physically and in terms of local values. The differences in thought and culture from outside 
their village is a social necessity in today's life. However, this makes it very possible for a 
new habit to be adopted, which might erode the local values that’s already present. To 
prepare for these changes, awareness is needed to protect what is left of the local culture by 
upholding social values and customs to live wisely based on the proverb: "A'lemo Sibatu, 
Abbulo Sipappa 'Manyu' Siparampe, Tallang Sipahua 'na Lingu Sipakainga". 
(Lit: "If you drift, you will be stranded together- if you sink, you will float together"). In 
order to live sustainably and in harmony, it there needs to be synergy between the 
government, academics, community leaders, and families to raise children who are not 
isolated from their local culture. Globalization and the constantly evolving information and 
communication technology are increasing, and the children’s interest in learning about 
traditional values, principles, and their ancestors has begun to decline.
 
There is a rule in the Pasang that goes like this: "Ako kalangnge-langngere, ako 
kaitte-itte, ako katappa-tappa ri karambu lallang ri asu timoang. Sa'ra 
Tansinsa'ra Bulu Tansimbuluki" (Lit: don't hear, see, and don't easily believe in 
unclear information)— warning us to be critical in what we choose to internalize, and not to 
believe everything blindly. There needs to be a sense of unity and harmony in the local 
community of “a’lemo sibatu na a’bulo sipappa’, to preserve the Pasang as best as possible.

The Ammatoa adat community hoped that their children and grandchildren can continue 
their education further than they have in formal institutions- with the hope that the 
knowledge they bring home would not destroy of the culture that was entrusted by their 
ancestors to be forgotten and would instead help to strengthen the existence of the 
indigenous communities on the ri tanah kamase-masea. The more knowledge they have, 
the more they should understand cultural literacy as a form of self-identity. They hoped that 
this way, the local culture would still be live on and be preserved, even in this modern era.

To preserve Kajang's local culture, they must first ensure there would be a comprehensive 
and inclusive education, so that future generations can acquire the knowledge and skills 
needed to maintain and enhance the locals' cultural development. Lingkar Hitam Putih 
(LHP), a youth organization that functions as a community mobilizing organisation, was 
formed to create a social control institution for the people of Tanah Kamase-masea for the 
preservation of the Ammatoa Kajang customs and culture. It invites all elements of the local 
society to continue to care for their ancestral heritage and preserve what is left. In addition, 
the local schools also sought to integrate the national and local curriculum by adding 
materials about the local cultures and aspects related to local wisdom in Kajang into the 

curriculum. For this to succeed, teachers would play an important role in teaching their 
students about the importance of preserving local cultures.
 
An example of the local school’s efforts to preserve the Kajang culture is by the marked 
increase of lessons material on Local Culture as a school subject. According to Jamal, a 
teacher at SMAN 13 Bulukumba, the Local Culture subject in schools will now focus on 
teaching local practices, such as teaching students on how to plant Tarung (a plant for dye 
to blacken the Kajang's traditional sarong), a'nyila (the process of blackening threads 
before weaving), weave black sarongs traditionally, weave birang (kapang cloth), 
traditional ritual songs, the pabbitte passapu dance (welcoming guests), nunrung mostoro 
(informing someone of sad/grim news), local dance and arts, and so on. This will ensure 
that traditional social rituals would stay alive in the minds of the younger generations.

Efforts to maintain and introduce the Kajang culture should be a priority. Families, 
especially parents, need to continue to teach local customs and wisdom. The younger 
generations are the key to preserving the local culture and educating those who are ignorant 
of it. With the support of the local adat and regional government of Bulukumba, the 
community has regularly been holding open dialogues to let non-locals explore the values of 
Pasang in Kajang. They hold a cultural festival every year, with events such as Kajang dance 
and art competitions, and exhibitions that emphasize Kajang local arts to promote the local 
culture and products. All of this are tangible efforts to increase literacy and understanding 
of the existence of local cultures in the current modernization era. Ammatoa's children and 
grandchildren mus continue to uphold their ancestors' Kajang adat and culture in order to 
keep their traditions alive, and work daily to understand its values and implementing it in 
their daily lives.
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If you visit Tanah Towa Kajang Village in Bulukumba Regency, you'll soon find yourself 
with new travelling experiences that you would not find anywhere else. This area can be 
reached by land, about 210 kilometres east of Makassar City, through the four Regencies of 
Gowa, Takalar, Jeneponto, and Bantaeng. 

The local language used in Kajang is Konjo. They live their lives by the Pasang, which 
means messages in the form of revelations received directly from Turie 'A'ra'na (The 
Creator); this is the foundation of Ammatoa Kajang customs that the locals live by on a daily 
basis. Pasang contains elements of belief, spiritual rules, customs and oral stories. Its 
followers maintain this ancestral tradition from generation to generation. The Ammatoa, 
which is the name for the customary leader of the community, said that a local who goes 
against or violates the Pasang would be subject to a Passala (fine), the amount of which 
would have been determined by consensus. The types of violations could be related to 
nature (e.g. illegal logging, taking rattan, catching shrimp in rivers in protected forests), or 
interactions among communities (e.g. insulting, stealing, degrading another's dignity). In 
the local language, the rules of the Pasang are written as such: “tabbang kayu, tatta uhe, ulu 
doang, ulu bani punna rie’ tau anggelle nipassalai: iyamintu tallu passala, apa pokokna 
tangngana cappana antabai iyamintu passalana bentuk riala’ punna sere reala nihargai 
doe serre juta”.

There are several Pasang that are used as guidelines in the locals' daily lives; one of them is 
“Cidong ko nu kamase-mase, mentengko nu kamase-mase, lingka ko nu 
kamase-mase na accarita ko nu kamase-mase.” (“sit simply, stand simply, walk 
your path simply (lit:your path is simple), and the stories(you) tell shoud also be simple”) 
This rule means that one's life does not have to be excessive and overly filled with 
materialistic things. This teaches the locals to live simply, and to utilize natural resources 
only as needed, so that there would be no leaders (Ammatowa) who are corrupt and greedy 
for bribes in Kajang. Instead, they would dedicate their tenure to the Kajang people. 
Another example is "Punna a'rako koasa Ako borai kunni pantaran kawasan ko 
bora na saba' kunni Kampongnga simmata kadodonganji na 
pakkamase-masean” (“if (you) wish live freely in the village area, then just live outside 
(of the village), because this village only lives simply”), which essentially means that if one 
wants to live in Kajang, one must live by the rules of Pasang, and that to live there is to 
commit oneself to living simply to follow the local customs.

The thing that is most synonymous with the Kajang custom is black clothing (passapu', baju 
na lipa lelleng). Here, black is seen, not as a speck of blemish or darkness, but as a sacred 
symbol of the balance of life, and implies simplicity and equity. The Kajang people's black 
clothes, apart from being a cultural identity, also have a high selling value due to its quality 
and uniqueness. As a result, the community have begun to develop micro-businesses as an 
effort to improve their livelihood. It helps that the garment's production process is very 
environmentally friendly, both due to its weaving process and because the dye actually 

comes from tarung leaves that have been 
kept in storage.

The harmonious relations between the 
locals and their environment can also be 
seen in their transportation methods. The 
locals do not use motorized vehicles in 
culturally-significant areas, and tend to go 
barefoot when travelling- this shows that 
there is no boundary between the feet and 
the ground. This practice depicts the local 
community's respect towards nature as the 
source of human life. It's also a healthy 
living habit; the lack of motorized vehicles 
minimizes air pollution and lessens the risk 
of diseases caused by air pollution.

Another facet of the Kajang locals' simplistic 
lifestyle: they do not use electronic devices, 
to maintain harmonious relations with their 
fellow villagers. They believe that the use of 
technology will destroy the balance of 
nature and erase the marks of their 
ancestors. They also have Pasang laws 
related to environmental maintenance, 
evident in the existence of regulations 
prohibiting the illegal cutting of trees in 
protected forests, while still allowing older 
trees to be cut down to make way for the 
reforestation process. This guarantees the 
preservation and sustainable use of nature 
which positively impacts the availability of 
clean water for their daily needs. To 
maintain their clean water sources, they've 
collectively worked to increase public 
awareness about sanitation and the dangers 
of open defecation, increasing the number 

of traditional toilets (latrines) in every 
household.

In terms of livelihood, the Kajang local 
community is relatively dependent on 
nature. It's common to see the locals 
working in farming and agricultural 
activities, and the gotong-royong culture is 
especially prevalent during the harvest, 
planting seeds, building houses, traditional 
parties and so on. The responsibility of 
ensuring that the family's daily needs are 
met is shared equally within the household; 
both men and women are share tasks such 
as ploughing the fields and planting rice, 
with women taking care of livestock while 
men are tasked with helping other locals. 
Although housework is still predominantly 
done by women, this does show that Kajang 
Village's local customs have come closer 
towards achieving gender equality.

Kajang people live peacefully, simply, and 
are considerate towards both their 
environment and each other. Even though 
they have different customs, Kajang people 
have always been friendly and welcoming 

towards visitors who want to share stories about the outside world and the diversity of 
Indonesian culture; this, too, is a manifestation of their community's principles of life.
 
The hospitality practices of the local people can be seen in the way their houses are 
designed. The position of the family’s kitchen is almost always in front of the main door of 
the house, which indicates that the Kajang customary community is always open to 
entertaining guests, both local and not. The locals of the ri tanah kamase-masea were 
taught from generation to generation to be generous and to share what they have, because 
they believe that they are messengers from God sent to the world to give compassion to their 
fellow man and other living creatures; this is reflected in every single article in the Pasang, 
none of which forbid the sharing of resources.

Kajang, with its rich local wisdom and natural beauty, has been entrusted by our ancestors 
and is a special gift for the nation, yet it has also faced challenges in its preservation efforts. 
As knowledge and technology continue to evolve, many local cultures have eroded, both 

physically and in terms of local values. The differences in thought and culture from outside 
their village is a social necessity in today's life. However, this makes it very possible for a 
new habit to be adopted, which might erode the local values that’s already present. To 
prepare for these changes, awareness is needed to protect what is left of the local culture by 
upholding social values and customs to live wisely based on the proverb: "A'lemo Sibatu, 
Abbulo Sipappa 'Manyu' Siparampe, Tallang Sipahua 'na Lingu Sipakainga". 
(Lit: "If you drift, you will be stranded together- if you sink, you will float together"). In 
order to live sustainably and in harmony, it there needs to be synergy between the 
government, academics, community leaders, and families to raise children who are not 
isolated from their local culture. Globalization and the constantly evolving information and 
communication technology are increasing, and the children’s interest in learning about 
traditional values, principles, and their ancestors has begun to decline.
 
There is a rule in the Pasang that goes like this: "Ako kalangnge-langngere, ako 
kaitte-itte, ako katappa-tappa ri karambu lallang ri asu timoang. Sa'ra 
Tansinsa'ra Bulu Tansimbuluki" (Lit: don't hear, see, and don't easily believe in 
unclear information)— warning us to be critical in what we choose to internalize, and not to 
believe everything blindly. There needs to be a sense of unity and harmony in the local 
community of “a’lemo sibatu na a’bulo sipappa’, to preserve the Pasang as best as possible.

The Ammatoa adat community hoped that their children and grandchildren can continue 
their education further than they have in formal institutions- with the hope that the 
knowledge they bring home would not destroy of the culture that was entrusted by their 
ancestors to be forgotten and would instead help to strengthen the existence of the 
indigenous communities on the ri tanah kamase-masea. The more knowledge they have, 
the more they should understand cultural literacy as a form of self-identity. They hoped that 
this way, the local culture would still be live on and be preserved, even in this modern era.

To preserve Kajang's local culture, they must first ensure there would be a comprehensive 
and inclusive education, so that future generations can acquire the knowledge and skills 
needed to maintain and enhance the locals' cultural development. Lingkar Hitam Putih 
(LHP), a youth organization that functions as a community mobilizing organisation, was 
formed to create a social control institution for the people of Tanah Kamase-masea for the 
preservation of the Ammatoa Kajang customs and culture. It invites all elements of the local 
society to continue to care for their ancestral heritage and preserve what is left. In addition, 
the local schools also sought to integrate the national and local curriculum by adding 
materials about the local cultures and aspects related to local wisdom in Kajang into the 

curriculum. For this to succeed, teachers would play an important role in teaching their 
students about the importance of preserving local cultures.
 
An example of the local school’s efforts to preserve the Kajang culture is by the marked 
increase of lessons material on Local Culture as a school subject. According to Jamal, a 
teacher at SMAN 13 Bulukumba, the Local Culture subject in schools will now focus on 
teaching local practices, such as teaching students on how to plant Tarung (a plant for dye 
to blacken the Kajang's traditional sarong), a'nyila (the process of blackening threads 
before weaving), weave black sarongs traditionally, weave birang (kapang cloth), 
traditional ritual songs, the pabbitte passapu dance (welcoming guests), nunrung mostoro 
(informing someone of sad/grim news), local dance and arts, and so on. This will ensure 
that traditional social rituals would stay alive in the minds of the younger generations.

Efforts to maintain and introduce the Kajang culture should be a priority. Families, 
especially parents, need to continue to teach local customs and wisdom. The younger 
generations are the key to preserving the local culture and educating those who are ignorant 
of it. With the support of the local adat and regional government of Bulukumba, the 
community has regularly been holding open dialogues to let non-locals explore the values of 
Pasang in Kajang. They hold a cultural festival every year, with events such as Kajang dance 
and art competitions, and exhibitions that emphasize Kajang local arts to promote the local 
culture and products. All of this are tangible efforts to increase literacy and understanding 
of the existence of local cultures in the current modernization era. Ammatoa's children and 
grandchildren mus continue to uphold their ancestors' Kajang adat and culture in order to 
keep their traditions alive, and work daily to understand its values and implementing it in 
their daily lives.
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SLICES of A NATION’S STORY

If you visit Tanah Towa Kajang Village in Bulukumba Regency, you'll soon find yourself 
with new travelling experiences that you would not find anywhere else. This area can be 
reached by land, about 210 kilometres east of Makassar City, through the four Regencies of 
Gowa, Takalar, Jeneponto, and Bantaeng. 

The local language used in Kajang is Konjo. They live their lives by the Pasang, which 
means messages in the form of revelations received directly from Turie 'A'ra'na (The 
Creator); this is the foundation of Ammatoa Kajang customs that the locals live by on a daily 
basis. Pasang contains elements of belief, spiritual rules, customs and oral stories. Its 
followers maintain this ancestral tradition from generation to generation. The Ammatoa, 
which is the name for the customary leader of the community, said that a local who goes 
against or violates the Pasang would be subject to a Passala (fine), the amount of which 
would have been determined by consensus. The types of violations could be related to 
nature (e.g. illegal logging, taking rattan, catching shrimp in rivers in protected forests), or 
interactions among communities (e.g. insulting, stealing, degrading another's dignity). In 
the local language, the rules of the Pasang are written as such: “tabbang kayu, tatta uhe, ulu 
doang, ulu bani punna rie’ tau anggelle nipassalai: iyamintu tallu passala, apa pokokna 
tangngana cappana antabai iyamintu passalana bentuk riala’ punna sere reala nihargai 
doe serre juta”.

There are several Pasang that are used as guidelines in the locals' daily lives; one of them is 
“Cidong ko nu kamase-mase, mentengko nu kamase-mase, lingka ko nu 
kamase-mase na accarita ko nu kamase-mase.” (“sit simply, stand simply, walk 
your path simply (lit:your path is simple), and the stories(you) tell shoud also be simple”) 
This rule means that one's life does not have to be excessive and overly filled with 
materialistic things. This teaches the locals to live simply, and to utilize natural resources 
only as needed, so that there would be no leaders (Ammatowa) who are corrupt and greedy 
for bribes in Kajang. Instead, they would dedicate their tenure to the Kajang people. 
Another example is "Punna a'rako koasa Ako borai kunni pantaran kawasan ko 
bora na saba' kunni Kampongnga simmata kadodonganji na 
pakkamase-masean” (“if (you) wish live freely in the village area, then just live outside 
(of the village), because this village only lives simply”), which essentially means that if one 
wants to live in Kajang, one must live by the rules of Pasang, and that to live there is to 
commit oneself to living simply to follow the local customs.

The thing that is most synonymous with the Kajang custom is black clothing (passapu', baju 
na lipa lelleng). Here, black is seen, not as a speck of blemish or darkness, but as a sacred 
symbol of the balance of life, and implies simplicity and equity. The Kajang people's black 
clothes, apart from being a cultural identity, also have a high selling value due to its quality 
and uniqueness. As a result, the community have begun to develop micro-businesses as an 
effort to improve their livelihood. It helps that the garment's production process is very 
environmentally friendly, both due to its weaving process and because the dye actually 

comes from tarung leaves that have been 
kept in storage.

The harmonious relations between the 
locals and their environment can also be 
seen in their transportation methods. The 
locals do not use motorized vehicles in 
culturally-significant areas, and tend to go 
barefoot when travelling- this shows that 
there is no boundary between the feet and 
the ground. This practice depicts the local 
community's respect towards nature as the 
source of human life. It's also a healthy 
living habit; the lack of motorized vehicles 
minimizes air pollution and lessens the risk 
of diseases caused by air pollution.

Another facet of the Kajang locals' simplistic 
lifestyle: they do not use electronic devices, 
to maintain harmonious relations with their 
fellow villagers. They believe that the use of 
technology will destroy the balance of 
nature and erase the marks of their 
ancestors. They also have Pasang laws 
related to environmental maintenance, 
evident in the existence of regulations 
prohibiting the illegal cutting of trees in 
protected forests, while still allowing older 
trees to be cut down to make way for the 
reforestation process. This guarantees the 
preservation and sustainable use of nature 
which positively impacts the availability of 
clean water for their daily needs. To 
maintain their clean water sources, they've 
collectively worked to increase public 
awareness about sanitation and the dangers 
of open defecation, increasing the number 

of traditional toilets (latrines) in every 
household.

In terms of livelihood, the Kajang local 
community is relatively dependent on 
nature. It's common to see the locals 
working in farming and agricultural 
activities, and the gotong-royong culture is 
especially prevalent during the harvest, 
planting seeds, building houses, traditional 
parties and so on. The responsibility of 
ensuring that the family's daily needs are 
met is shared equally within the household; 
both men and women are share tasks such 
as ploughing the fields and planting rice, 
with women taking care of livestock while 
men are tasked with helping other locals. 
Although housework is still predominantly 
done by women, this does show that Kajang 
Village's local customs have come closer 
towards achieving gender equality.

Kajang people live peacefully, simply, and 
are considerate towards both their 
environment and each other. Even though 
they have different customs, Kajang people 
have always been friendly and welcoming 

towards visitors who want to share stories about the outside world and the diversity of 
Indonesian culture; this, too, is a manifestation of their community's principles of life.
 
The hospitality practices of the local people can be seen in the way their houses are 
designed. The position of the family’s kitchen is almost always in front of the main door of 
the house, which indicates that the Kajang customary community is always open to 
entertaining guests, both local and not. The locals of the ri tanah kamase-masea were 
taught from generation to generation to be generous and to share what they have, because 
they believe that they are messengers from God sent to the world to give compassion to their 
fellow man and other living creatures; this is reflected in every single article in the Pasang, 
none of which forbid the sharing of resources.

Kajang, with its rich local wisdom and natural beauty, has been entrusted by our ancestors 
and is a special gift for the nation, yet it has also faced challenges in its preservation efforts. 
As knowledge and technology continue to evolve, many local cultures have eroded, both 

physically and in terms of local values. The differences in thought and culture from outside 
their village is a social necessity in today's life. However, this makes it very possible for a 
new habit to be adopted, which might erode the local values that’s already present. To 
prepare for these changes, awareness is needed to protect what is left of the local culture by 
upholding social values and customs to live wisely based on the proverb: "A'lemo Sibatu, 
Abbulo Sipappa 'Manyu' Siparampe, Tallang Sipahua 'na Lingu Sipakainga". 
(Lit: "If you drift, you will be stranded together- if you sink, you will float together"). In 
order to live sustainably and in harmony, it there needs to be synergy between the 
government, academics, community leaders, and families to raise children who are not 
isolated from their local culture. Globalization and the constantly evolving information and 
communication technology are increasing, and the children’s interest in learning about 
traditional values, principles, and their ancestors has begun to decline.
 
There is a rule in the Pasang that goes like this: "Ako kalangnge-langngere, ako 
kaitte-itte, ako katappa-tappa ri karambu lallang ri asu timoang. Sa'ra 
Tansinsa'ra Bulu Tansimbuluki" (Lit: don't hear, see, and don't easily believe in 
unclear information)— warning us to be critical in what we choose to internalize, and not to 
believe everything blindly. There needs to be a sense of unity and harmony in the local 
community of “a’lemo sibatu na a’bulo sipappa’, to preserve the Pasang as best as possible.

The Ammatoa adat community hoped that their children and grandchildren can continue 
their education further than they have in formal institutions- with the hope that the 
knowledge they bring home would not destroy of the culture that was entrusted by their 
ancestors to be forgotten and would instead help to strengthen the existence of the 
indigenous communities on the ri tanah kamase-masea. The more knowledge they have, 
the more they should understand cultural literacy as a form of self-identity. They hoped that 
this way, the local culture would still be live on and be preserved, even in this modern era.

To preserve Kajang's local culture, they must first ensure there would be a comprehensive 
and inclusive education, so that future generations can acquire the knowledge and skills 
needed to maintain and enhance the locals' cultural development. Lingkar Hitam Putih 
(LHP), a youth organization that functions as a community mobilizing organisation, was 
formed to create a social control institution for the people of Tanah Kamase-masea for the 
preservation of the Ammatoa Kajang customs and culture. It invites all elements of the local 
society to continue to care for their ancestral heritage and preserve what is left. In addition, 
the local schools also sought to integrate the national and local curriculum by adding 
materials about the local cultures and aspects related to local wisdom in Kajang into the 

curriculum. For this to succeed, teachers would play an important role in teaching their 
students about the importance of preserving local cultures.
 
An example of the local school’s efforts to preserve the Kajang culture is by the marked 
increase of lessons material on Local Culture as a school subject. According to Jamal, a 
teacher at SMAN 13 Bulukumba, the Local Culture subject in schools will now focus on 
teaching local practices, such as teaching students on how to plant Tarung (a plant for dye 
to blacken the Kajang's traditional sarong), a'nyila (the process of blackening threads 
before weaving), weave black sarongs traditionally, weave birang (kapang cloth), 
traditional ritual songs, the pabbitte passapu dance (welcoming guests), nunrung mostoro 
(informing someone of sad/grim news), local dance and arts, and so on. This will ensure 
that traditional social rituals would stay alive in the minds of the younger generations.

Efforts to maintain and introduce the Kajang culture should be a priority. Families, 
especially parents, need to continue to teach local customs and wisdom. The younger 
generations are the key to preserving the local culture and educating those who are ignorant 
of it. With the support of the local adat and regional government of Bulukumba, the 
community has regularly been holding open dialogues to let non-locals explore the values of 
Pasang in Kajang. They hold a cultural festival every year, with events such as Kajang dance 
and art competitions, and exhibitions that emphasize Kajang local arts to promote the local 
culture and products. All of this are tangible efforts to increase literacy and understanding 
of the existence of local cultures in the current modernization era. Ammatoa's children and 
grandchildren mus continue to uphold their ancestors' Kajang adat and culture in order to 
keep their traditions alive, and work daily to understand its values and implementing it in 
their daily lives.
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If you visit Tanah Towa Kajang Village in Bulukumba Regency, you'll soon find yourself 
with new travelling experiences that you would not find anywhere else. This area can be 
reached by land, about 210 kilometres east of Makassar City, through the four Regencies of 
Gowa, Takalar, Jeneponto, and Bantaeng. 

The local language used in Kajang is Konjo. They live their lives by the Pasang, which 
means messages in the form of revelations received directly from Turie 'A'ra'na (The 
Creator); this is the foundation of Ammatoa Kajang customs that the locals live by on a daily 
basis. Pasang contains elements of belief, spiritual rules, customs and oral stories. Its 
followers maintain this ancestral tradition from generation to generation. The Ammatoa, 
which is the name for the customary leader of the community, said that a local who goes 
against or violates the Pasang would be subject to a Passala (fine), the amount of which 
would have been determined by consensus. The types of violations could be related to 
nature (e.g. illegal logging, taking rattan, catching shrimp in rivers in protected forests), or 
interactions among communities (e.g. insulting, stealing, degrading another's dignity). In 
the local language, the rules of the Pasang are written as such: “tabbang kayu, tatta uhe, ulu 
doang, ulu bani punna rie’ tau anggelle nipassalai: iyamintu tallu passala, apa pokokna 
tangngana cappana antabai iyamintu passalana bentuk riala’ punna sere reala nihargai 
doe serre juta”.

There are several Pasang that are used as guidelines in the locals' daily lives; one of them is 
“Cidong ko nu kamase-mase, mentengko nu kamase-mase, lingka ko nu 
kamase-mase na accarita ko nu kamase-mase.” (“sit simply, stand simply, walk 
your path simply (lit:your path is simple), and the stories(you) tell shoud also be simple”) 
This rule means that one's life does not have to be excessive and overly filled with 
materialistic things. This teaches the locals to live simply, and to utilize natural resources 
only as needed, so that there would be no leaders (Ammatowa) who are corrupt and greedy 
for bribes in Kajang. Instead, they would dedicate their tenure to the Kajang people. 
Another example is "Punna a'rako koasa Ako borai kunni pantaran kawasan ko 
bora na saba' kunni Kampongnga simmata kadodonganji na 
pakkamase-masean” (“if (you) wish live freely in the village area, then just live outside 
(of the village), because this village only lives simply”), which essentially means that if one 
wants to live in Kajang, one must live by the rules of Pasang, and that to live there is to 
commit oneself to living simply to follow the local customs.

The thing that is most synonymous with the Kajang custom is black clothing (passapu', baju 
na lipa lelleng). Here, black is seen, not as a speck of blemish or darkness, but as a sacred 
symbol of the balance of life, and implies simplicity and equity. The Kajang people's black 
clothes, apart from being a cultural identity, also have a high selling value due to its quality 
and uniqueness. As a result, the community have begun to develop micro-businesses as an 
effort to improve their livelihood. It helps that the garment's production process is very 
environmentally friendly, both due to its weaving process and because the dye actually 

comes from tarung leaves that have been 
kept in storage.

The harmonious relations between the 
locals and their environment can also be 
seen in their transportation methods. The 
locals do not use motorized vehicles in 
culturally-significant areas, and tend to go 
barefoot when travelling- this shows that 
there is no boundary between the feet and 
the ground. This practice depicts the local 
community's respect towards nature as the 
source of human life. It's also a healthy 
living habit; the lack of motorized vehicles 
minimizes air pollution and lessens the risk 
of diseases caused by air pollution.

Another facet of the Kajang locals' simplistic 
lifestyle: they do not use electronic devices, 
to maintain harmonious relations with their 
fellow villagers. They believe that the use of 
technology will destroy the balance of 
nature and erase the marks of their 
ancestors. They also have Pasang laws 
related to environmental maintenance, 
evident in the existence of regulations 
prohibiting the illegal cutting of trees in 
protected forests, while still allowing older 
trees to be cut down to make way for the 
reforestation process. This guarantees the 
preservation and sustainable use of nature 
which positively impacts the availability of 
clean water for their daily needs. To 
maintain their clean water sources, they've 
collectively worked to increase public 
awareness about sanitation and the dangers 
of open defecation, increasing the number 

The Relevant SDGs Target

of traditional toilets (latrines) in every 
household.

In terms of livelihood, the Kajang local 
community is relatively dependent on 
nature. It's common to see the locals 
working in farming and agricultural 
activities, and the gotong-royong culture is 
especially prevalent during the harvest, 
planting seeds, building houses, traditional 
parties and so on. The responsibility of 
ensuring that the family's daily needs are 
met is shared equally within the household; 
both men and women are share tasks such 
as ploughing the fields and planting rice, 
with women taking care of livestock while 
men are tasked with helping other locals. 
Although housework is still predominantly 
done by women, this does show that Kajang 
Village's local customs have come closer 
towards achieving gender equality.

Kajang people live peacefully, simply, and 
are considerate towards both their 
environment and each other. Even though 
they have different customs, Kajang people 
have always been friendly and welcoming 

towards visitors who want to share stories about the outside world and the diversity of 
Indonesian culture; this, too, is a manifestation of their community's principles of life.
 
The hospitality practices of the local people can be seen in the way their houses are 
designed. The position of the family’s kitchen is almost always in front of the main door of 
the house, which indicates that the Kajang customary community is always open to 
entertaining guests, both local and not. The locals of the ri tanah kamase-masea were 
taught from generation to generation to be generous and to share what they have, because 
they believe that they are messengers from God sent to the world to give compassion to their 
fellow man and other living creatures; this is reflected in every single article in the Pasang, 
none of which forbid the sharing of resources.

Kajang, with its rich local wisdom and natural beauty, has been entrusted by our ancestors 
and is a special gift for the nation, yet it has also faced challenges in its preservation efforts. 
As knowledge and technology continue to evolve, many local cultures have eroded, both 

physically and in terms of local values. The differences in thought and culture from outside 
their village is a social necessity in today's life. However, this makes it very possible for a 
new habit to be adopted, which might erode the local values that’s already present. To 
prepare for these changes, awareness is needed to protect what is left of the local culture by 
upholding social values and customs to live wisely based on the proverb: "A'lemo Sibatu, 
Abbulo Sipappa 'Manyu' Siparampe, Tallang Sipahua 'na Lingu Sipakainga". 
(Lit: "If you drift, you will be stranded together- if you sink, you will float together"). In 
order to live sustainably and in harmony, it there needs to be synergy between the 
government, academics, community leaders, and families to raise children who are not 
isolated from their local culture. Globalization and the constantly evolving information and 
communication technology are increasing, and the children’s interest in learning about 
traditional values, principles, and their ancestors has begun to decline.
 
There is a rule in the Pasang that goes like this: "Ako kalangnge-langngere, ako 
kaitte-itte, ako katappa-tappa ri karambu lallang ri asu timoang. Sa'ra 
Tansinsa'ra Bulu Tansimbuluki" (Lit: don't hear, see, and don't easily believe in 
unclear information)— warning us to be critical in what we choose to internalize, and not to 
believe everything blindly. There needs to be a sense of unity and harmony in the local 
community of “a’lemo sibatu na a’bulo sipappa’, to preserve the Pasang as best as possible.

The Ammatoa adat community hoped that their children and grandchildren can continue 
their education further than they have in formal institutions- with the hope that the 
knowledge they bring home would not destroy of the culture that was entrusted by their 
ancestors to be forgotten and would instead help to strengthen the existence of the 
indigenous communities on the ri tanah kamase-masea. The more knowledge they have, 
the more they should understand cultural literacy as a form of self-identity. They hoped that 
this way, the local culture would still be live on and be preserved, even in this modern era.

To preserve Kajang's local culture, they must first ensure there would be a comprehensive 
and inclusive education, so that future generations can acquire the knowledge and skills 
needed to maintain and enhance the locals' cultural development. Lingkar Hitam Putih 
(LHP), a youth organization that functions as a community mobilizing organisation, was 
formed to create a social control institution for the people of Tanah Kamase-masea for the 
preservation of the Ammatoa Kajang customs and culture. It invites all elements of the local 
society to continue to care for their ancestral heritage and preserve what is left. In addition, 
the local schools also sought to integrate the national and local curriculum by adding 
materials about the local cultures and aspects related to local wisdom in Kajang into the 

curriculum. For this to succeed, teachers would play an important role in teaching their 
students about the importance of preserving local cultures.
 
An example of the local school’s efforts to preserve the Kajang culture is by the marked 
increase of lessons material on Local Culture as a school subject. According to Jamal, a 
teacher at SMAN 13 Bulukumba, the Local Culture subject in schools will now focus on 
teaching local practices, such as teaching students on how to plant Tarung (a plant for dye 
to blacken the Kajang's traditional sarong), a'nyila (the process of blackening threads 
before weaving), weave black sarongs traditionally, weave birang (kapang cloth), 
traditional ritual songs, the pabbitte passapu dance (welcoming guests), nunrung mostoro 
(informing someone of sad/grim news), local dance and arts, and so on. This will ensure 
that traditional social rituals would stay alive in the minds of the younger generations.

Efforts to maintain and introduce the Kajang culture should be a priority. Families, 
especially parents, need to continue to teach local customs and wisdom. The younger 
generations are the key to preserving the local culture and educating those who are ignorant 
of it. With the support of the local adat and regional government of Bulukumba, the 
community has regularly been holding open dialogues to let non-locals explore the values of 
Pasang in Kajang. They hold a cultural festival every year, with events such as Kajang dance 
and art competitions, and exhibitions that emphasize Kajang local arts to promote the local 
culture and products. All of this are tangible efforts to increase literacy and understanding 
of the existence of local cultures in the current modernization era. Ammatoa's children and 
grandchildren mus continue to uphold their ancestors' Kajang adat and culture in order to 
keep their traditions alive, and work daily to understand its values and implementing it in 
their daily lives.
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07.
THE EXTRAORDINARY
ORDINARY PEOPLE
By Fendi Hamid
Aceh Jaya

In the western part of Nanggroe Aceh Darussalam, 175 kilometers 
from the center of Banda Aceh, in a village called Keude Panga 
village, you can often see several people going back and forth 
along the shoreline in the dark of the night.

This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?”
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This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

2Panglima laot is a customary institution in Aceh that regulates fishing procedures in the sea, the taboos that fishermen and the 

community must obey, the implementation of certain holidays or feasts, and resolve disputes between fishermen.
3“Beres itu, Dedi!” (Lit: Consider it done!)

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?”



39

SLICES of A NATION’S STORY

This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

4 Aroen Meubanja = Cemara yang tumbuh berbaris. Lit: “Pine trees that grow in rows”
5 Pemberian nama Aroen Meubanja itu ada nilai kearifan lokalnya. (“Aroen Meubanja has local cultural meaning”)
6 Bukan itu saja. (Lit: and it’s not just that)
7 Cocok sekali itu (Lit: it fits/that’s exactly it)

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?”
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This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

8  Qanun: written legal regulations issued by the regional government in Nanggroe Aceh Darussalam; the local equivalent of 

Regional Regulations in provinces and other regions in Indonesia

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?”
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SLICES of A NATION’S STORY

This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?”
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This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?”
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This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?”
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This is a common sight during turtle nesting season, but those people are not there for a 
simple midnight stroll. They were poachers, who hunt turtle eggs to sell in the market to try 
and support their economy, in an endless effort to avoid poverty.

In 2012, in Kulam Aweee village, at first glance, nothing seemed to be amiss. Children were 
running in front of the Camat's house, playing hide and seek.

“Run faster! Hurry!" Shouted a child nearby, wearing only shorts without a shirt.

However, there was no joy on Murniadi's face ("Dedi", to his friends). Instead, there were 
only frown lines his forehead. It seemed like he was thinking hard about 
something—because he had been looking for information something very important. Yes, 
Dedi had taken the initiative to establish a turtle conservation site, because he had begun to 
worry about the way his village community kept taking turtle eggs to the point of 
near-extinction, directly against wishes of their ancestors. But he needed to learn how to go 
about it properly.

"Who do I ask about this kind of thing?" asked Dedi to himself. He needs someone who can 
give him more information about conservation.

It seemed like God heard his cries for help. Unexpectedly, Dedi met his younger brother, 
Riantopani that day. Rian brought good news about turtle conservation; just the kind his 
brother had been looking for.

Dedi was ecstatic. On that very same day, he immediately met Panglima Laot2 to tell them 
about his plans for a better future for the life of the Panga people in all aspects, from the 
economic, social, educational, to environmental.

“Bereh nyan, Dedi!”3  said Asyari Ali, after Panglima Laot had agreed to Dedi’s plans.

After receiving a response from Panglima Laot, Dedi began to share the information with 
several other colleagues. Thankfully, Dedi managed to get two more members to work 
together to save the ever-increasingly endangered turtles. The two new members are Sofyan 
Efendi, often called Mbong Yan, and Yahbit Gam.  

After that, he and his friends immediately proceeded to inspect the location that would be 

used as a turtle conservation area in Panga. That day, Dedi and his friends were 
accompanied by Rahmat and Rian, who had already learned about all things related to 
turtle conservation before this.

After truly making sure they understood the concept and importance of turtle conservation, 
Dedi and his friends began monitoring on the shoreline. Thankfully, their first action 
immediately bore fruit. That day, they managed to save 97 hatchlings which they later 
released, accompanied by the locals and the Aceh Jaya Regent, Azhar Abdurrahman.

To celebrate the successful release of the hatchlings, Dedi and Asyari Ali sat down together 
for a drink in a coffee shop. But they weren't just there to have coffee. They began to think 
about the name of this conservation team- this soon-to-be-professional conservation that 
would soon make waves in the field of turtle conservation.

The conversation at the coffee shop resulted in the name “Tim Konservasi Penyu Aroen 
Meubanja”4 . The reason for that name was simple: Dedi explained to Asyari Ali as simply 
as he could, in a way easily understood even by those for whom higher education was a 
pipedream.

“Aroen meubanja nyan na nilai kearifan lokalnya5 . Back in the past, they didn't cut down 
any of the pine trees, not even once. Not because they are afraid of the police who will arrest 
them, but they really respected the local customs. Now, I also want that to apply to turtles. 
The people will guard the turtle eggs like they used to guard the pine trees. "

Asyari Ali, nicknamed Turi, could only sit in silence, stunned by his words. 

“Kon nyan mantong6, this name also a motivation for us. Aside from guarding the turtles, 
we will also protect the pine trees, so that none of them will fall in the hands of irresponsible 
people. " Dedi added with a smile at Turi.

Turi didn't say much, and only nodded his head. Dedi's explanation said everything that 
needed to be said- “Cocok that nyan , Dedi!”7

For the first two years after the team's establishment, they were guided by WWF and the 
Coalition for Advocacy for the Aceh Sea (KuALA) for tasks that are still unfamiliar to Dedi 
and his friends, who up until then had only worked as amateur fishermen with small boats. 
The support provided by WWF and KuALA at that time included a field study, and 
socialization programs for fishermen and the community about the vital role of turtles in 
protecting the marine ecosystem.

Day after day, the Aroen Meubanja turtle conservation team began to grow. The number of 
team members has also increased significantly. Now the team consisted of 12 people. They 
had tangible proof of their success, after rescuing two turtle nests in August 2013.

On the field, Dedi and his friends would usually patrol the shoreline from dusk until dawn. 
If they found any turtle eggs, they would move the eggs into the wooden-fenced relocation 
area to keep them safe from predators such as lizards and wild boars.

It was during one of these trips that Dedi came up with a brand-new idea. He'd thought of a 
proverb that he wanted to use as the motto of the Aroen Meubanja turtle conservation team: 
"Asoe Laot yang ta pinjam, beuna ta sisa keu aneuk cuco." The meaning of those words was 
profound. This means that the contents of the sea are not an inheritance that can be spent 
without thinking twice; the contents of the sea are only something that we borrow, 
something that we must return in perfect condition, without the slightest defect.

The Aroen Meubanja turtle conservation team have become more and more well-known, 
and donors have begun to come knocking. Well-known campuses in Aceh have also started 
to look to Panga as a place where they place to send their students for practical fieldwork 
and research projects. The donation program for turtle nests is also an attraction for 
outsiders.

The presence of donors and campuses is not without reason. The Aroen Meubanja turtle 
conservation team is already in good standing with the state law and customary law. In 
addition to having obtained legal permission from both the local governor and the DKP of 
Aceh, this team also has the Mukim Panga Pasi Qanun8 on conservation areas on their side.

At the end of 2017, the number of team members shrunk from 22 people to just 11 people. 
Such things, said Dedi, are common. This team is not instant, and shouldn't be- not if they 
wanted it to be a good team. Only those who are mentally resilient can survive this noble, 
unpaid work.

"It's okay, we still have to be enthusiastic," said Dedi optimistically to the author. He'd never 
bothered with small things like that. According to him, there are other things to worry 
about- such as the management of the ecotourism area, which will later impact the economy 
of the Panga people, and of course, the operational costs and pocket money for its members 
who have faithfully followed along on this journey every step of the way.

Dedi's words turned out to be true. After the arrival of guests from Aceh's Customs 
department, the turtle conservation area, which has three zones once again, were visited by 
guests from the Sumatran Regional SOS Children Villages Indonesia. They were there for 
their three-day-long Youth Camp. Aside from camping, the children, who they had initially 
underestimated, also played various games to train their group’s cohesion. One of those 
games was the flying fox, made by Dedi and his colleagues at minimum cost.

“One day, when we have money, we will make the flying fox even more extreme. We’ll set it 
up to go from this pine trunk to the other side of the river,” said Dedi to Marwan, who was 
sitting resting under the trunk of a pine tree.

In a different place, on a different day, the author had the opportunity to meet Zulfitri, 
nicknamed Bang Petruk, at the Bang Ni coffee shop. 

"So, what's the team's follow-up plan, Bang?" the author asked seriously.

"We plan to make more actively socialize turtle conservation to the communities. 
InsyaAllah, we will also distribute posters inviting turtle rescue. We will put up the posters 
in crowded places, especially places where poachers often hang out. "

"We’ll expand our working area, too. So far, we have only focused on Batee Gajah beach as 
the core area, with Kuta Tuha and Alue Piet as the buffer zones. So, in the future, we will 
include two regions in neighbouring sub-districts. The first is in Teunom sub-district, the 
second is in Krueng Sabee sub-district. They were invited during an event at the local 
vocational school a few months ago, and they also listened to the explanation from WWF 
about Qanun Mukim and Law number 5 of 1990 regarding the conservation of living 

natural resources and its ecosystem. Thankfully, they are interested and have signed the 
joint commitment,” Bang Petruk said excitedly.

"Then, we will create an ecotourism area. We will continue to fix the flying fox equipment; 
it has to be completely safe. In the future, we also intend to build a wall climbing platform, 
and from there we can invite sponsors. Hopefully, there will be big events held here. "

He said the people's economy would be helped. "At least the coffee shops here will have 
more and more people dropping by," Bang Petruk chuckled. "After that, we will also create 
a camping ground. Later we will provide a special package for guests staying in tents. They 
can watch the turtles lay their eggs if they are lucky. "

"We will make key chains, order furniture, equipment, cattle, and the Insya'Allah, we might 
also have a few keramba. You see, there's a lot of wood drifting in the river! We will take the 
wood, and Junaidi will turn it into something we can sell. "

Bang Petruk emphasized that they would maximize existing community efforts, such as 
making clam kerupuk and donat kering. According to his plan, all those products can be 
sold at the post during turtle release events. "Oh, and one more thing, we also hope that 
there will be a special lab in Panga for research on turtles and stranded mammals in the 
future like they used to have before."

Answering the author's question, Bang Petruk emphasized his plan to collaborate with 
several campuses, including Syiah Kuala University, the Islamic State University, 
Malikussaleh Lhokseumawe University, and Teuku Umar Meulaboh University.

The sun is moving west. The fishermen have started moving towards the beaches and rivers 
to fish. After sunset, this extraordinary person will prepare to monitor the turtles. Tonight, 
they will stroll along the coast of Alue Piet, with the addition of two new members: Teuku 
Umar University students who are doing practical fieldwork.

"We didn't finish high school, Pendi. However, the lecturers and students on campus today 
will learn from us. I have been given lessons about turtles several times, with all of the 
participants being S2 and S3 graduates. Imagine that! Isn't it strange?” 08.

THE WONDER WOMEN OF BAHONGLANGI
By Zul Jalali Wal Ikram
Bone

In many places, you can see that women, especially housewives, 
are a group of people who do not have much bargaining power in 
social life, including in their household; even though the burden of 
household management, particularly economic management, is 
mainly shouldered by women.
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The above conditions have made a lot of women's lives more difficult than it ever should 
have been. Empowering women through training is very effective in strengthening women's 
self-confidence and increasing women's independence - both economically and otherwise. 
After the women have become more capable, they can make decisions independently and 
act decisively in their social groups, from the household level to the village level.

One of the hamlets that have women who do lack socio-economic independence is the 
Bahonglangi hamlet. The hamlet is located in the middle of a pine forest at the foot of 
Mount Bahonglangi, the highest peak in Bone Regency. Administratively, the hamlet is part 
of Bontojai Village, Bontocani District, Bone Regency, South Sulawesi.

Geographically, this hamlet is in the west of Erelembang Village, Buttonopao District, Gowa 
Regency; it's east of Mario Hamlet, Bontojai Village, Bontocani District, Bone Regency, 
north of Maros Regency, and right to the South of Sinjai Regency. Bahonglangi can be 
reached by driving from Makassar to Erelembang for 90 km for about 4 hours, and from 
there the journey continues with a 15 km, 4-hour walk to Bahonglangi itself.

The Bohanglangi people are a hundred percent Muslim. They also have customs that have 
been passed down from generation to generation by their ancestors. Among those customs 
is a 'thanksgiving' celebration, where they slaughter and eat chicken together. This 
celebration is usually done at the start of the rice planting season, before rice harvesting 
season, and when the rice has been harvested and stored in the rice barn, and when giving 
birth to children, and before cleaning the local waterways, and so on.

Ethnically, the Bahonglangi people are related to the Bugis Bone tribe; however, in daily 
life, they are mostly in direct contact with the Gowa people, who are part of the Makassar 
people. As a result, their language is different from the Bugis language in general. In their 
daily life, they use the Makassar language with the Konjo-Dentong dialect, which is a 
mixture of Bugis and Makassarese languages. 

The Bahonglangi people are all descendants of one lineage, so almost everyone who lives 
there is related to each other, in some way or another. However, they’ve become more open 
to outsiders recently, so marriages with non-native Bahonglangi people have occurred, few 
as they had been. They also still maintain their adat values, including in regards to 
marriage.

The Bahonglangi people mainly get their income from selling tapped pine sap and raising 

cattle. Their agricultural products, such as brown rice and white rice, are only enough for 
individual household needs. Education-wise, most of the Bahonglangi people only 
graduated from elementary school. The dropout rate there is still very high. The remote 
elementary school had only been established 10 years ago. Before that, the local community 
had absolutely no formal education; they only learned from newcomers who occasionally 
entered Bahonglangi to climb the mountain. At the time of this writing, there have only 
been two Bahonglangi locals who have graduated from high school. Many of the younger 
generations dropped out after junior high school to help their parents tap pine sap and care 
for the livestock. Some of them work in Makassar City as household assistants.

It was also in Bahonglangi that the 1000 Guru Program was carried out. This program was 
geared specifically to address the issue of low literacy and education levels of the rural 
children in Indonesia. The concept of "Traveling & Teaching" a la 1000 Guru has been in 
great demand by young Indonesians and has reached many rural Indonesians. Up until 
now, this program has been present in 40 districts and cities in Indonesia. In South 
Sulawesi alone, they have been present since mid-2014, and have carried out several 
projects, including Traveling & Teaching in 14 districts/cities, school renovations in 
Manuju, Gowa, establishing the Smart Center (SC) in Badi Island, Manuju and Bahonglagi, 
as well as the Bahonglagi One Month Service in the Interior (SBMP) program in Bone 
Regency, in addition to several other educational projects.

Since 2015, the 1000 Guru program in South Sulawesi has regularly visited Bahonglangi, 
which is inhabited by 41 families and about 214 people in total, from toddlers to the elderly. 
After several observations at the end of 2017, finally, the Bahonglangi population, 
specifically the women, were spurred on to continue to learn and help their husbands 
support the family economy. With this in mind, the 1000 Guru South Sulawesi program 
then organised an empowerment project for women in Bahonglangi which they named 
“Rural Woman Empowerment (RWE)” Bahonglangi; this project functioned as a follow-up 
to the 1000 Guru's work in this hamlet.

RWE has been implemented in Bahonglangi since April 2018. This program is supported by 
the Australian Consulate-General through direct assistance from the Australian 
government. The main target of this project were women in households. There were two 
activities that the project focused on; the first is the self-development workshop, where the 
participants would start to learn or improve their reading, writing and numeracy skills. The 
second focus is on entrepreneurship skills training, where they will receive training from 
volunteers or entrepreneurs. The purpose of this program is to facilitate women in rural 

areas and give them the skills needed to help their families fulfil their daily needs. By 
providing reading, writing and arithmetic skills, participants are expected to be able to 
apply it in their daily lives. 

In addition to these two focus points, the Bahonglangi women were then also equipped with 
the ability to manage family finances (financial literacy) and the ability to start their own 
business (entrepreneurship literacy) by utilizing the natural resources around them. Armed 
with these skills, they hoped that the participants would soon be able to manage their family 
and business finances so that people in Bahonglagi will become more financially 
independent in their daily lives.

This project was carried out in four stages. The first step was the introduction of the 
program in Bahonglangi. At this stage, the goal was for the Bahonglangi community to take 
basic training to improve their reading, writing and numeracy skills. This activity took the 
form of an 'adult school', and used the fun teaching method. In this stage, it was hoped that 
the Bahonglangi community, particularly the women, would come out having learned to 
read, write and count.

Second, financial management and entrepreneurial skills. At this stage, the community is 
given further training on how to manage family and business finances. They will also receive 
entrepreneurship training, which is expected to encourage them to start and focus on 
running a small business by producing natural products from natural resources found 
around Bahonglagi. Ideally, by the end of this stage, the Bahonglagi local community's 
products would be ready to hit the market, complete with attractive packaging. The 
Bahonglagi community has started to apply family and business financial records. For the 
record, currently, the Bahonglagi people already have their own products that are ready to 
be marketed (coffee, brown rice and chips).

Third, marketing. At this stage, RWE products would have been recognized, reached the 
sales targets, and further evaluated for future success. The community will continue to be 
equipped with soft skills that will support their production such as marketing training and 
good communication techniques to external parties. It is hoped that the Bahonglagi 
community will have permanent partners who accommodate production products and 
continue to expand products with the soft skills that have been obtained.

Fourth, small and medium-sized businesses. At this point, the Bahonglangi community is 
expected to have professionally managed their businesses- complete with financial records, 

marketing processes, and market expansion to expand their business. At this stage, the 
program's impact on women's empowerment has been seen by the communities around 
Bahonglagi, and they could become a pioneer for the movement in the surrounding villages 
in South Sulawesi. It is hoped that the Bahonglangi community will soon have their own 
legal entity to run their business as the next step in managing other natural resources such 
as forest honey, brown sugar, and rattan.

After the program's initial run in November 2017, the South Sulawesi 1000 Guru program 
arrived to observe and build friendly relations with the Bahonglangi locals. Two days after 
the visit, the team began to socialize the RWE program, which was held there four times 
between November 2017 to January 2018. 

The inaugural meeting was held in February 2018 to collect data on RWE participants and 
begin the schooling process. Out of the 28 people who registered, 14 of those who attended 
this meeting were from Lapparia and Ka'bungia (villages around Bahonglangi). 

At the meeting, participants were divided into three groups, namely class A, class B and 
class C. Class A was for participants who knew and could distinguish numbers from 1 to 3, 
and could read and write but were still not fluent. Class B was for participants who already 
know and could recognise numbers from 1 to 2, but do not yet know how to read and write. 
Meanwhile, class C consisted of participants who could not read, write, or recognize 
numbers.

After the meeting, new learning materials were given, which were far more different from 
the first stage. The women in Bahonglangi from class A and class B were merged together 
for the financial training class. The rest of the participants, most of whom were older than 
45 and were visually impaired in some way or another, received training in reading and 
arithmetic. In addition to that, all the women were also divided into 4 business groups for 
the red rice and honey business. 

The business began in December that same year and have now expanded beyond Bone 
Regency and even South Sulawesi. The sales were arranged online and offline. In addition 
to that, the 1000 Guru program has also formed the Zahratul Jannah Taklim Council in 
January 2019, which was carried out at the initiative of the Bahonglangi residents and 
consisted of 25 women from Bahonglangi. 

From an economic perspective, this project has provided alternative sources of livelihoods, 

developed sustainable small businesses and maximized natural resources in the form of 
coffee plantations. This program, which is managed entirely by women, has yielded 
abundantly every year, harvesting organic brown rice, sweet potatoes and cassava.

Socially, this project has succeeded in showing the community that marriage does not have 
to be only with someone from the same tribe. With this understanding, the community has 
become more open to the outside community; marriages with non-indigenous people have 
occurred, and direct discussions and conversations of the topic are now more common, 
especially for women. The indirect impact of this aspect is the increasing public awareness 
of the importance of getting an education.

On the environmental aspect, RWE has worked to increase public awareness about the 
importance of cleanliness, especially for mothers, so that children who are playing and 
coming into direct contact with the ground would not get too dirty, though there's still room 
for improvement. Not only that, but they are also now more aware of the importance of 
cleanliness around the house.

One of the women who felt the impact of real progress thanks to the assistance provided by 
1000 Guru was Daeng Anti. A wife and mother (not only for her small family but also for her 
village, due to her role in the community), Daeng Anti was born and raised in Bahonglangi. 
She admitted that she previously had no confidence in herself because she could not write, 
read, and count; she could only take care of the house and her child every day. She never 
even thought about contributing more to her village. But after the 1000 Guru program, she 
was no longer afraid of socializing with the local community; now, she has even become an 
'information center' for outsiders who to know more about the area. 

Daeng Anti has gotten much better at calculations, so now she is the one who manages the 
finances of the newly-established villagers' joint business. That way, Daeng Anti's writing, 
reading, and counting skills will develop along with the business, which is currently growing 
quite rapidly; the products have been successfully marketed not only in her village but also 
to the city. This proves that Daeng Anti's skillset will continue to expand.

Daeng Anti's handled all the packaging processes, right up until the products are marketed. 
She is assisted by locals work daily to harvest honey and brown rice, which are then stored 
at her house. Daeng Anti also directly handles the process of cleaning and packaging 
products after when all the crops have been collected. This is done so that the product is not 
only of high quality but also attractively packaged. Thus, the ordering process is centered on 
Daeng Anti's house. And it's not only Daeng Anti; now the women of Bahonglagi are ready 
to become independent and nurture their entrepreneurial spirit. These wonder women have 
brought about changes in Bahonglangi.
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The above conditions have made a lot of women's lives more difficult than it ever should 
have been. Empowering women through training is very effective in strengthening women's 
self-confidence and increasing women's independence - both economically and otherwise. 
After the women have become more capable, they can make decisions independently and 
act decisively in their social groups, from the household level to the village level.

One of the hamlets that have women who do lack socio-economic independence is the 
Bahonglangi hamlet. The hamlet is located in the middle of a pine forest at the foot of 
Mount Bahonglangi, the highest peak in Bone Regency. Administratively, the hamlet is part 
of Bontojai Village, Bontocani District, Bone Regency, South Sulawesi.

Geographically, this hamlet is in the west of Erelembang Village, Buttonopao District, Gowa 
Regency; it's east of Mario Hamlet, Bontojai Village, Bontocani District, Bone Regency, 
north of Maros Regency, and right to the South of Sinjai Regency. Bahonglangi can be 
reached by driving from Makassar to Erelembang for 90 km for about 4 hours, and from 
there the journey continues with a 15 km, 4-hour walk to Bahonglangi itself.

The Bohanglangi people are a hundred percent Muslim. They also have customs that have 
been passed down from generation to generation by their ancestors. Among those customs 
is a 'thanksgiving' celebration, where they slaughter and eat chicken together. This 
celebration is usually done at the start of the rice planting season, before rice harvesting 
season, and when the rice has been harvested and stored in the rice barn, and when giving 
birth to children, and before cleaning the local waterways, and so on.

Ethnically, the Bahonglangi people are related to the Bugis Bone tribe; however, in daily 
life, they are mostly in direct contact with the Gowa people, who are part of the Makassar 
people. As a result, their language is different from the Bugis language in general. In their 
daily life, they use the Makassar language with the Konjo-Dentong dialect, which is a 
mixture of Bugis and Makassarese languages. 

The Bahonglangi people are all descendants of one lineage, so almost everyone who lives 
there is related to each other, in some way or another. However, they’ve become more open 
to outsiders recently, so marriages with non-native Bahonglangi people have occurred, few 
as they had been. They also still maintain their adat values, including in regards to 
marriage.

The Bahonglangi people mainly get their income from selling tapped pine sap and raising 

cattle. Their agricultural products, such as brown rice and white rice, are only enough for 
individual household needs. Education-wise, most of the Bahonglangi people only 
graduated from elementary school. The dropout rate there is still very high. The remote 
elementary school had only been established 10 years ago. Before that, the local community 
had absolutely no formal education; they only learned from newcomers who occasionally 
entered Bahonglangi to climb the mountain. At the time of this writing, there have only 
been two Bahonglangi locals who have graduated from high school. Many of the younger 
generations dropped out after junior high school to help their parents tap pine sap and care 
for the livestock. Some of them work in Makassar City as household assistants.

It was also in Bahonglangi that the 1000 Guru Program was carried out. This program was 
geared specifically to address the issue of low literacy and education levels of the rural 
children in Indonesia. The concept of "Traveling & Teaching" a la 1000 Guru has been in 
great demand by young Indonesians and has reached many rural Indonesians. Up until 
now, this program has been present in 40 districts and cities in Indonesia. In South 
Sulawesi alone, they have been present since mid-2014, and have carried out several 
projects, including Traveling & Teaching in 14 districts/cities, school renovations in 
Manuju, Gowa, establishing the Smart Center (SC) in Badi Island, Manuju and Bahonglagi, 
as well as the Bahonglagi One Month Service in the Interior (SBMP) program in Bone 
Regency, in addition to several other educational projects.

Since 2015, the 1000 Guru program in South Sulawesi has regularly visited Bahonglangi, 
which is inhabited by 41 families and about 214 people in total, from toddlers to the elderly. 
After several observations at the end of 2017, finally, the Bahonglangi population, 
specifically the women, were spurred on to continue to learn and help their husbands 
support the family economy. With this in mind, the 1000 Guru South Sulawesi program 
then organised an empowerment project for women in Bahonglangi which they named 
“Rural Woman Empowerment (RWE)” Bahonglangi; this project functioned as a follow-up 
to the 1000 Guru's work in this hamlet.

RWE has been implemented in Bahonglangi since April 2018. This program is supported by 
the Australian Consulate-General through direct assistance from the Australian 
government. The main target of this project were women in households. There were two 
activities that the project focused on; the first is the self-development workshop, where the 
participants would start to learn or improve their reading, writing and numeracy skills. The 
second focus is on entrepreneurship skills training, where they will receive training from 
volunteers or entrepreneurs. The purpose of this program is to facilitate women in rural 

areas and give them the skills needed to help their families fulfil their daily needs. By 
providing reading, writing and arithmetic skills, participants are expected to be able to 
apply it in their daily lives. 

In addition to these two focus points, the Bahonglangi women were then also equipped with 
the ability to manage family finances (financial literacy) and the ability to start their own 
business (entrepreneurship literacy) by utilizing the natural resources around them. Armed 
with these skills, they hoped that the participants would soon be able to manage their family 
and business finances so that people in Bahonglagi will become more financially 
independent in their daily lives.

This project was carried out in four stages. The first step was the introduction of the 
program in Bahonglangi. At this stage, the goal was for the Bahonglangi community to take 
basic training to improve their reading, writing and numeracy skills. This activity took the 
form of an 'adult school', and used the fun teaching method. In this stage, it was hoped that 
the Bahonglangi community, particularly the women, would come out having learned to 
read, write and count.

Second, financial management and entrepreneurial skills. At this stage, the community is 
given further training on how to manage family and business finances. They will also receive 
entrepreneurship training, which is expected to encourage them to start and focus on 
running a small business by producing natural products from natural resources found 
around Bahonglagi. Ideally, by the end of this stage, the Bahonglagi local community's 
products would be ready to hit the market, complete with attractive packaging. The 
Bahonglagi community has started to apply family and business financial records. For the 
record, currently, the Bahonglagi people already have their own products that are ready to 
be marketed (coffee, brown rice and chips).

Third, marketing. At this stage, RWE products would have been recognized, reached the 
sales targets, and further evaluated for future success. The community will continue to be 
equipped with soft skills that will support their production such as marketing training and 
good communication techniques to external parties. It is hoped that the Bahonglagi 
community will have permanent partners who accommodate production products and 
continue to expand products with the soft skills that have been obtained.

Fourth, small and medium-sized businesses. At this point, the Bahonglangi community is 
expected to have professionally managed their businesses- complete with financial records, 

marketing processes, and market expansion to expand their business. At this stage, the 
program's impact on women's empowerment has been seen by the communities around 
Bahonglagi, and they could become a pioneer for the movement in the surrounding villages 
in South Sulawesi. It is hoped that the Bahonglangi community will soon have their own 
legal entity to run their business as the next step in managing other natural resources such 
as forest honey, brown sugar, and rattan.

After the program's initial run in November 2017, the South Sulawesi 1000 Guru program 
arrived to observe and build friendly relations with the Bahonglangi locals. Two days after 
the visit, the team began to socialize the RWE program, which was held there four times 
between November 2017 to January 2018. 

The inaugural meeting was held in February 2018 to collect data on RWE participants and 
begin the schooling process. Out of the 28 people who registered, 14 of those who attended 
this meeting were from Lapparia and Ka'bungia (villages around Bahonglangi). 

At the meeting, participants were divided into three groups, namely class A, class B and 
class C. Class A was for participants who knew and could distinguish numbers from 1 to 3, 
and could read and write but were still not fluent. Class B was for participants who already 
know and could recognise numbers from 1 to 2, but do not yet know how to read and write. 
Meanwhile, class C consisted of participants who could not read, write, or recognize 
numbers.

After the meeting, new learning materials were given, which were far more different from 
the first stage. The women in Bahonglangi from class A and class B were merged together 
for the financial training class. The rest of the participants, most of whom were older than 
45 and were visually impaired in some way or another, received training in reading and 
arithmetic. In addition to that, all the women were also divided into 4 business groups for 
the red rice and honey business. 

The business began in December that same year and have now expanded beyond Bone 
Regency and even South Sulawesi. The sales were arranged online and offline. In addition 
to that, the 1000 Guru program has also formed the Zahratul Jannah Taklim Council in 
January 2019, which was carried out at the initiative of the Bahonglangi residents and 
consisted of 25 women from Bahonglangi. 

From an economic perspective, this project has provided alternative sources of livelihoods, 

developed sustainable small businesses and maximized natural resources in the form of 
coffee plantations. This program, which is managed entirely by women, has yielded 
abundantly every year, harvesting organic brown rice, sweet potatoes and cassava.

Socially, this project has succeeded in showing the community that marriage does not have 
to be only with someone from the same tribe. With this understanding, the community has 
become more open to the outside community; marriages with non-indigenous people have 
occurred, and direct discussions and conversations of the topic are now more common, 
especially for women. The indirect impact of this aspect is the increasing public awareness 
of the importance of getting an education.

On the environmental aspect, RWE has worked to increase public awareness about the 
importance of cleanliness, especially for mothers, so that children who are playing and 
coming into direct contact with the ground would not get too dirty, though there's still room 
for improvement. Not only that, but they are also now more aware of the importance of 
cleanliness around the house.

One of the women who felt the impact of real progress thanks to the assistance provided by 
1000 Guru was Daeng Anti. A wife and mother (not only for her small family but also for her 
village, due to her role in the community), Daeng Anti was born and raised in Bahonglangi. 
She admitted that she previously had no confidence in herself because she could not write, 
read, and count; she could only take care of the house and her child every day. She never 
even thought about contributing more to her village. But after the 1000 Guru program, she 
was no longer afraid of socializing with the local community; now, she has even become an 
'information center' for outsiders who to know more about the area. 

Daeng Anti has gotten much better at calculations, so now she is the one who manages the 
finances of the newly-established villagers' joint business. That way, Daeng Anti's writing, 
reading, and counting skills will develop along with the business, which is currently growing 
quite rapidly; the products have been successfully marketed not only in her village but also 
to the city. This proves that Daeng Anti's skillset will continue to expand.

Daeng Anti's handled all the packaging processes, right up until the products are marketed. 
She is assisted by locals work daily to harvest honey and brown rice, which are then stored 
at her house. Daeng Anti also directly handles the process of cleaning and packaging 
products after when all the crops have been collected. This is done so that the product is not 
only of high quality but also attractively packaged. Thus, the ordering process is centered on 
Daeng Anti's house. And it's not only Daeng Anti; now the women of Bahonglagi are ready 
to become independent and nurture their entrepreneurial spirit. These wonder women have 
brought about changes in Bahonglangi.
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SLICES of A NATION’S STORY

The above conditions have made a lot of women's lives more difficult than it ever should 
have been. Empowering women through training is very effective in strengthening women's 
self-confidence and increasing women's independence - both economically and otherwise. 
After the women have become more capable, they can make decisions independently and 
act decisively in their social groups, from the household level to the village level.

One of the hamlets that have women who do lack socio-economic independence is the 
Bahonglangi hamlet. The hamlet is located in the middle of a pine forest at the foot of 
Mount Bahonglangi, the highest peak in Bone Regency. Administratively, the hamlet is part 
of Bontojai Village, Bontocani District, Bone Regency, South Sulawesi.

Geographically, this hamlet is in the west of Erelembang Village, Buttonopao District, Gowa 
Regency; it's east of Mario Hamlet, Bontojai Village, Bontocani District, Bone Regency, 
north of Maros Regency, and right to the South of Sinjai Regency. Bahonglangi can be 
reached by driving from Makassar to Erelembang for 90 km for about 4 hours, and from 
there the journey continues with a 15 km, 4-hour walk to Bahonglangi itself.

The Bohanglangi people are a hundred percent Muslim. They also have customs that have 
been passed down from generation to generation by their ancestors. Among those customs 
is a 'thanksgiving' celebration, where they slaughter and eat chicken together. This 
celebration is usually done at the start of the rice planting season, before rice harvesting 
season, and when the rice has been harvested and stored in the rice barn, and when giving 
birth to children, and before cleaning the local waterways, and so on.

Ethnically, the Bahonglangi people are related to the Bugis Bone tribe; however, in daily 
life, they are mostly in direct contact with the Gowa people, who are part of the Makassar 
people. As a result, their language is different from the Bugis language in general. In their 
daily life, they use the Makassar language with the Konjo-Dentong dialect, which is a 
mixture of Bugis and Makassarese languages. 

The Bahonglangi people are all descendants of one lineage, so almost everyone who lives 
there is related to each other, in some way or another. However, they’ve become more open 
to outsiders recently, so marriages with non-native Bahonglangi people have occurred, few 
as they had been. They also still maintain their adat values, including in regards to 
marriage.

The Bahonglangi people mainly get their income from selling tapped pine sap and raising 

cattle. Their agricultural products, such as brown rice and white rice, are only enough for 
individual household needs. Education-wise, most of the Bahonglangi people only 
graduated from elementary school. The dropout rate there is still very high. The remote 
elementary school had only been established 10 years ago. Before that, the local community 
had absolutely no formal education; they only learned from newcomers who occasionally 
entered Bahonglangi to climb the mountain. At the time of this writing, there have only 
been two Bahonglangi locals who have graduated from high school. Many of the younger 
generations dropped out after junior high school to help their parents tap pine sap and care 
for the livestock. Some of them work in Makassar City as household assistants.

It was also in Bahonglangi that the 1000 Guru Program was carried out. This program was 
geared specifically to address the issue of low literacy and education levels of the rural 
children in Indonesia. The concept of "Traveling & Teaching" a la 1000 Guru has been in 
great demand by young Indonesians and has reached many rural Indonesians. Up until 
now, this program has been present in 40 districts and cities in Indonesia. In South 
Sulawesi alone, they have been present since mid-2014, and have carried out several 
projects, including Traveling & Teaching in 14 districts/cities, school renovations in 
Manuju, Gowa, establishing the Smart Center (SC) in Badi Island, Manuju and Bahonglagi, 
as well as the Bahonglagi One Month Service in the Interior (SBMP) program in Bone 
Regency, in addition to several other educational projects.

Since 2015, the 1000 Guru program in South Sulawesi has regularly visited Bahonglangi, 
which is inhabited by 41 families and about 214 people in total, from toddlers to the elderly. 
After several observations at the end of 2017, finally, the Bahonglangi population, 
specifically the women, were spurred on to continue to learn and help their husbands 
support the family economy. With this in mind, the 1000 Guru South Sulawesi program 
then organised an empowerment project for women in Bahonglangi which they named 
“Rural Woman Empowerment (RWE)” Bahonglangi; this project functioned as a follow-up 
to the 1000 Guru's work in this hamlet.

RWE has been implemented in Bahonglangi since April 2018. This program is supported by 
the Australian Consulate-General through direct assistance from the Australian 
government. The main target of this project were women in households. There were two 
activities that the project focused on; the first is the self-development workshop, where the 
participants would start to learn or improve their reading, writing and numeracy skills. The 
second focus is on entrepreneurship skills training, where they will receive training from 
volunteers or entrepreneurs. The purpose of this program is to facilitate women in rural 

areas and give them the skills needed to help their families fulfil their daily needs. By 
providing reading, writing and arithmetic skills, participants are expected to be able to 
apply it in their daily lives. 

In addition to these two focus points, the Bahonglangi women were then also equipped with 
the ability to manage family finances (financial literacy) and the ability to start their own 
business (entrepreneurship literacy) by utilizing the natural resources around them. Armed 
with these skills, they hoped that the participants would soon be able to manage their family 
and business finances so that people in Bahonglagi will become more financially 
independent in their daily lives.

This project was carried out in four stages. The first step was the introduction of the 
program in Bahonglangi. At this stage, the goal was for the Bahonglangi community to take 
basic training to improve their reading, writing and numeracy skills. This activity took the 
form of an 'adult school', and used the fun teaching method. In this stage, it was hoped that 
the Bahonglangi community, particularly the women, would come out having learned to 
read, write and count.

Second, financial management and entrepreneurial skills. At this stage, the community is 
given further training on how to manage family and business finances. They will also receive 
entrepreneurship training, which is expected to encourage them to start and focus on 
running a small business by producing natural products from natural resources found 
around Bahonglagi. Ideally, by the end of this stage, the Bahonglagi local community's 
products would be ready to hit the market, complete with attractive packaging. The 
Bahonglagi community has started to apply family and business financial records. For the 
record, currently, the Bahonglagi people already have their own products that are ready to 
be marketed (coffee, brown rice and chips).

Third, marketing. At this stage, RWE products would have been recognized, reached the 
sales targets, and further evaluated for future success. The community will continue to be 
equipped with soft skills that will support their production such as marketing training and 
good communication techniques to external parties. It is hoped that the Bahonglagi 
community will have permanent partners who accommodate production products and 
continue to expand products with the soft skills that have been obtained.

Fourth, small and medium-sized businesses. At this point, the Bahonglangi community is 
expected to have professionally managed their businesses- complete with financial records, 

marketing processes, and market expansion to expand their business. At this stage, the 
program's impact on women's empowerment has been seen by the communities around 
Bahonglagi, and they could become a pioneer for the movement in the surrounding villages 
in South Sulawesi. It is hoped that the Bahonglangi community will soon have their own 
legal entity to run their business as the next step in managing other natural resources such 
as forest honey, brown sugar, and rattan.

After the program's initial run in November 2017, the South Sulawesi 1000 Guru program 
arrived to observe and build friendly relations with the Bahonglangi locals. Two days after 
the visit, the team began to socialize the RWE program, which was held there four times 
between November 2017 to January 2018. 

The inaugural meeting was held in February 2018 to collect data on RWE participants and 
begin the schooling process. Out of the 28 people who registered, 14 of those who attended 
this meeting were from Lapparia and Ka'bungia (villages around Bahonglangi). 

At the meeting, participants were divided into three groups, namely class A, class B and 
class C. Class A was for participants who knew and could distinguish numbers from 1 to 3, 
and could read and write but were still not fluent. Class B was for participants who already 
know and could recognise numbers from 1 to 2, but do not yet know how to read and write. 
Meanwhile, class C consisted of participants who could not read, write, or recognize 
numbers.

After the meeting, new learning materials were given, which were far more different from 
the first stage. The women in Bahonglangi from class A and class B were merged together 
for the financial training class. The rest of the participants, most of whom were older than 
45 and were visually impaired in some way or another, received training in reading and 
arithmetic. In addition to that, all the women were also divided into 4 business groups for 
the red rice and honey business. 

The business began in December that same year and have now expanded beyond Bone 
Regency and even South Sulawesi. The sales were arranged online and offline. In addition 
to that, the 1000 Guru program has also formed the Zahratul Jannah Taklim Council in 
January 2019, which was carried out at the initiative of the Bahonglangi residents and 
consisted of 25 women from Bahonglangi. 

From an economic perspective, this project has provided alternative sources of livelihoods, 

developed sustainable small businesses and maximized natural resources in the form of 
coffee plantations. This program, which is managed entirely by women, has yielded 
abundantly every year, harvesting organic brown rice, sweet potatoes and cassava.

Socially, this project has succeeded in showing the community that marriage does not have 
to be only with someone from the same tribe. With this understanding, the community has 
become more open to the outside community; marriages with non-indigenous people have 
occurred, and direct discussions and conversations of the topic are now more common, 
especially for women. The indirect impact of this aspect is the increasing public awareness 
of the importance of getting an education.

On the environmental aspect, RWE has worked to increase public awareness about the 
importance of cleanliness, especially for mothers, so that children who are playing and 
coming into direct contact with the ground would not get too dirty, though there's still room 
for improvement. Not only that, but they are also now more aware of the importance of 
cleanliness around the house.

One of the women who felt the impact of real progress thanks to the assistance provided by 
1000 Guru was Daeng Anti. A wife and mother (not only for her small family but also for her 
village, due to her role in the community), Daeng Anti was born and raised in Bahonglangi. 
She admitted that she previously had no confidence in herself because she could not write, 
read, and count; she could only take care of the house and her child every day. She never 
even thought about contributing more to her village. But after the 1000 Guru program, she 
was no longer afraid of socializing with the local community; now, she has even become an 
'information center' for outsiders who to know more about the area. 

Daeng Anti has gotten much better at calculations, so now she is the one who manages the 
finances of the newly-established villagers' joint business. That way, Daeng Anti's writing, 
reading, and counting skills will develop along with the business, which is currently growing 
quite rapidly; the products have been successfully marketed not only in her village but also 
to the city. This proves that Daeng Anti's skillset will continue to expand.

Daeng Anti's handled all the packaging processes, right up until the products are marketed. 
She is assisted by locals work daily to harvest honey and brown rice, which are then stored 
at her house. Daeng Anti also directly handles the process of cleaning and packaging 
products after when all the crops have been collected. This is done so that the product is not 
only of high quality but also attractively packaged. Thus, the ordering process is centered on 
Daeng Anti's house. And it's not only Daeng Anti; now the women of Bahonglagi are ready 
to become independent and nurture their entrepreneurial spirit. These wonder women have 
brought about changes in Bahonglangi.
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The above conditions have made a lot of women's lives more difficult than it ever should 
have been. Empowering women through training is very effective in strengthening women's 
self-confidence and increasing women's independence - both economically and otherwise. 
After the women have become more capable, they can make decisions independently and 
act decisively in their social groups, from the household level to the village level.

One of the hamlets that have women who do lack socio-economic independence is the 
Bahonglangi hamlet. The hamlet is located in the middle of a pine forest at the foot of 
Mount Bahonglangi, the highest peak in Bone Regency. Administratively, the hamlet is part 
of Bontojai Village, Bontocani District, Bone Regency, South Sulawesi.

Geographically, this hamlet is in the west of Erelembang Village, Buttonopao District, Gowa 
Regency; it's east of Mario Hamlet, Bontojai Village, Bontocani District, Bone Regency, 
north of Maros Regency, and right to the South of Sinjai Regency. Bahonglangi can be 
reached by driving from Makassar to Erelembang for 90 km for about 4 hours, and from 
there the journey continues with a 15 km, 4-hour walk to Bahonglangi itself.

The Bohanglangi people are a hundred percent Muslim. They also have customs that have 
been passed down from generation to generation by their ancestors. Among those customs 
is a 'thanksgiving' celebration, where they slaughter and eat chicken together. This 
celebration is usually done at the start of the rice planting season, before rice harvesting 
season, and when the rice has been harvested and stored in the rice barn, and when giving 
birth to children, and before cleaning the local waterways, and so on.

Ethnically, the Bahonglangi people are related to the Bugis Bone tribe; however, in daily 
life, they are mostly in direct contact with the Gowa people, who are part of the Makassar 
people. As a result, their language is different from the Bugis language in general. In their 
daily life, they use the Makassar language with the Konjo-Dentong dialect, which is a 
mixture of Bugis and Makassarese languages. 

The Bahonglangi people are all descendants of one lineage, so almost everyone who lives 
there is related to each other, in some way or another. However, they’ve become more open 
to outsiders recently, so marriages with non-native Bahonglangi people have occurred, few 
as they had been. They also still maintain their adat values, including in regards to 
marriage.

The Bahonglangi people mainly get their income from selling tapped pine sap and raising 

cattle. Their agricultural products, such as brown rice and white rice, are only enough for 
individual household needs. Education-wise, most of the Bahonglangi people only 
graduated from elementary school. The dropout rate there is still very high. The remote 
elementary school had only been established 10 years ago. Before that, the local community 
had absolutely no formal education; they only learned from newcomers who occasionally 
entered Bahonglangi to climb the mountain. At the time of this writing, there have only 
been two Bahonglangi locals who have graduated from high school. Many of the younger 
generations dropped out after junior high school to help their parents tap pine sap and care 
for the livestock. Some of them work in Makassar City as household assistants.

It was also in Bahonglangi that the 1000 Guru Program was carried out. This program was 
geared specifically to address the issue of low literacy and education levels of the rural 
children in Indonesia. The concept of "Traveling & Teaching" a la 1000 Guru has been in 
great demand by young Indonesians and has reached many rural Indonesians. Up until 
now, this program has been present in 40 districts and cities in Indonesia. In South 
Sulawesi alone, they have been present since mid-2014, and have carried out several 
projects, including Traveling & Teaching in 14 districts/cities, school renovations in 
Manuju, Gowa, establishing the Smart Center (SC) in Badi Island, Manuju and Bahonglagi, 
as well as the Bahonglagi One Month Service in the Interior (SBMP) program in Bone 
Regency, in addition to several other educational projects.

Since 2015, the 1000 Guru program in South Sulawesi has regularly visited Bahonglangi, 
which is inhabited by 41 families and about 214 people in total, from toddlers to the elderly. 
After several observations at the end of 2017, finally, the Bahonglangi population, 
specifically the women, were spurred on to continue to learn and help their husbands 
support the family economy. With this in mind, the 1000 Guru South Sulawesi program 
then organised an empowerment project for women in Bahonglangi which they named 
“Rural Woman Empowerment (RWE)” Bahonglangi; this project functioned as a follow-up 
to the 1000 Guru's work in this hamlet.

RWE has been implemented in Bahonglangi since April 2018. This program is supported by 
the Australian Consulate-General through direct assistance from the Australian 
government. The main target of this project were women in households. There were two 
activities that the project focused on; the first is the self-development workshop, where the 
participants would start to learn or improve their reading, writing and numeracy skills. The 
second focus is on entrepreneurship skills training, where they will receive training from 
volunteers or entrepreneurs. The purpose of this program is to facilitate women in rural 

areas and give them the skills needed to help their families fulfil their daily needs. By 
providing reading, writing and arithmetic skills, participants are expected to be able to 
apply it in their daily lives. 

In addition to these two focus points, the Bahonglangi women were then also equipped with 
the ability to manage family finances (financial literacy) and the ability to start their own 
business (entrepreneurship literacy) by utilizing the natural resources around them. Armed 
with these skills, they hoped that the participants would soon be able to manage their family 
and business finances so that people in Bahonglagi will become more financially 
independent in their daily lives.

This project was carried out in four stages. The first step was the introduction of the 
program in Bahonglangi. At this stage, the goal was for the Bahonglangi community to take 
basic training to improve their reading, writing and numeracy skills. This activity took the 
form of an 'adult school', and used the fun teaching method. In this stage, it was hoped that 
the Bahonglangi community, particularly the women, would come out having learned to 
read, write and count.

Second, financial management and entrepreneurial skills. At this stage, the community is 
given further training on how to manage family and business finances. They will also receive 
entrepreneurship training, which is expected to encourage them to start and focus on 
running a small business by producing natural products from natural resources found 
around Bahonglagi. Ideally, by the end of this stage, the Bahonglagi local community's 
products would be ready to hit the market, complete with attractive packaging. The 
Bahonglagi community has started to apply family and business financial records. For the 
record, currently, the Bahonglagi people already have their own products that are ready to 
be marketed (coffee, brown rice and chips).

Third, marketing. At this stage, RWE products would have been recognized, reached the 
sales targets, and further evaluated for future success. The community will continue to be 
equipped with soft skills that will support their production such as marketing training and 
good communication techniques to external parties. It is hoped that the Bahonglagi 
community will have permanent partners who accommodate production products and 
continue to expand products with the soft skills that have been obtained.

Fourth, small and medium-sized businesses. At this point, the Bahonglangi community is 
expected to have professionally managed their businesses- complete with financial records, 

marketing processes, and market expansion to expand their business. At this stage, the 
program's impact on women's empowerment has been seen by the communities around 
Bahonglagi, and they could become a pioneer for the movement in the surrounding villages 
in South Sulawesi. It is hoped that the Bahonglangi community will soon have their own 
legal entity to run their business as the next step in managing other natural resources such 
as forest honey, brown sugar, and rattan.

After the program's initial run in November 2017, the South Sulawesi 1000 Guru program 
arrived to observe and build friendly relations with the Bahonglangi locals. Two days after 
the visit, the team began to socialize the RWE program, which was held there four times 
between November 2017 to January 2018. 

The inaugural meeting was held in February 2018 to collect data on RWE participants and 
begin the schooling process. Out of the 28 people who registered, 14 of those who attended 
this meeting were from Lapparia and Ka'bungia (villages around Bahonglangi). 

At the meeting, participants were divided into three groups, namely class A, class B and 
class C. Class A was for participants who knew and could distinguish numbers from 1 to 3, 
and could read and write but were still not fluent. Class B was for participants who already 
know and could recognise numbers from 1 to 2, but do not yet know how to read and write. 
Meanwhile, class C consisted of participants who could not read, write, or recognize 
numbers.

After the meeting, new learning materials were given, which were far more different from 
the first stage. The women in Bahonglangi from class A and class B were merged together 
for the financial training class. The rest of the participants, most of whom were older than 
45 and were visually impaired in some way or another, received training in reading and 
arithmetic. In addition to that, all the women were also divided into 4 business groups for 
the red rice and honey business. 

The business began in December that same year and have now expanded beyond Bone 
Regency and even South Sulawesi. The sales were arranged online and offline. In addition 
to that, the 1000 Guru program has also formed the Zahratul Jannah Taklim Council in 
January 2019, which was carried out at the initiative of the Bahonglangi residents and 
consisted of 25 women from Bahonglangi. 

From an economic perspective, this project has provided alternative sources of livelihoods, 

developed sustainable small businesses and maximized natural resources in the form of 
coffee plantations. This program, which is managed entirely by women, has yielded 
abundantly every year, harvesting organic brown rice, sweet potatoes and cassava.

Socially, this project has succeeded in showing the community that marriage does not have 
to be only with someone from the same tribe. With this understanding, the community has 
become more open to the outside community; marriages with non-indigenous people have 
occurred, and direct discussions and conversations of the topic are now more common, 
especially for women. The indirect impact of this aspect is the increasing public awareness 
of the importance of getting an education.

On the environmental aspect, RWE has worked to increase public awareness about the 
importance of cleanliness, especially for mothers, so that children who are playing and 
coming into direct contact with the ground would not get too dirty, though there's still room 
for improvement. Not only that, but they are also now more aware of the importance of 
cleanliness around the house.

One of the women who felt the impact of real progress thanks to the assistance provided by 
1000 Guru was Daeng Anti. A wife and mother (not only for her small family but also for her 
village, due to her role in the community), Daeng Anti was born and raised in Bahonglangi. 
She admitted that she previously had no confidence in herself because she could not write, 
read, and count; she could only take care of the house and her child every day. She never 
even thought about contributing more to her village. But after the 1000 Guru program, she 
was no longer afraid of socializing with the local community; now, she has even become an 
'information center' for outsiders who to know more about the area. 

Daeng Anti has gotten much better at calculations, so now she is the one who manages the 
finances of the newly-established villagers' joint business. That way, Daeng Anti's writing, 
reading, and counting skills will develop along with the business, which is currently growing 
quite rapidly; the products have been successfully marketed not only in her village but also 
to the city. This proves that Daeng Anti's skillset will continue to expand.

Daeng Anti's handled all the packaging processes, right up until the products are marketed. 
She is assisted by locals work daily to harvest honey and brown rice, which are then stored 
at her house. Daeng Anti also directly handles the process of cleaning and packaging 
products after when all the crops have been collected. This is done so that the product is not 
only of high quality but also attractively packaged. Thus, the ordering process is centered on 
Daeng Anti's house. And it's not only Daeng Anti; now the women of Bahonglagi are ready 
to become independent and nurture their entrepreneurial spirit. These wonder women have 
brought about changes in Bahonglangi.
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The above conditions have made a lot of women's lives more difficult than it ever should 
have been. Empowering women through training is very effective in strengthening women's 
self-confidence and increasing women's independence - both economically and otherwise. 
After the women have become more capable, they can make decisions independently and 
act decisively in their social groups, from the household level to the village level.

One of the hamlets that have women who do lack socio-economic independence is the 
Bahonglangi hamlet. The hamlet is located in the middle of a pine forest at the foot of 
Mount Bahonglangi, the highest peak in Bone Regency. Administratively, the hamlet is part 
of Bontojai Village, Bontocani District, Bone Regency, South Sulawesi.

Geographically, this hamlet is in the west of Erelembang Village, Buttonopao District, Gowa 
Regency; it's east of Mario Hamlet, Bontojai Village, Bontocani District, Bone Regency, 
north of Maros Regency, and right to the South of Sinjai Regency. Bahonglangi can be 
reached by driving from Makassar to Erelembang for 90 km for about 4 hours, and from 
there the journey continues with a 15 km, 4-hour walk to Bahonglangi itself.

The Bohanglangi people are a hundred percent Muslim. They also have customs that have 
been passed down from generation to generation by their ancestors. Among those customs 
is a 'thanksgiving' celebration, where they slaughter and eat chicken together. This 
celebration is usually done at the start of the rice planting season, before rice harvesting 
season, and when the rice has been harvested and stored in the rice barn, and when giving 
birth to children, and before cleaning the local waterways, and so on.

Ethnically, the Bahonglangi people are related to the Bugis Bone tribe; however, in daily 
life, they are mostly in direct contact with the Gowa people, who are part of the Makassar 
people. As a result, their language is different from the Bugis language in general. In their 
daily life, they use the Makassar language with the Konjo-Dentong dialect, which is a 
mixture of Bugis and Makassarese languages. 

The Bahonglangi people are all descendants of one lineage, so almost everyone who lives 
there is related to each other, in some way or another. However, they’ve become more open 
to outsiders recently, so marriages with non-native Bahonglangi people have occurred, few 
as they had been. They also still maintain their adat values, including in regards to 
marriage.

The Bahonglangi people mainly get their income from selling tapped pine sap and raising 

cattle. Their agricultural products, such as brown rice and white rice, are only enough for 
individual household needs. Education-wise, most of the Bahonglangi people only 
graduated from elementary school. The dropout rate there is still very high. The remote 
elementary school had only been established 10 years ago. Before that, the local community 
had absolutely no formal education; they only learned from newcomers who occasionally 
entered Bahonglangi to climb the mountain. At the time of this writing, there have only 
been two Bahonglangi locals who have graduated from high school. Many of the younger 
generations dropped out after junior high school to help their parents tap pine sap and care 
for the livestock. Some of them work in Makassar City as household assistants.

It was also in Bahonglangi that the 1000 Guru Program was carried out. This program was 
geared specifically to address the issue of low literacy and education levels of the rural 
children in Indonesia. The concept of "Traveling & Teaching" a la 1000 Guru has been in 
great demand by young Indonesians and has reached many rural Indonesians. Up until 
now, this program has been present in 40 districts and cities in Indonesia. In South 
Sulawesi alone, they have been present since mid-2014, and have carried out several 
projects, including Traveling & Teaching in 14 districts/cities, school renovations in 
Manuju, Gowa, establishing the Smart Center (SC) in Badi Island, Manuju and Bahonglagi, 
as well as the Bahonglagi One Month Service in the Interior (SBMP) program in Bone 
Regency, in addition to several other educational projects.

Since 2015, the 1000 Guru program in South Sulawesi has regularly visited Bahonglangi, 
which is inhabited by 41 families and about 214 people in total, from toddlers to the elderly. 
After several observations at the end of 2017, finally, the Bahonglangi population, 
specifically the women, were spurred on to continue to learn and help their husbands 
support the family economy. With this in mind, the 1000 Guru South Sulawesi program 
then organised an empowerment project for women in Bahonglangi which they named 
“Rural Woman Empowerment (RWE)” Bahonglangi; this project functioned as a follow-up 
to the 1000 Guru's work in this hamlet.

RWE has been implemented in Bahonglangi since April 2018. This program is supported by 
the Australian Consulate-General through direct assistance from the Australian 
government. The main target of this project were women in households. There were two 
activities that the project focused on; the first is the self-development workshop, where the 
participants would start to learn or improve their reading, writing and numeracy skills. The 
second focus is on entrepreneurship skills training, where they will receive training from 
volunteers or entrepreneurs. The purpose of this program is to facilitate women in rural 

areas and give them the skills needed to help their families fulfil their daily needs. By 
providing reading, writing and arithmetic skills, participants are expected to be able to 
apply it in their daily lives. 

In addition to these two focus points, the Bahonglangi women were then also equipped with 
the ability to manage family finances (financial literacy) and the ability to start their own 
business (entrepreneurship literacy) by utilizing the natural resources around them. Armed 
with these skills, they hoped that the participants would soon be able to manage their family 
and business finances so that people in Bahonglagi will become more financially 
independent in their daily lives.

This project was carried out in four stages. The first step was the introduction of the 
program in Bahonglangi. At this stage, the goal was for the Bahonglangi community to take 
basic training to improve their reading, writing and numeracy skills. This activity took the 
form of an 'adult school', and used the fun teaching method. In this stage, it was hoped that 
the Bahonglangi community, particularly the women, would come out having learned to 
read, write and count.

Second, financial management and entrepreneurial skills. At this stage, the community is 
given further training on how to manage family and business finances. They will also receive 
entrepreneurship training, which is expected to encourage them to start and focus on 
running a small business by producing natural products from natural resources found 
around Bahonglagi. Ideally, by the end of this stage, the Bahonglagi local community's 
products would be ready to hit the market, complete with attractive packaging. The 
Bahonglagi community has started to apply family and business financial records. For the 
record, currently, the Bahonglagi people already have their own products that are ready to 
be marketed (coffee, brown rice and chips).

Third, marketing. At this stage, RWE products would have been recognized, reached the 
sales targets, and further evaluated for future success. The community will continue to be 
equipped with soft skills that will support their production such as marketing training and 
good communication techniques to external parties. It is hoped that the Bahonglagi 
community will have permanent partners who accommodate production products and 
continue to expand products with the soft skills that have been obtained.

Fourth, small and medium-sized businesses. At this point, the Bahonglangi community is 
expected to have professionally managed their businesses- complete with financial records, 

marketing processes, and market expansion to expand their business. At this stage, the 
program's impact on women's empowerment has been seen by the communities around 
Bahonglagi, and they could become a pioneer for the movement in the surrounding villages 
in South Sulawesi. It is hoped that the Bahonglangi community will soon have their own 
legal entity to run their business as the next step in managing other natural resources such 
as forest honey, brown sugar, and rattan.

After the program's initial run in November 2017, the South Sulawesi 1000 Guru program 
arrived to observe and build friendly relations with the Bahonglangi locals. Two days after 
the visit, the team began to socialize the RWE program, which was held there four times 
between November 2017 to January 2018. 

The inaugural meeting was held in February 2018 to collect data on RWE participants and 
begin the schooling process. Out of the 28 people who registered, 14 of those who attended 
this meeting were from Lapparia and Ka'bungia (villages around Bahonglangi). 

At the meeting, participants were divided into three groups, namely class A, class B and 
class C. Class A was for participants who knew and could distinguish numbers from 1 to 3, 
and could read and write but were still not fluent. Class B was for participants who already 
know and could recognise numbers from 1 to 2, but do not yet know how to read and write. 
Meanwhile, class C consisted of participants who could not read, write, or recognize 
numbers.

After the meeting, new learning materials were given, which were far more different from 
the first stage. The women in Bahonglangi from class A and class B were merged together 
for the financial training class. The rest of the participants, most of whom were older than 
45 and were visually impaired in some way or another, received training in reading and 
arithmetic. In addition to that, all the women were also divided into 4 business groups for 
the red rice and honey business. 

The business began in December that same year and have now expanded beyond Bone 
Regency and even South Sulawesi. The sales were arranged online and offline. In addition 
to that, the 1000 Guru program has also formed the Zahratul Jannah Taklim Council in 
January 2019, which was carried out at the initiative of the Bahonglangi residents and 
consisted of 25 women from Bahonglangi. 

From an economic perspective, this project has provided alternative sources of livelihoods, 

developed sustainable small businesses and maximized natural resources in the form of 
coffee plantations. This program, which is managed entirely by women, has yielded 
abundantly every year, harvesting organic brown rice, sweet potatoes and cassava.

Socially, this project has succeeded in showing the community that marriage does not have 
to be only with someone from the same tribe. With this understanding, the community has 
become more open to the outside community; marriages with non-indigenous people have 
occurred, and direct discussions and conversations of the topic are now more common, 
especially for women. The indirect impact of this aspect is the increasing public awareness 
of the importance of getting an education.

On the environmental aspect, RWE has worked to increase public awareness about the 
importance of cleanliness, especially for mothers, so that children who are playing and 
coming into direct contact with the ground would not get too dirty, though there's still room 
for improvement. Not only that, but they are also now more aware of the importance of 
cleanliness around the house.

One of the women who felt the impact of real progress thanks to the assistance provided by 
1000 Guru was Daeng Anti. A wife and mother (not only for her small family but also for her 
village, due to her role in the community), Daeng Anti was born and raised in Bahonglangi. 
She admitted that she previously had no confidence in herself because she could not write, 
read, and count; she could only take care of the house and her child every day. She never 
even thought about contributing more to her village. But after the 1000 Guru program, she 
was no longer afraid of socializing with the local community; now, she has even become an 
'information center' for outsiders who to know more about the area. 

Daeng Anti has gotten much better at calculations, so now she is the one who manages the 
finances of the newly-established villagers' joint business. That way, Daeng Anti's writing, 
reading, and counting skills will develop along with the business, which is currently growing 
quite rapidly; the products have been successfully marketed not only in her village but also 
to the city. This proves that Daeng Anti's skillset will continue to expand.

Daeng Anti's handled all the packaging processes, right up until the products are marketed. 
She is assisted by locals work daily to harvest honey and brown rice, which are then stored 
at her house. Daeng Anti also directly handles the process of cleaning and packaging 
products after when all the crops have been collected. This is done so that the product is not 
only of high quality but also attractively packaged. Thus, the ordering process is centered on 
Daeng Anti's house. And it's not only Daeng Anti; now the women of Bahonglagi are ready 
to become independent and nurture their entrepreneurial spirit. These wonder women have 
brought about changes in Bahonglangi.
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The Relevant SDGs Target

The above conditions have made a lot of women's lives more difficult than it ever should 
have been. Empowering women through training is very effective in strengthening women's 
self-confidence and increasing women's independence - both economically and otherwise. 
After the women have become more capable, they can make decisions independently and 
act decisively in their social groups, from the household level to the village level.

One of the hamlets that have women who do lack socio-economic independence is the 
Bahonglangi hamlet. The hamlet is located in the middle of a pine forest at the foot of 
Mount Bahonglangi, the highest peak in Bone Regency. Administratively, the hamlet is part 
of Bontojai Village, Bontocani District, Bone Regency, South Sulawesi.

Geographically, this hamlet is in the west of Erelembang Village, Buttonopao District, Gowa 
Regency; it's east of Mario Hamlet, Bontojai Village, Bontocani District, Bone Regency, 
north of Maros Regency, and right to the South of Sinjai Regency. Bahonglangi can be 
reached by driving from Makassar to Erelembang for 90 km for about 4 hours, and from 
there the journey continues with a 15 km, 4-hour walk to Bahonglangi itself.

The Bohanglangi people are a hundred percent Muslim. They also have customs that have 
been passed down from generation to generation by their ancestors. Among those customs 
is a 'thanksgiving' celebration, where they slaughter and eat chicken together. This 
celebration is usually done at the start of the rice planting season, before rice harvesting 
season, and when the rice has been harvested and stored in the rice barn, and when giving 
birth to children, and before cleaning the local waterways, and so on.

Ethnically, the Bahonglangi people are related to the Bugis Bone tribe; however, in daily 
life, they are mostly in direct contact with the Gowa people, who are part of the Makassar 
people. As a result, their language is different from the Bugis language in general. In their 
daily life, they use the Makassar language with the Konjo-Dentong dialect, which is a 
mixture of Bugis and Makassarese languages. 

The Bahonglangi people are all descendants of one lineage, so almost everyone who lives 
there is related to each other, in some way or another. However, they’ve become more open 
to outsiders recently, so marriages with non-native Bahonglangi people have occurred, few 
as they had been. They also still maintain their adat values, including in regards to 
marriage.

The Bahonglangi people mainly get their income from selling tapped pine sap and raising 

cattle. Their agricultural products, such as brown rice and white rice, are only enough for 
individual household needs. Education-wise, most of the Bahonglangi people only 
graduated from elementary school. The dropout rate there is still very high. The remote 
elementary school had only been established 10 years ago. Before that, the local community 
had absolutely no formal education; they only learned from newcomers who occasionally 
entered Bahonglangi to climb the mountain. At the time of this writing, there have only 
been two Bahonglangi locals who have graduated from high school. Many of the younger 
generations dropped out after junior high school to help their parents tap pine sap and care 
for the livestock. Some of them work in Makassar City as household assistants.

It was also in Bahonglangi that the 1000 Guru Program was carried out. This program was 
geared specifically to address the issue of low literacy and education levels of the rural 
children in Indonesia. The concept of "Traveling & Teaching" a la 1000 Guru has been in 
great demand by young Indonesians and has reached many rural Indonesians. Up until 
now, this program has been present in 40 districts and cities in Indonesia. In South 
Sulawesi alone, they have been present since mid-2014, and have carried out several 
projects, including Traveling & Teaching in 14 districts/cities, school renovations in 
Manuju, Gowa, establishing the Smart Center (SC) in Badi Island, Manuju and Bahonglagi, 
as well as the Bahonglagi One Month Service in the Interior (SBMP) program in Bone 
Regency, in addition to several other educational projects.

Since 2015, the 1000 Guru program in South Sulawesi has regularly visited Bahonglangi, 
which is inhabited by 41 families and about 214 people in total, from toddlers to the elderly. 
After several observations at the end of 2017, finally, the Bahonglangi population, 
specifically the women, were spurred on to continue to learn and help their husbands 
support the family economy. With this in mind, the 1000 Guru South Sulawesi program 
then organised an empowerment project for women in Bahonglangi which they named 
“Rural Woman Empowerment (RWE)” Bahonglangi; this project functioned as a follow-up 
to the 1000 Guru's work in this hamlet.

RWE has been implemented in Bahonglangi since April 2018. This program is supported by 
the Australian Consulate-General through direct assistance from the Australian 
government. The main target of this project were women in households. There were two 
activities that the project focused on; the first is the self-development workshop, where the 
participants would start to learn or improve their reading, writing and numeracy skills. The 
second focus is on entrepreneurship skills training, where they will receive training from 
volunteers or entrepreneurs. The purpose of this program is to facilitate women in rural 

areas and give them the skills needed to help their families fulfil their daily needs. By 
providing reading, writing and arithmetic skills, participants are expected to be able to 
apply it in their daily lives. 

In addition to these two focus points, the Bahonglangi women were then also equipped with 
the ability to manage family finances (financial literacy) and the ability to start their own 
business (entrepreneurship literacy) by utilizing the natural resources around them. Armed 
with these skills, they hoped that the participants would soon be able to manage their family 
and business finances so that people in Bahonglagi will become more financially 
independent in their daily lives.

This project was carried out in four stages. The first step was the introduction of the 
program in Bahonglangi. At this stage, the goal was for the Bahonglangi community to take 
basic training to improve their reading, writing and numeracy skills. This activity took the 
form of an 'adult school', and used the fun teaching method. In this stage, it was hoped that 
the Bahonglangi community, particularly the women, would come out having learned to 
read, write and count.

Second, financial management and entrepreneurial skills. At this stage, the community is 
given further training on how to manage family and business finances. They will also receive 
entrepreneurship training, which is expected to encourage them to start and focus on 
running a small business by producing natural products from natural resources found 
around Bahonglagi. Ideally, by the end of this stage, the Bahonglagi local community's 
products would be ready to hit the market, complete with attractive packaging. The 
Bahonglagi community has started to apply family and business financial records. For the 
record, currently, the Bahonglagi people already have their own products that are ready to 
be marketed (coffee, brown rice and chips).

Third, marketing. At this stage, RWE products would have been recognized, reached the 
sales targets, and further evaluated for future success. The community will continue to be 
equipped with soft skills that will support their production such as marketing training and 
good communication techniques to external parties. It is hoped that the Bahonglagi 
community will have permanent partners who accommodate production products and 
continue to expand products with the soft skills that have been obtained.

Fourth, small and medium-sized businesses. At this point, the Bahonglangi community is 
expected to have professionally managed their businesses- complete with financial records, 

marketing processes, and market expansion to expand their business. At this stage, the 
program's impact on women's empowerment has been seen by the communities around 
Bahonglagi, and they could become a pioneer for the movement in the surrounding villages 
in South Sulawesi. It is hoped that the Bahonglangi community will soon have their own 
legal entity to run their business as the next step in managing other natural resources such 
as forest honey, brown sugar, and rattan.

After the program's initial run in November 2017, the South Sulawesi 1000 Guru program 
arrived to observe and build friendly relations with the Bahonglangi locals. Two days after 
the visit, the team began to socialize the RWE program, which was held there four times 
between November 2017 to January 2018. 

The inaugural meeting was held in February 2018 to collect data on RWE participants and 
begin the schooling process. Out of the 28 people who registered, 14 of those who attended 
this meeting were from Lapparia and Ka'bungia (villages around Bahonglangi). 

At the meeting, participants were divided into three groups, namely class A, class B and 
class C. Class A was for participants who knew and could distinguish numbers from 1 to 3, 
and could read and write but were still not fluent. Class B was for participants who already 
know and could recognise numbers from 1 to 2, but do not yet know how to read and write. 
Meanwhile, class C consisted of participants who could not read, write, or recognize 
numbers.

After the meeting, new learning materials were given, which were far more different from 
the first stage. The women in Bahonglangi from class A and class B were merged together 
for the financial training class. The rest of the participants, most of whom were older than 
45 and were visually impaired in some way or another, received training in reading and 
arithmetic. In addition to that, all the women were also divided into 4 business groups for 
the red rice and honey business. 

The business began in December that same year and have now expanded beyond Bone 
Regency and even South Sulawesi. The sales were arranged online and offline. In addition 
to that, the 1000 Guru program has also formed the Zahratul Jannah Taklim Council in 
January 2019, which was carried out at the initiative of the Bahonglangi residents and 
consisted of 25 women from Bahonglangi. 

From an economic perspective, this project has provided alternative sources of livelihoods, 

developed sustainable small businesses and maximized natural resources in the form of 
coffee plantations. This program, which is managed entirely by women, has yielded 
abundantly every year, harvesting organic brown rice, sweet potatoes and cassava.

Socially, this project has succeeded in showing the community that marriage does not have 
to be only with someone from the same tribe. With this understanding, the community has 
become more open to the outside community; marriages with non-indigenous people have 
occurred, and direct discussions and conversations of the topic are now more common, 
especially for women. The indirect impact of this aspect is the increasing public awareness 
of the importance of getting an education.

On the environmental aspect, RWE has worked to increase public awareness about the 
importance of cleanliness, especially for mothers, so that children who are playing and 
coming into direct contact with the ground would not get too dirty, though there's still room 
for improvement. Not only that, but they are also now more aware of the importance of 
cleanliness around the house.

One of the women who felt the impact of real progress thanks to the assistance provided by 
1000 Guru was Daeng Anti. A wife and mother (not only for her small family but also for her 
village, due to her role in the community), Daeng Anti was born and raised in Bahonglangi. 
She admitted that she previously had no confidence in herself because she could not write, 
read, and count; she could only take care of the house and her child every day. She never 
even thought about contributing more to her village. But after the 1000 Guru program, she 
was no longer afraid of socializing with the local community; now, she has even become an 
'information center' for outsiders who to know more about the area. 

Daeng Anti has gotten much better at calculations, so now she is the one who manages the 
finances of the newly-established villagers' joint business. That way, Daeng Anti's writing, 
reading, and counting skills will develop along with the business, which is currently growing 
quite rapidly; the products have been successfully marketed not only in her village but also 
to the city. This proves that Daeng Anti's skillset will continue to expand.

Daeng Anti's handled all the packaging processes, right up until the products are marketed. 
She is assisted by locals work daily to harvest honey and brown rice, which are then stored 
at her house. Daeng Anti also directly handles the process of cleaning and packaging 
products after when all the crops have been collected. This is done so that the product is not 
only of high quality but also attractively packaged. Thus, the ordering process is centered on 
Daeng Anti's house. And it's not only Daeng Anti; now the women of Bahonglagi are ready 
to become independent and nurture their entrepreneurial spirit. These wonder women have 
brought about changes in Bahonglangi.
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09.
BREAKING THE CHAIN OF GRIEF
By Hasnah and Nurmiati
Polewali Mandar and Majene

Kalumammang Village is about 15 kilometers from Allu sub-district, Polewali Mandar 
Regency, West Sulawesi. You have to travel by motorbike that will have to be transported 
across two small rivers by raft to get there.

This area has a very strong culture based on religion, including the ancestral ceremony 
of Sayyang Pattu'du. This cultural event is held once a year to commemorate the birth of 
the prophet Muhammad SAW, as well as a sign that their children (girls and boys) have 

khatam (completed reciting) the Koran. This festive event is indeed a reflection of highly 
upholding religious values by the Kalumammang village community. However, among the 
natural beauty and cultural richness of West Sulawesi, several problems have made some 
sustainable development activists move out of concern.

CHAIN OF GRIEF AND VIOLENCE

That beautiful woman's face grew darker in the sunlight, while her shoulders stiffened as 
they sustain a basket full of vegetables she has to carry every day. Ayu, the Kalumammang 
villager, quickly brought vegetables and chilies weighing 15 kg to the Coci market. It is her 
everyday job: working hard to support her three children.

There is no need to ask where Ayu's husband is. The man likes gambling, getting drunk, and 
cockfighting. Sometimes, he welcomes Ayu who has just arrived home with a beating. The 
drunken man's blow landed on Ayu's face just because he happens to not find food on the 
table. Her dark and tired face often got bruises and swelling. 

Ayu's firstborn ran away from home. She went with her boyfriend because she also could not 
stand being beaten by her father. As a result, Ayu is in this difficult situation alone. She dares 
not to go to the police out of embarrassment and fear. Once, she abandoned her desire to 
fight with a knife because she did not want the public to know about her husband's behavior. 
She chooses to close herself with an inner burden that is crushing her.

Ayu tells her story to the author (Hasnah) that she was married when she was 12 years 
old and yet to have a menstruation period whereas her husband was 22 years of age. The 
marriage happened because her parents could no longer afford the family's needs. Early-age 
marriage is common in Ayu's village, where the majority of people were farmers of corn, 
sweet potatoes, and onions. Most parents encourage marriage because the marriage will 
decrease the economic burden on the family. Besides, there is also a popular belief that it 
is better to marry a young girl than to embarrass the family. The way parents interpret the 
culture of shame (Siri) in relative terms sometimes sacrifices their daughter's studies.

Ayu's story is not the only one. There are still many other stories from other villages or 
sub-districts in West Sulawesi, a province formed through Law No. 26 Year 2004.

Nur, a mother from Mapilli village, also often receive harsh treatment from her husband 
for asking for money for household needs. In November 2017 Arini (15) and Arman (17) 

had to get married in Lampa village, Mapilli 
district due to promiscuity. Meanwhile, 
in 2018, there was a nine-year-old child 
who was molested by a civil servant at the 
Presidential Decree Elementary School 
in Tianambung Village, Polewali Mandar 
Regency. In 2014, an unscrupulous 
member of the Majene Regency Local 
House of Representatives (DPRD) raped an 
under-aged girl (16 years) until she became 
pregnant. Stories like these emerge to 
produce a circle of sadness in the past. 

The rise of early-marriage numbers also 
contributes to stunting cases. Impaired 
growth of children due to malnutrition is 
an important problem in various districts, 
especially Majene. In 2019, this district 
ranks first as the highest stunting rate in 
West Sulawesi province. West Sulawesi is 
also a province with the second-highest 
stunting rate in Indonesia. The author 
himself (Nurmiati) was astonished when 
she saw a little girl carrying a small child in 
a remote village in Majene Regency called 
Salutahongan village. It turned out that the 
little girl was the child's mother. She was 
married at 13 because her parents forced 
her to.

THE STORY OF LENTERA AND THE PLANNING 
GENERATION

Violence against women, including cases 
caused by under-age marriages, inspires 
various parties to seek solutions. One of 
them is Lentera Perempuan Mandar, an 

Youth Meeting at room under the house | By Maria Purbo

organization that affirms its determination 
to break the chain of violence and grief. 
They move as a reaction to women 
sometimes receiving unfair treatment in 
the household. So, in collaboration with 
the local government, Lentera Perempuan 
Mandar in May 2018 held a Public Dialogue 
with the topic "Violence against Women 
and Under-age Marriage". In the dialogue, 
the government and other stakeholders 
agreed on programs to fight for Mandar 
women's rights. Especially for under-aged 
girls, the dialogue participants agreed that 

“young girls should get a diploma, not a 
marriage certificate.”

The government of the Republic of 
Indonesia has also done something similar 
through the Planning Generation or GenRe 
program. The program initiated by the 
National Population and Family Planning 
Board (Badan Kependudukan dan Keluarga 

Berencana Nasional - BKKBN) targets 
unmarried teens and adolescents aged 10 
to 24 years. In Majene Regency, the Genre 
program is adapted to local facts related to 
the large number of juvenile delinquencies 
that result in early marriage and lead to 
stunting.

Slowly but steady, and with the support 
of various parties, efforts of Lentera 
Perempuan Mandar and the West Sulawesi 
BKKBN office begin to show results.

FOSTERING SELF-SUFFICIENCY AND AWARENESS OF 
THE YOUNG GENERATION

One of Lentera Wanita Mandar's efforts is to 
increase the value of coconut oil production 
in Kalumammang village. The idea that 
drives this is because Kalumammang people 

are coconut farmers from generation to 
generation. With various training, farmers 
and community housewives who previously 
only produced coconut oil for their self 
consumption are driven to the next step. 
They are facilitated to optimise the selling 
value of coconut oil to make it feasible for 
promotion.
 
Masarri oil, Virgin Coconut Oil (VCO), and 
traditional herbal drink (jamu) are among 
other results of Lentera Wanita Mandar's 
community groups' (Pokmas) products 
in Kalumammang village. They receive 
training in production, marketing as well 
as assistance and advocacy in voicing their 
rights. In addition, based on the potential 
of natural and human resources, Savings 
Management System (Sistem Manajemen 
Simpanan - SMS) is also mobilized to create 
self-sufficient villages (and women). With 
the strengthening of this group, Mandar 
oil (Masarri Oil), VCO, Crystal Palm 
Sugar, Jamu and scarfs from mandar linen 
products are jointly managed and displayed 
at every event in the Polewali Mandar 
district. A breath of fresh air for them.

Lentera Perempuan Mandar also initiates 
Women's School Village (Kampung 
Sekolah Perempuan - KSP) and Women's 
Development Planning Conference 
(Musrenbang Perempuan) as an option 
to minimise violence against women, 
reduce child marriages, and lessen gender 
disparities in education. These initiatives 
educate the community on improving 

sanitation (not defecating in the river), enhancing nutrition for pregnant and lactating 
women, as well as the dangers of free sex and drugs.

The GenRe program in Majene also simultaneously targets the younger generation through 
the Youth Counseling Information Center (Pusat Informasi Konseling Remaja - PIK-R) and 
the formation of the Youth Family Development group (Bina Keluarga Remaja - BKR). PIK-R 
is divided into two pathways; the community pathway (youth organisations and youth in 
mosques) and the education pathway (students and university students). PIK-R exists to help 
provide information about triad KRR or the Three Risks of Adolescent Reproductive Health, 
namely, sexuality, HIV/AIDS, and drugs (narcotics, psychotropic and addictive substances).
  
One of GenRe's efforts to reach out to the younger generation is through the strengthening 
of peer educators and counselors. A teenager can provide educate his/her friends after 
participating in peer educator training. This peer educator training is usually held 
independently by PIK-R with facilitators from BKKBN and the related Population Control 
and Family Planning Agency (Dinas Pengendalian Penduduk dan Keluarga Berencana - 
DPPKB). The next stage is the Peer Counselor program. Those who have gone through this 
training are entitled to become peer counselors (or in other words a place for others to 
talk). GenRe programs expect teenagers to better understand the importance of planning 
for their future, education, career, and marriage according to the ideal age cycle. 

One example of the more advanced PIK-R in Majene is PIK-R Palipi Soreang (PASO), 
located in Banggae District. They often serve as a pilot for other PIK-Rs in the district. Their 
programs, among others, are the Healthy Friday, Clean Sunday, and literacy programs. 
They perform social service that includes coast cleaning, opening reading stalls near their 
secretariat, group exercise, and preparing educational books. This is their contribution to 
the young generation of Majene so they can grow with a life plan awareness. Every month 
of Ramadan they have a GenShare, a sharing program. In this program, young members are 
invited to do counseling in various schools throughout the Majene district. The month of 
Ramadhan is filled with counseling on triad KRR to prevent their peers from doing things 
beyond limits.

THE CHAIN BREAKERS

Efforts to break the chain of grief continue. Mothers who were once victims of violence 
have started activities confidently along with their friends at Lentera Perempuan Mandar. 
Lentera Wanita Mandar also takes the initiative to make Kalummamang village a tourist 

village through waterfall tours. This waterfall can be reached in about thirty minutes on 
foot, crossing community gardens and a creek. Visitors feeling the sensation of adventure 
will also be greeted by various innovations such as tilapia fish conservation, visitor gazebos, 
children and adult swimming pools, and other natural rides. The Kalumammang village 
government is also actively involved by budgeting around Rp. 500 million to create this 
attraction. The management of this tourism village is then returned to the community by 
considering women as part of its management. This is an effort to involve women in the 
public space.
 
In Majene, PIK-R Palipi Soreang youth is currently working on a restaurant called Café 
Biring Bonde. The location is next to the PIK-R Palipi Soreang secretariat which stands 
on village-owned land in the Palipi Soreang field. With members-only contributions 
amounting to a total of Rp. 200.000,00, this café starts to increase its income by selling 
crackers, binte', and hot/cold drinks. They welcome customers with the comfort of a cafe 
atmosphere furnished with chairs made from coconut stems. They also decorate the cafe 
with messages designed to arouse youth awareness, especially regarding triad KRR. It is 
not uncommon for the local village head to visit young people to discuss the next plan.

To this day, Polewali Mandar, Majene, and other districts in West Sulawesi continue to move 
to strengthen family resilience and encourage generation planning. There is still a long way to 
go, but the presence of those who fight to break the chain of grief has step by step kept hope 
alive there.
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Kalumammang Village is about 15 kilometers from Allu sub-district, Polewali Mandar 
Regency, West Sulawesi. You have to travel by motorbike that will have to be transported 
across two small rivers by raft to get there.

This area has a very strong culture based on religion, including the ancestral ceremony 
of Sayyang Pattu'du. This cultural event is held once a year to commemorate the birth of 
the prophet Muhammad SAW, as well as a sign that their children (girls and boys) have 

khatam (completed reciting) the Koran. This festive event is indeed a reflection of highly 
upholding religious values by the Kalumammang village community. However, among the 
natural beauty and cultural richness of West Sulawesi, several problems have made some 
sustainable development activists move out of concern.

CHAIN OF GRIEF AND VIOLENCE

That beautiful woman's face grew darker in the sunlight, while her shoulders stiffened as 
they sustain a basket full of vegetables she has to carry every day. Ayu, the Kalumammang 
villager, quickly brought vegetables and chilies weighing 15 kg to the Coci market. It is her 
everyday job: working hard to support her three children.

There is no need to ask where Ayu's husband is. The man likes gambling, getting drunk, and 
cockfighting. Sometimes, he welcomes Ayu who has just arrived home with a beating. The 
drunken man's blow landed on Ayu's face just because he happens to not find food on the 
table. Her dark and tired face often got bruises and swelling. 

Ayu's firstborn ran away from home. She went with her boyfriend because she also could not 
stand being beaten by her father. As a result, Ayu is in this difficult situation alone. She dares 
not to go to the police out of embarrassment and fear. Once, she abandoned her desire to 
fight with a knife because she did not want the public to know about her husband's behavior. 
She chooses to close herself with an inner burden that is crushing her.

Ayu tells her story to the author (Hasnah) that she was married when she was 12 years 
old and yet to have a menstruation period whereas her husband was 22 years of age. The 
marriage happened because her parents could no longer afford the family's needs. Early-age 
marriage is common in Ayu's village, where the majority of people were farmers of corn, 
sweet potatoes, and onions. Most parents encourage marriage because the marriage will 
decrease the economic burden on the family. Besides, there is also a popular belief that it 
is better to marry a young girl than to embarrass the family. The way parents interpret the 
culture of shame (Siri) in relative terms sometimes sacrifices their daughter's studies.

Ayu's story is not the only one. There are still many other stories from other villages or 
sub-districts in West Sulawesi, a province formed through Law No. 26 Year 2004.

Nur, a mother from Mapilli village, also often receive harsh treatment from her husband 
for asking for money for household needs. In November 2017 Arini (15) and Arman (17) 

had to get married in Lampa village, Mapilli 
district due to promiscuity. Meanwhile, 
in 2018, there was a nine-year-old child 
who was molested by a civil servant at the 
Presidential Decree Elementary School 
in Tianambung Village, Polewali Mandar 
Regency. In 2014, an unscrupulous 
member of the Majene Regency Local 
House of Representatives (DPRD) raped an 
under-aged girl (16 years) until she became 
pregnant. Stories like these emerge to 
produce a circle of sadness in the past. 

The rise of early-marriage numbers also 
contributes to stunting cases. Impaired 
growth of children due to malnutrition is 
an important problem in various districts, 
especially Majene. In 2019, this district 
ranks first as the highest stunting rate in 
West Sulawesi province. West Sulawesi is 
also a province with the second-highest 
stunting rate in Indonesia. The author 
himself (Nurmiati) was astonished when 
she saw a little girl carrying a small child in 
a remote village in Majene Regency called 
Salutahongan village. It turned out that the 
little girl was the child's mother. She was 
married at 13 because her parents forced 
her to.

THE STORY OF LENTERA AND THE PLANNING 
GENERATION

Violence against women, including cases 
caused by under-age marriages, inspires 
various parties to seek solutions. One of 
them is Lentera Perempuan Mandar, an 

organization that affirms its determination 
to break the chain of violence and grief. 
They move as a reaction to women 
sometimes receiving unfair treatment in 
the household. So, in collaboration with 
the local government, Lentera Perempuan 
Mandar in May 2018 held a Public Dialogue 
with the topic "Violence against Women 
and Under-age Marriage". In the dialogue, 
the government and other stakeholders 
agreed on programs to fight for Mandar 
women's rights. Especially for under-aged 
girls, the dialogue participants agreed that 

“young girls should get a diploma, not a 
marriage certificate.”

The government of the Republic of 
Indonesia has also done something similar 
through the Planning Generation or GenRe 
program. The program initiated by the 
National Population and Family Planning 
Board (Badan Kependudukan dan Keluarga 

Berencana Nasional - BKKBN) targets 
unmarried teens and adolescents aged 10 
to 24 years. In Majene Regency, the Genre 
program is adapted to local facts related to 
the large number of juvenile delinquencies 
that result in early marriage and lead to 
stunting.

Slowly but steady, and with the support 
of various parties, efforts of Lentera 
Perempuan Mandar and the West Sulawesi 
BKKBN office begin to show results.

FOSTERING SELF-SUFFICIENCY AND AWARENESS OF 
THE YOUNG GENERATION

One of Lentera Wanita Mandar's efforts is to 
increase the value of coconut oil production 
in Kalumammang village. The idea that 
drives this is because Kalumammang people 

are coconut farmers from generation to 
generation. With various training, farmers 
and community housewives who previously 
only produced coconut oil for their self 
consumption are driven to the next step. 
They are facilitated to optimise the selling 
value of coconut oil to make it feasible for 
promotion.
 
Masarri oil, Virgin Coconut Oil (VCO), and 
traditional herbal drink (jamu) are among 
other results of Lentera Wanita Mandar's 
community groups' (Pokmas) products 
in Kalumammang village. They receive 
training in production, marketing as well 
as assistance and advocacy in voicing their 
rights. In addition, based on the potential 
of natural and human resources, Savings 
Management System (Sistem Manajemen 
Simpanan - SMS) is also mobilized to create 
self-sufficient villages (and women). With 
the strengthening of this group, Mandar 
oil (Masarri Oil), VCO, Crystal Palm 
Sugar, Jamu and scarfs from mandar linen 
products are jointly managed and displayed 
at every event in the Polewali Mandar 
district. A breath of fresh air for them.

Lentera Perempuan Mandar also initiates 
Women's School Village (Kampung 
Sekolah Perempuan - KSP) and Women's 
Development Planning Conference 
(Musrenbang Perempuan) as an option 
to minimise violence against women, 
reduce child marriages, and lessen gender 
disparities in education. These initiatives 
educate the community on improving 

sanitation (not defecating in the river), enhancing nutrition for pregnant and lactating 
women, as well as the dangers of free sex and drugs.

The GenRe program in Majene also simultaneously targets the younger generation through 
the Youth Counseling Information Center (Pusat Informasi Konseling Remaja - PIK-R) and 
the formation of the Youth Family Development group (Bina Keluarga Remaja - BKR). PIK-R 
is divided into two pathways; the community pathway (youth organisations and youth in 
mosques) and the education pathway (students and university students). PIK-R exists to help 
provide information about triad KRR or the Three Risks of Adolescent Reproductive Health, 
namely, sexuality, HIV/AIDS, and drugs (narcotics, psychotropic and addictive substances).
  
One of GenRe's efforts to reach out to the younger generation is through the strengthening 
of peer educators and counselors. A teenager can provide educate his/her friends after 
participating in peer educator training. This peer educator training is usually held 
independently by PIK-R with facilitators from BKKBN and the related Population Control 
and Family Planning Agency (Dinas Pengendalian Penduduk dan Keluarga Berencana - 
DPPKB). The next stage is the Peer Counselor program. Those who have gone through this 
training are entitled to become peer counselors (or in other words a place for others to 
talk). GenRe programs expect teenagers to better understand the importance of planning 
for their future, education, career, and marriage according to the ideal age cycle. 

One example of the more advanced PIK-R in Majene is PIK-R Palipi Soreang (PASO), 
located in Banggae District. They often serve as a pilot for other PIK-Rs in the district. Their 
programs, among others, are the Healthy Friday, Clean Sunday, and literacy programs. 
They perform social service that includes coast cleaning, opening reading stalls near their 
secretariat, group exercise, and preparing educational books. This is their contribution to 
the young generation of Majene so they can grow with a life plan awareness. Every month 
of Ramadan they have a GenShare, a sharing program. In this program, young members are 
invited to do counseling in various schools throughout the Majene district. The month of 
Ramadhan is filled with counseling on triad KRR to prevent their peers from doing things 
beyond limits.

THE CHAIN BREAKERS

Efforts to break the chain of grief continue. Mothers who were once victims of violence 
have started activities confidently along with their friends at Lentera Perempuan Mandar. 
Lentera Wanita Mandar also takes the initiative to make Kalummamang village a tourist 

village through waterfall tours. This waterfall can be reached in about thirty minutes on 
foot, crossing community gardens and a creek. Visitors feeling the sensation of adventure 
will also be greeted by various innovations such as tilapia fish conservation, visitor gazebos, 
children and adult swimming pools, and other natural rides. The Kalumammang village 
government is also actively involved by budgeting around Rp. 500 million to create this 
attraction. The management of this tourism village is then returned to the community by 
considering women as part of its management. This is an effort to involve women in the 
public space.
 
In Majene, PIK-R Palipi Soreang youth is currently working on a restaurant called Café 
Biring Bonde. The location is next to the PIK-R Palipi Soreang secretariat which stands 
on village-owned land in the Palipi Soreang field. With members-only contributions 
amounting to a total of Rp. 200.000,00, this café starts to increase its income by selling 
crackers, binte', and hot/cold drinks. They welcome customers with the comfort of a cafe 
atmosphere furnished with chairs made from coconut stems. They also decorate the cafe 
with messages designed to arouse youth awareness, especially regarding triad KRR. It is 
not uncommon for the local village head to visit young people to discuss the next plan.

To this day, Polewali Mandar, Majene, and other districts in West Sulawesi continue to move 
to strengthen family resilience and encourage generation planning. There is still a long way to 
go, but the presence of those who fight to break the chain of grief has step by step kept hope 
alive there.
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SLICES of A NATION’S STORY

Kalumammang Village is about 15 kilometers from Allu sub-district, Polewali Mandar 
Regency, West Sulawesi. You have to travel by motorbike that will have to be transported 
across two small rivers by raft to get there.

This area has a very strong culture based on religion, including the ancestral ceremony 
of Sayyang Pattu'du. This cultural event is held once a year to commemorate the birth of 
the prophet Muhammad SAW, as well as a sign that their children (girls and boys) have 

khatam (completed reciting) the Koran. This festive event is indeed a reflection of highly 
upholding religious values by the Kalumammang village community. However, among the 
natural beauty and cultural richness of West Sulawesi, several problems have made some 
sustainable development activists move out of concern.

CHAIN OF GRIEF AND VIOLENCE

That beautiful woman's face grew darker in the sunlight, while her shoulders stiffened as 
they sustain a basket full of vegetables she has to carry every day. Ayu, the Kalumammang 
villager, quickly brought vegetables and chilies weighing 15 kg to the Coci market. It is her 
everyday job: working hard to support her three children.

There is no need to ask where Ayu's husband is. The man likes gambling, getting drunk, and 
cockfighting. Sometimes, he welcomes Ayu who has just arrived home with a beating. The 
drunken man's blow landed on Ayu's face just because he happens to not find food on the 
table. Her dark and tired face often got bruises and swelling. 

Ayu's firstborn ran away from home. She went with her boyfriend because she also could not 
stand being beaten by her father. As a result, Ayu is in this difficult situation alone. She dares 
not to go to the police out of embarrassment and fear. Once, she abandoned her desire to 
fight with a knife because she did not want the public to know about her husband's behavior. 
She chooses to close herself with an inner burden that is crushing her.

Ayu tells her story to the author (Hasnah) that she was married when she was 12 years 
old and yet to have a menstruation period whereas her husband was 22 years of age. The 
marriage happened because her parents could no longer afford the family's needs. Early-age 
marriage is common in Ayu's village, where the majority of people were farmers of corn, 
sweet potatoes, and onions. Most parents encourage marriage because the marriage will 
decrease the economic burden on the family. Besides, there is also a popular belief that it 
is better to marry a young girl than to embarrass the family. The way parents interpret the 
culture of shame (Siri) in relative terms sometimes sacrifices their daughter's studies.

Ayu's story is not the only one. There are still many other stories from other villages or 
sub-districts in West Sulawesi, a province formed through Law No. 26 Year 2004.

Nur, a mother from Mapilli village, also often receive harsh treatment from her husband 
for asking for money for household needs. In November 2017 Arini (15) and Arman (17) 

had to get married in Lampa village, Mapilli 
district due to promiscuity. Meanwhile, 
in 2018, there was a nine-year-old child 
who was molested by a civil servant at the 
Presidential Decree Elementary School 
in Tianambung Village, Polewali Mandar 
Regency. In 2014, an unscrupulous 
member of the Majene Regency Local 
House of Representatives (DPRD) raped an 
under-aged girl (16 years) until she became 
pregnant. Stories like these emerge to 
produce a circle of sadness in the past. 

The rise of early-marriage numbers also 
contributes to stunting cases. Impaired 
growth of children due to malnutrition is 
an important problem in various districts, 
especially Majene. In 2019, this district 
ranks first as the highest stunting rate in 
West Sulawesi province. West Sulawesi is 
also a province with the second-highest 
stunting rate in Indonesia. The author 
himself (Nurmiati) was astonished when 
she saw a little girl carrying a small child in 
a remote village in Majene Regency called 
Salutahongan village. It turned out that the 
little girl was the child's mother. She was 
married at 13 because her parents forced 
her to.

THE STORY OF LENTERA AND THE PLANNING 
GENERATION

Violence against women, including cases 
caused by under-age marriages, inspires 
various parties to seek solutions. One of 
them is Lentera Perempuan Mandar, an 

Sayyang Pattu’du Celebration | By Hasnah

organization that affirms its determination 
to break the chain of violence and grief. 
They move as a reaction to women 
sometimes receiving unfair treatment in 
the household. So, in collaboration with 
the local government, Lentera Perempuan 
Mandar in May 2018 held a Public Dialogue 
with the topic "Violence against Women 
and Under-age Marriage". In the dialogue, 
the government and other stakeholders 
agreed on programs to fight for Mandar 
women's rights. Especially for under-aged 
girls, the dialogue participants agreed that 

“young girls should get a diploma, not a 
marriage certificate.”

The government of the Republic of 
Indonesia has also done something similar 
through the Planning Generation or GenRe 
program. The program initiated by the 
National Population and Family Planning 
Board (Badan Kependudukan dan Keluarga 

Berencana Nasional - BKKBN) targets 
unmarried teens and adolescents aged 10 
to 24 years. In Majene Regency, the Genre 
program is adapted to local facts related to 
the large number of juvenile delinquencies 
that result in early marriage and lead to 
stunting.

Slowly but steady, and with the support 
of various parties, efforts of Lentera 
Perempuan Mandar and the West Sulawesi 
BKKBN office begin to show results.

FOSTERING SELF-SUFFICIENCY AND AWARENESS OF 
THE YOUNG GENERATION

One of Lentera Wanita Mandar's efforts is to 
increase the value of coconut oil production 
in Kalumammang village. The idea that 
drives this is because Kalumammang people 

are coconut farmers from generation to 
generation. With various training, farmers 
and community housewives who previously 
only produced coconut oil for their self 
consumption are driven to the next step. 
They are facilitated to optimise the selling 
value of coconut oil to make it feasible for 
promotion.
 
Masarri oil, Virgin Coconut Oil (VCO), and 
traditional herbal drink (jamu) are among 
other results of Lentera Wanita Mandar's 
community groups' (Pokmas) products 
in Kalumammang village. They receive 
training in production, marketing as well 
as assistance and advocacy in voicing their 
rights. In addition, based on the potential 
of natural and human resources, Savings 
Management System (Sistem Manajemen 
Simpanan - SMS) is also mobilized to create 
self-sufficient villages (and women). With 
the strengthening of this group, Mandar 
oil (Masarri Oil), VCO, Crystal Palm 
Sugar, Jamu and scarfs from mandar linen 
products are jointly managed and displayed 
at every event in the Polewali Mandar 
district. A breath of fresh air for them.

Lentera Perempuan Mandar also initiates 
Women's School Village (Kampung 
Sekolah Perempuan - KSP) and Women's 
Development Planning Conference 
(Musrenbang Perempuan) as an option 
to minimise violence against women, 
reduce child marriages, and lessen gender 
disparities in education. These initiatives 
educate the community on improving 

sanitation (not defecating in the river), enhancing nutrition for pregnant and lactating 
women, as well as the dangers of free sex and drugs.

The GenRe program in Majene also simultaneously targets the younger generation through 
the Youth Counseling Information Center (Pusat Informasi Konseling Remaja - PIK-R) and 
the formation of the Youth Family Development group (Bina Keluarga Remaja - BKR). PIK-R 
is divided into two pathways; the community pathway (youth organisations and youth in 
mosques) and the education pathway (students and university students). PIK-R exists to help 
provide information about triad KRR or the Three Risks of Adolescent Reproductive Health, 
namely, sexuality, HIV/AIDS, and drugs (narcotics, psychotropic and addictive substances).
  
One of GenRe's efforts to reach out to the younger generation is through the strengthening 
of peer educators and counselors. A teenager can provide educate his/her friends after 
participating in peer educator training. This peer educator training is usually held 
independently by PIK-R with facilitators from BKKBN and the related Population Control 
and Family Planning Agency (Dinas Pengendalian Penduduk dan Keluarga Berencana - 
DPPKB). The next stage is the Peer Counselor program. Those who have gone through this 
training are entitled to become peer counselors (or in other words a place for others to 
talk). GenRe programs expect teenagers to better understand the importance of planning 
for their future, education, career, and marriage according to the ideal age cycle. 

One example of the more advanced PIK-R in Majene is PIK-R Palipi Soreang (PASO), 
located in Banggae District. They often serve as a pilot for other PIK-Rs in the district. Their 
programs, among others, are the Healthy Friday, Clean Sunday, and literacy programs. 
They perform social service that includes coast cleaning, opening reading stalls near their 
secretariat, group exercise, and preparing educational books. This is their contribution to 
the young generation of Majene so they can grow with a life plan awareness. Every month 
of Ramadan they have a GenShare, a sharing program. In this program, young members are 
invited to do counseling in various schools throughout the Majene district. The month of 
Ramadhan is filled with counseling on triad KRR to prevent their peers from doing things 
beyond limits.

THE CHAIN BREAKERS

Efforts to break the chain of grief continue. Mothers who were once victims of violence 
have started activities confidently along with their friends at Lentera Perempuan Mandar. 
Lentera Wanita Mandar also takes the initiative to make Kalummamang village a tourist 

village through waterfall tours. This waterfall can be reached in about thirty minutes on 
foot, crossing community gardens and a creek. Visitors feeling the sensation of adventure 
will also be greeted by various innovations such as tilapia fish conservation, visitor gazebos, 
children and adult swimming pools, and other natural rides. The Kalumammang village 
government is also actively involved by budgeting around Rp. 500 million to create this 
attraction. The management of this tourism village is then returned to the community by 
considering women as part of its management. This is an effort to involve women in the 
public space.
 
In Majene, PIK-R Palipi Soreang youth is currently working on a restaurant called Café 
Biring Bonde. The location is next to the PIK-R Palipi Soreang secretariat which stands 
on village-owned land in the Palipi Soreang field. With members-only contributions 
amounting to a total of Rp. 200.000,00, this café starts to increase its income by selling 
crackers, binte', and hot/cold drinks. They welcome customers with the comfort of a cafe 
atmosphere furnished with chairs made from coconut stems. They also decorate the cafe 
with messages designed to arouse youth awareness, especially regarding triad KRR. It is 
not uncommon for the local village head to visit young people to discuss the next plan.

To this day, Polewali Mandar, Majene, and other districts in West Sulawesi continue to move 
to strengthen family resilience and encourage generation planning. There is still a long way to 
go, but the presence of those who fight to break the chain of grief has step by step kept hope 
alive there.
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Kalumammang Village is about 15 kilometers from Allu sub-district, Polewali Mandar 
Regency, West Sulawesi. You have to travel by motorbike that will have to be transported 
across two small rivers by raft to get there.

This area has a very strong culture based on religion, including the ancestral ceremony 
of Sayyang Pattu'du. This cultural event is held once a year to commemorate the birth of 
the prophet Muhammad SAW, as well as a sign that their children (girls and boys) have 

khatam (completed reciting) the Koran. This festive event is indeed a reflection of highly 
upholding religious values by the Kalumammang village community. However, among the 
natural beauty and cultural richness of West Sulawesi, several problems have made some 
sustainable development activists move out of concern.

CHAIN OF GRIEF AND VIOLENCE

That beautiful woman's face grew darker in the sunlight, while her shoulders stiffened as 
they sustain a basket full of vegetables she has to carry every day. Ayu, the Kalumammang 
villager, quickly brought vegetables and chilies weighing 15 kg to the Coci market. It is her 
everyday job: working hard to support her three children.

There is no need to ask where Ayu's husband is. The man likes gambling, getting drunk, and 
cockfighting. Sometimes, he welcomes Ayu who has just arrived home with a beating. The 
drunken man's blow landed on Ayu's face just because he happens to not find food on the 
table. Her dark and tired face often got bruises and swelling. 

Ayu's firstborn ran away from home. She went with her boyfriend because she also could not 
stand being beaten by her father. As a result, Ayu is in this difficult situation alone. She dares 
not to go to the police out of embarrassment and fear. Once, she abandoned her desire to 
fight with a knife because she did not want the public to know about her husband's behavior. 
She chooses to close herself with an inner burden that is crushing her.

Ayu tells her story to the author (Hasnah) that she was married when she was 12 years 
old and yet to have a menstruation period whereas her husband was 22 years of age. The 
marriage happened because her parents could no longer afford the family's needs. Early-age 
marriage is common in Ayu's village, where the majority of people were farmers of corn, 
sweet potatoes, and onions. Most parents encourage marriage because the marriage will 
decrease the economic burden on the family. Besides, there is also a popular belief that it 
is better to marry a young girl than to embarrass the family. The way parents interpret the 
culture of shame (Siri) in relative terms sometimes sacrifices their daughter's studies.

Ayu's story is not the only one. There are still many other stories from other villages or 
sub-districts in West Sulawesi, a province formed through Law No. 26 Year 2004.

Nur, a mother from Mapilli village, also often receive harsh treatment from her husband 
for asking for money for household needs. In November 2017 Arini (15) and Arman (17) 

had to get married in Lampa village, Mapilli 
district due to promiscuity. Meanwhile, 
in 2018, there was a nine-year-old child 
who was molested by a civil servant at the 
Presidential Decree Elementary School 
in Tianambung Village, Polewali Mandar 
Regency. In 2014, an unscrupulous 
member of the Majene Regency Local 
House of Representatives (DPRD) raped an 
under-aged girl (16 years) until she became 
pregnant. Stories like these emerge to 
produce a circle of sadness in the past. 

The rise of early-marriage numbers also 
contributes to stunting cases. Impaired 
growth of children due to malnutrition is 
an important problem in various districts, 
especially Majene. In 2019, this district 
ranks first as the highest stunting rate in 
West Sulawesi province. West Sulawesi is 
also a province with the second-highest 
stunting rate in Indonesia. The author 
himself (Nurmiati) was astonished when 
she saw a little girl carrying a small child in 
a remote village in Majene Regency called 
Salutahongan village. It turned out that the 
little girl was the child's mother. She was 
married at 13 because her parents forced 
her to.

THE STORY OF LENTERA AND THE PLANNING 
GENERATION

Violence against women, including cases 
caused by under-age marriages, inspires 
various parties to seek solutions. One of 
them is Lentera Perempuan Mandar, an 

Meeting on Business Plan Training | By Maria Purbo

organization that affirms its determination 
to break the chain of violence and grief. 
They move as a reaction to women 
sometimes receiving unfair treatment in 
the household. So, in collaboration with 
the local government, Lentera Perempuan 
Mandar in May 2018 held a Public Dialogue 
with the topic "Violence against Women 
and Under-age Marriage". In the dialogue, 
the government and other stakeholders 
agreed on programs to fight for Mandar 
women's rights. Especially for under-aged 
girls, the dialogue participants agreed that 

“young girls should get a diploma, not a 
marriage certificate.”

The government of the Republic of 
Indonesia has also done something similar 
through the Planning Generation or GenRe 
program. The program initiated by the 
National Population and Family Planning 
Board (Badan Kependudukan dan Keluarga 

Berencana Nasional - BKKBN) targets 
unmarried teens and adolescents aged 10 
to 24 years. In Majene Regency, the Genre 
program is adapted to local facts related to 
the large number of juvenile delinquencies 
that result in early marriage and lead to 
stunting.

Slowly but steady, and with the support 
of various parties, efforts of Lentera 
Perempuan Mandar and the West Sulawesi 
BKKBN office begin to show results.

FOSTERING SELF-SUFFICIENCY AND AWARENESS OF 
THE YOUNG GENERATION

One of Lentera Wanita Mandar's efforts is to 
increase the value of coconut oil production 
in Kalumammang village. The idea that 
drives this is because Kalumammang people 

are coconut farmers from generation to 
generation. With various training, farmers 
and community housewives who previously 
only produced coconut oil for their self 
consumption are driven to the next step. 
They are facilitated to optimise the selling 
value of coconut oil to make it feasible for 
promotion.
 
Masarri oil, Virgin Coconut Oil (VCO), and 
traditional herbal drink (jamu) are among 
other results of Lentera Wanita Mandar's 
community groups' (Pokmas) products 
in Kalumammang village. They receive 
training in production, marketing as well 
as assistance and advocacy in voicing their 
rights. In addition, based on the potential 
of natural and human resources, Savings 
Management System (Sistem Manajemen 
Simpanan - SMS) is also mobilized to create 
self-sufficient villages (and women). With 
the strengthening of this group, Mandar 
oil (Masarri Oil), VCO, Crystal Palm 
Sugar, Jamu and scarfs from mandar linen 
products are jointly managed and displayed 
at every event in the Polewali Mandar 
district. A breath of fresh air for them.

Lentera Perempuan Mandar also initiates 
Women's School Village (Kampung 
Sekolah Perempuan - KSP) and Women's 
Development Planning Conference 
(Musrenbang Perempuan) as an option 
to minimise violence against women, 
reduce child marriages, and lessen gender 
disparities in education. These initiatives 
educate the community on improving 

sanitation (not defecating in the river), enhancing nutrition for pregnant and lactating 
women, as well as the dangers of free sex and drugs.

The GenRe program in Majene also simultaneously targets the younger generation through 
the Youth Counseling Information Center (Pusat Informasi Konseling Remaja - PIK-R) and 
the formation of the Youth Family Development group (Bina Keluarga Remaja - BKR). PIK-R 
is divided into two pathways; the community pathway (youth organisations and youth in 
mosques) and the education pathway (students and university students). PIK-R exists to help 
provide information about triad KRR or the Three Risks of Adolescent Reproductive Health, 
namely, sexuality, HIV/AIDS, and drugs (narcotics, psychotropic and addictive substances).
  
One of GenRe's efforts to reach out to the younger generation is through the strengthening 
of peer educators and counselors. A teenager can provide educate his/her friends after 
participating in peer educator training. This peer educator training is usually held 
independently by PIK-R with facilitators from BKKBN and the related Population Control 
and Family Planning Agency (Dinas Pengendalian Penduduk dan Keluarga Berencana - 
DPPKB). The next stage is the Peer Counselor program. Those who have gone through this 
training are entitled to become peer counselors (or in other words a place for others to 
talk). GenRe programs expect teenagers to better understand the importance of planning 
for their future, education, career, and marriage according to the ideal age cycle. 

One example of the more advanced PIK-R in Majene is PIK-R Palipi Soreang (PASO), 
located in Banggae District. They often serve as a pilot for other PIK-Rs in the district. Their 
programs, among others, are the Healthy Friday, Clean Sunday, and literacy programs. 
They perform social service that includes coast cleaning, opening reading stalls near their 
secretariat, group exercise, and preparing educational books. This is their contribution to 
the young generation of Majene so they can grow with a life plan awareness. Every month 
of Ramadan they have a GenShare, a sharing program. In this program, young members are 
invited to do counseling in various schools throughout the Majene district. The month of 
Ramadhan is filled with counseling on triad KRR to prevent their peers from doing things 
beyond limits.

THE CHAIN BREAKERS

Efforts to break the chain of grief continue. Mothers who were once victims of violence 
have started activities confidently along with their friends at Lentera Perempuan Mandar. 
Lentera Wanita Mandar also takes the initiative to make Kalummamang village a tourist 

village through waterfall tours. This waterfall can be reached in about thirty minutes on 
foot, crossing community gardens and a creek. Visitors feeling the sensation of adventure 
will also be greeted by various innovations such as tilapia fish conservation, visitor gazebos, 
children and adult swimming pools, and other natural rides. The Kalumammang village 
government is also actively involved by budgeting around Rp. 500 million to create this 
attraction. The management of this tourism village is then returned to the community by 
considering women as part of its management. This is an effort to involve women in the 
public space.
 
In Majene, PIK-R Palipi Soreang youth is currently working on a restaurant called Café 
Biring Bonde. The location is next to the PIK-R Palipi Soreang secretariat which stands 
on village-owned land in the Palipi Soreang field. With members-only contributions 
amounting to a total of Rp. 200.000,00, this café starts to increase its income by selling 
crackers, binte', and hot/cold drinks. They welcome customers with the comfort of a cafe 
atmosphere furnished with chairs made from coconut stems. They also decorate the cafe 
with messages designed to arouse youth awareness, especially regarding triad KRR. It is 
not uncommon for the local village head to visit young people to discuss the next plan.

To this day, Polewali Mandar, Majene, and other districts in West Sulawesi continue to move 
to strengthen family resilience and encourage generation planning. There is still a long way to 
go, but the presence of those who fight to break the chain of grief has step by step kept hope 
alive there.
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SLICES of A NATION’S STORY

Kalumammang Village is about 15 kilometers from Allu sub-district, Polewali Mandar 
Regency, West Sulawesi. You have to travel by motorbike that will have to be transported 
across two small rivers by raft to get there.

This area has a very strong culture based on religion, including the ancestral ceremony 
of Sayyang Pattu'du. This cultural event is held once a year to commemorate the birth of 
the prophet Muhammad SAW, as well as a sign that their children (girls and boys) have 

khatam (completed reciting) the Koran. This festive event is indeed a reflection of highly 
upholding religious values by the Kalumammang village community. However, among the 
natural beauty and cultural richness of West Sulawesi, several problems have made some 
sustainable development activists move out of concern.

CHAIN OF GRIEF AND VIOLENCE

That beautiful woman's face grew darker in the sunlight, while her shoulders stiffened as 
they sustain a basket full of vegetables she has to carry every day. Ayu, the Kalumammang 
villager, quickly brought vegetables and chilies weighing 15 kg to the Coci market. It is her 
everyday job: working hard to support her three children.

There is no need to ask where Ayu's husband is. The man likes gambling, getting drunk, and 
cockfighting. Sometimes, he welcomes Ayu who has just arrived home with a beating. The 
drunken man's blow landed on Ayu's face just because he happens to not find food on the 
table. Her dark and tired face often got bruises and swelling. 

Ayu's firstborn ran away from home. She went with her boyfriend because she also could not 
stand being beaten by her father. As a result, Ayu is in this difficult situation alone. She dares 
not to go to the police out of embarrassment and fear. Once, she abandoned her desire to 
fight with a knife because she did not want the public to know about her husband's behavior. 
She chooses to close herself with an inner burden that is crushing her.

Ayu tells her story to the author (Hasnah) that she was married when she was 12 years 
old and yet to have a menstruation period whereas her husband was 22 years of age. The 
marriage happened because her parents could no longer afford the family's needs. Early-age 
marriage is common in Ayu's village, where the majority of people were farmers of corn, 
sweet potatoes, and onions. Most parents encourage marriage because the marriage will 
decrease the economic burden on the family. Besides, there is also a popular belief that it 
is better to marry a young girl than to embarrass the family. The way parents interpret the 
culture of shame (Siri) in relative terms sometimes sacrifices their daughter's studies.

Ayu's story is not the only one. There are still many other stories from other villages or 
sub-districts in West Sulawesi, a province formed through Law No. 26 Year 2004.

Nur, a mother from Mapilli village, also often receive harsh treatment from her husband 
for asking for money for household needs. In November 2017 Arini (15) and Arman (17) 

had to get married in Lampa village, Mapilli 
district due to promiscuity. Meanwhile, 
in 2018, there was a nine-year-old child 
who was molested by a civil servant at the 
Presidential Decree Elementary School 
in Tianambung Village, Polewali Mandar 
Regency. In 2014, an unscrupulous 
member of the Majene Regency Local 
House of Representatives (DPRD) raped an 
under-aged girl (16 years) until she became 
pregnant. Stories like these emerge to 
produce a circle of sadness in the past. 

The rise of early-marriage numbers also 
contributes to stunting cases. Impaired 
growth of children due to malnutrition is 
an important problem in various districts, 
especially Majene. In 2019, this district 
ranks first as the highest stunting rate in 
West Sulawesi province. West Sulawesi is 
also a province with the second-highest 
stunting rate in Indonesia. The author 
himself (Nurmiati) was astonished when 
she saw a little girl carrying a small child in 
a remote village in Majene Regency called 
Salutahongan village. It turned out that the 
little girl was the child's mother. She was 
married at 13 because her parents forced 
her to.

THE STORY OF LENTERA AND THE PLANNING 
GENERATION

Violence against women, including cases 
caused by under-age marriages, inspires 
various parties to seek solutions. One of 
them is Lentera Perempuan Mandar, an 

organization that affirms its determination 
to break the chain of violence and grief. 
They move as a reaction to women 
sometimes receiving unfair treatment in 
the household. So, in collaboration with 
the local government, Lentera Perempuan 
Mandar in May 2018 held a Public Dialogue 
with the topic "Violence against Women 
and Under-age Marriage". In the dialogue, 
the government and other stakeholders 
agreed on programs to fight for Mandar 
women's rights. Especially for under-aged 
girls, the dialogue participants agreed that 

“young girls should get a diploma, not a 
marriage certificate.”

The government of the Republic of 
Indonesia has also done something similar 
through the Planning Generation or GenRe 
program. The program initiated by the 
National Population and Family Planning 
Board (Badan Kependudukan dan Keluarga 

Berencana Nasional - BKKBN) targets 
unmarried teens and adolescents aged 10 
to 24 years. In Majene Regency, the Genre 
program is adapted to local facts related to 
the large number of juvenile delinquencies 
that result in early marriage and lead to 
stunting.

Slowly but steady, and with the support 
of various parties, efforts of Lentera 
Perempuan Mandar and the West Sulawesi 
BKKBN office begin to show results.

FOSTERING SELF-SUFFICIENCY AND AWARENESS OF 
THE YOUNG GENERATION

One of Lentera Wanita Mandar's efforts is to 
increase the value of coconut oil production 
in Kalumammang village. The idea that 
drives this is because Kalumammang people 

are coconut farmers from generation to 
generation. With various training, farmers 
and community housewives who previously 
only produced coconut oil for their self 
consumption are driven to the next step. 
They are facilitated to optimise the selling 
value of coconut oil to make it feasible for 
promotion.
 
Masarri oil, Virgin Coconut Oil (VCO), and 
traditional herbal drink (jamu) are among 
other results of Lentera Wanita Mandar's 
community groups' (Pokmas) products 
in Kalumammang village. They receive 
training in production, marketing as well 
as assistance and advocacy in voicing their 
rights. In addition, based on the potential 
of natural and human resources, Savings 
Management System (Sistem Manajemen 
Simpanan - SMS) is also mobilized to create 
self-sufficient villages (and women). With 
the strengthening of this group, Mandar 
oil (Masarri Oil), VCO, Crystal Palm 
Sugar, Jamu and scarfs from mandar linen 
products are jointly managed and displayed 
at every event in the Polewali Mandar 
district. A breath of fresh air for them.

Lentera Perempuan Mandar also initiates 
Women's School Village (Kampung 
Sekolah Perempuan - KSP) and Women's 
Development Planning Conference 
(Musrenbang Perempuan) as an option 
to minimise violence against women, 
reduce child marriages, and lessen gender 
disparities in education. These initiatives 
educate the community on improving 

sanitation (not defecating in the river), enhancing nutrition for pregnant and lactating 
women, as well as the dangers of free sex and drugs.

The GenRe program in Majene also simultaneously targets the younger generation through 
the Youth Counseling Information Center (Pusat Informasi Konseling Remaja - PIK-R) and 
the formation of the Youth Family Development group (Bina Keluarga Remaja - BKR). PIK-R 
is divided into two pathways; the community pathway (youth organisations and youth in 
mosques) and the education pathway (students and university students). PIK-R exists to help 
provide information about triad KRR or the Three Risks of Adolescent Reproductive Health, 
namely, sexuality, HIV/AIDS, and drugs (narcotics, psychotropic and addictive substances).
  
One of GenRe's efforts to reach out to the younger generation is through the strengthening 
of peer educators and counselors. A teenager can provide educate his/her friends after 
participating in peer educator training. This peer educator training is usually held 
independently by PIK-R with facilitators from BKKBN and the related Population Control 
and Family Planning Agency (Dinas Pengendalian Penduduk dan Keluarga Berencana - 
DPPKB). The next stage is the Peer Counselor program. Those who have gone through this 
training are entitled to become peer counselors (or in other words a place for others to 
talk). GenRe programs expect teenagers to better understand the importance of planning 
for their future, education, career, and marriage according to the ideal age cycle. 

One example of the more advanced PIK-R in Majene is PIK-R Palipi Soreang (PASO), 
located in Banggae District. They often serve as a pilot for other PIK-Rs in the district. Their 
programs, among others, are the Healthy Friday, Clean Sunday, and literacy programs. 
They perform social service that includes coast cleaning, opening reading stalls near their 
secretariat, group exercise, and preparing educational books. This is their contribution to 
the young generation of Majene so they can grow with a life plan awareness. Every month 
of Ramadan they have a GenShare, a sharing program. In this program, young members are 
invited to do counseling in various schools throughout the Majene district. The month of 
Ramadhan is filled with counseling on triad KRR to prevent their peers from doing things 
beyond limits.

THE CHAIN BREAKERS

Efforts to break the chain of grief continue. Mothers who were once victims of violence 
have started activities confidently along with their friends at Lentera Perempuan Mandar. 
Lentera Wanita Mandar also takes the initiative to make Kalummamang village a tourist 

village through waterfall tours. This waterfall can be reached in about thirty minutes on 
foot, crossing community gardens and a creek. Visitors feeling the sensation of adventure 
will also be greeted by various innovations such as tilapia fish conservation, visitor gazebos, 
children and adult swimming pools, and other natural rides. The Kalumammang village 
government is also actively involved by budgeting around Rp. 500 million to create this 
attraction. The management of this tourism village is then returned to the community by 
considering women as part of its management. This is an effort to involve women in the 
public space.
 
In Majene, PIK-R Palipi Soreang youth is currently working on a restaurant called Café 
Biring Bonde. The location is next to the PIK-R Palipi Soreang secretariat which stands 
on village-owned land in the Palipi Soreang field. With members-only contributions 
amounting to a total of Rp. 200.000,00, this café starts to increase its income by selling 
crackers, binte', and hot/cold drinks. They welcome customers with the comfort of a cafe 
atmosphere furnished with chairs made from coconut stems. They also decorate the cafe 
with messages designed to arouse youth awareness, especially regarding triad KRR. It is 
not uncommon for the local village head to visit young people to discuss the next plan.

To this day, Polewali Mandar, Majene, and other districts in West Sulawesi continue to move 
to strengthen family resilience and encourage generation planning. There is still a long way to 
go, but the presence of those who fight to break the chain of grief has step by step kept hope 
alive there.
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Kalumammang Village is about 15 kilometers from Allu sub-district, Polewali Mandar 
Regency, West Sulawesi. You have to travel by motorbike that will have to be transported 
across two small rivers by raft to get there.

This area has a very strong culture based on religion, including the ancestral ceremony 
of Sayyang Pattu'du. This cultural event is held once a year to commemorate the birth of 
the prophet Muhammad SAW, as well as a sign that their children (girls and boys) have 

khatam (completed reciting) the Koran. This festive event is indeed a reflection of highly 
upholding religious values by the Kalumammang village community. However, among the 
natural beauty and cultural richness of West Sulawesi, several problems have made some 
sustainable development activists move out of concern.

CHAIN OF GRIEF AND VIOLENCE

That beautiful woman's face grew darker in the sunlight, while her shoulders stiffened as 
they sustain a basket full of vegetables she has to carry every day. Ayu, the Kalumammang 
villager, quickly brought vegetables and chilies weighing 15 kg to the Coci market. It is her 
everyday job: working hard to support her three children.

There is no need to ask where Ayu's husband is. The man likes gambling, getting drunk, and 
cockfighting. Sometimes, he welcomes Ayu who has just arrived home with a beating. The 
drunken man's blow landed on Ayu's face just because he happens to not find food on the 
table. Her dark and tired face often got bruises and swelling. 

Ayu's firstborn ran away from home. She went with her boyfriend because she also could not 
stand being beaten by her father. As a result, Ayu is in this difficult situation alone. She dares 
not to go to the police out of embarrassment and fear. Once, she abandoned her desire to 
fight with a knife because she did not want the public to know about her husband's behavior. 
She chooses to close herself with an inner burden that is crushing her.

Ayu tells her story to the author (Hasnah) that she was married when she was 12 years 
old and yet to have a menstruation period whereas her husband was 22 years of age. The 
marriage happened because her parents could no longer afford the family's needs. Early-age 
marriage is common in Ayu's village, where the majority of people were farmers of corn, 
sweet potatoes, and onions. Most parents encourage marriage because the marriage will 
decrease the economic burden on the family. Besides, there is also a popular belief that it 
is better to marry a young girl than to embarrass the family. The way parents interpret the 
culture of shame (Siri) in relative terms sometimes sacrifices their daughter's studies.

Ayu's story is not the only one. There are still many other stories from other villages or 
sub-districts in West Sulawesi, a province formed through Law No. 26 Year 2004.

Nur, a mother from Mapilli village, also often receive harsh treatment from her husband 
for asking for money for household needs. In November 2017 Arini (15) and Arman (17) 

had to get married in Lampa village, Mapilli 
district due to promiscuity. Meanwhile, 
in 2018, there was a nine-year-old child 
who was molested by a civil servant at the 
Presidential Decree Elementary School 
in Tianambung Village, Polewali Mandar 
Regency. In 2014, an unscrupulous 
member of the Majene Regency Local 
House of Representatives (DPRD) raped an 
under-aged girl (16 years) until she became 
pregnant. Stories like these emerge to 
produce a circle of sadness in the past. 

The rise of early-marriage numbers also 
contributes to stunting cases. Impaired 
growth of children due to malnutrition is 
an important problem in various districts, 
especially Majene. In 2019, this district 
ranks first as the highest stunting rate in 
West Sulawesi province. West Sulawesi is 
also a province with the second-highest 
stunting rate in Indonesia. The author 
himself (Nurmiati) was astonished when 
she saw a little girl carrying a small child in 
a remote village in Majene Regency called 
Salutahongan village. It turned out that the 
little girl was the child's mother. She was 
married at 13 because her parents forced 
her to.

THE STORY OF LENTERA AND THE PLANNING 
GENERATION

Violence against women, including cases 
caused by under-age marriages, inspires 
various parties to seek solutions. One of 
them is Lentera Perempuan Mandar, an 

The Relevant SDGs Target

organization that affirms its determination 
to break the chain of violence and grief. 
They move as a reaction to women 
sometimes receiving unfair treatment in 
the household. So, in collaboration with 
the local government, Lentera Perempuan 
Mandar in May 2018 held a Public Dialogue 
with the topic "Violence against Women 
and Under-age Marriage". In the dialogue, 
the government and other stakeholders 
agreed on programs to fight for Mandar 
women's rights. Especially for under-aged 
girls, the dialogue participants agreed that 

“young girls should get a diploma, not a 
marriage certificate.”

The government of the Republic of 
Indonesia has also done something similar 
through the Planning Generation or GenRe 
program. The program initiated by the 
National Population and Family Planning 
Board (Badan Kependudukan dan Keluarga 

Berencana Nasional - BKKBN) targets 
unmarried teens and adolescents aged 10 
to 24 years. In Majene Regency, the Genre 
program is adapted to local facts related to 
the large number of juvenile delinquencies 
that result in early marriage and lead to 
stunting.

Slowly but steady, and with the support 
of various parties, efforts of Lentera 
Perempuan Mandar and the West Sulawesi 
BKKBN office begin to show results.

FOSTERING SELF-SUFFICIENCY AND AWARENESS OF 
THE YOUNG GENERATION

One of Lentera Wanita Mandar's efforts is to 
increase the value of coconut oil production 
in Kalumammang village. The idea that 
drives this is because Kalumammang people 

are coconut farmers from generation to 
generation. With various training, farmers 
and community housewives who previously 
only produced coconut oil for their self 
consumption are driven to the next step. 
They are facilitated to optimise the selling 
value of coconut oil to make it feasible for 
promotion.
 
Masarri oil, Virgin Coconut Oil (VCO), and 
traditional herbal drink (jamu) are among 
other results of Lentera Wanita Mandar's 
community groups' (Pokmas) products 
in Kalumammang village. They receive 
training in production, marketing as well 
as assistance and advocacy in voicing their 
rights. In addition, based on the potential 
of natural and human resources, Savings 
Management System (Sistem Manajemen 
Simpanan - SMS) is also mobilized to create 
self-sufficient villages (and women). With 
the strengthening of this group, Mandar 
oil (Masarri Oil), VCO, Crystal Palm 
Sugar, Jamu and scarfs from mandar linen 
products are jointly managed and displayed 
at every event in the Polewali Mandar 
district. A breath of fresh air for them.

Lentera Perempuan Mandar also initiates 
Women's School Village (Kampung 
Sekolah Perempuan - KSP) and Women's 
Development Planning Conference 
(Musrenbang Perempuan) as an option 
to minimise violence against women, 
reduce child marriages, and lessen gender 
disparities in education. These initiatives 
educate the community on improving 

sanitation (not defecating in the river), enhancing nutrition for pregnant and lactating 
women, as well as the dangers of free sex and drugs.

The GenRe program in Majene also simultaneously targets the younger generation through 
the Youth Counseling Information Center (Pusat Informasi Konseling Remaja - PIK-R) and 
the formation of the Youth Family Development group (Bina Keluarga Remaja - BKR). PIK-R 
is divided into two pathways; the community pathway (youth organisations and youth in 
mosques) and the education pathway (students and university students). PIK-R exists to help 
provide information about triad KRR or the Three Risks of Adolescent Reproductive Health, 
namely, sexuality, HIV/AIDS, and drugs (narcotics, psychotropic and addictive substances).
  
One of GenRe's efforts to reach out to the younger generation is through the strengthening 
of peer educators and counselors. A teenager can provide educate his/her friends after 
participating in peer educator training. This peer educator training is usually held 
independently by PIK-R with facilitators from BKKBN and the related Population Control 
and Family Planning Agency (Dinas Pengendalian Penduduk dan Keluarga Berencana - 
DPPKB). The next stage is the Peer Counselor program. Those who have gone through this 
training are entitled to become peer counselors (or in other words a place for others to 
talk). GenRe programs expect teenagers to better understand the importance of planning 
for their future, education, career, and marriage according to the ideal age cycle. 

One example of the more advanced PIK-R in Majene is PIK-R Palipi Soreang (PASO), 
located in Banggae District. They often serve as a pilot for other PIK-Rs in the district. Their 
programs, among others, are the Healthy Friday, Clean Sunday, and literacy programs. 
They perform social service that includes coast cleaning, opening reading stalls near their 
secretariat, group exercise, and preparing educational books. This is their contribution to 
the young generation of Majene so they can grow with a life plan awareness. Every month 
of Ramadan they have a GenShare, a sharing program. In this program, young members are 
invited to do counseling in various schools throughout the Majene district. The month of 
Ramadhan is filled with counseling on triad KRR to prevent their peers from doing things 
beyond limits.

THE CHAIN BREAKERS

Efforts to break the chain of grief continue. Mothers who were once victims of violence 
have started activities confidently along with their friends at Lentera Perempuan Mandar. 
Lentera Wanita Mandar also takes the initiative to make Kalummamang village a tourist 

village through waterfall tours. This waterfall can be reached in about thirty minutes on 
foot, crossing community gardens and a creek. Visitors feeling the sensation of adventure 
will also be greeted by various innovations such as tilapia fish conservation, visitor gazebos, 
children and adult swimming pools, and other natural rides. The Kalumammang village 
government is also actively involved by budgeting around Rp. 500 million to create this 
attraction. The management of this tourism village is then returned to the community by 
considering women as part of its management. This is an effort to involve women in the 
public space.
 
In Majene, PIK-R Palipi Soreang youth is currently working on a restaurant called Café 
Biring Bonde. The location is next to the PIK-R Palipi Soreang secretariat which stands 
on village-owned land in the Palipi Soreang field. With members-only contributions 
amounting to a total of Rp. 200.000,00, this café starts to increase its income by selling 
crackers, binte', and hot/cold drinks. They welcome customers with the comfort of a cafe 
atmosphere furnished with chairs made from coconut stems. They also decorate the cafe 
with messages designed to arouse youth awareness, especially regarding triad KRR. It is 
not uncommon for the local village head to visit young people to discuss the next plan.

To this day, Polewali Mandar, Majene, and other districts in West Sulawesi continue to move 
to strengthen family resilience and encourage generation planning. There is still a long way to 
go, but the presence of those who fight to break the chain of grief has step by step kept hope 
alive there.
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10.
CONTEXTUAL EDUCATION A LA
SEKOLAH PAGESANGAN:
SHARING NOTES
By Diah Widuretno
Gunung Kidul

REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.

THE SEKOLAH PAGESANGAN MODEL

The reality at that time was that as a new "school", SP had no buildings, no seats, no 
uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
not deter them. They began to list the things and capital they had at that time. Friendship, 
as well as each other's support as both cadres and a work team, was one of the most 
important assets they had at the time. This team also determined that they had the support 
of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
learning medium was arguably the most valuable asset. After all, SP was established as a 
response to the requests and needs of students and the cadres themselves.

PARTICIPATIVE, DEMOCRATIC AND FAMILIAL

They had determined all the way from the start that they must have certain values to live by, 
as the foundation of the program and as a guide for every decision made in regards to the 
program. These values are participatory, democratic and familial. Every activity they plan 
had to be a learning tool for everyone, so everyone must be involved and participate 
actively. Democracy allows everyone to dream freely, express opinions without pressure, 
and be equal. Familial means that all processes must be carried out like they are a family, 
which meant all problems had to be resolved like a family too. Thanks to these values, they 
soon learned to grow together.

The cadres began planning the program's activities and targets. They agreed to process, 
look for and explore learning models and packages that could suit their needs. The team ran 
smoothly because the cadres had been friends since childhood. It wasn't much different to 
them from playing and making activities together. While planning the activities and 
learning programs, they always returned to the question: of is this program what we need? 
The author took the position of guard and critic during this process; after all, the program 
has to take local conditions and contexts into account to stay grounded.

IDENTIFYING THE NECESSARY LEARNING MATERIALS

At the beginning of the process, the cadres of Sekolah Pagesangan identified the materials 
they needed to prepare and designed the syllabus for the study program. After several 
months of activities, and reviewing the process, they began to look for links between 
common problems they faced in the village and answered through the 'village potential' 
approach. Their first accomplishment at this stage was succeeding in identifying the issues 
they faced at that time, namely that the villagers felt like they did not have many options in 
the village. The locals felt like they wouldn never truly prosper there; if they want to have a 
good future, they had to leave the village. Next, they found that if they could create job and 
business opportunities in the village, then they would have a feasible solution to the 
problem. Their next objective is to find a business model that could function as an 
alternative work option, to keep them eligible for welfare support from the village.

LESSONS LEARNED FROM MOVING AROUND BETWEEN HOUSES

The team initially agreed that in order to successfully carry out a study program for the local 
children, they would move from one house to another. The cadres determined which houses 

could be used as learning spaces and 
scheduled a rotation. Moving from one 
house to another for lessons actually made 
the children who are the hosts more excited 
to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 

bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 

of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.
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REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.

THE SEKOLAH PAGESANGAN MODEL

The reality at that time was that as a new "school", SP had no buildings, no seats, no 
uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
not deter them. They began to list the things and capital they had at that time. Friendship, 
as well as each other's support as both cadres and a work team, was one of the most 
important assets they had at the time. This team also determined that they had the support 
of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
learning medium was arguably the most valuable asset. After all, SP was established as a 
response to the requests and needs of students and the cadres themselves.

PARTICIPATIVE, DEMOCRATIC AND FAMILIAL

They had determined all the way from the start that they must have certain values to live by, 
as the foundation of the program and as a guide for every decision made in regards to the 
program. These values are participatory, democratic and familial. Every activity they plan 
had to be a learning tool for everyone, so everyone must be involved and participate 
actively. Democracy allows everyone to dream freely, express opinions without pressure, 
and be equal. Familial means that all processes must be carried out like they are a family, 
which meant all problems had to be resolved like a family too. Thanks to these values, they 
soon learned to grow together.

The cadres began planning the program's activities and targets. They agreed to process, 
look for and explore learning models and packages that could suit their needs. The team ran 
smoothly because the cadres had been friends since childhood. It wasn't much different to 
them from playing and making activities together. While planning the activities and 
learning programs, they always returned to the question: of is this program what we need? 
The author took the position of guard and critic during this process; after all, the program 
has to take local conditions and contexts into account to stay grounded.

IDENTIFYING THE NECESSARY LEARNING MATERIALS

At the beginning of the process, the cadres of Sekolah Pagesangan identified the materials 
they needed to prepare and designed the syllabus for the study program. After several 
months of activities, and reviewing the process, they began to look for links between 
common problems they faced in the village and answered through the 'village potential' 
approach. Their first accomplishment at this stage was succeeding in identifying the issues 
they faced at that time, namely that the villagers felt like they did not have many options in 
the village. The locals felt like they wouldn never truly prosper there; if they want to have a 
good future, they had to leave the village. Next, they found that if they could create job and 
business opportunities in the village, then they would have a feasible solution to the 
problem. Their next objective is to find a business model that could function as an 
alternative work option, to keep them eligible for welfare support from the village.

LESSONS LEARNED FROM MOVING AROUND BETWEEN HOUSES

The team initially agreed that in order to successfully carry out a study program for the local 
children, they would move from one house to another. The cadres determined which houses 

could be used as learning spaces and 
scheduled a rotation. Moving from one 
house to another for lessons actually made 
the children who are the hosts more excited 
to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 
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bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 

of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.
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REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.

THE SEKOLAH PAGESANGAN MODEL

The reality at that time was that as a new "school", SP had no buildings, no seats, no 
uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
not deter them. They began to list the things and capital they had at that time. Friendship, 
as well as each other's support as both cadres and a work team, was one of the most 
important assets they had at the time. This team also determined that they had the support 
of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
learning medium was arguably the most valuable asset. After all, SP was established as a 
response to the requests and needs of students and the cadres themselves.

PARTICIPATIVE, DEMOCRATIC AND FAMILIAL

They had determined all the way from the start that they must have certain values to live by, 
as the foundation of the program and as a guide for every decision made in regards to the 
program. These values are participatory, democratic and familial. Every activity they plan 
had to be a learning tool for everyone, so everyone must be involved and participate 
actively. Democracy allows everyone to dream freely, express opinions without pressure, 
and be equal. Familial means that all processes must be carried out like they are a family, 
which meant all problems had to be resolved like a family too. Thanks to these values, they 
soon learned to grow together.

The cadres began planning the program's activities and targets. They agreed to process, 
look for and explore learning models and packages that could suit their needs. The team ran 
smoothly because the cadres had been friends since childhood. It wasn't much different to 
them from playing and making activities together. While planning the activities and 
learning programs, they always returned to the question: of is this program what we need? 
The author took the position of guard and critic during this process; after all, the program 
has to take local conditions and contexts into account to stay grounded.

IDENTIFYING THE NECESSARY LEARNING MATERIALS

At the beginning of the process, the cadres of Sekolah Pagesangan identified the materials 
they needed to prepare and designed the syllabus for the study program. After several 
months of activities, and reviewing the process, they began to look for links between 
common problems they faced in the village and answered through the 'village potential' 
approach. Their first accomplishment at this stage was succeeding in identifying the issues 
they faced at that time, namely that the villagers felt like they did not have many options in 
the village. The locals felt like they wouldn never truly prosper there; if they want to have a 
good future, they had to leave the village. Next, they found that if they could create job and 
business opportunities in the village, then they would have a feasible solution to the 
problem. Their next objective is to find a business model that could function as an 
alternative work option, to keep them eligible for welfare support from the village.

LESSONS LEARNED FROM MOVING AROUND BETWEEN HOUSES

The team initially agreed that in order to successfully carry out a study program for the local 
children, they would move from one house to another. The cadres determined which houses 

could be used as learning spaces and 
scheduled a rotation. Moving from one 
house to another for lessons actually made 
the children who are the hosts more excited 
to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 
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bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 

of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.
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REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.

THE SEKOLAH PAGESANGAN MODEL

The reality at that time was that as a new "school", SP had no buildings, no seats, no 
uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
not deter them. They began to list the things and capital they had at that time. Friendship, 
as well as each other's support as both cadres and a work team, was one of the most 
important assets they had at the time. This team also determined that they had the support 
of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
learning medium was arguably the most valuable asset. After all, SP was established as a 
response to the requests and needs of students and the cadres themselves.
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PARTICIPATIVE, DEMOCRATIC AND FAMILIAL

They had determined all the way from the start that they must have certain values to live by, 
as the foundation of the program and as a guide for every decision made in regards to the 
program. These values are participatory, democratic and familial. Every activity they plan 
had to be a learning tool for everyone, so everyone must be involved and participate 
actively. Democracy allows everyone to dream freely, express opinions without pressure, 
and be equal. Familial means that all processes must be carried out like they are a family, 
which meant all problems had to be resolved like a family too. Thanks to these values, they 
soon learned to grow together.

The cadres began planning the program's activities and targets. They agreed to process, 
look for and explore learning models and packages that could suit their needs. The team ran 
smoothly because the cadres had been friends since childhood. It wasn't much different to 
them from playing and making activities together. While planning the activities and 
learning programs, they always returned to the question: of is this program what we need? 
The author took the position of guard and critic during this process; after all, the program 
has to take local conditions and contexts into account to stay grounded.

IDENTIFYING THE NECESSARY LEARNING MATERIALS

At the beginning of the process, the cadres of Sekolah Pagesangan identified the materials 
they needed to prepare and designed the syllabus for the study program. After several 
months of activities, and reviewing the process, they began to look for links between 
common problems they faced in the village and answered through the 'village potential' 
approach. Their first accomplishment at this stage was succeeding in identifying the issues 
they faced at that time, namely that the villagers felt like they did not have many options in 
the village. The locals felt like they wouldn never truly prosper there; if they want to have a 
good future, they had to leave the village. Next, they found that if they could create job and 
business opportunities in the village, then they would have a feasible solution to the 
problem. Their next objective is to find a business model that could function as an 
alternative work option, to keep them eligible for welfare support from the village.

LESSONS LEARNED FROM MOVING AROUND BETWEEN HOUSES

The team initially agreed that in order to successfully carry out a study program for the local 
children, they would move from one house to another. The cadres determined which houses 

could be used as learning spaces and 
scheduled a rotation. Moving from one 
house to another for lessons actually made 
the children who are the hosts more excited 
to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 

bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 

of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.
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REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.

Drying thiwul | By Diah

THE SEKOLAH PAGESANGAN MODEL

The reality at that time was that as a new "school", SP had no buildings, no seats, no 
uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
not deter them. They began to list the things and capital they had at that time. Friendship, 
as well as each other's support as both cadres and a work team, was one of the most 
important assets they had at the time. This team also determined that they had the support 
of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
learning medium was arguably the most valuable asset. After all, SP was established as a 
response to the requests and needs of students and the cadres themselves.

PARTICIPATIVE, DEMOCRATIC AND FAMILIAL

They had determined all the way from the start that they must have certain values to live by, 
as the foundation of the program and as a guide for every decision made in regards to the 
program. These values are participatory, democratic and familial. Every activity they plan 
had to be a learning tool for everyone, so everyone must be involved and participate 
actively. Democracy allows everyone to dream freely, express opinions without pressure, 
and be equal. Familial means that all processes must be carried out like they are a family, 
which meant all problems had to be resolved like a family too. Thanks to these values, they 
soon learned to grow together.

The cadres began planning the program's activities and targets. They agreed to process, 
look for and explore learning models and packages that could suit their needs. The team ran 
smoothly because the cadres had been friends since childhood. It wasn't much different to 
them from playing and making activities together. While planning the activities and 
learning programs, they always returned to the question: of is this program what we need? 
The author took the position of guard and critic during this process; after all, the program 
has to take local conditions and contexts into account to stay grounded.

IDENTIFYING THE NECESSARY LEARNING MATERIALS

At the beginning of the process, the cadres of Sekolah Pagesangan identified the materials 
they needed to prepare and designed the syllabus for the study program. After several 
months of activities, and reviewing the process, they began to look for links between 
common problems they faced in the village and answered through the 'village potential' 
approach. Their first accomplishment at this stage was succeeding in identifying the issues 
they faced at that time, namely that the villagers felt like they did not have many options in 
the village. The locals felt like they wouldn never truly prosper there; if they want to have a 
good future, they had to leave the village. Next, they found that if they could create job and 
business opportunities in the village, then they would have a feasible solution to the 
problem. Their next objective is to find a business model that could function as an 
alternative work option, to keep them eligible for welfare support from the village.

LESSONS LEARNED FROM MOVING AROUND BETWEEN HOUSES

The team initially agreed that in order to successfully carry out a study program for the local 
children, they would move from one house to another. The cadres determined which houses 

could be used as learning spaces and 
scheduled a rotation. Moving from one 
house to another for lessons actually made 
the children who are the hosts more excited 
to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 

bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 
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of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.
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REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.

THE SEKOLAH PAGESANGAN MODEL

The reality at that time was that as a new "school", SP had no buildings, no seats, no 
uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
not deter them. They began to list the things and capital they had at that time. Friendship, 
as well as each other's support as both cadres and a work team, was one of the most 
important assets they had at the time. This team also determined that they had the support 
of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
learning medium was arguably the most valuable asset. After all, SP was established as a 
response to the requests and needs of students and the cadres themselves.

PARTICIPATIVE, DEMOCRATIC AND FAMILIAL

They had determined all the way from the start that they must have certain values to live by, 
as the foundation of the program and as a guide for every decision made in regards to the 
program. These values are participatory, democratic and familial. Every activity they plan 
had to be a learning tool for everyone, so everyone must be involved and participate 
actively. Democracy allows everyone to dream freely, express opinions without pressure, 
and be equal. Familial means that all processes must be carried out like they are a family, 
which meant all problems had to be resolved like a family too. Thanks to these values, they 
soon learned to grow together.

The cadres began planning the program's activities and targets. They agreed to process, 
look for and explore learning models and packages that could suit their needs. The team ran 
smoothly because the cadres had been friends since childhood. It wasn't much different to 
them from playing and making activities together. While planning the activities and 
learning programs, they always returned to the question: of is this program what we need? 
The author took the position of guard and critic during this process; after all, the program 
has to take local conditions and contexts into account to stay grounded.

IDENTIFYING THE NECESSARY LEARNING MATERIALS

At the beginning of the process, the cadres of Sekolah Pagesangan identified the materials 
they needed to prepare and designed the syllabus for the study program. After several 
months of activities, and reviewing the process, they began to look for links between 
common problems they faced in the village and answered through the 'village potential' 
approach. Their first accomplishment at this stage was succeeding in identifying the issues 
they faced at that time, namely that the villagers felt like they did not have many options in 
the village. The locals felt like they wouldn never truly prosper there; if they want to have a 
good future, they had to leave the village. Next, they found that if they could create job and 
business opportunities in the village, then they would have a feasible solution to the 
problem. Their next objective is to find a business model that could function as an 
alternative work option, to keep them eligible for welfare support from the village.

LESSONS LEARNED FROM MOVING AROUND BETWEEN HOUSES

The team initially agreed that in order to successfully carry out a study program for the local 
children, they would move from one house to another. The cadres determined which houses 

could be used as learning spaces and 
scheduled a rotation. Moving from one 
house to another for lessons actually made 
the children who are the hosts more excited 
to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 

bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 

of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.



REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.
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THE SEKOLAH PAGESANGAN MODEL

The reality at that time was that as a new "school", SP had no buildings, no seats, no 
uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
not deter them. They began to list the things and capital they had at that time. Friendship, 
as well as each other's support as both cadres and a work team, was one of the most 
important assets they had at the time. This team also determined that they had the support 
of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
learning medium was arguably the most valuable asset. After all, SP was established as a 
response to the requests and needs of students and the cadres themselves.

PARTICIPATIVE, DEMOCRATIC AND FAMILIAL

They had determined all the way from the start that they must have certain values to live by, 
as the foundation of the program and as a guide for every decision made in regards to the 
program. These values are participatory, democratic and familial. Every activity they plan 
had to be a learning tool for everyone, so everyone must be involved and participate 
actively. Democracy allows everyone to dream freely, express opinions without pressure, 
and be equal. Familial means that all processes must be carried out like they are a family, 
which meant all problems had to be resolved like a family too. Thanks to these values, they 
soon learned to grow together.

The cadres began planning the program's activities and targets. They agreed to process, 
look for and explore learning models and packages that could suit their needs. The team ran 
smoothly because the cadres had been friends since childhood. It wasn't much different to 
them from playing and making activities together. While planning the activities and 
learning programs, they always returned to the question: of is this program what we need? 
The author took the position of guard and critic during this process; after all, the program 
has to take local conditions and contexts into account to stay grounded.

IDENTIFYING THE NECESSARY LEARNING MATERIALS

At the beginning of the process, the cadres of Sekolah Pagesangan identified the materials 
they needed to prepare and designed the syllabus for the study program. After several 
months of activities, and reviewing the process, they began to look for links between 
common problems they faced in the village and answered through the 'village potential' 
approach. Their first accomplishment at this stage was succeeding in identifying the issues 
they faced at that time, namely that the villagers felt like they did not have many options in 
the village. The locals felt like they wouldn never truly prosper there; if they want to have a 
good future, they had to leave the village. Next, they found that if they could create job and 
business opportunities in the village, then they would have a feasible solution to the 
problem. Their next objective is to find a business model that could function as an 
alternative work option, to keep them eligible for welfare support from the village.

LESSONS LEARNED FROM MOVING AROUND BETWEEN HOUSES

The team initially agreed that in order to successfully carry out a study program for the local 
children, they would move from one house to another. The cadres determined which houses 

could be used as learning spaces and 
scheduled a rotation. Moving from one 
house to another for lessons actually made 
the children who are the hosts more excited 
to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 

bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 

of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.



REFLECTIONS AND TURNING POINTS

What kind of education model is needed to address the local issues? That question can only 
be answered by going through the SP process firsthand. Participating in activities and 
studying is part of the process of finding the answer to that question. That process is vital 
for all the students of Sekolah Pagesangan; the education they receive should not only 
provide them with knowledge; it must also instil humanistic values in the students. The 
pressure is on for Sekolah Pangesangan to be the solution to the community's problem.

It all began with the 17 kids who met with "Ms. Diah" for group study sessions, including the 
five friends who would then become active cadre members: Cahyo, Marti, Ari, Karni and 
Murni.

The Relevant SDGs Target

64COnnecting LOcal iNItiatives (COLONI)

THE SEKOLAH PAGESANGAN MODEL
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uniforms, no educational facilities and props whatsoever. But the lack of physical means did 
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of parents and the strong sense of gotong royong in Wintaos, both assets to be grateful for.

But out of everything, the community's acknowledgement of SP as a necessary and valued 
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them from playing and making activities together. While planning the activities and 
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to learn. In addition to that, surprisingly, 
this rotation helped the parents of the 
children befriend each other. Generally, 
parents received the lessons in their homes 
warmly. They would often provide drinks 
and snacks for the children during the 
lessons, and parents and children soon 
began to truly enjoy this learning process.

GAPLEK: A KEY TO NEW OPPORTUNITIES

Suatu ketika di akhir Agustus 2014, ada 
Sometime in late August 2014, there was a 
study meeting at Marti's house, where we 
spoke with Simbok Marti, who was 
preparing food in the kitchen. In the living 
room, we spotted a 2-meter high pile of 
dried gaplek. Simbok Marti said that the 
cassava harvest season that year was 

bountiful. "This is only part of the harvest. 
Some of the gaplek aren't dry yet, and some 
are still whole cassavas and not yet turned 
into gaplek... if you add it up, we probably 
would end up with more than 2 more piles 
in total."

Gaplek, which is made from cassava, is the 

main ingredient of Sego Thiwul (Nasi Tiwul). Prior to the 1980s, thiwul rice was the main 
staple food in Gunungkidul. Each house processes gaplek into thiwul rice. Nowadays, the 
average staple food consumed by families in Wintaos is no longer limited to just gaplek; 
now they have rice, maize and other tubers. In fact, most of them have now turned to rice as 
a staple food. The change in the staple food pattern has resulted in quite a lot of gaplek 
stocks becoming a surplus. Gaplek, which used to be the safest food type to store long-term, 
has now become a commodity.

THE THIWUL INITIATIVE

After that, thiwul became a hot topic in the village. At first, the villagers were sceptical: 
could thiwul really be a potential source of livelihood?

The conversations about thiwul raised awareness about the potential of available resources 
around the village. But out of all the questions that popped up in the discussion, there was 
one that no one has yet dared to answer definitively: Is it really true that if they manage to 
utilize this to its full potential, it would bring prosperity to the village?

In the process of finding answers to those questions, one of the team members asked the 
parents of SP's students to meet to discuss the technique of making thiwul. The purpose of 
the request is so that their children can learn too. Currently, young people have begun to 
renounce thiwul as their staple food. Most of the children prefer to eat rice instead of 
thiwul. Teaching the children how to make thiwul helps them learn and appreciate the local 
food culture. This way, parents can pass on their knowledge about traditional food to their 
children.

THE START OF THE PROCESSING GROUPS

Producing and selling thiwul was the start of organizing women's groups. Production and 
marketing of thiwul began to run more smoothly, bit by bit. The division of roles between 
the cadres and the women who work as producers were still neatly maintained. Indirectly, 
thiwul production soon became an “organizing tool” for women to gather, learn and work 
together.

A little while after the thiwul business began, SP's cadres were urged to learn more about 
the local food. Specifically, particular food items that can be made from crops and plants 
that can be found in and around the Wintaos garden.

From there, they found that several types of tempe could be made from non-soybean 
ingredients. Some of the nuts commonly grown in Girimulya that can be used to make 
tempe include kacang koro, benguk, and botor. After the author opened the product 
market, we learned something new: the more choices of products there are, the more it 
attracts consumers. In other words, the more products there are, the easier it is to sell them. 
The author then invited and encouraged several other women to help manufacture other 
products.

RISE UP!

After a while, Marti and Cahyo resigned from SP for reasons not discussed; this was a huge 
disappointment for the team, all of whom had worked together for years, through ups and 
downs, through laughter and tears. At one point the author had even thought: maybe SP is 
no longer needed, so let's just dissolve it!

But that thought faded away after seeing little signs of life in the SP. The author met Murni 
and Livia, both of whom were still faithfully tending to the garden; Murni, who still had a 
joint business arrangement with the village; Mrs. Mainem, who was still working to make 
cassava flour; Mrs. Ngapiem, who was still making tempe; and Mrs. Muji, was still working 
hard on making instant thiwul.

Seeing how they continued to carry on despite the departure of the 2 former members 
managed to foster new enthusiasm and inspire new initiatives. It was time for SP to bring 
the local women and mothers of into the fold. From there, SP began to focus on activities 
that involved the women and mothers of the local community. And thanks to several class 
activities and cooking competitions, regular interaction and communication helped the 
team get closer to these women.

CROP PROCESSING GROUPS AND FARMERS’ GROUPS

At the time of writing, the author had begun to organize women and mothers in the 
community who understood SP's vision and purpose. They began to be invited to 
discussions and to design group activities. The women were encouraged to come up with 
small businesses they could do as a side job while still working in the fields. One small 
business type they've come up it is a small business where they process crops from their own 
gardens. Those who were interested in this venture were then organized into small business 
groups. At the same time, their husbands began forming farmer groups. Along the way, the 
farmer groups became more than just suppliers to their counterparts. They carried out 
natural farming practices passed down by their ancestors, parents and their own simbah. 
They also identified farming patterns and seedlings that can still be cultivated. They also did 
not hesitate to receive input and learn about new knowledge and techniques.

The women's and housewives' group has grown and become more active. They've even 
taken the initiative to plan routine meetings, arisan, cash contributions and even 
comparative study trips. They also suggested regular monthly meetings to bring together all 

of the members. They even came up with the idea to rotate the meetings between the 
members' houses. At every meeting, there is also an enrichment class, which teaches them 
new skills and provides them with new knowledge.

FIVE YEARS LATER

Murni, one of the few who's chosen to continue studying at SP, has strengthened her resolve 
to work for and from her village. She has begun to market products produced by women in 
the village. As for the subject, Murni has chosen to learn the in and outs of organizing 
women's groups. Meanwhile, Livia's chosen to play a role in coordinating and facilitating 
children's groups and, last time we spoke, was interested in learning more about liberation 
and contextual education a la SP. They both also developed small businesses to process raw 
agricultural products.

This author still continues to check up on them from time to time. Sekolah Pagesangan was 
originally created as a way to find solutions to issues in local education. Now, SP provides 
ample room for learning and self-development.

The mothers and housewives’ group has gotten bigger. Regular meetings are held several 
times a month, with more meetings scheduled in-between when needed. Their regular 
meetings work to empower them and provide them with a social support system. 
Furthermore, the ventures they've launched have pushed them into learning new things and 
increasing their skill set.

However, Pagesangan School still has a long way to go. There is still much that needs to be 
done. And as life goes on, this school will continue to grow, improve, and follow the paths of 
the people in and around it.
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11.
THE ESSENCE OF
GUNG SARI’S EFFORTS
By Luh De Dwi Jayanthi
Gianyar

“One of my students' parents had posted on social media that their 
child had forbidden them from using a plastic bag when selling 
groceries,”

The sound of children's laughter can be heard from behind the fences, becoming clearer 
once one moves further into the hallway, towards Saraswati Primary School's bokchoi and 
celery garden. This school, located in Sukawati, Gianyar in the province of Bali, looks far 
greener than it did six years ago when one specific teacher had set foot on the school 
grounds for the first time.

On 15 July 2013, Anak Agung Istri Raka Sri, who often goes by Gung Asri, began her new 
experience teaching in an elementary school dominated by brown- Not from the colour of 

the paint on the walls, but from the tree branches scattered on the school's field. There were 
neither enough trees to provide shade when it was hot, nor soft grass under their feet.

“When I first got here, the place was barren; there were barely any trees, and the edge of that 
field didn’t have those flowerpots,” she reminisced, pointing at the now-green fields as she 
compared it to an old photo of the school- taken before the changes began. At that time, the 
condition of the school made Gung Asri want to find a solution to create a proper school for 
children to learn and play in. Her heart was moved, wanting to create changes- not only for 
the environment but also the school's environmental sustainability; starting from her 
colleagues, students, to the students' parents. Her inspiration and motivation came from 
her own childhood; as a child, she'd been accustomed to living surrounded by trees, plants 
and plantations. 

“In 1984, my family transmigrated to Rumbia, in Southeast Sulawesi. We did our best to live 
a good life there for five years, but it didn’t really work out. The migrants were told to move 
to Buton instead, where the soil was more fertile,” Gung Asri said about her childhood. As a 
transmigrant child, her days were filled with finding out new types of plants in the forest, 
wondering whether the plants are fit for consumption, medicinal or even poisonous. Then 
she honed her research spirit by majoring in Chemistry, with a focus on Bahan Alam at 
Haluoleo University.

She then applied the knowledge she got in college to SD Saraswati and enlisted the help of 
her students and fellow teachers to make the school 'greener'. Now, there are over 100 types 
of fruit, vegetable, herbal plants and other trees all around the 565.8m2 school field. 
 

A COMPREHENSIVE ENVIRONMENTAL EDUCATION CURRICULUM

Gung Asri worked hard to support the implementation of an eco-friendly school program at 
SD Saraswati. In 2016, she signed up as an environmental educator at Green-books.org., A 
non-profit organization engaged in environmental education—this gave Gung Asri the 
opportunity to implement a fun environmental activity module for the students at school.

The Green-books.org module contains learning modules that are packaged in an attractive, 
creative and innovative way. Each activity lasts 60 minutes, starting with a game, followed 
by a core activity and ending with a reflection on lessons learned. After completing one 
module, the children receive incentives related to the module's theme. 

The environmental activity module from Green-books contains materials on green 
education, which is then translated into films about the dangers of plastic, mini wayang 
shows, making posters about the flow of plastic waste, and promises to protect the 
environment. This module can be modified and then linked to the local wisdom in each 
area.
 
After 3 years of actively working in Green-books, she was given the title of ‘Green Guru’, a 
predicate for teachers who consistently make environmental changes with their children. 
"Now I am also a member of the Green-books.org, and I help develop environmental 
activity module trials in schools," said Gung Asri. She also lives by the principles of The Art 
of Connection; The first art of connectedness is relating to the environment, which is 
manifested through Green-books. The second art of connectedness is how to relate to 
humans without hurting them. She achieved the second form by becoming a teacher who 
constantly keeps in touch with her students. 

HARMONY BETWEEN HUMANS AND NATURE

Bali has a local culture called Sad Kertih, which denotes six forms of conservation to 
maintain harmony between Balinese society and nature. The 6 forms of conservation 
written in Lontar Purana Bali, consists of Atma Kertih, which denotes the efforts of 
purifying the atma; Samudra Kertih, which is the effort of preserving the oceans; Wana 
Kertih, namely efforts of forest conservation; Danu Kertih, which is the effort of 
preserving freshwater sources on land; Jagat Kertih, which is the effort of preserving the 
harmony in social relations; and Jana Kertih, which is the effort of maintaining individual 
virtue.
 
"We tried to integrate five of the six Sad Kertih concepts in the environmental education 
learning method in school," said Gung Asri. She's succeeded; the module included 
environmental education (Jana Kertih) about the conservation of marine life, forests and 
lakes (Samudra, Wana, Danu Kertih), as well as about social harmony (Jagat Kertih).

Through Green-books.org, Gung Asri has also encouraged the implementation of the 
Balinese Governor Regulation No. 97 (2018) concerning the Limitation of Single-Use 
Plastic Waste, and the Mayor of Denpasar's Regulation No. 36 regarding the Prohibition of 
Plastic Bags. This also helped with the Indonesia National Plastic Action Partnership's goal, 
which is for Indonesia to be free of plastic waste by 2025.

Gung Asri, who was born in Bangli, June 28, 1981, then told us about the results of her work 
from her fifth-grade students. "One of my students' parents posted on social media that 
their child has forbidden them from using plastic bags when selling groceries," she said with 
a laugh. Gung Asri said that the student had learned about the dangers of microplastics 
from Green-books. The good news is, the student's mother is now aware of the dangers of 
plastic waste and is no longer using plastic bags in her shop- seen by the note under the 
receipt that says 'sorry, we don't provide plastic bags'.

A NEW ROUND OF CHALLENGES AND OBSTACLES

Gung Asri has strived for the implementation of environmental education, together with 
100 Green-books.org environmental educators throughout Indonesia. They have involved 
5430 children, from Sabang to Merauke. The Green-books movement is a great alternative 
for learning about the environment, in a way that is interesting, concise, and essential for 
children.

Alexander and Hargreaves's research (2007) found ample evidence of children's awareness 
of issues such as climate change and the need to recycle materials. However, a study from 
the Cambridge Primary Review Trust (2016) also found that awareness of environmental 
problems does not come from direct involvement with the environment itself; instead, it 
comes from a more passive and indirect understanding of the problem.

Direct interaction with the natural environment seems to be increasingly absent in 
children's lives. This is a new phenomenon and a cause for concern because firsthand 
experience is vital in developing children's knowledge and understanding of the world.

Green-books's efforts help address this, especially in making environmental activities fun 
and creative but impactful for children. Eventually, this environmental education 
coordinator began to reap the rewards she strived for- a beautiful school filled with 
greenery. Now, the school is flourishing, and the grass is starting to grow. The children and 
the teachers have recognized Gung Asri's tenacity and helped her take care of the school. 
"I'm really happy; the principal, teachers, children and parents of students have been very 
supportive. Especially in the field of environmental preservation, "she said. Starting from 
the new academic year 2019-2020, the environmental curriculum, namely Green-books 
activities, officially held in elementary schools every Tuesday for one hour. Does this mean 
Gung Asri's work is done? No. Instead, now she feels inspired to do even more. 

Gung Asri still has big dreams. She's not planning to stop just at her elementary school; she 
wants to involve students, teachers and parents of kindergarten, junior high and vocational 
high schools under Yayasan Perguruan Rakyat Saraswati— the foundation that oversees 
her current primary school. “I want the other schools that are in the same area to be as green 
as this school. That's why I proposed a meeting to all school principals to reach a common 
understanding, and plan steps and strategies towards environmentally friendly schools,” 
she explained excitedly.

Gung Asri admitted that it's been difficult to decide on a time to meet with the principal. 
However, according to her, it is very important to form a sustainable system, especially 
when it comes to the human resources aspect. She believes that one way of protecting the 
environment is by ensuring this system is maintained. “We can't do this half-heartedly. 
Since we're in the same foundation, we all need to work more to care more about the 
environment and put in work towards preserving it,” she added. According to the 
psychological theory of behaviour change, there are three types of beliefs that can influence 

human behaviour- namely behavioural beliefs, normative beliefs and control beliefs. 
Indonesia is a developing country that has a strong tendency to carry out collective 
activities. 

From this, we can see that approaching other parties with normative beliefs is a reliable way 
to make changes. The challenges can be overcome by creating pilot schools to actualise 
environmentally-friendly schools; Saraswati Primary School is one such example, and its 
practice model can be adopted by other schools.

If these dreams become a reality, then someday not only the alley, fields and trees in 
elementary schools will be shaded by treetops— all the surrounding kindergartens, junior 
high schools, and vocational schools would be too. They could work together to help care for 
plants and adopt an environmentally friendly lifestyle. Therefore, a strong sense of 
community is vital in maintaining sustainability to realize five of the six concepts of Sad 
Kertih, namely preserving the harmony between nature, fellow humans and God. The 
struggle will never end, but the essence of Gung Asri's hard work can, for a moment, be 
embodied in this story: the story of a teacher whose role is vital in the process of 
maintaining green education in schools.

Involving students | By Luh De Dwi
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The sound of children's laughter can be heard from behind the fences, becoming clearer 
once one moves further into the hallway, towards Saraswati Primary School's bokchoi and 
celery garden. This school, located in Sukawati, Gianyar in the province of Bali, looks far 
greener than it did six years ago when one specific teacher had set foot on the school 
grounds for the first time.

On 15 July 2013, Anak Agung Istri Raka Sri, who often goes by Gung Asri, began her new 
experience teaching in an elementary school dominated by brown- Not from the colour of 

the paint on the walls, but from the tree branches scattered on the school's field. There were 
neither enough trees to provide shade when it was hot, nor soft grass under their feet.

“When I first got here, the place was barren; there were barely any trees, and the edge of that 
field didn’t have those flowerpots,” she reminisced, pointing at the now-green fields as she 
compared it to an old photo of the school- taken before the changes began. At that time, the 
condition of the school made Gung Asri want to find a solution to create a proper school for 
children to learn and play in. Her heart was moved, wanting to create changes- not only for 
the environment but also the school's environmental sustainability; starting from her 
colleagues, students, to the students' parents. Her inspiration and motivation came from 
her own childhood; as a child, she'd been accustomed to living surrounded by trees, plants 
and plantations. 

“In 1984, my family transmigrated to Rumbia, in Southeast Sulawesi. We did our best to live 
a good life there for five years, but it didn’t really work out. The migrants were told to move 
to Buton instead, where the soil was more fertile,” Gung Asri said about her childhood. As a 
transmigrant child, her days were filled with finding out new types of plants in the forest, 
wondering whether the plants are fit for consumption, medicinal or even poisonous. Then 
she honed her research spirit by majoring in Chemistry, with a focus on Bahan Alam at 
Haluoleo University.

She then applied the knowledge she got in college to SD Saraswati and enlisted the help of 
her students and fellow teachers to make the school 'greener'. Now, there are over 100 types 
of fruit, vegetable, herbal plants and other trees all around the 565.8m2 school field. 
 

A COMPREHENSIVE ENVIRONMENTAL EDUCATION CURRICULUM

Gung Asri worked hard to support the implementation of an eco-friendly school program at 
SD Saraswati. In 2016, she signed up as an environmental educator at Green-books.org., A 
non-profit organization engaged in environmental education—this gave Gung Asri the 
opportunity to implement a fun environmental activity module for the students at school.

The Green-books.org module contains learning modules that are packaged in an attractive, 
creative and innovative way. Each activity lasts 60 minutes, starting with a game, followed 
by a core activity and ending with a reflection on lessons learned. After completing one 
module, the children receive incentives related to the module's theme. 

The environmental activity module from Green-books contains materials on green 
education, which is then translated into films about the dangers of plastic, mini wayang 
shows, making posters about the flow of plastic waste, and promises to protect the 
environment. This module can be modified and then linked to the local wisdom in each 
area.
 
After 3 years of actively working in Green-books, she was given the title of ‘Green Guru’, a 
predicate for teachers who consistently make environmental changes with their children. 
"Now I am also a member of the Green-books.org, and I help develop environmental 
activity module trials in schools," said Gung Asri. She also lives by the principles of The Art 
of Connection; The first art of connectedness is relating to the environment, which is 
manifested through Green-books. The second art of connectedness is how to relate to 
humans without hurting them. She achieved the second form by becoming a teacher who 
constantly keeps in touch with her students. 

HARMONY BETWEEN HUMANS AND NATURE

Bali has a local culture called Sad Kertih, which denotes six forms of conservation to 
maintain harmony between Balinese society and nature. The 6 forms of conservation 
written in Lontar Purana Bali, consists of Atma Kertih, which denotes the efforts of 
purifying the atma; Samudra Kertih, which is the effort of preserving the oceans; Wana 
Kertih, namely efforts of forest conservation; Danu Kertih, which is the effort of 
preserving freshwater sources on land; Jagat Kertih, which is the effort of preserving the 
harmony in social relations; and Jana Kertih, which is the effort of maintaining individual 
virtue.
 
"We tried to integrate five of the six Sad Kertih concepts in the environmental education 
learning method in school," said Gung Asri. She's succeeded; the module included 
environmental education (Jana Kertih) about the conservation of marine life, forests and 
lakes (Samudra, Wana, Danu Kertih), as well as about social harmony (Jagat Kertih).

Through Green-books.org, Gung Asri has also encouraged the implementation of the 
Balinese Governor Regulation No. 97 (2018) concerning the Limitation of Single-Use 
Plastic Waste, and the Mayor of Denpasar's Regulation No. 36 regarding the Prohibition of 
Plastic Bags. This also helped with the Indonesia National Plastic Action Partnership's goal, 
which is for Indonesia to be free of plastic waste by 2025.

Gung Asri, who was born in Bangli, June 28, 1981, then told us about the results of her work 
from her fifth-grade students. "One of my students' parents posted on social media that 
their child has forbidden them from using plastic bags when selling groceries," she said with 
a laugh. Gung Asri said that the student had learned about the dangers of microplastics 
from Green-books. The good news is, the student's mother is now aware of the dangers of 
plastic waste and is no longer using plastic bags in her shop- seen by the note under the 
receipt that says 'sorry, we don't provide plastic bags'.

A NEW ROUND OF CHALLENGES AND OBSTACLES

Gung Asri has strived for the implementation of environmental education, together with 
100 Green-books.org environmental educators throughout Indonesia. They have involved 
5430 children, from Sabang to Merauke. The Green-books movement is a great alternative 
for learning about the environment, in a way that is interesting, concise, and essential for 
children.

Alexander and Hargreaves's research (2007) found ample evidence of children's awareness 
of issues such as climate change and the need to recycle materials. However, a study from 
the Cambridge Primary Review Trust (2016) also found that awareness of environmental 
problems does not come from direct involvement with the environment itself; instead, it 
comes from a more passive and indirect understanding of the problem.

Direct interaction with the natural environment seems to be increasingly absent in 
children's lives. This is a new phenomenon and a cause for concern because firsthand 
experience is vital in developing children's knowledge and understanding of the world.

Green-books's efforts help address this, especially in making environmental activities fun 
and creative but impactful for children. Eventually, this environmental education 
coordinator began to reap the rewards she strived for- a beautiful school filled with 
greenery. Now, the school is flourishing, and the grass is starting to grow. The children and 
the teachers have recognized Gung Asri's tenacity and helped her take care of the school. 
"I'm really happy; the principal, teachers, children and parents of students have been very 
supportive. Especially in the field of environmental preservation, "she said. Starting from 
the new academic year 2019-2020, the environmental curriculum, namely Green-books 
activities, officially held in elementary schools every Tuesday for one hour. Does this mean 
Gung Asri's work is done? No. Instead, now she feels inspired to do even more. 

Gung Asri still has big dreams. She's not planning to stop just at her elementary school; she 
wants to involve students, teachers and parents of kindergarten, junior high and vocational 
high schools under Yayasan Perguruan Rakyat Saraswati— the foundation that oversees 
her current primary school. “I want the other schools that are in the same area to be as green 
as this school. That's why I proposed a meeting to all school principals to reach a common 
understanding, and plan steps and strategies towards environmentally friendly schools,” 
she explained excitedly.

Gung Asri admitted that it's been difficult to decide on a time to meet with the principal. 
However, according to her, it is very important to form a sustainable system, especially 
when it comes to the human resources aspect. She believes that one way of protecting the 
environment is by ensuring this system is maintained. “We can't do this half-heartedly. 
Since we're in the same foundation, we all need to work more to care more about the 
environment and put in work towards preserving it,” she added. According to the 
psychological theory of behaviour change, there are three types of beliefs that can influence 

human behaviour- namely behavioural beliefs, normative beliefs and control beliefs. 
Indonesia is a developing country that has a strong tendency to carry out collective 
activities. 

From this, we can see that approaching other parties with normative beliefs is a reliable way 
to make changes. The challenges can be overcome by creating pilot schools to actualise 
environmentally-friendly schools; Saraswati Primary School is one such example, and its 
practice model can be adopted by other schools.

If these dreams become a reality, then someday not only the alley, fields and trees in 
elementary schools will be shaded by treetops— all the surrounding kindergartens, junior 
high schools, and vocational schools would be too. They could work together to help care for 
plants and adopt an environmentally friendly lifestyle. Therefore, a strong sense of 
community is vital in maintaining sustainability to realize five of the six concepts of Sad 
Kertih, namely preserving the harmony between nature, fellow humans and God. The 
struggle will never end, but the essence of Gung Asri's hard work can, for a moment, be 
embodied in this story: the story of a teacher whose role is vital in the process of 
maintaining green education in schools.
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SLICES of A NATION’S STORY

The sound of children's laughter can be heard from behind the fences, becoming clearer 
once one moves further into the hallway, towards Saraswati Primary School's bokchoi and 
celery garden. This school, located in Sukawati, Gianyar in the province of Bali, looks far 
greener than it did six years ago when one specific teacher had set foot on the school 
grounds for the first time.

On 15 July 2013, Anak Agung Istri Raka Sri, who often goes by Gung Asri, began her new 
experience teaching in an elementary school dominated by brown- Not from the colour of 

the paint on the walls, but from the tree branches scattered on the school's field. There were 
neither enough trees to provide shade when it was hot, nor soft grass under their feet.

“When I first got here, the place was barren; there were barely any trees, and the edge of that 
field didn’t have those flowerpots,” she reminisced, pointing at the now-green fields as she 
compared it to an old photo of the school- taken before the changes began. At that time, the 
condition of the school made Gung Asri want to find a solution to create a proper school for 
children to learn and play in. Her heart was moved, wanting to create changes- not only for 
the environment but also the school's environmental sustainability; starting from her 
colleagues, students, to the students' parents. Her inspiration and motivation came from 
her own childhood; as a child, she'd been accustomed to living surrounded by trees, plants 
and plantations. 

“In 1984, my family transmigrated to Rumbia, in Southeast Sulawesi. We did our best to live 
a good life there for five years, but it didn’t really work out. The migrants were told to move 
to Buton instead, where the soil was more fertile,” Gung Asri said about her childhood. As a 
transmigrant child, her days were filled with finding out new types of plants in the forest, 
wondering whether the plants are fit for consumption, medicinal or even poisonous. Then 
she honed her research spirit by majoring in Chemistry, with a focus on Bahan Alam at 
Haluoleo University.

She then applied the knowledge she got in college to SD Saraswati and enlisted the help of 
her students and fellow teachers to make the school 'greener'. Now, there are over 100 types 
of fruit, vegetable, herbal plants and other trees all around the 565.8m2 school field. 
 

A COMPREHENSIVE ENVIRONMENTAL EDUCATION CURRICULUM

Gung Asri worked hard to support the implementation of an eco-friendly school program at 
SD Saraswati. In 2016, she signed up as an environmental educator at Green-books.org., A 
non-profit organization engaged in environmental education—this gave Gung Asri the 
opportunity to implement a fun environmental activity module for the students at school.

The Green-books.org module contains learning modules that are packaged in an attractive, 
creative and innovative way. Each activity lasts 60 minutes, starting with a game, followed 
by a core activity and ending with a reflection on lessons learned. After completing one 
module, the children receive incentives related to the module's theme. 

The environmental activity module from Green-books contains materials on green 
education, which is then translated into films about the dangers of plastic, mini wayang 
shows, making posters about the flow of plastic waste, and promises to protect the 
environment. This module can be modified and then linked to the local wisdom in each 
area.
 
After 3 years of actively working in Green-books, she was given the title of ‘Green Guru’, a 
predicate for teachers who consistently make environmental changes with their children. 
"Now I am also a member of the Green-books.org, and I help develop environmental 
activity module trials in schools," said Gung Asri. She also lives by the principles of The Art 
of Connection; The first art of connectedness is relating to the environment, which is 
manifested through Green-books. The second art of connectedness is how to relate to 
humans without hurting them. She achieved the second form by becoming a teacher who 
constantly keeps in touch with her students. 

HARMONY BETWEEN HUMANS AND NATURE

Bali has a local culture called Sad Kertih, which denotes six forms of conservation to 
maintain harmony between Balinese society and nature. The 6 forms of conservation 
written in Lontar Purana Bali, consists of Atma Kertih, which denotes the efforts of 
purifying the atma; Samudra Kertih, which is the effort of preserving the oceans; Wana 
Kertih, namely efforts of forest conservation; Danu Kertih, which is the effort of 
preserving freshwater sources on land; Jagat Kertih, which is the effort of preserving the 
harmony in social relations; and Jana Kertih, which is the effort of maintaining individual 
virtue.
 
"We tried to integrate five of the six Sad Kertih concepts in the environmental education 
learning method in school," said Gung Asri. She's succeeded; the module included 
environmental education (Jana Kertih) about the conservation of marine life, forests and 
lakes (Samudra, Wana, Danu Kertih), as well as about social harmony (Jagat Kertih).

Through Green-books.org, Gung Asri has also encouraged the implementation of the 
Balinese Governor Regulation No. 97 (2018) concerning the Limitation of Single-Use 
Plastic Waste, and the Mayor of Denpasar's Regulation No. 36 regarding the Prohibition of 
Plastic Bags. This also helped with the Indonesia National Plastic Action Partnership's goal, 
which is for Indonesia to be free of plastic waste by 2025.

Gung Asri, who was born in Bangli, June 28, 1981, then told us about the results of her work 
from her fifth-grade students. "One of my students' parents posted on social media that 
their child has forbidden them from using plastic bags when selling groceries," she said with 
a laugh. Gung Asri said that the student had learned about the dangers of microplastics 
from Green-books. The good news is, the student's mother is now aware of the dangers of 
plastic waste and is no longer using plastic bags in her shop- seen by the note under the 
receipt that says 'sorry, we don't provide plastic bags'.

A NEW ROUND OF CHALLENGES AND OBSTACLES

Gung Asri has strived for the implementation of environmental education, together with 
100 Green-books.org environmental educators throughout Indonesia. They have involved 
5430 children, from Sabang to Merauke. The Green-books movement is a great alternative 
for learning about the environment, in a way that is interesting, concise, and essential for 
children.

Alexander and Hargreaves's research (2007) found ample evidence of children's awareness 
of issues such as climate change and the need to recycle materials. However, a study from 
the Cambridge Primary Review Trust (2016) also found that awareness of environmental 
problems does not come from direct involvement with the environment itself; instead, it 
comes from a more passive and indirect understanding of the problem.

Direct interaction with the natural environment seems to be increasingly absent in 
children's lives. This is a new phenomenon and a cause for concern because firsthand 
experience is vital in developing children's knowledge and understanding of the world.

Green-books's efforts help address this, especially in making environmental activities fun 
and creative but impactful for children. Eventually, this environmental education 
coordinator began to reap the rewards she strived for- a beautiful school filled with 
greenery. Now, the school is flourishing, and the grass is starting to grow. The children and 
the teachers have recognized Gung Asri's tenacity and helped her take care of the school. 
"I'm really happy; the principal, teachers, children and parents of students have been very 
supportive. Especially in the field of environmental preservation, "she said. Starting from 
the new academic year 2019-2020, the environmental curriculum, namely Green-books 
activities, officially held in elementary schools every Tuesday for one hour. Does this mean 
Gung Asri's work is done? No. Instead, now she feels inspired to do even more. 

Gung Asri still has big dreams. She's not planning to stop just at her elementary school; she 
wants to involve students, teachers and parents of kindergarten, junior high and vocational 
high schools under Yayasan Perguruan Rakyat Saraswati— the foundation that oversees 
her current primary school. “I want the other schools that are in the same area to be as green 
as this school. That's why I proposed a meeting to all school principals to reach a common 
understanding, and plan steps and strategies towards environmentally friendly schools,” 
she explained excitedly.

Gung Asri admitted that it's been difficult to decide on a time to meet with the principal. 
However, according to her, it is very important to form a sustainable system, especially 
when it comes to the human resources aspect. She believes that one way of protecting the 
environment is by ensuring this system is maintained. “We can't do this half-heartedly. 
Since we're in the same foundation, we all need to work more to care more about the 
environment and put in work towards preserving it,” she added. According to the 
psychological theory of behaviour change, there are three types of beliefs that can influence 

human behaviour- namely behavioural beliefs, normative beliefs and control beliefs. 
Indonesia is a developing country that has a strong tendency to carry out collective 
activities. 

From this, we can see that approaching other parties with normative beliefs is a reliable way 
to make changes. The challenges can be overcome by creating pilot schools to actualise 
environmentally-friendly schools; Saraswati Primary School is one such example, and its 
practice model can be adopted by other schools.

If these dreams become a reality, then someday not only the alley, fields and trees in 
elementary schools will be shaded by treetops— all the surrounding kindergartens, junior 
high schools, and vocational schools would be too. They could work together to help care for 
plants and adopt an environmentally friendly lifestyle. Therefore, a strong sense of 
community is vital in maintaining sustainability to realize five of the six concepts of Sad 
Kertih, namely preserving the harmony between nature, fellow humans and God. The 
struggle will never end, but the essence of Gung Asri's hard work can, for a moment, be 
embodied in this story: the story of a teacher whose role is vital in the process of 
maintaining green education in schools.
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The sound of children's laughter can be heard from behind the fences, becoming clearer 
once one moves further into the hallway, towards Saraswati Primary School's bokchoi and 
celery garden. This school, located in Sukawati, Gianyar in the province of Bali, looks far 
greener than it did six years ago when one specific teacher had set foot on the school 
grounds for the first time.

On 15 July 2013, Anak Agung Istri Raka Sri, who often goes by Gung Asri, began her new 
experience teaching in an elementary school dominated by brown- Not from the colour of 

the paint on the walls, but from the tree branches scattered on the school's field. There were 
neither enough trees to provide shade when it was hot, nor soft grass under their feet.

“When I first got here, the place was barren; there were barely any trees, and the edge of that 
field didn’t have those flowerpots,” she reminisced, pointing at the now-green fields as she 
compared it to an old photo of the school- taken before the changes began. At that time, the 
condition of the school made Gung Asri want to find a solution to create a proper school for 
children to learn and play in. Her heart was moved, wanting to create changes- not only for 
the environment but also the school's environmental sustainability; starting from her 
colleagues, students, to the students' parents. Her inspiration and motivation came from 
her own childhood; as a child, she'd been accustomed to living surrounded by trees, plants 
and plantations. 

“In 1984, my family transmigrated to Rumbia, in Southeast Sulawesi. We did our best to live 
a good life there for five years, but it didn’t really work out. The migrants were told to move 
to Buton instead, where the soil was more fertile,” Gung Asri said about her childhood. As a 
transmigrant child, her days were filled with finding out new types of plants in the forest, 
wondering whether the plants are fit for consumption, medicinal or even poisonous. Then 
she honed her research spirit by majoring in Chemistry, with a focus on Bahan Alam at 
Haluoleo University.

She then applied the knowledge she got in college to SD Saraswati and enlisted the help of 
her students and fellow teachers to make the school 'greener'. Now, there are over 100 types 
of fruit, vegetable, herbal plants and other trees all around the 565.8m2 school field. 
 

A COMPREHENSIVE ENVIRONMENTAL EDUCATION CURRICULUM

Gung Asri worked hard to support the implementation of an eco-friendly school program at 
SD Saraswati. In 2016, she signed up as an environmental educator at Green-books.org., A 
non-profit organization engaged in environmental education—this gave Gung Asri the 
opportunity to implement a fun environmental activity module for the students at school.

The Green-books.org module contains learning modules that are packaged in an attractive, 
creative and innovative way. Each activity lasts 60 minutes, starting with a game, followed 
by a core activity and ending with a reflection on lessons learned. After completing one 
module, the children receive incentives related to the module's theme. 

The environmental activity module from Green-books contains materials on green 
education, which is then translated into films about the dangers of plastic, mini wayang 
shows, making posters about the flow of plastic waste, and promises to protect the 
environment. This module can be modified and then linked to the local wisdom in each 
area.
 
After 3 years of actively working in Green-books, she was given the title of ‘Green Guru’, a 
predicate for teachers who consistently make environmental changes with their children. 
"Now I am also a member of the Green-books.org, and I help develop environmental 
activity module trials in schools," said Gung Asri. She also lives by the principles of The Art 
of Connection; The first art of connectedness is relating to the environment, which is 
manifested through Green-books. The second art of connectedness is how to relate to 
humans without hurting them. She achieved the second form by becoming a teacher who 
constantly keeps in touch with her students. 

HARMONY BETWEEN HUMANS AND NATURE

Bali has a local culture called Sad Kertih, which denotes six forms of conservation to 
maintain harmony between Balinese society and nature. The 6 forms of conservation 
written in Lontar Purana Bali, consists of Atma Kertih, which denotes the efforts of 
purifying the atma; Samudra Kertih, which is the effort of preserving the oceans; Wana 
Kertih, namely efforts of forest conservation; Danu Kertih, which is the effort of 
preserving freshwater sources on land; Jagat Kertih, which is the effort of preserving the 
harmony in social relations; and Jana Kertih, which is the effort of maintaining individual 
virtue.
 
"We tried to integrate five of the six Sad Kertih concepts in the environmental education 
learning method in school," said Gung Asri. She's succeeded; the module included 
environmental education (Jana Kertih) about the conservation of marine life, forests and 
lakes (Samudra, Wana, Danu Kertih), as well as about social harmony (Jagat Kertih).

Through Green-books.org, Gung Asri has also encouraged the implementation of the 
Balinese Governor Regulation No. 97 (2018) concerning the Limitation of Single-Use 
Plastic Waste, and the Mayor of Denpasar's Regulation No. 36 regarding the Prohibition of 
Plastic Bags. This also helped with the Indonesia National Plastic Action Partnership's goal, 
which is for Indonesia to be free of plastic waste by 2025.

Gung Asri, who was born in Bangli, June 28, 1981, then told us about the results of her work 
from her fifth-grade students. "One of my students' parents posted on social media that 
their child has forbidden them from using plastic bags when selling groceries," she said with 
a laugh. Gung Asri said that the student had learned about the dangers of microplastics 
from Green-books. The good news is, the student's mother is now aware of the dangers of 
plastic waste and is no longer using plastic bags in her shop- seen by the note under the 
receipt that says 'sorry, we don't provide plastic bags'.

A NEW ROUND OF CHALLENGES AND OBSTACLES

Gung Asri has strived for the implementation of environmental education, together with 
100 Green-books.org environmental educators throughout Indonesia. They have involved 
5430 children, from Sabang to Merauke. The Green-books movement is a great alternative 
for learning about the environment, in a way that is interesting, concise, and essential for 
children.

Alexander and Hargreaves's research (2007) found ample evidence of children's awareness 
of issues such as climate change and the need to recycle materials. However, a study from 
the Cambridge Primary Review Trust (2016) also found that awareness of environmental 
problems does not come from direct involvement with the environment itself; instead, it 
comes from a more passive and indirect understanding of the problem.

Direct interaction with the natural environment seems to be increasingly absent in 
children's lives. This is a new phenomenon and a cause for concern because firsthand 
experience is vital in developing children's knowledge and understanding of the world.

Green-books's efforts help address this, especially in making environmental activities fun 
and creative but impactful for children. Eventually, this environmental education 
coordinator began to reap the rewards she strived for- a beautiful school filled with 
greenery. Now, the school is flourishing, and the grass is starting to grow. The children and 
the teachers have recognized Gung Asri's tenacity and helped her take care of the school. 
"I'm really happy; the principal, teachers, children and parents of students have been very 
supportive. Especially in the field of environmental preservation, "she said. Starting from 
the new academic year 2019-2020, the environmental curriculum, namely Green-books 
activities, officially held in elementary schools every Tuesday for one hour. Does this mean 
Gung Asri's work is done? No. Instead, now she feels inspired to do even more. 

Gung Asri still has big dreams. She's not planning to stop just at her elementary school; she 
wants to involve students, teachers and parents of kindergarten, junior high and vocational 
high schools under Yayasan Perguruan Rakyat Saraswati— the foundation that oversees 
her current primary school. “I want the other schools that are in the same area to be as green 
as this school. That's why I proposed a meeting to all school principals to reach a common 
understanding, and plan steps and strategies towards environmentally friendly schools,” 
she explained excitedly.

Gung Asri admitted that it's been difficult to decide on a time to meet with the principal. 
However, according to her, it is very important to form a sustainable system, especially 
when it comes to the human resources aspect. She believes that one way of protecting the 
environment is by ensuring this system is maintained. “We can't do this half-heartedly. 
Since we're in the same foundation, we all need to work more to care more about the 
environment and put in work towards preserving it,” she added. According to the 
psychological theory of behaviour change, there are three types of beliefs that can influence 

human behaviour- namely behavioural beliefs, normative beliefs and control beliefs. 
Indonesia is a developing country that has a strong tendency to carry out collective 
activities. 

From this, we can see that approaching other parties with normative beliefs is a reliable way 
to make changes. The challenges can be overcome by creating pilot schools to actualise 
environmentally-friendly schools; Saraswati Primary School is one such example, and its 
practice model can be adopted by other schools.

If these dreams become a reality, then someday not only the alley, fields and trees in 
elementary schools will be shaded by treetops— all the surrounding kindergartens, junior 
high schools, and vocational schools would be too. They could work together to help care for 
plants and adopt an environmentally friendly lifestyle. Therefore, a strong sense of 
community is vital in maintaining sustainability to realize five of the six concepts of Sad 
Kertih, namely preserving the harmony between nature, fellow humans and God. The 
struggle will never end, but the essence of Gung Asri's hard work can, for a moment, be 
embodied in this story: the story of a teacher whose role is vital in the process of 
maintaining green education in schools.

Gardening at School | By Luh De Dwi
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SLICES of A NATION’S STORY

The sound of children's laughter can be heard from behind the fences, becoming clearer 
once one moves further into the hallway, towards Saraswati Primary School's bokchoi and 
celery garden. This school, located in Sukawati, Gianyar in the province of Bali, looks far 
greener than it did six years ago when one specific teacher had set foot on the school 
grounds for the first time.

On 15 July 2013, Anak Agung Istri Raka Sri, who often goes by Gung Asri, began her new 
experience teaching in an elementary school dominated by brown- Not from the colour of 

the paint on the walls, but from the tree branches scattered on the school's field. There were 
neither enough trees to provide shade when it was hot, nor soft grass under their feet.

“When I first got here, the place was barren; there were barely any trees, and the edge of that 
field didn’t have those flowerpots,” she reminisced, pointing at the now-green fields as she 
compared it to an old photo of the school- taken before the changes began. At that time, the 
condition of the school made Gung Asri want to find a solution to create a proper school for 
children to learn and play in. Her heart was moved, wanting to create changes- not only for 
the environment but also the school's environmental sustainability; starting from her 
colleagues, students, to the students' parents. Her inspiration and motivation came from 
her own childhood; as a child, she'd been accustomed to living surrounded by trees, plants 
and plantations. 

“In 1984, my family transmigrated to Rumbia, in Southeast Sulawesi. We did our best to live 
a good life there for five years, but it didn’t really work out. The migrants were told to move 
to Buton instead, where the soil was more fertile,” Gung Asri said about her childhood. As a 
transmigrant child, her days were filled with finding out new types of plants in the forest, 
wondering whether the plants are fit for consumption, medicinal or even poisonous. Then 
she honed her research spirit by majoring in Chemistry, with a focus on Bahan Alam at 
Haluoleo University.

She then applied the knowledge she got in college to SD Saraswati and enlisted the help of 
her students and fellow teachers to make the school 'greener'. Now, there are over 100 types 
of fruit, vegetable, herbal plants and other trees all around the 565.8m2 school field. 
 

A COMPREHENSIVE ENVIRONMENTAL EDUCATION CURRICULUM

Gung Asri worked hard to support the implementation of an eco-friendly school program at 
SD Saraswati. In 2016, she signed up as an environmental educator at Green-books.org., A 
non-profit organization engaged in environmental education—this gave Gung Asri the 
opportunity to implement a fun environmental activity module for the students at school.

The Green-books.org module contains learning modules that are packaged in an attractive, 
creative and innovative way. Each activity lasts 60 minutes, starting with a game, followed 
by a core activity and ending with a reflection on lessons learned. After completing one 
module, the children receive incentives related to the module's theme. 

The environmental activity module from Green-books contains materials on green 
education, which is then translated into films about the dangers of plastic, mini wayang 
shows, making posters about the flow of plastic waste, and promises to protect the 
environment. This module can be modified and then linked to the local wisdom in each 
area.
 
After 3 years of actively working in Green-books, she was given the title of ‘Green Guru’, a 
predicate for teachers who consistently make environmental changes with their children. 
"Now I am also a member of the Green-books.org, and I help develop environmental 
activity module trials in schools," said Gung Asri. She also lives by the principles of The Art 
of Connection; The first art of connectedness is relating to the environment, which is 
manifested through Green-books. The second art of connectedness is how to relate to 
humans without hurting them. She achieved the second form by becoming a teacher who 
constantly keeps in touch with her students. 

HARMONY BETWEEN HUMANS AND NATURE

Bali has a local culture called Sad Kertih, which denotes six forms of conservation to 
maintain harmony between Balinese society and nature. The 6 forms of conservation 
written in Lontar Purana Bali, consists of Atma Kertih, which denotes the efforts of 
purifying the atma; Samudra Kertih, which is the effort of preserving the oceans; Wana 
Kertih, namely efforts of forest conservation; Danu Kertih, which is the effort of 
preserving freshwater sources on land; Jagat Kertih, which is the effort of preserving the 
harmony in social relations; and Jana Kertih, which is the effort of maintaining individual 
virtue.
 
"We tried to integrate five of the six Sad Kertih concepts in the environmental education 
learning method in school," said Gung Asri. She's succeeded; the module included 
environmental education (Jana Kertih) about the conservation of marine life, forests and 
lakes (Samudra, Wana, Danu Kertih), as well as about social harmony (Jagat Kertih).

Through Green-books.org, Gung Asri has also encouraged the implementation of the 
Balinese Governor Regulation No. 97 (2018) concerning the Limitation of Single-Use 
Plastic Waste, and the Mayor of Denpasar's Regulation No. 36 regarding the Prohibition of 
Plastic Bags. This also helped with the Indonesia National Plastic Action Partnership's goal, 
which is for Indonesia to be free of plastic waste by 2025.

Gung Asri, who was born in Bangli, June 28, 1981, then told us about the results of her work 
from her fifth-grade students. "One of my students' parents posted on social media that 
their child has forbidden them from using plastic bags when selling groceries," she said with 
a laugh. Gung Asri said that the student had learned about the dangers of microplastics 
from Green-books. The good news is, the student's mother is now aware of the dangers of 
plastic waste and is no longer using plastic bags in her shop- seen by the note under the 
receipt that says 'sorry, we don't provide plastic bags'.

A NEW ROUND OF CHALLENGES AND OBSTACLES

Gung Asri has strived for the implementation of environmental education, together with 
100 Green-books.org environmental educators throughout Indonesia. They have involved 
5430 children, from Sabang to Merauke. The Green-books movement is a great alternative 
for learning about the environment, in a way that is interesting, concise, and essential for 
children.

Alexander and Hargreaves's research (2007) found ample evidence of children's awareness 
of issues such as climate change and the need to recycle materials. However, a study from 
the Cambridge Primary Review Trust (2016) also found that awareness of environmental 
problems does not come from direct involvement with the environment itself; instead, it 
comes from a more passive and indirect understanding of the problem.

Direct interaction with the natural environment seems to be increasingly absent in 
children's lives. This is a new phenomenon and a cause for concern because firsthand 
experience is vital in developing children's knowledge and understanding of the world.

Green-books's efforts help address this, especially in making environmental activities fun 
and creative but impactful for children. Eventually, this environmental education 
coordinator began to reap the rewards she strived for- a beautiful school filled with 
greenery. Now, the school is flourishing, and the grass is starting to grow. The children and 
the teachers have recognized Gung Asri's tenacity and helped her take care of the school. 
"I'm really happy; the principal, teachers, children and parents of students have been very 
supportive. Especially in the field of environmental preservation, "she said. Starting from 
the new academic year 2019-2020, the environmental curriculum, namely Green-books 
activities, officially held in elementary schools every Tuesday for one hour. Does this mean 
Gung Asri's work is done? No. Instead, now she feels inspired to do even more. 

Gung Asri still has big dreams. She's not planning to stop just at her elementary school; she 
wants to involve students, teachers and parents of kindergarten, junior high and vocational 
high schools under Yayasan Perguruan Rakyat Saraswati— the foundation that oversees 
her current primary school. “I want the other schools that are in the same area to be as green 
as this school. That's why I proposed a meeting to all school principals to reach a common 
understanding, and plan steps and strategies towards environmentally friendly schools,” 
she explained excitedly.

Gung Asri admitted that it's been difficult to decide on a time to meet with the principal. 
However, according to her, it is very important to form a sustainable system, especially 
when it comes to the human resources aspect. She believes that one way of protecting the 
environment is by ensuring this system is maintained. “We can't do this half-heartedly. 
Since we're in the same foundation, we all need to work more to care more about the 
environment and put in work towards preserving it,” she added. According to the 
psychological theory of behaviour change, there are three types of beliefs that can influence 

human behaviour- namely behavioural beliefs, normative beliefs and control beliefs. 
Indonesia is a developing country that has a strong tendency to carry out collective 
activities. 

From this, we can see that approaching other parties with normative beliefs is a reliable way 
to make changes. The challenges can be overcome by creating pilot schools to actualise 
environmentally-friendly schools; Saraswati Primary School is one such example, and its 
practice model can be adopted by other schools.

If these dreams become a reality, then someday not only the alley, fields and trees in 
elementary schools will be shaded by treetops— all the surrounding kindergartens, junior 
high schools, and vocational schools would be too. They could work together to help care for 
plants and adopt an environmentally friendly lifestyle. Therefore, a strong sense of 
community is vital in maintaining sustainability to realize five of the six concepts of Sad 
Kertih, namely preserving the harmony between nature, fellow humans and God. The 
struggle will never end, but the essence of Gung Asri's hard work can, for a moment, be 
embodied in this story: the story of a teacher whose role is vital in the process of 
maintaining green education in schools.
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The sound of children's laughter can be heard from behind the fences, becoming clearer 
once one moves further into the hallway, towards Saraswati Primary School's bokchoi and 
celery garden. This school, located in Sukawati, Gianyar in the province of Bali, looks far 
greener than it did six years ago when one specific teacher had set foot on the school 
grounds for the first time.

On 15 July 2013, Anak Agung Istri Raka Sri, who often goes by Gung Asri, began her new 
experience teaching in an elementary school dominated by brown- Not from the colour of 

the paint on the walls, but from the tree branches scattered on the school's field. There were 
neither enough trees to provide shade when it was hot, nor soft grass under their feet.

“When I first got here, the place was barren; there were barely any trees, and the edge of that 
field didn’t have those flowerpots,” she reminisced, pointing at the now-green fields as she 
compared it to an old photo of the school- taken before the changes began. At that time, the 
condition of the school made Gung Asri want to find a solution to create a proper school for 
children to learn and play in. Her heart was moved, wanting to create changes- not only for 
the environment but also the school's environmental sustainability; starting from her 
colleagues, students, to the students' parents. Her inspiration and motivation came from 
her own childhood; as a child, she'd been accustomed to living surrounded by trees, plants 
and plantations. 

“In 1984, my family transmigrated to Rumbia, in Southeast Sulawesi. We did our best to live 
a good life there for five years, but it didn’t really work out. The migrants were told to move 
to Buton instead, where the soil was more fertile,” Gung Asri said about her childhood. As a 
transmigrant child, her days were filled with finding out new types of plants in the forest, 
wondering whether the plants are fit for consumption, medicinal or even poisonous. Then 
she honed her research spirit by majoring in Chemistry, with a focus on Bahan Alam at 
Haluoleo University.

She then applied the knowledge she got in college to SD Saraswati and enlisted the help of 
her students and fellow teachers to make the school 'greener'. Now, there are over 100 types 
of fruit, vegetable, herbal plants and other trees all around the 565.8m2 school field. 
 

A COMPREHENSIVE ENVIRONMENTAL EDUCATION CURRICULUM

Gung Asri worked hard to support the implementation of an eco-friendly school program at 
SD Saraswati. In 2016, she signed up as an environmental educator at Green-books.org., A 
non-profit organization engaged in environmental education—this gave Gung Asri the 
opportunity to implement a fun environmental activity module for the students at school.

The Green-books.org module contains learning modules that are packaged in an attractive, 
creative and innovative way. Each activity lasts 60 minutes, starting with a game, followed 
by a core activity and ending with a reflection on lessons learned. After completing one 
module, the children receive incentives related to the module's theme. 

The environmental activity module from Green-books contains materials on green 
education, which is then translated into films about the dangers of plastic, mini wayang 
shows, making posters about the flow of plastic waste, and promises to protect the 
environment. This module can be modified and then linked to the local wisdom in each 
area.
 
After 3 years of actively working in Green-books, she was given the title of ‘Green Guru’, a 
predicate for teachers who consistently make environmental changes with their children. 
"Now I am also a member of the Green-books.org, and I help develop environmental 
activity module trials in schools," said Gung Asri. She also lives by the principles of The Art 
of Connection; The first art of connectedness is relating to the environment, which is 
manifested through Green-books. The second art of connectedness is how to relate to 
humans without hurting them. She achieved the second form by becoming a teacher who 
constantly keeps in touch with her students. 

HARMONY BETWEEN HUMANS AND NATURE

Bali has a local culture called Sad Kertih, which denotes six forms of conservation to 
maintain harmony between Balinese society and nature. The 6 forms of conservation 
written in Lontar Purana Bali, consists of Atma Kertih, which denotes the efforts of 
purifying the atma; Samudra Kertih, which is the effort of preserving the oceans; Wana 
Kertih, namely efforts of forest conservation; Danu Kertih, which is the effort of 
preserving freshwater sources on land; Jagat Kertih, which is the effort of preserving the 
harmony in social relations; and Jana Kertih, which is the effort of maintaining individual 
virtue.
 
"We tried to integrate five of the six Sad Kertih concepts in the environmental education 
learning method in school," said Gung Asri. She's succeeded; the module included 
environmental education (Jana Kertih) about the conservation of marine life, forests and 
lakes (Samudra, Wana, Danu Kertih), as well as about social harmony (Jagat Kertih).

Through Green-books.org, Gung Asri has also encouraged the implementation of the 
Balinese Governor Regulation No. 97 (2018) concerning the Limitation of Single-Use 
Plastic Waste, and the Mayor of Denpasar's Regulation No. 36 regarding the Prohibition of 
Plastic Bags. This also helped with the Indonesia National Plastic Action Partnership's goal, 
which is for Indonesia to be free of plastic waste by 2025.

Gung Asri, who was born in Bangli, June 28, 1981, then told us about the results of her work 
from her fifth-grade students. "One of my students' parents posted on social media that 
their child has forbidden them from using plastic bags when selling groceries," she said with 
a laugh. Gung Asri said that the student had learned about the dangers of microplastics 
from Green-books. The good news is, the student's mother is now aware of the dangers of 
plastic waste and is no longer using plastic bags in her shop- seen by the note under the 
receipt that says 'sorry, we don't provide plastic bags'.

A NEW ROUND OF CHALLENGES AND OBSTACLES

Gung Asri has strived for the implementation of environmental education, together with 
100 Green-books.org environmental educators throughout Indonesia. They have involved 
5430 children, from Sabang to Merauke. The Green-books movement is a great alternative 
for learning about the environment, in a way that is interesting, concise, and essential for 
children.

Alexander and Hargreaves's research (2007) found ample evidence of children's awareness 
of issues such as climate change and the need to recycle materials. However, a study from 
the Cambridge Primary Review Trust (2016) also found that awareness of environmental 
problems does not come from direct involvement with the environment itself; instead, it 
comes from a more passive and indirect understanding of the problem.

Direct interaction with the natural environment seems to be increasingly absent in 
children's lives. This is a new phenomenon and a cause for concern because firsthand 
experience is vital in developing children's knowledge and understanding of the world.

Green-books's efforts help address this, especially in making environmental activities fun 
and creative but impactful for children. Eventually, this environmental education 
coordinator began to reap the rewards she strived for- a beautiful school filled with 
greenery. Now, the school is flourishing, and the grass is starting to grow. The children and 
the teachers have recognized Gung Asri's tenacity and helped her take care of the school. 
"I'm really happy; the principal, teachers, children and parents of students have been very 
supportive. Especially in the field of environmental preservation, "she said. Starting from 
the new academic year 2019-2020, the environmental curriculum, namely Green-books 
activities, officially held in elementary schools every Tuesday for one hour. Does this mean 
Gung Asri's work is done? No. Instead, now she feels inspired to do even more. 

Gung Asri still has big dreams. She's not planning to stop just at her elementary school; she 
wants to involve students, teachers and parents of kindergarten, junior high and vocational 
high schools under Yayasan Perguruan Rakyat Saraswati— the foundation that oversees 
her current primary school. “I want the other schools that are in the same area to be as green 
as this school. That's why I proposed a meeting to all school principals to reach a common 
understanding, and plan steps and strategies towards environmentally friendly schools,” 
she explained excitedly.

Gung Asri admitted that it's been difficult to decide on a time to meet with the principal. 
However, according to her, it is very important to form a sustainable system, especially 
when it comes to the human resources aspect. She believes that one way of protecting the 
environment is by ensuring this system is maintained. “We can't do this half-heartedly. 
Since we're in the same foundation, we all need to work more to care more about the 
environment and put in work towards preserving it,” she added. According to the 
psychological theory of behaviour change, there are three types of beliefs that can influence 

human behaviour- namely behavioural beliefs, normative beliefs and control beliefs. 
Indonesia is a developing country that has a strong tendency to carry out collective 
activities. 

From this, we can see that approaching other parties with normative beliefs is a reliable way 
to make changes. The challenges can be overcome by creating pilot schools to actualise 
environmentally-friendly schools; Saraswati Primary School is one such example, and its 
practice model can be adopted by other schools.

If these dreams become a reality, then someday not only the alley, fields and trees in 
elementary schools will be shaded by treetops— all the surrounding kindergartens, junior 
high schools, and vocational schools would be too. They could work together to help care for 
plants and adopt an environmentally friendly lifestyle. Therefore, a strong sense of 
community is vital in maintaining sustainability to realize five of the six concepts of Sad 
Kertih, namely preserving the harmony between nature, fellow humans and God. The 
struggle will never end, but the essence of Gung Asri's hard work can, for a moment, be 
embodied in this story: the story of a teacher whose role is vital in the process of 
maintaining green education in schools.

The Relevant SDGs Target
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12.
DEVELOPING SCHOOL,
DRIVING THE VORTEX OF CHANGE
By Eddy Mangopo Angi dan Boby Rahman
West Kutai

“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 

out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.
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“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 

Swampland at school | By Rifaat

out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.
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SLICES of A NATION’S STORY

“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 

out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.
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“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 
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out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.
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SLICES of A NATION’S STORY

“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 

out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.

Reading at free time | By Eddy & Boby
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“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 

out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.
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“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

The above sentence is based on a collection of facts about the children of East Nusa 
Tenggara (NTT) recorded in the mind of Ima Kulate Bete, a nurse at a Mental Hospital on 
Timor Island. She is a person who was then motivated to make a small movement by 

establishing the 'House of a Million Dreams' (RSM), a shared learning house for children 
around his neighbourhood in Fatuboki Village, Taebenu District, Kupang Regency, East 
Nusa Tenggara.

As a nurse, Ima's social sensitivity grew when she started working at the Mental Hospital 
and was actively involved in various social activities in Kupang. She feels that she has to do 
something about the children in her neighbourhood who drop out of school due to the lack 
of motivation or economic reasons. RSM also exists as a place for these children to have the 
courage to dream higher. "This is the place to build their dreams, not to be afraid to dream 
high," said Ima.

STARTING FROM AN ENGLISH COURSE

On March 23, 2018, RSM came with a simple dream, as an English course. Ima built it on a 
4 x 2 meter (8m2) of land block in front of her house which was previously used for brick 
production. Its main activity is teaching English.

At that time, school-age children in Fatuboki had difficulty accessing English lessons. The 
school also did not provide additional study hours. The available courses can only be 
accessed by children from the wealthy groups. Meanwhile in Fatuboki there are also 
children dropped out of school.

“English courses in Kupang are expensive and cannot be accessed by children. The reason 
we built the House of a Million Dreams is to help them learn English since their childhood 
so that one day they can go abroad. After we opened the House of a Million Dreams, the 
children were brave enough to come up in front of the class and speak English,” explained 
Ima.

There are about 80 children who are pre-school aged, school drop outs, and currently 
studying in Junior High School (SMP) are participating in the early learning of RSM. The 
majority of these children live around RT 25 RW 11, Oelpuah Village, Taebenu District, 
Kupang Regency and in the area around the Japanese Monument in Penfui Village, Maulafa 
District, Kupang City.

The teaching and learning process at RSM uses participatory methods. Children are also 
encouraged to be directly involved in the learning process. They are encouraged to present 
what they get, to write on the board, and to retell it to their friends. After the lesson, children 

will play games that could train them to think, to communicate and to interact with others. 
All learning processes at RSM begin with prayer. After praying, the children will learn 
English with the volunteers on duty.

DEVELOPING AS A SOCIAL ENTREPRENEURSHIP
 
As time goes by, the RSM network continues to grow. Their activities also grow and do not 
only focus on the English teaching. In collaboration with other communities in Kupang, 
RSM holds regular self-development activities. Every week, various classes of activities are 
held, such as painting class, storytelling class and baking class. 

In addition to class activities carried out at RSM, there are also a field trip program outside 
the classroom held once a month or two months and an Inspiration Class involving local 
and foreign volunteers. Immigrants who took refuge in Kupang are also often invited to 
RSM to share stories about the geography of their country and to motivate RSM children to 
dare to dream of continuing their education abroad. These immigrants are also happy 
because in the shelter, they are still able to contribute to good works for the future.

On its later development, RSM also developed local potential-based businesses. By 
cooperating with local women, RSM developed a weaving business. Initially, some of the 
residents’ weaving products such as cloths, earrings, necklaces, and bags were used as 
souvenirs for the volunteers who came to teach at RSM. RSM then helps weavers in 
marketing. The profit from the sale of this weaving is then divided into two; for women 
weavers and for the saving of the Million Dreams House. Apart from weaving, knitting 
businesses are also being developed. The knitwear of the women is left at the Million 
Dreams House. For every sale of a knitwear item, RSM gets five percent commission of the 
price. 

The weaving business is considered to have a promising potential. As a local specialty, 
weaving products are not only in demand by local people to wear in various traditional 
events, but are also in demand by domestic and international tourists. Apart from 
producing qualified woven products, this weaving process also becomes a cultural tourism 
attraction. Besides coming to teach and share, people who come to the House of a Million 
Dreams can also see the weaving process, learn to weave, and buy the weaving products.

Not only developing weaving, RSM is also innovating in the local food sector by processing 
the moringa leaves as food products that have high selling value. RSM processes moringa 

leaves into moringa bread and sell it to the public. In order to make moringa bread, RSM 
also got help from Maria Edu, a lecturer who is also an expert in making cakes from moringa 
leaves. "The purpose of making moringa bread is to create a creative economy, to empower 
local human resources around the Million Dreams House and to introduce the richness of 
NTT local culture and creativity," explained Ima.

In order to further introduce RSM products, especially moringa bread, on April 6, 2019 
RSM participated in the International Education Fair held in the third floor of the 
Postgraduate Building, University of Nusa Cendana (UNDANA) Kupang. At the exhibition, 
many visitors tasted and bought RSM-made moringa bread. Neni, a student who visited the 
RSM stand at that time, admitted that he was impressed with the moringa bread snacks 
made by RSM. He said that the positive value he got from the visit was that the people of 
NTT are now increasingly aware of the extraordinary natural potential of NTT

CHALLENGES AND HOPES

As RSM develops creating good impacts for the surroundings, lot of obstacles and 
challenges appear during its journey. Ima Kulate Bete, the founder of RSM, had the idea of 
establishing RSM in 2017. That was after she saw the reality in her surroundings. There are 
many school-age children working to help their parents earn extra income that neglects 
their education. They ended up dropping out of school. That is the reality that drives her to 
do something.  She at least could help solving one of the problems faced by the environment 
where she lives. She then shared the anxiety with his social activist friends to get inspiration 
and solution as well as support. After getting a lot of inspiration from social community 
activists, Ima ventured to establish RSM.

The idea of establishing RSM and working voluntarily was not fully supported by Edy 
Arianto Bria Seran, Ima's husband. Edi once protested against Ima's activities, because 
according to him there was a risk of disturbing the family time. However, after being given 
an understanding and seeing the gradual changes happening, Ediy Arianto is now even the 
main supporter of activities at the One Million Dreams House. Not only that, the parents of 
children who were the targets of RSM's activities also opposed what Ima was doing. They 
felt that their children’s time was wasted because they did not make money. Finally Ima had 
to go to their parents one by one, from house to house, to ensure that the activities at RSM 
could encourage their children to be smarter children. Ima also explained that their 
children would have knowledge and character through the learning activities and they did 
not have to pay for that. 

In the early days, RSM’s learning activities 
were also hobbled. Children were 
inconsistent to attend the weekly classes. 
However, with the more varied learning 
methods, RSM has succeeded in attracting 
children to come to study every week.

The next obstacle is volunteering. At the 
beginning, not many volunteers were 
willing to consistently come to teach at 
RSM. Fortunately, this did not last long. 
Along with the widespread publication of 
teaching and learning activities at RSM and 
its network of social communities, more and 
more volunteers were eager to help, not only 
to teach English, but also to teach other 
materials related to the school subjects.

The story about RSM and all its activities 
were finally known by Julie Laiskodat, the 
wife of NTT Governor. Julie visited RSM, 
saw its activities and products, witnessed 
the weaving process and taught RSM 
children. After Julie's visit, RSM was 
increasingly recognized by the public.

So far, activities at RSM have continued due 
to the help and participation of the local 
community. Citizen’s participation does not 
only foster a sense of belonging as a 
collective movement, but also fosters the 
idea that they are part of the change itself.
Even though it has the community’s full 
support, the good works of RSM still need 
some other support. One of them is the 
permanent building support for RSM 
activities. The houses being built now still 
need additional support.

As it is verified, activity at RSM is part of an 
effort to finance the operational activities 
independently, especially the improvement 
of teaching and learning places. The support 
for the permanent RSM building and 
classrooms, will certainly enable RSM to 
move more strongly and sustainably. Other 
supports include supporting facilities such 
as LED TV and RSM's efforts to become a 
foundation (legal entity).

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 

out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.

Picture: Synergy Between Borneo Youth Program - 
Bongan 010 Public Elementary School - Club Sahabat 
Bumi Borneo for the Education for Sustainable 
Development program in Bongan District, West Kutai 
Regency.
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“HEART OF BORNEO” - THE SPARK THAT LIT THE FIRE

A historic cross-border agreement was announced on 12 February 2007; The governments 
of Brunei Darussalam, Indonesia and Malaysia have jointly declared a commitment to 
sustainably maintain and manage the Heart of Borneo (HoB) area.

Through the HoB program, the area will then be managed with the purpose of conservation 
and sustainable development. WWF Indonesia, as an essential partner for the government 
in this initiative, will also help in the implementation stages in the field. In addition to 
improving the quality of conservation area management under the management of the 
government, WWF would also assist with the implementation outside of conservation 
areas, through the socialization of sustainable forest management, sustainable agricultural 
development and promotion of better management practices as outlined by the HoB 
National Working Group.

13.
LIVING DREAMS
OF TAEBENU
By Susi Susanti
Kupang

“NTT children are afraid to dream high, so they prefer to dream of 
working in Malaysia. Right after complementing Elementary 
School, they straight away left because they were never 
encouraged to dream high”

The above sentence is based on a collection of facts about the children of East Nusa 
Tenggara (NTT) recorded in the mind of Ima Kulate Bete, a nurse at a Mental Hospital on 
Timor Island. She is a person who was then motivated to make a small movement by 

establishing the 'House of a Million Dreams' (RSM), a shared learning house for children 
around his neighbourhood in Fatuboki Village, Taebenu District, Kupang Regency, East 
Nusa Tenggara.

As a nurse, Ima's social sensitivity grew when she started working at the Mental Hospital 
and was actively involved in various social activities in Kupang. She feels that she has to do 
something about the children in her neighbourhood who drop out of school due to the lack 
of motivation or economic reasons. RSM also exists as a place for these children to have the 
courage to dream higher. "This is the place to build their dreams, not to be afraid to dream 
high," said Ima.

STARTING FROM AN ENGLISH COURSE

On March 23, 2018, RSM came with a simple dream, as an English course. Ima built it on a 
4 x 2 meter (8m2) of land block in front of her house which was previously used for brick 
production. Its main activity is teaching English.

At that time, school-age children in Fatuboki had difficulty accessing English lessons. The 
school also did not provide additional study hours. The available courses can only be 
accessed by children from the wealthy groups. Meanwhile in Fatuboki there are also 
children dropped out of school.

“English courses in Kupang are expensive and cannot be accessed by children. The reason 
we built the House of a Million Dreams is to help them learn English since their childhood 
so that one day they can go abroad. After we opened the House of a Million Dreams, the 
children were brave enough to come up in front of the class and speak English,” explained 
Ima.

There are about 80 children who are pre-school aged, school drop outs, and currently 
studying in Junior High School (SMP) are participating in the early learning of RSM. The 
majority of these children live around RT 25 RW 11, Oelpuah Village, Taebenu District, 
Kupang Regency and in the area around the Japanese Monument in Penfui Village, Maulafa 
District, Kupang City.

The teaching and learning process at RSM uses participatory methods. Children are also 
encouraged to be directly involved in the learning process. They are encouraged to present 
what they get, to write on the board, and to retell it to their friends. After the lesson, children 

will play games that could train them to think, to communicate and to interact with others. 
All learning processes at RSM begin with prayer. After praying, the children will learn 
English with the volunteers on duty.

DEVELOPING AS A SOCIAL ENTREPRENEURSHIP
 
As time goes by, the RSM network continues to grow. Their activities also grow and do not 
only focus on the English teaching. In collaboration with other communities in Kupang, 
RSM holds regular self-development activities. Every week, various classes of activities are 
held, such as painting class, storytelling class and baking class. 

In addition to class activities carried out at RSM, there are also a field trip program outside 
the classroom held once a month or two months and an Inspiration Class involving local 
and foreign volunteers. Immigrants who took refuge in Kupang are also often invited to 
RSM to share stories about the geography of their country and to motivate RSM children to 
dare to dream of continuing their education abroad. These immigrants are also happy 
because in the shelter, they are still able to contribute to good works for the future.

On its later development, RSM also developed local potential-based businesses. By 
cooperating with local women, RSM developed a weaving business. Initially, some of the 
residents’ weaving products such as cloths, earrings, necklaces, and bags were used as 
souvenirs for the volunteers who came to teach at RSM. RSM then helps weavers in 
marketing. The profit from the sale of this weaving is then divided into two; for women 
weavers and for the saving of the Million Dreams House. Apart from weaving, knitting 
businesses are also being developed. The knitwear of the women is left at the Million 
Dreams House. For every sale of a knitwear item, RSM gets five percent commission of the 
price. 

The weaving business is considered to have a promising potential. As a local specialty, 
weaving products are not only in demand by local people to wear in various traditional 
events, but are also in demand by domestic and international tourists. Apart from 
producing qualified woven products, this weaving process also becomes a cultural tourism 
attraction. Besides coming to teach and share, people who come to the House of a Million 
Dreams can also see the weaving process, learn to weave, and buy the weaving products.

Not only developing weaving, RSM is also innovating in the local food sector by processing 
the moringa leaves as food products that have high selling value. RSM processes moringa 

leaves into moringa bread and sell it to the public. In order to make moringa bread, RSM 
also got help from Maria Edu, a lecturer who is also an expert in making cakes from moringa 
leaves. "The purpose of making moringa bread is to create a creative economy, to empower 
local human resources around the Million Dreams House and to introduce the richness of 
NTT local culture and creativity," explained Ima.

In order to further introduce RSM products, especially moringa bread, on April 6, 2019 
RSM participated in the International Education Fair held in the third floor of the 
Postgraduate Building, University of Nusa Cendana (UNDANA) Kupang. At the exhibition, 
many visitors tasted and bought RSM-made moringa bread. Neni, a student who visited the 
RSM stand at that time, admitted that he was impressed with the moringa bread snacks 
made by RSM. He said that the positive value he got from the visit was that the people of 
NTT are now increasingly aware of the extraordinary natural potential of NTT

CHALLENGES AND HOPES

As RSM develops creating good impacts for the surroundings, lot of obstacles and 
challenges appear during its journey. Ima Kulate Bete, the founder of RSM, had the idea of 
establishing RSM in 2017. That was after she saw the reality in her surroundings. There are 
many school-age children working to help their parents earn extra income that neglects 
their education. They ended up dropping out of school. That is the reality that drives her to 
do something.  She at least could help solving one of the problems faced by the environment 
where she lives. She then shared the anxiety with his social activist friends to get inspiration 
and solution as well as support. After getting a lot of inspiration from social community 
activists, Ima ventured to establish RSM.

The idea of establishing RSM and working voluntarily was not fully supported by Edy 
Arianto Bria Seran, Ima's husband. Edi once protested against Ima's activities, because 
according to him there was a risk of disturbing the family time. However, after being given 
an understanding and seeing the gradual changes happening, Ediy Arianto is now even the 
main supporter of activities at the One Million Dreams House. Not only that, the parents of 
children who were the targets of RSM's activities also opposed what Ima was doing. They 
felt that their children’s time was wasted because they did not make money. Finally Ima had 
to go to their parents one by one, from house to house, to ensure that the activities at RSM 
could encourage their children to be smarter children. Ima also explained that their 
children would have knowledge and character through the learning activities and they did 
not have to pay for that. 

In the early days, RSM’s learning activities 
were also hobbled. Children were 
inconsistent to attend the weekly classes. 
However, with the more varied learning 
methods, RSM has succeeded in attracting 
children to come to study every week.

The next obstacle is volunteering. At the 
beginning, not many volunteers were 
willing to consistently come to teach at 
RSM. Fortunately, this did not last long. 
Along with the widespread publication of 
teaching and learning activities at RSM and 
its network of social communities, more and 
more volunteers were eager to help, not only 
to teach English, but also to teach other 
materials related to the school subjects.

The story about RSM and all its activities 
were finally known by Julie Laiskodat, the 
wife of NTT Governor. Julie visited RSM, 
saw its activities and products, witnessed 
the weaving process and taught RSM 
children. After Julie's visit, RSM was 
increasingly recognized by the public.

So far, activities at RSM have continued due 
to the help and participation of the local 
community. Citizen’s participation does not 
only foster a sense of belonging as a 
collective movement, but also fosters the 
idea that they are part of the change itself.
Even though it has the community’s full 
support, the good works of RSM still need 
some other support. One of them is the 
permanent building support for RSM 
activities. The houses being built now still 
need additional support.

As it is verified, activity at RSM is part of an 
effort to finance the operational activities 
independently, especially the improvement 
of teaching and learning places. The support 
for the permanent RSM building and 
classrooms, will certainly enable RSM to 
move more strongly and sustainably. Other 
supports include supporting facilities such 
as LED TV and RSM's efforts to become a 
foundation (legal entity).

Children in Kupang | By Maria Purbo

Armed with an eagerness to accomplish the vision and mission of the HoB program, this 
organization has begun to actively help strengthen elementary schools as a pilot for the 
Education for Sustainable Development (ESD) program. Thus, in 2009, the training of 
educators began, followed by mentoring schools that would soon become pilot schools.

A SPECIAL SCHOOL IN A TRANSMIGRATION VILLAGE

Jambuk Makmur is a village in Bongan District, West Kutai Regency. It is a transmigration 
village founded in 1996 by multi-ethnic residents who come from Lombok, West Java, 
Central Java, East Java, East Nusa Tenggara (NTT). SDN 010 Bongan is also located in this 
village, one of the schools involved in WWF's ESD training program from the beginning.

At that time, with the active involvement of the principal, Sri Astuti, Bongan 010 Public 
Elementary School carried out the "Sejak Kecil Menanam Dewasa Memanen" program. 
Students were asked to bring plant seeds to school for planting. Now, the plants, including 
gaharu, pulai and others, have grown. Bongan 010 Public Elementary School has also 
successfully restored the abandoned and buried swamp in the school to its original 
function; this was only possible due to the collaboration of the teachers, parents and the rest 

of the local community. Now, the swamp pool has become an important learning media for 
students. Snakeheads and swamp fish have successfully entered the pond naturally—an the 
locals are reaping the rewards.

In 2015, the school started a new program- raising five goats as a learning medium for 
students and the local community. As of this writing, the number of goats has grown to 12. 
The goat pens had been designed in such a way that the urine and goat manure could then 
be used as ingredients for fertilizer. This fertilizer would then be used for intercropping and 
environmentally friendly family medicinal plants. Parents and other qualified parties are 
also often invited to teach about as farming and agriculture to students in classes.

According to Yusuf, the current head of Bongan 010 Public Elementary School, the key to 
ESD's success there is "fun learning". The school student scouts' Gugus Depan Ramah 
Lingkungan program is also an important supporting factor. "We try to keep the students 
from being overwhelmed by too much studying," he said. 

He added that Bongan 010 Public Elementary School has become one of the ten model 
schools in West Kutai Regency (Kubar). “We would not have succeeded without the support 
of the Bongan 010 Public Elementary School development team, the School Committee, as 
well as the District Office of Education and Culture. For example, Pak Husni Thamrin and 
Pak Samsir's dream for Bongan 010 Public Elementary School to be self-sufficient in food 
has been warmly welcomed,” he said excitedly.

Now, the school is full of accomplishments; one of which is winning first place in the 
National-level Lomba Budaya Mutu Pendidikan in 2019. Teachers at Bongan 010 Public 
Elementary School have also started being assigned to other schools (and use the 
opportunity to spread the concept of sustainable development). The author (Boby Rahman 
— red.) also received a new assignment at Bongan 010 Public Elementary School in 
Peringtalik—this was the right time to spread the benefits of this program.

SPREADING BENEFITS THROUGH JOINT PROGRAMS

An important factor in the success of the role of schools as the center of this vortex of change 
is the society’s increased capacity, especially the younger generation’s. It is also an 
important factor in the Borneo Youth Program (BYP) training, which is run by various 
parties in West Kutai.

BYP was created to increase the capacity and skills of intellectual youth (including students 
and teachers aged 20-35 years). The BYP training in 2017 was attended by participants from 
other districts/cities such as Samarinda, Balikpapan, and Tenggarong. This activity is 
where the enthusiasm of the Bongan youth members of the Club Sahabat Bumi Borneo 
(CSBB), as well as members of the Kelompok Pencinta Alam Damai (KOMPAD) from the 
village of Damai, Kubar, had shined most. The active CSSB and KOMPAD are a blessing for 
the surrounding community.

In the past, one of the problems in Bongan sub-district was the lack of school graduates with 
special skills when entering the workforce. CSBB was founded as a solution, and to provide 
knowledge and skills to the youth. This club's objective is to ensure that the future 
generations would be able to create job opportunities, and not just look for work.

CSBB has collaborated with an institution in Karang Widi, Cianjur district to learn about 
agricultural cultivation. The club is also developing a "Program Rumah Belajar" (Lit: 
Learning House Program) to develop sustainable natural agriculture methods. For funding, 
the club also has a healthy and environmentally friendly shop that prepares food and drinks 

made from local ingredients. This is the 
right place to return to, to learn local 
wisdom in agriculture.

PRESERVING THE FIELDS OF LOCAL WISDOM

So far, many still think that the local 
method of cultivation in Kalimantan is 
damaging to the environment; it is very 
important to understand that this is a 
misconception. This is the role of CSBB - to 
educate others about this local agricultural 
practice.

The fact is, the shifting cultivation method 
is a farming tradition that has been carried 

out for hundreds of years by the Dayak 
tribe, and it has never caused forest fires. 
This farming pattern forms a cycle. The 
location of the fields that have been 
harvested would be left behind, and then 
the farmers would open up a new location 
until the trees in the first field location have 
grown big once more. In general, after five 
to seven clearing of fields in different 
locations, farmers would return to the first 
field, since the trees and shrubs left there 
would have enriched the soil enough for it to 
be used for farming once more. That is the 
cycle of shifting cultivation method, which 
has become the culture of the people in 
Kalimantan.

CSBB, a partner of WWF Indonesia, strives 
to protect this “field of local wisdom”. If we 
do not preserve this culture, they fear that 
the local agricultural culture of the people in 
Bongan, especially Peringtalik village where 
the author (Boby Rahman - red.) grew up, 
will become extinct. We do not want this 
tradition to be eroded by the passing of 
time, as it would threaten the loss of the 
mountain rice seeds that they have been 
planting there for generations.

As the principal of the school at Bongan 016 
Public Elementary School in Peringtalik, the 
author also tried to integrate the shifting 
cultivation method into subjects at school 
through the school curriculum. The 
partnership between CSBB and Bongan 016 
Public Elementary received support from 
the local community. In July 2017, CSBB 

and Bongan 016 Public Elementary School succeeded in integrating learning materials 
about shifting cultivation into local content materials; the proposal was implemented from 
the 2017-2018 school year onwards.

For this program, the school began collaborating with parents and the local community. 
Students are required to learn about farming directly under the guidance of their parents 
and people who worked in the fields. They were permitted to stay in the fields for several 
days: during cutting (grove clearing), Asaq/Nugal (rice planting), and Ngetam (harvesting) 
seasons, the students were given two days on the field. Meanwhile, during Tunu (burning 
season), the students were given one day.

CSBB also coordinated with several related parties, including the village head and the 
traditional head of Kampung Peringtalik, the Bongan District Agricultural Extension 
Center, and the Induk Muara Kedang Community Health Center. As a result, CSBB was 
entrusted with managing Rp 50,000,000.00 for the food security program with the 
Meratus Village of Peringtalik Village Women Farmers Group (KWT)— enough money to 
create a vegetable garden and a plant nursery in the Bongan 016 Public Elementary school 
garden.

The money was also used to buy multiple types of seeds, including mountain rice seeds. 
There are many types of mountain rice in Peringtalik; the most widely planted by the 
community are lemongrass, bunyau, mayas, pudak, and melak. There are also two types of 
glutinous rice commonly grown in the area: Pulut, a type of white glutinous rice, and Pulut 
Lutung, which is black glutinous rice.

CSBB's joint initiative with Bongan 016 Public Elementary School to preserve the shifting 
cultivation practice has even been supported by the current Head of the Environment 
Agency for West Kutai Regency (Ali Sadikin-red); this show of support boosted the activists' 
enthusiasm even more.

THE SYNERGY THAT DROVE THE VORTEX OF CHANGE

We can see that the implementation of ESD in West Kutai has stimulated synergy and a 
wider vortex of change (see picture). From our research as writers, we can conclude that 
synergy between Bongan 010 Public Elementary School, Borneo Youth Program (BYP), 
Club Sahabat Bumi Borneo (CSBB), and Bongan 016 Public Elementary School in 
Peringtalik is going well. This synergy in Bongan District has succeeded in encouraging the 

role of ESD and youth to carry out sustainable development according to local needs and is 
the center of the 'vortex' of change.

BYP and CSBB alumni are currently also actively involved in the development of young 
people, and in helping improve their knowledge and skills. It should be noted that CSBB has 
become a forum for young people who care about their villages. These young people have 
provided full support to the Bongan community and the schools in and around them.

Bongan 010 Public Elementary School and CSBB's success in implementing ESD and 
utilizing the results of BYP training is an important sign of a society moving towards 
sustainable development. Even though they are far from urban areas, even with limited 
facilities and infrastructure, these two institutions were able to work well, separately and 
together, in society.
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SLICES of A NATION’S STORY

The above sentence is based on a collection of facts about the children of East Nusa 
Tenggara (NTT) recorded in the mind of Ima Kulate Bete, a nurse at a Mental Hospital on 
Timor Island. She is a person who was then motivated to make a small movement by 

establishing the 'House of a Million Dreams' (RSM), a shared learning house for children 
around his neighbourhood in Fatuboki Village, Taebenu District, Kupang Regency, East 
Nusa Tenggara.

As a nurse, Ima's social sensitivity grew when she started working at the Mental Hospital 
and was actively involved in various social activities in Kupang. She feels that she has to do 
something about the children in her neighbourhood who drop out of school due to the lack 
of motivation or economic reasons. RSM also exists as a place for these children to have the 
courage to dream higher. "This is the place to build their dreams, not to be afraid to dream 
high," said Ima.

STARTING FROM AN ENGLISH COURSE

On March 23, 2018, RSM came with a simple dream, as an English course. Ima built it on a 
4 x 2 meter (8m2) of land block in front of her house which was previously used for brick 
production. Its main activity is teaching English.

At that time, school-age children in Fatuboki had difficulty accessing English lessons. The 
school also did not provide additional study hours. The available courses can only be 
accessed by children from the wealthy groups. Meanwhile in Fatuboki there are also 
children dropped out of school.

“English courses in Kupang are expensive and cannot be accessed by children. The reason 
we built the House of a Million Dreams is to help them learn English since their childhood 
so that one day they can go abroad. After we opened the House of a Million Dreams, the 
children were brave enough to come up in front of the class and speak English,” explained 
Ima.

There are about 80 children who are pre-school aged, school drop outs, and currently 
studying in Junior High School (SMP) are participating in the early learning of RSM. The 
majority of these children live around RT 25 RW 11, Oelpuah Village, Taebenu District, 
Kupang Regency and in the area around the Japanese Monument in Penfui Village, Maulafa 
District, Kupang City.

The teaching and learning process at RSM uses participatory methods. Children are also 
encouraged to be directly involved in the learning process. They are encouraged to present 
what they get, to write on the board, and to retell it to their friends. After the lesson, children 

will play games that could train them to think, to communicate and to interact with others. 
All learning processes at RSM begin with prayer. After praying, the children will learn 
English with the volunteers on duty.

DEVELOPING AS A SOCIAL ENTREPRENEURSHIP
 
As time goes by, the RSM network continues to grow. Their activities also grow and do not 
only focus on the English teaching. In collaboration with other communities in Kupang, 
RSM holds regular self-development activities. Every week, various classes of activities are 
held, such as painting class, storytelling class and baking class. 

In addition to class activities carried out at RSM, there are also a field trip program outside 
the classroom held once a month or two months and an Inspiration Class involving local 
and foreign volunteers. Immigrants who took refuge in Kupang are also often invited to 
RSM to share stories about the geography of their country and to motivate RSM children to 
dare to dream of continuing their education abroad. These immigrants are also happy 
because in the shelter, they are still able to contribute to good works for the future.

On its later development, RSM also developed local potential-based businesses. By 
cooperating with local women, RSM developed a weaving business. Initially, some of the 
residents’ weaving products such as cloths, earrings, necklaces, and bags were used as 
souvenirs for the volunteers who came to teach at RSM. RSM then helps weavers in 
marketing. The profit from the sale of this weaving is then divided into two; for women 
weavers and for the saving of the Million Dreams House. Apart from weaving, knitting 
businesses are also being developed. The knitwear of the women is left at the Million 
Dreams House. For every sale of a knitwear item, RSM gets five percent commission of the 
price. 

The weaving business is considered to have a promising potential. As a local specialty, 
weaving products are not only in demand by local people to wear in various traditional 
events, but are also in demand by domestic and international tourists. Apart from 
producing qualified woven products, this weaving process also becomes a cultural tourism 
attraction. Besides coming to teach and share, people who come to the House of a Million 
Dreams can also see the weaving process, learn to weave, and buy the weaving products.

Not only developing weaving, RSM is also innovating in the local food sector by processing 
the moringa leaves as food products that have high selling value. RSM processes moringa 

leaves into moringa bread and sell it to the public. In order to make moringa bread, RSM 
also got help from Maria Edu, a lecturer who is also an expert in making cakes from moringa 
leaves. "The purpose of making moringa bread is to create a creative economy, to empower 
local human resources around the Million Dreams House and to introduce the richness of 
NTT local culture and creativity," explained Ima.

In order to further introduce RSM products, especially moringa bread, on April 6, 2019 
RSM participated in the International Education Fair held in the third floor of the 
Postgraduate Building, University of Nusa Cendana (UNDANA) Kupang. At the exhibition, 
many visitors tasted and bought RSM-made moringa bread. Neni, a student who visited the 
RSM stand at that time, admitted that he was impressed with the moringa bread snacks 
made by RSM. He said that the positive value he got from the visit was that the people of 
NTT are now increasingly aware of the extraordinary natural potential of NTT

CHALLENGES AND HOPES

As RSM develops creating good impacts for the surroundings, lot of obstacles and 
challenges appear during its journey. Ima Kulate Bete, the founder of RSM, had the idea of 
establishing RSM in 2017. That was after she saw the reality in her surroundings. There are 
many school-age children working to help their parents earn extra income that neglects 
their education. They ended up dropping out of school. That is the reality that drives her to 
do something.  She at least could help solving one of the problems faced by the environment 
where she lives. She then shared the anxiety with his social activist friends to get inspiration 
and solution as well as support. After getting a lot of inspiration from social community 
activists, Ima ventured to establish RSM.

The idea of establishing RSM and working voluntarily was not fully supported by Edy 
Arianto Bria Seran, Ima's husband. Edi once protested against Ima's activities, because 
according to him there was a risk of disturbing the family time. However, after being given 
an understanding and seeing the gradual changes happening, Ediy Arianto is now even the 
main supporter of activities at the One Million Dreams House. Not only that, the parents of 
children who were the targets of RSM's activities also opposed what Ima was doing. They 
felt that their children’s time was wasted because they did not make money. Finally Ima had 
to go to their parents one by one, from house to house, to ensure that the activities at RSM 
could encourage their children to be smarter children. Ima also explained that their 
children would have knowledge and character through the learning activities and they did 
not have to pay for that. 

In the early days, RSM’s learning activities 
were also hobbled. Children were 
inconsistent to attend the weekly classes. 
However, with the more varied learning 
methods, RSM has succeeded in attracting 
children to come to study every week.

The next obstacle is volunteering. At the 
beginning, not many volunteers were 
willing to consistently come to teach at 
RSM. Fortunately, this did not last long. 
Along with the widespread publication of 
teaching and learning activities at RSM and 
its network of social communities, more and 
more volunteers were eager to help, not only 
to teach English, but also to teach other 
materials related to the school subjects.

The story about RSM and all its activities 
were finally known by Julie Laiskodat, the 
wife of NTT Governor. Julie visited RSM, 
saw its activities and products, witnessed 
the weaving process and taught RSM 
children. After Julie's visit, RSM was 
increasingly recognized by the public.

So far, activities at RSM have continued due 
to the help and participation of the local 
community. Citizen’s participation does not 
only foster a sense of belonging as a 
collective movement, but also fosters the 
idea that they are part of the change itself.
Even though it has the community’s full 
support, the good works of RSM still need 
some other support. One of them is the 
permanent building support for RSM 
activities. The houses being built now still 
need additional support.

As it is verified, activity at RSM is part of an 
effort to finance the operational activities 
independently, especially the improvement 
of teaching and learning places. The support 
for the permanent RSM building and 
classrooms, will certainly enable RSM to 
move more strongly and sustainably. Other 
supports include supporting facilities such 
as LED TV and RSM's efforts to become a 
foundation (legal entity).
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The above sentence is based on a collection of facts about the children of East Nusa 
Tenggara (NTT) recorded in the mind of Ima Kulate Bete, a nurse at a Mental Hospital on 
Timor Island. She is a person who was then motivated to make a small movement by 

establishing the 'House of a Million Dreams' (RSM), a shared learning house for children 
around his neighbourhood in Fatuboki Village, Taebenu District, Kupang Regency, East 
Nusa Tenggara.

As a nurse, Ima's social sensitivity grew when she started working at the Mental Hospital 
and was actively involved in various social activities in Kupang. She feels that she has to do 
something about the children in her neighbourhood who drop out of school due to the lack 
of motivation or economic reasons. RSM also exists as a place for these children to have the 
courage to dream higher. "This is the place to build their dreams, not to be afraid to dream 
high," said Ima.

STARTING FROM AN ENGLISH COURSE

On March 23, 2018, RSM came with a simple dream, as an English course. Ima built it on a 
4 x 2 meter (8m2) of land block in front of her house which was previously used for brick 
production. Its main activity is teaching English.

At that time, school-age children in Fatuboki had difficulty accessing English lessons. The 
school also did not provide additional study hours. The available courses can only be 
accessed by children from the wealthy groups. Meanwhile in Fatuboki there are also 
children dropped out of school.

“English courses in Kupang are expensive and cannot be accessed by children. The reason 
we built the House of a Million Dreams is to help them learn English since their childhood 
so that one day they can go abroad. After we opened the House of a Million Dreams, the 
children were brave enough to come up in front of the class and speak English,” explained 
Ima.

There are about 80 children who are pre-school aged, school drop outs, and currently 
studying in Junior High School (SMP) are participating in the early learning of RSM. The 
majority of these children live around RT 25 RW 11, Oelpuah Village, Taebenu District, 
Kupang Regency and in the area around the Japanese Monument in Penfui Village, Maulafa 
District, Kupang City.

The teaching and learning process at RSM uses participatory methods. Children are also 
encouraged to be directly involved in the learning process. They are encouraged to present 
what they get, to write on the board, and to retell it to their friends. After the lesson, children 

will play games that could train them to think, to communicate and to interact with others. 
All learning processes at RSM begin with prayer. After praying, the children will learn 
English with the volunteers on duty.

DEVELOPING AS A SOCIAL ENTREPRENEURSHIP
 
As time goes by, the RSM network continues to grow. Their activities also grow and do not 
only focus on the English teaching. In collaboration with other communities in Kupang, 
RSM holds regular self-development activities. Every week, various classes of activities are 
held, such as painting class, storytelling class and baking class. 

In addition to class activities carried out at RSM, there are also a field trip program outside 
the classroom held once a month or two months and an Inspiration Class involving local 
and foreign volunteers. Immigrants who took refuge in Kupang are also often invited to 
RSM to share stories about the geography of their country and to motivate RSM children to 
dare to dream of continuing their education abroad. These immigrants are also happy 
because in the shelter, they are still able to contribute to good works for the future.

On its later development, RSM also developed local potential-based businesses. By 
cooperating with local women, RSM developed a weaving business. Initially, some of the 
residents’ weaving products such as cloths, earrings, necklaces, and bags were used as 
souvenirs for the volunteers who came to teach at RSM. RSM then helps weavers in 
marketing. The profit from the sale of this weaving is then divided into two; for women 
weavers and for the saving of the Million Dreams House. Apart from weaving, knitting 
businesses are also being developed. The knitwear of the women is left at the Million 
Dreams House. For every sale of a knitwear item, RSM gets five percent commission of the 
price. 

The weaving business is considered to have a promising potential. As a local specialty, 
weaving products are not only in demand by local people to wear in various traditional 
events, but are also in demand by domestic and international tourists. Apart from 
producing qualified woven products, this weaving process also becomes a cultural tourism 
attraction. Besides coming to teach and share, people who come to the House of a Million 
Dreams can also see the weaving process, learn to weave, and buy the weaving products.

Not only developing weaving, RSM is also innovating in the local food sector by processing 
the moringa leaves as food products that have high selling value. RSM processes moringa 

leaves into moringa bread and sell it to the public. In order to make moringa bread, RSM 
also got help from Maria Edu, a lecturer who is also an expert in making cakes from moringa 
leaves. "The purpose of making moringa bread is to create a creative economy, to empower 
local human resources around the Million Dreams House and to introduce the richness of 
NTT local culture and creativity," explained Ima.

In order to further introduce RSM products, especially moringa bread, on April 6, 2019 
RSM participated in the International Education Fair held in the third floor of the 
Postgraduate Building, University of Nusa Cendana (UNDANA) Kupang. At the exhibition, 
many visitors tasted and bought RSM-made moringa bread. Neni, a student who visited the 
RSM stand at that time, admitted that he was impressed with the moringa bread snacks 
made by RSM. He said that the positive value he got from the visit was that the people of 
NTT are now increasingly aware of the extraordinary natural potential of NTT

CHALLENGES AND HOPES

As RSM develops creating good impacts for the surroundings, lot of obstacles and 
challenges appear during its journey. Ima Kulate Bete, the founder of RSM, had the idea of 
establishing RSM in 2017. That was after she saw the reality in her surroundings. There are 
many school-age children working to help their parents earn extra income that neglects 
their education. They ended up dropping out of school. That is the reality that drives her to 
do something.  She at least could help solving one of the problems faced by the environment 
where she lives. She then shared the anxiety with his social activist friends to get inspiration 
and solution as well as support. After getting a lot of inspiration from social community 
activists, Ima ventured to establish RSM.

The idea of establishing RSM and working voluntarily was not fully supported by Edy 
Arianto Bria Seran, Ima's husband. Edi once protested against Ima's activities, because 
according to him there was a risk of disturbing the family time. However, after being given 
an understanding and seeing the gradual changes happening, Ediy Arianto is now even the 
main supporter of activities at the One Million Dreams House. Not only that, the parents of 
children who were the targets of RSM's activities also opposed what Ima was doing. They 
felt that their children’s time was wasted because they did not make money. Finally Ima had 
to go to their parents one by one, from house to house, to ensure that the activities at RSM 
could encourage their children to be smarter children. Ima also explained that their 
children would have knowledge and character through the learning activities and they did 
not have to pay for that. 

In the early days, RSM’s learning activities 
were also hobbled. Children were 
inconsistent to attend the weekly classes. 
However, with the more varied learning 
methods, RSM has succeeded in attracting 
children to come to study every week.

The next obstacle is volunteering. At the 
beginning, not many volunteers were 
willing to consistently come to teach at 
RSM. Fortunately, this did not last long. 
Along with the widespread publication of 
teaching and learning activities at RSM and 
its network of social communities, more and 
more volunteers were eager to help, not only 
to teach English, but also to teach other 
materials related to the school subjects.

The story about RSM and all its activities 
were finally known by Julie Laiskodat, the 
wife of NTT Governor. Julie visited RSM, 
saw its activities and products, witnessed 
the weaving process and taught RSM 
children. After Julie's visit, RSM was 
increasingly recognized by the public.

So far, activities at RSM have continued due 
to the help and participation of the local 
community. Citizen’s participation does not 
only foster a sense of belonging as a 
collective movement, but also fosters the 
idea that they are part of the change itself.
Even though it has the community’s full 
support, the good works of RSM still need 
some other support. One of them is the 
permanent building support for RSM 
activities. The houses being built now still 
need additional support.

As it is verified, activity at RSM is part of an 
effort to finance the operational activities 
independently, especially the improvement 
of teaching and learning places. The support 
for the permanent RSM building and 
classrooms, will certainly enable RSM to 
move more strongly and sustainably. Other 
supports include supporting facilities such 
as LED TV and RSM's efforts to become a 
foundation (legal entity).
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SLICES of A NATION’S STORY

The above sentence is based on a collection of facts about the children of East Nusa 
Tenggara (NTT) recorded in the mind of Ima Kulate Bete, a nurse at a Mental Hospital on 
Timor Island. She is a person who was then motivated to make a small movement by 

establishing the 'House of a Million Dreams' (RSM), a shared learning house for children 
around his neighbourhood in Fatuboki Village, Taebenu District, Kupang Regency, East 
Nusa Tenggara.

As a nurse, Ima's social sensitivity grew when she started working at the Mental Hospital 
and was actively involved in various social activities in Kupang. She feels that she has to do 
something about the children in her neighbourhood who drop out of school due to the lack 
of motivation or economic reasons. RSM also exists as a place for these children to have the 
courage to dream higher. "This is the place to build their dreams, not to be afraid to dream 
high," said Ima.

STARTING FROM AN ENGLISH COURSE

On March 23, 2018, RSM came with a simple dream, as an English course. Ima built it on a 
4 x 2 meter (8m2) of land block in front of her house which was previously used for brick 
production. Its main activity is teaching English.

At that time, school-age children in Fatuboki had difficulty accessing English lessons. The 
school also did not provide additional study hours. The available courses can only be 
accessed by children from the wealthy groups. Meanwhile in Fatuboki there are also 
children dropped out of school.

“English courses in Kupang are expensive and cannot be accessed by children. The reason 
we built the House of a Million Dreams is to help them learn English since their childhood 
so that one day they can go abroad. After we opened the House of a Million Dreams, the 
children were brave enough to come up in front of the class and speak English,” explained 
Ima.

There are about 80 children who are pre-school aged, school drop outs, and currently 
studying in Junior High School (SMP) are participating in the early learning of RSM. The 
majority of these children live around RT 25 RW 11, Oelpuah Village, Taebenu District, 
Kupang Regency and in the area around the Japanese Monument in Penfui Village, Maulafa 
District, Kupang City.

The teaching and learning process at RSM uses participatory methods. Children are also 
encouraged to be directly involved in the learning process. They are encouraged to present 
what they get, to write on the board, and to retell it to their friends. After the lesson, children 

will play games that could train them to think, to communicate and to interact with others. 
All learning processes at RSM begin with prayer. After praying, the children will learn 
English with the volunteers on duty.

DEVELOPING AS A SOCIAL ENTREPRENEURSHIP
 
As time goes by, the RSM network continues to grow. Their activities also grow and do not 
only focus on the English teaching. In collaboration with other communities in Kupang, 
RSM holds regular self-development activities. Every week, various classes of activities are 
held, such as painting class, storytelling class and baking class. 

In addition to class activities carried out at RSM, there are also a field trip program outside 
the classroom held once a month or two months and an Inspiration Class involving local 
and foreign volunteers. Immigrants who took refuge in Kupang are also often invited to 
RSM to share stories about the geography of their country and to motivate RSM children to 
dare to dream of continuing their education abroad. These immigrants are also happy 
because in the shelter, they are still able to contribute to good works for the future.

On its later development, RSM also developed local potential-based businesses. By 
cooperating with local women, RSM developed a weaving business. Initially, some of the 
residents’ weaving products such as cloths, earrings, necklaces, and bags were used as 
souvenirs for the volunteers who came to teach at RSM. RSM then helps weavers in 
marketing. The profit from the sale of this weaving is then divided into two; for women 
weavers and for the saving of the Million Dreams House. Apart from weaving, knitting 
businesses are also being developed. The knitwear of the women is left at the Million 
Dreams House. For every sale of a knitwear item, RSM gets five percent commission of the 
price. 

The weaving business is considered to have a promising potential. As a local specialty, 
weaving products are not only in demand by local people to wear in various traditional 
events, but are also in demand by domestic and international tourists. Apart from 
producing qualified woven products, this weaving process also becomes a cultural tourism 
attraction. Besides coming to teach and share, people who come to the House of a Million 
Dreams can also see the weaving process, learn to weave, and buy the weaving products.

Not only developing weaving, RSM is also innovating in the local food sector by processing 
the moringa leaves as food products that have high selling value. RSM processes moringa 

leaves into moringa bread and sell it to the public. In order to make moringa bread, RSM 
also got help from Maria Edu, a lecturer who is also an expert in making cakes from moringa 
leaves. "The purpose of making moringa bread is to create a creative economy, to empower 
local human resources around the Million Dreams House and to introduce the richness of 
NTT local culture and creativity," explained Ima.

In order to further introduce RSM products, especially moringa bread, on April 6, 2019 
RSM participated in the International Education Fair held in the third floor of the 
Postgraduate Building, University of Nusa Cendana (UNDANA) Kupang. At the exhibition, 
many visitors tasted and bought RSM-made moringa bread. Neni, a student who visited the 
RSM stand at that time, admitted that he was impressed with the moringa bread snacks 
made by RSM. He said that the positive value he got from the visit was that the people of 
NTT are now increasingly aware of the extraordinary natural potential of NTT

CHALLENGES AND HOPES

As RSM develops creating good impacts for the surroundings, lot of obstacles and 
challenges appear during its journey. Ima Kulate Bete, the founder of RSM, had the idea of 
establishing RSM in 2017. That was after she saw the reality in her surroundings. There are 
many school-age children working to help their parents earn extra income that neglects 
their education. They ended up dropping out of school. That is the reality that drives her to 
do something.  She at least could help solving one of the problems faced by the environment 
where she lives. She then shared the anxiety with his social activist friends to get inspiration 
and solution as well as support. After getting a lot of inspiration from social community 
activists, Ima ventured to establish RSM.

The idea of establishing RSM and working voluntarily was not fully supported by Edy 
Arianto Bria Seran, Ima's husband. Edi once protested against Ima's activities, because 
according to him there was a risk of disturbing the family time. However, after being given 
an understanding and seeing the gradual changes happening, Ediy Arianto is now even the 
main supporter of activities at the One Million Dreams House. Not only that, the parents of 
children who were the targets of RSM's activities also opposed what Ima was doing. They 
felt that their children’s time was wasted because they did not make money. Finally Ima had 
to go to their parents one by one, from house to house, to ensure that the activities at RSM 
could encourage their children to be smarter children. Ima also explained that their 
children would have knowledge and character through the learning activities and they did 
not have to pay for that. 

In the early days, RSM’s learning activities 
were also hobbled. Children were 
inconsistent to attend the weekly classes. 
However, with the more varied learning 
methods, RSM has succeeded in attracting 
children to come to study every week.

The next obstacle is volunteering. At the 
beginning, not many volunteers were 
willing to consistently come to teach at 
RSM. Fortunately, this did not last long. 
Along with the widespread publication of 
teaching and learning activities at RSM and 
its network of social communities, more and 
more volunteers were eager to help, not only 
to teach English, but also to teach other 
materials related to the school subjects.

The story about RSM and all its activities 
were finally known by Julie Laiskodat, the 
wife of NTT Governor. Julie visited RSM, 
saw its activities and products, witnessed 
the weaving process and taught RSM 
children. After Julie's visit, RSM was 
increasingly recognized by the public.

So far, activities at RSM have continued due 
to the help and participation of the local 
community. Citizen’s participation does not 
only foster a sense of belonging as a 
collective movement, but also fosters the 
idea that they are part of the change itself.
Even though it has the community’s full 
support, the good works of RSM still need 
some other support. One of them is the 
permanent building support for RSM 
activities. The houses being built now still 
need additional support.

As it is verified, activity at RSM is part of an 
effort to finance the operational activities 
independently, especially the improvement 
of teaching and learning places. The support 
for the permanent RSM building and 
classrooms, will certainly enable RSM to 
move more strongly and sustainably. Other 
supports include supporting facilities such 
as LED TV and RSM's efforts to become a 
foundation (legal entity).
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The above sentence is based on a collection of facts about the children of East Nusa 
Tenggara (NTT) recorded in the mind of Ima Kulate Bete, a nurse at a Mental Hospital on 
Timor Island. She is a person who was then motivated to make a small movement by 

establishing the 'House of a Million Dreams' (RSM), a shared learning house for children 
around his neighbourhood in Fatuboki Village, Taebenu District, Kupang Regency, East 
Nusa Tenggara.

As a nurse, Ima's social sensitivity grew when she started working at the Mental Hospital 
and was actively involved in various social activities in Kupang. She feels that she has to do 
something about the children in her neighbourhood who drop out of school due to the lack 
of motivation or economic reasons. RSM also exists as a place for these children to have the 
courage to dream higher. "This is the place to build their dreams, not to be afraid to dream 
high," said Ima.

STARTING FROM AN ENGLISH COURSE

On March 23, 2018, RSM came with a simple dream, as an English course. Ima built it on a 
4 x 2 meter (8m2) of land block in front of her house which was previously used for brick 
production. Its main activity is teaching English.

At that time, school-age children in Fatuboki had difficulty accessing English lessons. The 
school also did not provide additional study hours. The available courses can only be 
accessed by children from the wealthy groups. Meanwhile in Fatuboki there are also 
children dropped out of school.

“English courses in Kupang are expensive and cannot be accessed by children. The reason 
we built the House of a Million Dreams is to help them learn English since their childhood 
so that one day they can go abroad. After we opened the House of a Million Dreams, the 
children were brave enough to come up in front of the class and speak English,” explained 
Ima.

There are about 80 children who are pre-school aged, school drop outs, and currently 
studying in Junior High School (SMP) are participating in the early learning of RSM. The 
majority of these children live around RT 25 RW 11, Oelpuah Village, Taebenu District, 
Kupang Regency and in the area around the Japanese Monument in Penfui Village, Maulafa 
District, Kupang City.

The teaching and learning process at RSM uses participatory methods. Children are also 
encouraged to be directly involved in the learning process. They are encouraged to present 
what they get, to write on the board, and to retell it to their friends. After the lesson, children 

will play games that could train them to think, to communicate and to interact with others. 
All learning processes at RSM begin with prayer. After praying, the children will learn 
English with the volunteers on duty.

DEVELOPING AS A SOCIAL ENTREPRENEURSHIP
 
As time goes by, the RSM network continues to grow. Their activities also grow and do not 
only focus on the English teaching. In collaboration with other communities in Kupang, 
RSM holds regular self-development activities. Every week, various classes of activities are 
held, such as painting class, storytelling class and baking class. 

In addition to class activities carried out at RSM, there are also a field trip program outside 
the classroom held once a month or two months and an Inspiration Class involving local 
and foreign volunteers. Immigrants who took refuge in Kupang are also often invited to 
RSM to share stories about the geography of their country and to motivate RSM children to 
dare to dream of continuing their education abroad. These immigrants are also happy 
because in the shelter, they are still able to contribute to good works for the future.

On its later development, RSM also developed local potential-based businesses. By 
cooperating with local women, RSM developed a weaving business. Initially, some of the 
residents’ weaving products such as cloths, earrings, necklaces, and bags were used as 
souvenirs for the volunteers who came to teach at RSM. RSM then helps weavers in 
marketing. The profit from the sale of this weaving is then divided into two; for women 
weavers and for the saving of the Million Dreams House. Apart from weaving, knitting 
businesses are also being developed. The knitwear of the women is left at the Million 
Dreams House. For every sale of a knitwear item, RSM gets five percent commission of the 
price. 

The weaving business is considered to have a promising potential. As a local specialty, 
weaving products are not only in demand by local people to wear in various traditional 
events, but are also in demand by domestic and international tourists. Apart from 
producing qualified woven products, this weaving process also becomes a cultural tourism 
attraction. Besides coming to teach and share, people who come to the House of a Million 
Dreams can also see the weaving process, learn to weave, and buy the weaving products.

Not only developing weaving, RSM is also innovating in the local food sector by processing 
the moringa leaves as food products that have high selling value. RSM processes moringa 

leaves into moringa bread and sell it to the public. In order to make moringa bread, RSM 
also got help from Maria Edu, a lecturer who is also an expert in making cakes from moringa 
leaves. "The purpose of making moringa bread is to create a creative economy, to empower 
local human resources around the Million Dreams House and to introduce the richness of 
NTT local culture and creativity," explained Ima.

In order to further introduce RSM products, especially moringa bread, on April 6, 2019 
RSM participated in the International Education Fair held in the third floor of the 
Postgraduate Building, University of Nusa Cendana (UNDANA) Kupang. At the exhibition, 
many visitors tasted and bought RSM-made moringa bread. Neni, a student who visited the 
RSM stand at that time, admitted that he was impressed with the moringa bread snacks 
made by RSM. He said that the positive value he got from the visit was that the people of 
NTT are now increasingly aware of the extraordinary natural potential of NTT

CHALLENGES AND HOPES

As RSM develops creating good impacts for the surroundings, lot of obstacles and 
challenges appear during its journey. Ima Kulate Bete, the founder of RSM, had the idea of 
establishing RSM in 2017. That was after she saw the reality in her surroundings. There are 
many school-age children working to help their parents earn extra income that neglects 
their education. They ended up dropping out of school. That is the reality that drives her to 
do something.  She at least could help solving one of the problems faced by the environment 
where she lives. She then shared the anxiety with his social activist friends to get inspiration 
and solution as well as support. After getting a lot of inspiration from social community 
activists, Ima ventured to establish RSM.

The idea of establishing RSM and working voluntarily was not fully supported by Edy 
Arianto Bria Seran, Ima's husband. Edi once protested against Ima's activities, because 
according to him there was a risk of disturbing the family time. However, after being given 
an understanding and seeing the gradual changes happening, Ediy Arianto is now even the 
main supporter of activities at the One Million Dreams House. Not only that, the parents of 
children who were the targets of RSM's activities also opposed what Ima was doing. They 
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were also hobbled. Children were 
inconsistent to attend the weekly classes. 
However, with the more varied learning 
methods, RSM has succeeded in attracting 
children to come to study every week.

The next obstacle is volunteering. At the 
beginning, not many volunteers were 
willing to consistently come to teach at 
RSM. Fortunately, this did not last long. 
Along with the widespread publication of 
teaching and learning activities at RSM and 
its network of social communities, more and 
more volunteers were eager to help, not only 
to teach English, but also to teach other 
materials related to the school subjects.

The story about RSM and all its activities 
were finally known by Julie Laiskodat, the 
wife of NTT Governor. Julie visited RSM, 
saw its activities and products, witnessed 
the weaving process and taught RSM 
children. After Julie's visit, RSM was 
increasingly recognized by the public.

So far, activities at RSM have continued due 
to the help and participation of the local 
community. Citizen’s participation does not 
only foster a sense of belonging as a 
collective movement, but also fosters the 
idea that they are part of the change itself.
Even though it has the community’s full 
support, the good works of RSM still need 
some other support. One of them is the 
permanent building support for RSM 
activities. The houses being built now still 
need additional support.

As it is verified, activity at RSM is part of an 
effort to finance the operational activities 
independently, especially the improvement 
of teaching and learning places. The support 
for the permanent RSM building and 
classrooms, will certainly enable RSM to 
move more strongly and sustainably. Other 
supports include supporting facilities such 
as LED TV and RSM's efforts to become a 
foundation (legal entity).

The Relevant 
SDGs Target

children activity with volunteer | By RSM

Cooking chocolate | By RSM
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14.
GROWING WITH BOOKS
By Ignatia Widhiharsanto
Jakarta

At the end of academic year 2010/2011, Sekar Ayu Adhaningrum, or Ibu Arum—as she was 
usually addressed—had no idea what to do with the 6th graders after the national 
examination. Yet, Ibu Arum always had things up her sleeve. As she was fond of reading and 
had many book collections, she encouraged the students to read novels to kill their time in 
the class. One novel entitled “Gajah Sang Penyihir” (The Magician’s Elephant) written by 
Kate DiCamillo and already translated into Bahasa Indonesia was chosen as it was a good 
story book and easy book to get from many bookstores. 

The interesting part of novel-reading activity and eventually repeated for the next years was 
the class discussion after reading session. For instance, students’ spontaneous response 
towards similar experience with the character, their misunderstanding on the story’s 
vocabulary meaning which burst into laughter, and students’ curiosity about the story. Ibu 
Arum obviously realized that class discussion was part of her observation time to identify 
the students’ level of reading aloud, students’ level of text understanding and their time to 
time of reading skill development. 

This encouraging practice was then 
transfered to teachers of Kembang 
elementary school. In fact, the activity 
which was firstly conducted to kill the time, 
now became the main lesson especially for 
Indonesian subject, and was eventually 
developed    into main source for all school 
subjects. Teachers encouraged students to 
read story books / novels and put it in their 
lesson plans (RPP). It is good for teachers to 
obtain comprehensive view when this 
thematic learning is conducted for students 
in the elementary level. Through story 
books / novels and children literature, 
teachers of elementary school will have 

broader framework to cover various themes 
and promote creativities.  

In addition, in 2015, when children 
literatures became learning resources to be 
developed at KB and TK Kembang, teachers 
of KB and TK found that the involvement of 
children at early age improved and they 
experienced profound understanding and 
comprehension especially when compared 
before  children literature were used. Now, 
children reference-based learning (story 
books/novels) has become remarkable 
phenomenon at Sekolah Kembang. 

This time, two literacy programs have been running at each level (playgroup , TK and SD) 
of Kembang school. First, DEAR (Drop Everything and Read) program is 4 to 15 reading 
activities before class conducted weekly at each class. Second, the use of children literature 
to be developed as  learning process. 

DEAR ACTIVITIES 

DEAR activities were conducted by students of kindergarten and elementary school levels 
at least once a week. At the practical stage, students select books from class library then read 
them by heart. As a matter of fact, students of each levels conducted the activities differently 
especially in relation to duration and steps of activities. In addition, at the end of each 
reading activity, teacher assigns students to write their reflection about the books they read 
such as (as seen photo): “I think the book is interesting / so much fun/scary/boring… 
because…” 

Another important things to consider especially in relation to  the preparation and 
implementation of DEAR is that the number of literature books used in the classroom 
should be two times more than the number of students in each class. This is to 
accommodate students' various interest. The books should also be provided in the 
classroom library and should be appropriate with the students' age level.

THE USE OF CHILDREN LITERATURE 

MTo ensure what was initiated by ibu Arum, teachers of elementary school have developed 
lessons in which students can learn all subjects from novels. Started in 2017/2018 academic 
year, systematic procedures were build especially for plan and implementation of children 
literature which enabled many more school subjects integrated in the same framework.
 
The procedure started from curriculum analysis. At the first step, teacher distributed and 
put SKKD in groups in accordance with the national curriculum set for four quarters (4 
months). Furthermore, in the second step, big theme is determined. From SKKD in groups, 
then big theme was made becoming the grand design. The third step is book selection in 
accordance with big theme and will likely be further developed so that all SKKD targets are 
covered. The last step is to develop lessons through the development of syllabus, lesson 
plans used for the chosen books. 

At KB and TK, teachers start the class with theme selection, then a book is chosen and it is 

eventually developed into lesson. As a matter of fact, KB and TK classes use the theme in the 
same cycles starting from students themselves, then to family and neighborhood, society 
and even coutry. Some indicators indicated in the national curriculum of TK are usually 
used in the final stages to recheck various activities prepared. 

REFLECTION  THE IMPACT OF LITERACY PROGRAM FOR THE COMMUNITY OF KEMBANG SCHOOL 
(STUDENTS, TEACHERS, PARENTS)

The significant impact received by the students as the learning subjects is the creation of 
real learning contexts, training reflective skills, public figures as the learning partners, and 
training high order thinking skills.

BUILDING REAL LEARNING CONTEXTS

Students' involvement in learning improved as the books being used in the class provided 
real and clear contexts for them. For instance,   when students of 4th Grade read the book 
of Na Willa, teachers adapted book's theme with class activity using Mathematics in which 
students got shopping list and worked as Cik Mien's assistants. Thus, they should make a 
calculation of the total price the customers have to pay as well as the change.

TRAINING REFLECTIVE SKILLS

Children apparently build emotional bound with the casts in the book. For instance, when 
students of kindergarten told their experience adapted from the story book they read in 
“Me, Meps and Beps”. 

The book is about Soca who thinks to have a physical resemblance to her mother but with 
her father's character. Furthermore, the book tells about various physical appearance and 
characters of classmates' family members. Students understand that everyone has their 
own characteristic features, and, therefore, being different is not a big deal.
berbeda-beda dan menjadi berbeda bukanlah suatu masalah.

CASTS AS LEARNING PARTNERS

Characters in the book (not even students realize it), become their learning partners 
accompanying them any time. For instance, the occasion of learning self-cleaning, 
reminded them of Meps who likes to tell people to take a bath while s/he him/herself did 
not like it. 

THE TRAINING FOR HIGH ORDER THINKING

Many other skills are apparently practiced when story books / novels are used as lessons, 
such as high-order thinking skill (identifying cause-effect, summarizing, making 
conclusion, discussing and arguing pro/kontra). For instance, the creation of Na Willa dice 
is part of summarizing in which students are assigned to select one favourite chapter of 
theirs, then summarize them into 6 sides of the dice. 

LITERACY PROGRAM OF SDGS KEMBANG DALAM SCHOOL

The team of Kembang school have encouraged the use of story books /novels highlighting 
environmental issues to promote the understanding and sensibility of students, teachers, 
and parents. For instance,  The use of story book entitled “Twinkle and the Peculiar World” 
about issues of various environmental pollution and the solution.
 
Furthermore, the team has also used books published by Litara, such as “Rumah untuk Ge”, 
“Misteri di Pasar Terapung” and “Jangan Sedih, Bujang” highlighting forest destruction 
which cause the extinction of natural habitat, wild animals, and the destruction of native 

tribes’ houses. As a matter of fact, the book 
selection has a positive impact on students / 
children. They eventually understand that 
rivers full of garbage is such a big problem 
in society. They also understand that 
selecting garbage and reducing the use of 
plastic in daily life are such good and 
environmental friendly actions. 

DEAR Program, library development, and 
developing children literarture into learning 
are three literacy programs providing 
precious, meaningful experience, and full of 
fun for teachers and students at schools. In 
addition, one of touching experience was 
Aikia’s change. The student of third grade 

was fisrtly not fond of reading, but now she 
loves reading books. She often asks her 
friends: “What are you reading now?”, then 
she tells the latest book she has been 
reading. Reading book has now become the 
coolest symbol of socializing at school. 
This experience can hopefully inspire 
teachers and students of other schools. We 
hope that more and more students all over 
the archipelago will love reading books and 
learning with all of their hearts. Thus,  such 
an encouraging question is good to quote, 
“What book are you reading now?” 
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Reflection DEAR at Primary school | By Ignatia
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them by heart. As a matter of fact, students of each levels conducted the activities differently 
especially in relation to duration and steps of activities. In addition, at the end of each 
reading activity, teacher assigns students to write their reflection about the books they read 
such as (as seen photo): “I think the book is interesting / so much fun/scary/boring… 
because…” 

Another important things to consider especially in relation to  the preparation and 
implementation of DEAR is that the number of literature books used in the classroom 
should be two times more than the number of students in each class. This is to 
accommodate students' various interest. The books should also be provided in the 
classroom library and should be appropriate with the students' age level.

THE USE OF CHILDREN LITERATURE 

MTo ensure what was initiated by ibu Arum, teachers of elementary school have developed 
lessons in which students can learn all subjects from novels. Started in 2017/2018 academic 
year, systematic procedures were build especially for plan and implementation of children 
literature which enabled many more school subjects integrated in the same framework.
 
The procedure started from curriculum analysis. At the first step, teacher distributed and 
put SKKD in groups in accordance with the national curriculum set for four quarters (4 
months). Furthermore, in the second step, big theme is determined. From SKKD in groups, 
then big theme was made becoming the grand design. The third step is book selection in 
accordance with big theme and will likely be further developed so that all SKKD targets are 
covered. The last step is to develop lessons through the development of syllabus, lesson 
plans used for the chosen books. 

At KB and TK, teachers start the class with theme selection, then a book is chosen and it is 

eventually developed into lesson. As a matter of fact, KB and TK classes use the theme in the 
same cycles starting from students themselves, then to family and neighborhood, society 
and even coutry. Some indicators indicated in the national curriculum of TK are usually 
used in the final stages to recheck various activities prepared. 

REFLECTION  THE IMPACT OF LITERACY PROGRAM FOR THE COMMUNITY OF KEMBANG SCHOOL 
(STUDENTS, TEACHERS, PARENTS)

The significant impact received by the students as the learning subjects is the creation of 
real learning contexts, training reflective skills, public figures as the learning partners, and 
training high order thinking skills.

BUILDING REAL LEARNING CONTEXTS

Students' involvement in learning improved as the books being used in the class provided 
real and clear contexts for them. For instance,   when students of 4th Grade read the book 
of Na Willa, teachers adapted book's theme with class activity using Mathematics in which 
students got shopping list and worked as Cik Mien's assistants. Thus, they should make a 
calculation of the total price the customers have to pay as well as the change.

TRAINING REFLECTIVE SKILLS

Children apparently build emotional bound with the casts in the book. For instance, when 
students of kindergarten told their experience adapted from the story book they read in 
“Me, Meps and Beps”. 

The book is about Soca who thinks to have a physical resemblance to her mother but with 
her father's character. Furthermore, the book tells about various physical appearance and 
characters of classmates' family members. Students understand that everyone has their 
own characteristic features, and, therefore, being different is not a big deal.
berbeda-beda dan menjadi berbeda bukanlah suatu masalah.

CASTS AS LEARNING PARTNERS

Characters in the book (not even students realize it), become their learning partners 
accompanying them any time. For instance, the occasion of learning self-cleaning, 
reminded them of Meps who likes to tell people to take a bath while s/he him/herself did 
not like it. 

THE TRAINING FOR HIGH ORDER THINKING

Many other skills are apparently practiced when story books / novels are used as lessons, 
such as high-order thinking skill (identifying cause-effect, summarizing, making 
conclusion, discussing and arguing pro/kontra). For instance, the creation of Na Willa dice 
is part of summarizing in which students are assigned to select one favourite chapter of 
theirs, then summarize them into 6 sides of the dice. 

LITERACY PROGRAM OF SDGS KEMBANG DALAM SCHOOL

The team of Kembang school have encouraged the use of story books /novels highlighting 
environmental issues to promote the understanding and sensibility of students, teachers, 
and parents. For instance,  The use of story book entitled “Twinkle and the Peculiar World” 
about issues of various environmental pollution and the solution.
 
Furthermore, the team has also used books published by Litara, such as “Rumah untuk Ge”, 
“Misteri di Pasar Terapung” and “Jangan Sedih, Bujang” highlighting forest destruction 
which cause the extinction of natural habitat, wild animals, and the destruction of native 

tribes’ houses. As a matter of fact, the book 
selection has a positive impact on students / 
children. They eventually understand that 
rivers full of garbage is such a big problem 
in society. They also understand that 
selecting garbage and reducing the use of 
plastic in daily life are such good and 
environmental friendly actions. 

DEAR Program, library development, and 
developing children literarture into learning 
are three literacy programs providing 
precious, meaningful experience, and full of 
fun for teachers and students at schools. In 
addition, one of touching experience was 
Aikia’s change. The student of third grade 

was fisrtly not fond of reading, but now she 
loves reading books. She often asks her 
friends: “What are you reading now?”, then 
she tells the latest book she has been 
reading. Reading book has now become the 
coolest symbol of socializing at school. 
This experience can hopefully inspire 
teachers and students of other schools. We 
hope that more and more students all over 
the archipelago will love reading books and 
learning with all of their hearts. Thus,  such 
an encouraging question is good to quote, 
“What book are you reading now?” 

The Student become assistant for the Math Teacher at Primary School | By Ignatia
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SLICES of A NATION’S STORY

At the end of academic year 2010/2011, Sekar Ayu Adhaningrum, or Ibu Arum—as she was 
usually addressed—had no idea what to do with the 6th graders after the national 
examination. Yet, Ibu Arum always had things up her sleeve. As she was fond of reading and 
had many book collections, she encouraged the students to read novels to kill their time in 
the class. One novel entitled “Gajah Sang Penyihir” (The Magician’s Elephant) written by 
Kate DiCamillo and already translated into Bahasa Indonesia was chosen as it was a good 
story book and easy book to get from many bookstores. 

The interesting part of novel-reading activity and eventually repeated for the next years was 
the class discussion after reading session. For instance, students’ spontaneous response 
towards similar experience with the character, their misunderstanding on the story’s 
vocabulary meaning which burst into laughter, and students’ curiosity about the story. Ibu 
Arum obviously realized that class discussion was part of her observation time to identify 
the students’ level of reading aloud, students’ level of text understanding and their time to 
time of reading skill development. 

This encouraging practice was then 
transfered to teachers of Kembang 
elementary school. In fact, the activity 
which was firstly conducted to kill the time, 
now became the main lesson especially for 
Indonesian subject, and was eventually 
developed    into main source for all school 
subjects. Teachers encouraged students to 
read story books / novels and put it in their 
lesson plans (RPP). It is good for teachers to 
obtain comprehensive view when this 
thematic learning is conducted for students 
in the elementary level. Through story 
books / novels and children literature, 
teachers of elementary school will have 

broader framework to cover various themes 
and promote creativities.  

In addition, in 2015, when children 
literatures became learning resources to be 
developed at KB and TK Kembang, teachers 
of KB and TK found that the involvement of 
children at early age improved and they 
experienced profound understanding and 
comprehension especially when compared 
before  children literature were used. Now, 
children reference-based learning (story 
books/novels) has become remarkable 
phenomenon at Sekolah Kembang. 

This time, two literacy programs have been running at each level (playgroup , TK and SD) 
of Kembang school. First, DEAR (Drop Everything and Read) program is 4 to 15 reading 
activities before class conducted weekly at each class. Second, the use of children literature 
to be developed as  learning process. 

DEAR ACTIVITIES 

DEAR activities were conducted by students of kindergarten and elementary school levels 
at least once a week. At the practical stage, students select books from class library then read 
them by heart. As a matter of fact, students of each levels conducted the activities differently 
especially in relation to duration and steps of activities. In addition, at the end of each 
reading activity, teacher assigns students to write their reflection about the books they read 
such as (as seen photo): “I think the book is interesting / so much fun/scary/boring… 
because…” 

Another important things to consider especially in relation to  the preparation and 
implementation of DEAR is that the number of literature books used in the classroom 
should be two times more than the number of students in each class. This is to 
accommodate students' various interest. The books should also be provided in the 
classroom library and should be appropriate with the students' age level.

THE USE OF CHILDREN LITERATURE 

MTo ensure what was initiated by ibu Arum, teachers of elementary school have developed 
lessons in which students can learn all subjects from novels. Started in 2017/2018 academic 
year, systematic procedures were build especially for plan and implementation of children 
literature which enabled many more school subjects integrated in the same framework.
 
The procedure started from curriculum analysis. At the first step, teacher distributed and 
put SKKD in groups in accordance with the national curriculum set for four quarters (4 
months). Furthermore, in the second step, big theme is determined. From SKKD in groups, 
then big theme was made becoming the grand design. The third step is book selection in 
accordance with big theme and will likely be further developed so that all SKKD targets are 
covered. The last step is to develop lessons through the development of syllabus, lesson 
plans used for the chosen books. 

At KB and TK, teachers start the class with theme selection, then a book is chosen and it is 

eventually developed into lesson. As a matter of fact, KB and TK classes use the theme in the 
same cycles starting from students themselves, then to family and neighborhood, society 
and even coutry. Some indicators indicated in the national curriculum of TK are usually 
used in the final stages to recheck various activities prepared. 

REFLECTION  THE IMPACT OF LITERACY PROGRAM FOR THE COMMUNITY OF KEMBANG SCHOOL 
(STUDENTS, TEACHERS, PARENTS)

The significant impact received by the students as the learning subjects is the creation of 
real learning contexts, training reflective skills, public figures as the learning partners, and 
training high order thinking skills.

BUILDING REAL LEARNING CONTEXTS

Students' involvement in learning improved as the books being used in the class provided 
real and clear contexts for them. For instance,   when students of 4th Grade read the book 
of Na Willa, teachers adapted book's theme with class activity using Mathematics in which 
students got shopping list and worked as Cik Mien's assistants. Thus, they should make a 
calculation of the total price the customers have to pay as well as the change.

TRAINING REFLECTIVE SKILLS

Children apparently build emotional bound with the casts in the book. For instance, when 
students of kindergarten told their experience adapted from the story book they read in 
“Me, Meps and Beps”. 

The book is about Soca who thinks to have a physical resemblance to her mother but with 
her father's character. Furthermore, the book tells about various physical appearance and 
characters of classmates' family members. Students understand that everyone has their 
own characteristic features, and, therefore, being different is not a big deal.
berbeda-beda dan menjadi berbeda bukanlah suatu masalah.

CASTS AS LEARNING PARTNERS

Characters in the book (not even students realize it), become their learning partners 
accompanying them any time. For instance, the occasion of learning self-cleaning, 
reminded them of Meps who likes to tell people to take a bath while s/he him/herself did 
not like it. 

THE TRAINING FOR HIGH ORDER THINKING

Many other skills are apparently practiced when story books / novels are used as lessons, 
such as high-order thinking skill (identifying cause-effect, summarizing, making 
conclusion, discussing and arguing pro/kontra). For instance, the creation of Na Willa dice 
is part of summarizing in which students are assigned to select one favourite chapter of 
theirs, then summarize them into 6 sides of the dice. 

LITERACY PROGRAM OF SDGS KEMBANG DALAM SCHOOL

The team of Kembang school have encouraged the use of story books /novels highlighting 
environmental issues to promote the understanding and sensibility of students, teachers, 
and parents. For instance,  The use of story book entitled “Twinkle and the Peculiar World” 
about issues of various environmental pollution and the solution.
 
Furthermore, the team has also used books published by Litara, such as “Rumah untuk Ge”, 
“Misteri di Pasar Terapung” and “Jangan Sedih, Bujang” highlighting forest destruction 
which cause the extinction of natural habitat, wild animals, and the destruction of native 

tribes’ houses. As a matter of fact, the book 
selection has a positive impact on students / 
children. They eventually understand that 
rivers full of garbage is such a big problem 
in society. They also understand that 
selecting garbage and reducing the use of 
plastic in daily life are such good and 
environmental friendly actions. 

DEAR Program, library development, and 
developing children literarture into learning 
are three literacy programs providing 
precious, meaningful experience, and full of 
fun for teachers and students at schools. In 
addition, one of touching experience was 
Aikia’s change. The student of third grade 

was fisrtly not fond of reading, but now she 
loves reading books. She often asks her 
friends: “What are you reading now?”, then 
she tells the latest book she has been 
reading. Reading book has now become the 
coolest symbol of socializing at school. 
This experience can hopefully inspire 
teachers and students of other schools. We 
hope that more and more students all over 
the archipelago will love reading books and 
learning with all of their hearts. Thus,  such 
an encouraging question is good to quote, 
“What book are you reading now?” 
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At the end of academic year 2010/2011, Sekar Ayu Adhaningrum, or Ibu Arum—as she was 
usually addressed—had no idea what to do with the 6th graders after the national 
examination. Yet, Ibu Arum always had things up her sleeve. As she was fond of reading and 
had many book collections, she encouraged the students to read novels to kill their time in 
the class. One novel entitled “Gajah Sang Penyihir” (The Magician’s Elephant) written by 
Kate DiCamillo and already translated into Bahasa Indonesia was chosen as it was a good 
story book and easy book to get from many bookstores. 

The interesting part of novel-reading activity and eventually repeated for the next years was 
the class discussion after reading session. For instance, students’ spontaneous response 
towards similar experience with the character, their misunderstanding on the story’s 
vocabulary meaning which burst into laughter, and students’ curiosity about the story. Ibu 
Arum obviously realized that class discussion was part of her observation time to identify 
the students’ level of reading aloud, students’ level of text understanding and their time to 
time of reading skill development. 

This encouraging practice was then 
transfered to teachers of Kembang 
elementary school. In fact, the activity 
which was firstly conducted to kill the time, 
now became the main lesson especially for 
Indonesian subject, and was eventually 
developed    into main source for all school 
subjects. Teachers encouraged students to 
read story books / novels and put it in their 
lesson plans (RPP). It is good for teachers to 
obtain comprehensive view when this 
thematic learning is conducted for students 
in the elementary level. Through story 
books / novels and children literature, 
teachers of elementary school will have 

broader framework to cover various themes 
and promote creativities.  

In addition, in 2015, when children 
literatures became learning resources to be 
developed at KB and TK Kembang, teachers 
of KB and TK found that the involvement of 
children at early age improved and they 
experienced profound understanding and 
comprehension especially when compared 
before  children literature were used. Now, 
children reference-based learning (story 
books/novels) has become remarkable 
phenomenon at Sekolah Kembang. 

This time, two literacy programs have been running at each level (playgroup , TK and SD) 
of Kembang school. First, DEAR (Drop Everything and Read) program is 4 to 15 reading 
activities before class conducted weekly at each class. Second, the use of children literature 
to be developed as  learning process. 

DEAR ACTIVITIES 

DEAR activities were conducted by students of kindergarten and elementary school levels 
at least once a week. At the practical stage, students select books from class library then read 
them by heart. As a matter of fact, students of each levels conducted the activities differently 
especially in relation to duration and steps of activities. In addition, at the end of each 
reading activity, teacher assigns students to write their reflection about the books they read 
such as (as seen photo): “I think the book is interesting / so much fun/scary/boring… 
because…” 

Another important things to consider especially in relation to  the preparation and 
implementation of DEAR is that the number of literature books used in the classroom 
should be two times more than the number of students in each class. This is to 
accommodate students' various interest. The books should also be provided in the 
classroom library and should be appropriate with the students' age level.

THE USE OF CHILDREN LITERATURE 

MTo ensure what was initiated by ibu Arum, teachers of elementary school have developed 
lessons in which students can learn all subjects from novels. Started in 2017/2018 academic 
year, systematic procedures were build especially for plan and implementation of children 
literature which enabled many more school subjects integrated in the same framework.
 
The procedure started from curriculum analysis. At the first step, teacher distributed and 
put SKKD in groups in accordance with the national curriculum set for four quarters (4 
months). Furthermore, in the second step, big theme is determined. From SKKD in groups, 
then big theme was made becoming the grand design. The third step is book selection in 
accordance with big theme and will likely be further developed so that all SKKD targets are 
covered. The last step is to develop lessons through the development of syllabus, lesson 
plans used for the chosen books. 

At KB and TK, teachers start the class with theme selection, then a book is chosen and it is 

eventually developed into lesson. As a matter of fact, KB and TK classes use the theme in the 
same cycles starting from students themselves, then to family and neighborhood, society 
and even coutry. Some indicators indicated in the national curriculum of TK are usually 
used in the final stages to recheck various activities prepared. 

REFLECTION  THE IMPACT OF LITERACY PROGRAM FOR THE COMMUNITY OF KEMBANG SCHOOL 
(STUDENTS, TEACHERS, PARENTS)

The significant impact received by the students as the learning subjects is the creation of 
real learning contexts, training reflective skills, public figures as the learning partners, and 
training high order thinking skills.

BUILDING REAL LEARNING CONTEXTS

Students' involvement in learning improved as the books being used in the class provided 
real and clear contexts for them. For instance,   when students of 4th Grade read the book 
of Na Willa, teachers adapted book's theme with class activity using Mathematics in which 
students got shopping list and worked as Cik Mien's assistants. Thus, they should make a 
calculation of the total price the customers have to pay as well as the change.

TRAINING REFLECTIVE SKILLS

Children apparently build emotional bound with the casts in the book. For instance, when 
students of kindergarten told their experience adapted from the story book they read in 
“Me, Meps and Beps”. 

The book is about Soca who thinks to have a physical resemblance to her mother but with 
her father's character. Furthermore, the book tells about various physical appearance and 
characters of classmates' family members. Students understand that everyone has their 
own characteristic features, and, therefore, being different is not a big deal.
berbeda-beda dan menjadi berbeda bukanlah suatu masalah.

CASTS AS LEARNING PARTNERS

Characters in the book (not even students realize it), become their learning partners 
accompanying them any time. For instance, the occasion of learning self-cleaning, 
reminded them of Meps who likes to tell people to take a bath while s/he him/herself did 
not like it. 

THE TRAINING FOR HIGH ORDER THINKING

Many other skills are apparently practiced when story books / novels are used as lessons, 
such as high-order thinking skill (identifying cause-effect, summarizing, making 
conclusion, discussing and arguing pro/kontra). For instance, the creation of Na Willa dice 
is part of summarizing in which students are assigned to select one favourite chapter of 
theirs, then summarize them into 6 sides of the dice. 

LITERACY PROGRAM OF SDGS KEMBANG DALAM SCHOOL

The team of Kembang school have encouraged the use of story books /novels highlighting 
environmental issues to promote the understanding and sensibility of students, teachers, 
and parents. For instance,  The use of story book entitled “Twinkle and the Peculiar World” 
about issues of various environmental pollution and the solution.
 
Furthermore, the team has also used books published by Litara, such as “Rumah untuk Ge”, 
“Misteri di Pasar Terapung” and “Jangan Sedih, Bujang” highlighting forest destruction 
which cause the extinction of natural habitat, wild animals, and the destruction of native 

tribes’ houses. As a matter of fact, the book 
selection has a positive impact on students / 
children. They eventually understand that 
rivers full of garbage is such a big problem 
in society. They also understand that 
selecting garbage and reducing the use of 
plastic in daily life are such good and 
environmental friendly actions. 

DEAR Program, library development, and 
developing children literarture into learning 
are three literacy programs providing 
precious, meaningful experience, and full of 
fun for teachers and students at schools. In 
addition, one of touching experience was 
Aikia’s change. The student of third grade 

was fisrtly not fond of reading, but now she 
loves reading books. She often asks her 
friends: “What are you reading now?”, then 
she tells the latest book she has been 
reading. Reading book has now become the 
coolest symbol of socializing at school. 
This experience can hopefully inspire 
teachers and students of other schools. We 
hope that more and more students all over 
the archipelago will love reading books and 
learning with all of their hearts. Thus,  such 
an encouraging question is good to quote, 
“What book are you reading now?” 

The Relevant SDGs Target

Giant Dice Na Willa at Primary School (Both) | By Ignatia



Jong, the name for the woven cloth with the 
typical motif of the Bayan, an area in the 
northern slope of Mount Rinjani, which is 
intended for women, is not an ordinary 
headdress. Many guests from several 
regions in Indonesia and overseas are 
interested in wearing or collecting it when 
they see its beauty, especially after knowing 
the meaning behind the Jong cloth 
conveyed by the local customary leaders to 
his guests, which means lordship to the 
Most Compassionate. The way to wear the 
cloth on the head in a tapered shape 
upwards and the ends must be folded 
backwards implies a message or a reminder 
that humans should always be grateful to 
the Creator with a feeling of humility and 
filled with servant awareness. Jong is one of 
the sacred fabrics, the wealth of intangible 
cultural heritage of the Bayan Indigenous 
People who live in the easternmost part of 
North Lombok Regency, West Nusa 
Tenggara, Indonesia.

A TEACHER’S FAMILY WHO LOVES SHARING

Talking about preservation, the thing that 
definitely should not be forgotten is the 
effort to regenerate successors. Seeing the 
many weavers leaving their habit of being 
weavers due to the scouring of global 
culture and the amount of woven-patterned 
printing fabrics, a teacher's family in the 
Eastern Bayan village feels anxious and 
worried. This anxiety is compounded by the 
fact that formal schools are often unable to 
provide knowledge that can be applied in 

TAKING CARE OF
JONG BAYAN’S GENERATION
By Panji Kusumah
Bayan, North Lombok

“That beautiful, colourful plaid headband is worn by a young 
woman from Lombok carefully when she knows that its meaning 
is so noble. Like the term 'Jong' which means lord, a cloth motif 
reminds us that all kinds of beauty and goodness are only 
intended and dedicated to the Giver, not humans.”

15.

life, even though the school is located in the middle of the village. The absence of a 
curriculum in formal schools focusing on character education and the importance of 
preserving cultural heritage makes students increasingly unfamiliar with their identity and 
no longer love the values of glorious local cultural heritage.

Responding to this condition, Raden Putrasari, an elementary school principal who is also 
a part of the Bayan Indigenous Community, feels compelled to create a non-formal 
education as the alternative that is in line with the culture of the indigenous people by 
creating a weaving studio called "Jajaq Bayan". With the help of his wife, Denda Junita, 
whose daily life is a weaver, and his first son, Raden Efta Natasaputra, who works as an 
honorary teacher at a high school in Bayan, as well as his three other sons, Raden Putrasari 
is trying to realize weaving learning activities on the terrace of his house for the younger 
generation as a way to impart a love of the culture. Denda Junita, with her patience and 
skill, plays the role as a weaving teacher for the elementary school children to adolescents 
who are interested in learning to weave from zero to being the professional. Meanwhile, 
Raden Efta Natasaputra, who also has a soul as an educator, together with her younger 
siblings, helps preparing the weaving equipment and materials needed. All tools and 
materials belong to the Raden Putrasari family and are used out of concern and hope, 
namely the growth of a generation that constantly loves their own culture. Their fatigue 
becomes less pronounced, when more and more children and adolescents are interested in 
learning enthusiastically and happily.

Raden Putrasari explains that most of the Bayan Indigenous People live in the environment 
around the cultural heritage of the Bayan Ancient Mosque, the oldest mosque on the island 
of Lombok built at the beginning of Islam entry in Lombok around the 1600s with a typical 
architecture made of bamboo. The indigenous people of Bayan still uphold the wetu telu 
philosophy which is often misinterpreted by people out of Bayan with the stigma of praying 
only three times a day. Wetu telu is not a religion, but a philosophy that symbolizes three 
things in life, namely birth, life and death or those related to laying eggs, growing and giving 
birth. The community continues to carry out the Islamic law as an effort to maintain a good 
relationship with God. However, in the social aspect, they also carry out traditional rituals 
as an expression of gratitude carried out several times each year in maintaining good 
relations with fellow humans and nature, such as Lebaran Adat, Maulid Adat, Ngaji Makam, 
Ngaji Gubuk, and others. Likewise, they also carry out life cycle party ceremonies such as 
weddings, births, children's haircuts, and circumcisions. All traditional rituals or life cycle 
parties are heald by wearing woven fabrics with certain motifs made with traditional 
wooden weaving tools called jajaq and done by women weavers. 

Denda Junita gave further explanation that, 
culturally, girls should be able to weave. 
Because by weaving, the Indigenous People 
in Bayan will still be able to preserve their 
culture. They will still be able to show their 
cultural identity through traditional clothes 
made of woven fabrics with various typical 
Bayan motifs produced by the weavers. In 
addition to inaq, the title for mother, bapuq 
nina, the name for grandmother, also plays 

an important role in transferring knowledge 
or inheriting the local wisdom in the form of 
weaving process for their daughters. 
Meanwhile, mamiq, the name for father, 
and bapuq mama, the nickname for 
grandfather, help making or repairing the 
jajaq looms, as well as accompanying and 
encouraging their children or grandchildren 
to learn to weave while playing bamboo 
flutes or cungklik, a simple gamelan made 

of bamboo and wood. They also often find natural dyes from plants while taking care of the 
fields. A piece of woven cloth measuring 60 cm x 200 cm, taking about 5-7 days production, 
becomes a very meaningful learning process in shaping their children’s and grandchildren’s 
character. There are values of patience, thoroughness, determination, beauty, and many 
more values of rural cultural wisdom that will influence their adulthood’s way of life to 
come. It is like a tree seed that is planted, watered, and cared for until it bears fruit so that 
it can benefit other creatures. So as the Bayan children who are also instilled with a sense of 
love and care so that thousands of threads are able to materialize into a unique, beautiful, 
and meaningful piece of cloth. 

Raden Efta Natasaputra enthusiastically replied that, the cloths created by the women 
weavers were subsequently worn by the Bayan Indigenous People as the effort to preserve 
nature. A cloth with a blood-red motif called londong abang which means life and courage 
and a black cloth called dodot rejasa which symbolizes land and consistency to share in 
simplicity, are other sacred fabrics owned by the Bayan Indigenous People and worn 
together. Firstly, the tufted londong abang cloth, worn specially by men, the lower part of 
the body must have a fold in front and form a pointed tip pointing and touching the ground, 
after which it is wrapped around by a shorter dodot rejasa cloth. The fold implies that 
humans come from the ground and will definitely return to the ground. Another meaning is 
that land is a gift from God, which is overgrown with various types of trees and forms 
forests, so it must be guarded and preserved. Jaga bumi langit is a term known by the Bayan 
Indigenous People which means that humans come from the land, so that humans must 
fight for the existence of the land and preserve the earth for the sake of the lord in the sky, 
the Most Compassionate and Most Merciful. In relation to that, the traditional training in 
two villages, Bayan and Karangbajo, has the duty and obligation to preserve nature, 
especially Mandala Customary Forest as the Bayan’s responsibility and Bangket Bayan 
Customary Forest as the responsibility of Karangbajo.

Those customary forests continue to be preserved and cared for because so far they have 
been able to provide abundant water sources and create sustainable livelihoods for the 
Bayan Indigenous People. In relation to the safety of the customary forests, the Bayan’s 
traditional leader, bapuq Raden Gedarip, conveyed that whoever destroys and steals in the 
forests will get several customary punishments such as paying a minimum fine in the form 
of 1 buffalo, 100 kilograms of rice, 244 gujarat perforated coins, and 3 chickens of different 
colours namely black, white and red. These various kinds of fines will be used to revive, 
repair the damage or save the damaged forest. Those regulations called awiq-awiq resulting 
from the customary agreement are expected to protect nature from being destroyed. That is 
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a glimpse of the many functions of Bayan woven fabrics in their lives. The values  preserved 
are not only woven cloth with the Bayan motif, but also the values related to nature 
conservation efforts and the values that are believed to save the lives of their children and 
grandchildren in the future.

There was a story of Raden Putrasari when he was transferred, that is the principal who 
replaced him happened to have a different interest in continuing the extra-curricular of 
weaving program that had been started by Raden Putrasari. As a result, there is no more 
"room" for students to learn weaving. The affection education in the realm of taste 
processing, which was like a plant watered and cared for with love so that beautiful flowers 
can grow as a manifestation of love for local culture, is withered. However, that bitter 
experience was relieved when the weaving studio built by him and his family began to be 
attracted by the younger generation and was able to preserve the Bayan motif weaving. So, 
the withered plants are gradually bright and refreshed.

Now, his efforts through the Jajaq Bayan Weaving Studio have received some appreciations 
from the North Lombok Regency Government and several other parties. At least, their 
dreams of the next generation who can apply the knowledge they get to benefit the 
surrounding environment, are starting to appear. The younger generation who love their 
cultural values through the Bayan motif weaving is increasingly sustainable.



Jong, the name for the woven cloth with the 
typical motif of the Bayan, an area in the 
northern slope of Mount Rinjani, which is 
intended for women, is not an ordinary 
headdress. Many guests from several 
regions in Indonesia and overseas are 
interested in wearing or collecting it when 
they see its beauty, especially after knowing 
the meaning behind the Jong cloth 
conveyed by the local customary leaders to 
his guests, which means lordship to the 
Most Compassionate. The way to wear the 
cloth on the head in a tapered shape 
upwards and the ends must be folded 
backwards implies a message or a reminder 
that humans should always be grateful to 
the Creator with a feeling of humility and 
filled with servant awareness. Jong is one of 
the sacred fabrics, the wealth of intangible 
cultural heritage of the Bayan Indigenous 
People who live in the easternmost part of 
North Lombok Regency, West Nusa 
Tenggara, Indonesia.

A TEACHER’S FAMILY WHO LOVES SHARING

Talking about preservation, the thing that 
definitely should not be forgotten is the 
effort to regenerate successors. Seeing the 
many weavers leaving their habit of being 
weavers due to the scouring of global 
culture and the amount of woven-patterned 
printing fabrics, a teacher's family in the 
Eastern Bayan village feels anxious and 
worried. This anxiety is compounded by the 
fact that formal schools are often unable to 
provide knowledge that can be applied in 

Kids till adult have to wear woven 
sarong/cloth from Jong Bayan | By Panji 

Kusumah

life, even though the school is located in the middle of the village. The absence of a 
curriculum in formal schools focusing on character education and the importance of 
preserving cultural heritage makes students increasingly unfamiliar with their identity and 
no longer love the values of glorious local cultural heritage.

Responding to this condition, Raden Putrasari, an elementary school principal who is also 
a part of the Bayan Indigenous Community, feels compelled to create a non-formal 
education as the alternative that is in line with the culture of the indigenous people by 
creating a weaving studio called "Jajaq Bayan". With the help of his wife, Denda Junita, 
whose daily life is a weaver, and his first son, Raden Efta Natasaputra, who works as an 
honorary teacher at a high school in Bayan, as well as his three other sons, Raden Putrasari 
is trying to realize weaving learning activities on the terrace of his house for the younger 
generation as a way to impart a love of the culture. Denda Junita, with her patience and 
skill, plays the role as a weaving teacher for the elementary school children to adolescents 
who are interested in learning to weave from zero to being the professional. Meanwhile, 
Raden Efta Natasaputra, who also has a soul as an educator, together with her younger 
siblings, helps preparing the weaving equipment and materials needed. All tools and 
materials belong to the Raden Putrasari family and are used out of concern and hope, 
namely the growth of a generation that constantly loves their own culture. Their fatigue 
becomes less pronounced, when more and more children and adolescents are interested in 
learning enthusiastically and happily.

Raden Putrasari explains that most of the Bayan Indigenous People live in the environment 
around the cultural heritage of the Bayan Ancient Mosque, the oldest mosque on the island 
of Lombok built at the beginning of Islam entry in Lombok around the 1600s with a typical 
architecture made of bamboo. The indigenous people of Bayan still uphold the wetu telu 
philosophy which is often misinterpreted by people out of Bayan with the stigma of praying 
only three times a day. Wetu telu is not a religion, but a philosophy that symbolizes three 
things in life, namely birth, life and death or those related to laying eggs, growing and giving 
birth. The community continues to carry out the Islamic law as an effort to maintain a good 
relationship with God. However, in the social aspect, they also carry out traditional rituals 
as an expression of gratitude carried out several times each year in maintaining good 
relations with fellow humans and nature, such as Lebaran Adat, Maulid Adat, Ngaji Makam, 
Ngaji Gubuk, and others. Likewise, they also carry out life cycle party ceremonies such as 
weddings, births, children's haircuts, and circumcisions. All traditional rituals or life cycle 
parties are heald by wearing woven fabrics with certain motifs made with traditional 
wooden weaving tools called jajaq and done by women weavers. 

Denda Junita gave further explanation that, 
culturally, girls should be able to weave. 
Because by weaving, the Indigenous People 
in Bayan will still be able to preserve their 
culture. They will still be able to show their 
cultural identity through traditional clothes 
made of woven fabrics with various typical 
Bayan motifs produced by the weavers. In 
addition to inaq, the title for mother, bapuq 
nina, the name for grandmother, also plays 

an important role in transferring knowledge 
or inheriting the local wisdom in the form of 
weaving process for their daughters. 
Meanwhile, mamiq, the name for father, 
and bapuq mama, the nickname for 
grandfather, help making or repairing the 
jajaq looms, as well as accompanying and 
encouraging their children or grandchildren 
to learn to weave while playing bamboo 
flutes or cungklik, a simple gamelan made 

of bamboo and wood. They also often find natural dyes from plants while taking care of the 
fields. A piece of woven cloth measuring 60 cm x 200 cm, taking about 5-7 days production, 
becomes a very meaningful learning process in shaping their children’s and grandchildren’s 
character. There are values of patience, thoroughness, determination, beauty, and many 
more values of rural cultural wisdom that will influence their adulthood’s way of life to 
come. It is like a tree seed that is planted, watered, and cared for until it bears fruit so that 
it can benefit other creatures. So as the Bayan children who are also instilled with a sense of 
love and care so that thousands of threads are able to materialize into a unique, beautiful, 
and meaningful piece of cloth. 

Raden Efta Natasaputra enthusiastically replied that, the cloths created by the women 
weavers were subsequently worn by the Bayan Indigenous People as the effort to preserve 
nature. A cloth with a blood-red motif called londong abang which means life and courage 
and a black cloth called dodot rejasa which symbolizes land and consistency to share in 
simplicity, are other sacred fabrics owned by the Bayan Indigenous People and worn 
together. Firstly, the tufted londong abang cloth, worn specially by men, the lower part of 
the body must have a fold in front and form a pointed tip pointing and touching the ground, 
after which it is wrapped around by a shorter dodot rejasa cloth. The fold implies that 
humans come from the ground and will definitely return to the ground. Another meaning is 
that land is a gift from God, which is overgrown with various types of trees and forms 
forests, so it must be guarded and preserved. Jaga bumi langit is a term known by the Bayan 
Indigenous People which means that humans come from the land, so that humans must 
fight for the existence of the land and preserve the earth for the sake of the lord in the sky, 
the Most Compassionate and Most Merciful. In relation to that, the traditional training in 
two villages, Bayan and Karangbajo, has the duty and obligation to preserve nature, 
especially Mandala Customary Forest as the Bayan’s responsibility and Bangket Bayan 
Customary Forest as the responsibility of Karangbajo.

Those customary forests continue to be preserved and cared for because so far they have 
been able to provide abundant water sources and create sustainable livelihoods for the 
Bayan Indigenous People. In relation to the safety of the customary forests, the Bayan’s 
traditional leader, bapuq Raden Gedarip, conveyed that whoever destroys and steals in the 
forests will get several customary punishments such as paying a minimum fine in the form 
of 1 buffalo, 100 kilograms of rice, 244 gujarat perforated coins, and 3 chickens of different 
colours namely black, white and red. These various kinds of fines will be used to revive, 
repair the damage or save the damaged forest. Those regulations called awiq-awiq resulting 
from the customary agreement are expected to protect nature from being destroyed. That is 
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a glimpse of the many functions of Bayan woven fabrics in their lives. The values  preserved 
are not only woven cloth with the Bayan motif, but also the values related to nature 
conservation efforts and the values that are believed to save the lives of their children and 
grandchildren in the future.

There was a story of Raden Putrasari when he was transferred, that is the principal who 
replaced him happened to have a different interest in continuing the extra-curricular of 
weaving program that had been started by Raden Putrasari. As a result, there is no more 
"room" for students to learn weaving. The affection education in the realm of taste 
processing, which was like a plant watered and cared for with love so that beautiful flowers 
can grow as a manifestation of love for local culture, is withered. However, that bitter 
experience was relieved when the weaving studio built by him and his family began to be 
attracted by the younger generation and was able to preserve the Bayan motif weaving. So, 
the withered plants are gradually bright and refreshed.

Now, his efforts through the Jajaq Bayan Weaving Studio have received some appreciations 
from the North Lombok Regency Government and several other parties. At least, their 
dreams of the next generation who can apply the knowledge they get to benefit the 
surrounding environment, are starting to appear. The younger generation who love their 
cultural values through the Bayan motif weaving is increasingly sustainable.



Jong, the name for the woven cloth with the 
typical motif of the Bayan, an area in the 
northern slope of Mount Rinjani, which is 
intended for women, is not an ordinary 
headdress. Many guests from several 
regions in Indonesia and overseas are 
interested in wearing or collecting it when 
they see its beauty, especially after knowing 
the meaning behind the Jong cloth 
conveyed by the local customary leaders to 
his guests, which means lordship to the 
Most Compassionate. The way to wear the 
cloth on the head in a tapered shape 
upwards and the ends must be folded 
backwards implies a message or a reminder 
that humans should always be grateful to 
the Creator with a feeling of humility and 
filled with servant awareness. Jong is one of 
the sacred fabrics, the wealth of intangible 
cultural heritage of the Bayan Indigenous 
People who live in the easternmost part of 
North Lombok Regency, West Nusa 
Tenggara, Indonesia.

A TEACHER’S FAMILY WHO LOVES SHARING

Talking about preservation, the thing that 
definitely should not be forgotten is the 
effort to regenerate successors. Seeing the 
many weavers leaving their habit of being 
weavers due to the scouring of global 
culture and the amount of woven-patterned 
printing fabrics, a teacher's family in the 
Eastern Bayan village feels anxious and 
worried. This anxiety is compounded by the 
fact that formal schools are often unable to 
provide knowledge that can be applied in 

life, even though the school is located in the middle of the village. The absence of a 
curriculum in formal schools focusing on character education and the importance of 
preserving cultural heritage makes students increasingly unfamiliar with their identity and 
no longer love the values of glorious local cultural heritage.

Responding to this condition, Raden Putrasari, an elementary school principal who is also 
a part of the Bayan Indigenous Community, feels compelled to create a non-formal 
education as the alternative that is in line with the culture of the indigenous people by 
creating a weaving studio called "Jajaq Bayan". With the help of his wife, Denda Junita, 
whose daily life is a weaver, and his first son, Raden Efta Natasaputra, who works as an 
honorary teacher at a high school in Bayan, as well as his three other sons, Raden Putrasari 
is trying to realize weaving learning activities on the terrace of his house for the younger 
generation as a way to impart a love of the culture. Denda Junita, with her patience and 
skill, plays the role as a weaving teacher for the elementary school children to adolescents 
who are interested in learning to weave from zero to being the professional. Meanwhile, 
Raden Efta Natasaputra, who also has a soul as an educator, together with her younger 
siblings, helps preparing the weaving equipment and materials needed. All tools and 
materials belong to the Raden Putrasari family and are used out of concern and hope, 
namely the growth of a generation that constantly loves their own culture. Their fatigue 
becomes less pronounced, when more and more children and adolescents are interested in 
learning enthusiastically and happily.

Raden Putrasari explains that most of the Bayan Indigenous People live in the environment 
around the cultural heritage of the Bayan Ancient Mosque, the oldest mosque on the island 
of Lombok built at the beginning of Islam entry in Lombok around the 1600s with a typical 
architecture made of bamboo. The indigenous people of Bayan still uphold the wetu telu 
philosophy which is often misinterpreted by people out of Bayan with the stigma of praying 
only three times a day. Wetu telu is not a religion, but a philosophy that symbolizes three 
things in life, namely birth, life and death or those related to laying eggs, growing and giving 
birth. The community continues to carry out the Islamic law as an effort to maintain a good 
relationship with God. However, in the social aspect, they also carry out traditional rituals 
as an expression of gratitude carried out several times each year in maintaining good 
relations with fellow humans and nature, such as Lebaran Adat, Maulid Adat, Ngaji Makam, 
Ngaji Gubuk, and others. Likewise, they also carry out life cycle party ceremonies such as 
weddings, births, children's haircuts, and circumcisions. All traditional rituals or life cycle 
parties are heald by wearing woven fabrics with certain motifs made with traditional 
wooden weaving tools called jajaq and done by women weavers. 

Denda Junita gave further explanation that, 
culturally, girls should be able to weave. 
Because by weaving, the Indigenous People 
in Bayan will still be able to preserve their 
culture. They will still be able to show their 
cultural identity through traditional clothes 
made of woven fabrics with various typical 
Bayan motifs produced by the weavers. In 
addition to inaq, the title for mother, bapuq 
nina, the name for grandmother, also plays 

an important role in transferring knowledge 
or inheriting the local wisdom in the form of 
weaving process for their daughters. 
Meanwhile, mamiq, the name for father, 
and bapuq mama, the nickname for 
grandfather, help making or repairing the 
jajaq looms, as well as accompanying and 
encouraging their children or grandchildren 
to learn to weave while playing bamboo 
flutes or cungklik, a simple gamelan made 

of bamboo and wood. They also often find natural dyes from plants while taking care of the 
fields. A piece of woven cloth measuring 60 cm x 200 cm, taking about 5-7 days production, 
becomes a very meaningful learning process in shaping their children’s and grandchildren’s 
character. There are values of patience, thoroughness, determination, beauty, and many 
more values of rural cultural wisdom that will influence their adulthood’s way of life to 
come. It is like a tree seed that is planted, watered, and cared for until it bears fruit so that 
it can benefit other creatures. So as the Bayan children who are also instilled with a sense of 
love and care so that thousands of threads are able to materialize into a unique, beautiful, 
and meaningful piece of cloth. 

Raden Efta Natasaputra enthusiastically replied that, the cloths created by the women 
weavers were subsequently worn by the Bayan Indigenous People as the effort to preserve 
nature. A cloth with a blood-red motif called londong abang which means life and courage 
and a black cloth called dodot rejasa which symbolizes land and consistency to share in 
simplicity, are other sacred fabrics owned by the Bayan Indigenous People and worn 
together. Firstly, the tufted londong abang cloth, worn specially by men, the lower part of 
the body must have a fold in front and form a pointed tip pointing and touching the ground, 
after which it is wrapped around by a shorter dodot rejasa cloth. The fold implies that 
humans come from the ground and will definitely return to the ground. Another meaning is 
that land is a gift from God, which is overgrown with various types of trees and forms 
forests, so it must be guarded and preserved. Jaga bumi langit is a term known by the Bayan 
Indigenous People which means that humans come from the land, so that humans must 
fight for the existence of the land and preserve the earth for the sake of the lord in the sky, 
the Most Compassionate and Most Merciful. In relation to that, the traditional training in 
two villages, Bayan and Karangbajo, has the duty and obligation to preserve nature, 
especially Mandala Customary Forest as the Bayan’s responsibility and Bangket Bayan 
Customary Forest as the responsibility of Karangbajo.

Those customary forests continue to be preserved and cared for because so far they have 
been able to provide abundant water sources and create sustainable livelihoods for the 
Bayan Indigenous People. In relation to the safety of the customary forests, the Bayan’s 
traditional leader, bapuq Raden Gedarip, conveyed that whoever destroys and steals in the 
forests will get several customary punishments such as paying a minimum fine in the form 
of 1 buffalo, 100 kilograms of rice, 244 gujarat perforated coins, and 3 chickens of different 
colours namely black, white and red. These various kinds of fines will be used to revive, 
repair the damage or save the damaged forest. Those regulations called awiq-awiq resulting 
from the customary agreement are expected to protect nature from being destroyed. That is 
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a glimpse of the many functions of Bayan woven fabrics in their lives. The values  preserved 
are not only woven cloth with the Bayan motif, but also the values related to nature 
conservation efforts and the values that are believed to save the lives of their children and 
grandchildren in the future.

There was a story of Raden Putrasari when he was transferred, that is the principal who 
replaced him happened to have a different interest in continuing the extra-curricular of 
weaving program that had been started by Raden Putrasari. As a result, there is no more 
"room" for students to learn weaving. The affection education in the realm of taste 
processing, which was like a plant watered and cared for with love so that beautiful flowers 
can grow as a manifestation of love for local culture, is withered. However, that bitter 
experience was relieved when the weaving studio built by him and his family began to be 
attracted by the younger generation and was able to preserve the Bayan motif weaving. So, 
the withered plants are gradually bright and refreshed.

Now, his efforts through the Jajaq Bayan Weaving Studio have received some appreciations 
from the North Lombok Regency Government and several other parties. At least, their 
dreams of the next generation who can apply the knowledge they get to benefit the 
surrounding environment, are starting to appear. The younger generation who love their 
cultural values through the Bayan motif weaving is increasingly sustainable.



Jong, the name for the woven cloth with the 
typical motif of the Bayan, an area in the 
northern slope of Mount Rinjani, which is 
intended for women, is not an ordinary 
headdress. Many guests from several 
regions in Indonesia and overseas are 
interested in wearing or collecting it when 
they see its beauty, especially after knowing 
the meaning behind the Jong cloth 
conveyed by the local customary leaders to 
his guests, which means lordship to the 
Most Compassionate. The way to wear the 
cloth on the head in a tapered shape 
upwards and the ends must be folded 
backwards implies a message or a reminder 
that humans should always be grateful to 
the Creator with a feeling of humility and 
filled with servant awareness. Jong is one of 
the sacred fabrics, the wealth of intangible 
cultural heritage of the Bayan Indigenous 
People who live in the easternmost part of 
North Lombok Regency, West Nusa 
Tenggara, Indonesia.

A TEACHER’S FAMILY WHO LOVES SHARING

Talking about preservation, the thing that 
definitely should not be forgotten is the 
effort to regenerate successors. Seeing the 
many weavers leaving their habit of being 
weavers due to the scouring of global 
culture and the amount of woven-patterned 
printing fabrics, a teacher's family in the 
Eastern Bayan village feels anxious and 
worried. This anxiety is compounded by the 
fact that formal schools are often unable to 
provide knowledge that can be applied in 
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life, even though the school is located in the middle of the village. The absence of a 
curriculum in formal schools focusing on character education and the importance of 
preserving cultural heritage makes students increasingly unfamiliar with their identity and 
no longer love the values of glorious local cultural heritage.

Responding to this condition, Raden Putrasari, an elementary school principal who is also 
a part of the Bayan Indigenous Community, feels compelled to create a non-formal 
education as the alternative that is in line with the culture of the indigenous people by 
creating a weaving studio called "Jajaq Bayan". With the help of his wife, Denda Junita, 
whose daily life is a weaver, and his first son, Raden Efta Natasaputra, who works as an 
honorary teacher at a high school in Bayan, as well as his three other sons, Raden Putrasari 
is trying to realize weaving learning activities on the terrace of his house for the younger 
generation as a way to impart a love of the culture. Denda Junita, with her patience and 
skill, plays the role as a weaving teacher for the elementary school children to adolescents 
who are interested in learning to weave from zero to being the professional. Meanwhile, 
Raden Efta Natasaputra, who also has a soul as an educator, together with her younger 
siblings, helps preparing the weaving equipment and materials needed. All tools and 
materials belong to the Raden Putrasari family and are used out of concern and hope, 
namely the growth of a generation that constantly loves their own culture. Their fatigue 
becomes less pronounced, when more and more children and adolescents are interested in 
learning enthusiastically and happily.

Raden Putrasari explains that most of the Bayan Indigenous People live in the environment 
around the cultural heritage of the Bayan Ancient Mosque, the oldest mosque on the island 
of Lombok built at the beginning of Islam entry in Lombok around the 1600s with a typical 
architecture made of bamboo. The indigenous people of Bayan still uphold the wetu telu 
philosophy which is often misinterpreted by people out of Bayan with the stigma of praying 
only three times a day. Wetu telu is not a religion, but a philosophy that symbolizes three 
things in life, namely birth, life and death or those related to laying eggs, growing and giving 
birth. The community continues to carry out the Islamic law as an effort to maintain a good 
relationship with God. However, in the social aspect, they also carry out traditional rituals 
as an expression of gratitude carried out several times each year in maintaining good 
relations with fellow humans and nature, such as Lebaran Adat, Maulid Adat, Ngaji Makam, 
Ngaji Gubuk, and others. Likewise, they also carry out life cycle party ceremonies such as 
weddings, births, children's haircuts, and circumcisions. All traditional rituals or life cycle 
parties are heald by wearing woven fabrics with certain motifs made with traditional 
wooden weaving tools called jajaq and done by women weavers. 

Denda Junita gave further explanation that, 
culturally, girls should be able to weave. 
Because by weaving, the Indigenous People 
in Bayan will still be able to preserve their 
culture. They will still be able to show their 
cultural identity through traditional clothes 
made of woven fabrics with various typical 
Bayan motifs produced by the weavers. In 
addition to inaq, the title for mother, bapuq 
nina, the name for grandmother, also plays 

an important role in transferring knowledge 
or inheriting the local wisdom in the form of 
weaving process for their daughters. 
Meanwhile, mamiq, the name for father, 
and bapuq mama, the nickname for 
grandfather, help making or repairing the 
jajaq looms, as well as accompanying and 
encouraging their children or grandchildren 
to learn to weave while playing bamboo 
flutes or cungklik, a simple gamelan made 

of bamboo and wood. They also often find natural dyes from plants while taking care of the 
fields. A piece of woven cloth measuring 60 cm x 200 cm, taking about 5-7 days production, 
becomes a very meaningful learning process in shaping their children’s and grandchildren’s 
character. There are values of patience, thoroughness, determination, beauty, and many 
more values of rural cultural wisdom that will influence their adulthood’s way of life to 
come. It is like a tree seed that is planted, watered, and cared for until it bears fruit so that 
it can benefit other creatures. So as the Bayan children who are also instilled with a sense of 
love and care so that thousands of threads are able to materialize into a unique, beautiful, 
and meaningful piece of cloth. 

Raden Efta Natasaputra enthusiastically replied that, the cloths created by the women 
weavers were subsequently worn by the Bayan Indigenous People as the effort to preserve 
nature. A cloth with a blood-red motif called londong abang which means life and courage 
and a black cloth called dodot rejasa which symbolizes land and consistency to share in 
simplicity, are other sacred fabrics owned by the Bayan Indigenous People and worn 
together. Firstly, the tufted londong abang cloth, worn specially by men, the lower part of 
the body must have a fold in front and form a pointed tip pointing and touching the ground, 
after which it is wrapped around by a shorter dodot rejasa cloth. The fold implies that 
humans come from the ground and will definitely return to the ground. Another meaning is 
that land is a gift from God, which is overgrown with various types of trees and forms 
forests, so it must be guarded and preserved. Jaga bumi langit is a term known by the Bayan 
Indigenous People which means that humans come from the land, so that humans must 
fight for the existence of the land and preserve the earth for the sake of the lord in the sky, 
the Most Compassionate and Most Merciful. In relation to that, the traditional training in 
two villages, Bayan and Karangbajo, has the duty and obligation to preserve nature, 
especially Mandala Customary Forest as the Bayan’s responsibility and Bangket Bayan 
Customary Forest as the responsibility of Karangbajo.

Those customary forests continue to be preserved and cared for because so far they have 
been able to provide abundant water sources and create sustainable livelihoods for the 
Bayan Indigenous People. In relation to the safety of the customary forests, the Bayan’s 
traditional leader, bapuq Raden Gedarip, conveyed that whoever destroys and steals in the 
forests will get several customary punishments such as paying a minimum fine in the form 
of 1 buffalo, 100 kilograms of rice, 244 gujarat perforated coins, and 3 chickens of different 
colours namely black, white and red. These various kinds of fines will be used to revive, 
repair the damage or save the damaged forest. Those regulations called awiq-awiq resulting 
from the customary agreement are expected to protect nature from being destroyed. That is 
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a glimpse of the many functions of Bayan woven fabrics in their lives. The values  preserved 
are not only woven cloth with the Bayan motif, but also the values related to nature 
conservation efforts and the values that are believed to save the lives of their children and 
grandchildren in the future.

There was a story of Raden Putrasari when he was transferred, that is the principal who 
replaced him happened to have a different interest in continuing the extra-curricular of 
weaving program that had been started by Raden Putrasari. As a result, there is no more 
"room" for students to learn weaving. The affection education in the realm of taste 
processing, which was like a plant watered and cared for with love so that beautiful flowers 
can grow as a manifestation of love for local culture, is withered. However, that bitter 
experience was relieved when the weaving studio built by him and his family began to be 
attracted by the younger generation and was able to preserve the Bayan motif weaving. So, 
the withered plants are gradually bright and refreshed.

Now, his efforts through the Jajaq Bayan Weaving Studio have received some appreciations 
from the North Lombok Regency Government and several other parties. At least, their 
dreams of the next generation who can apply the knowledge they get to benefit the 
surrounding environment, are starting to appear. The younger generation who love their 
cultural values through the Bayan motif weaving is increasingly sustainable.



Jong, the name for the woven cloth with the 
typical motif of the Bayan, an area in the 
northern slope of Mount Rinjani, which is 
intended for women, is not an ordinary 
headdress. Many guests from several 
regions in Indonesia and overseas are 
interested in wearing or collecting it when 
they see its beauty, especially after knowing 
the meaning behind the Jong cloth 
conveyed by the local customary leaders to 
his guests, which means lordship to the 
Most Compassionate. The way to wear the 
cloth on the head in a tapered shape 
upwards and the ends must be folded 
backwards implies a message or a reminder 
that humans should always be grateful to 
the Creator with a feeling of humility and 
filled with servant awareness. Jong is one of 
the sacred fabrics, the wealth of intangible 
cultural heritage of the Bayan Indigenous 
People who live in the easternmost part of 
North Lombok Regency, West Nusa 
Tenggara, Indonesia.

A TEACHER’S FAMILY WHO LOVES SHARING

Talking about preservation, the thing that 
definitely should not be forgotten is the 
effort to regenerate successors. Seeing the 
many weavers leaving their habit of being 
weavers due to the scouring of global 
culture and the amount of woven-patterned 
printing fabrics, a teacher's family in the 
Eastern Bayan village feels anxious and 
worried. This anxiety is compounded by the 
fact that formal schools are often unable to 
provide knowledge that can be applied in 

life, even though the school is located in the middle of the village. The absence of a 
curriculum in formal schools focusing on character education and the importance of 
preserving cultural heritage makes students increasingly unfamiliar with their identity and 
no longer love the values of glorious local cultural heritage.

Responding to this condition, Raden Putrasari, an elementary school principal who is also 
a part of the Bayan Indigenous Community, feels compelled to create a non-formal 
education as the alternative that is in line with the culture of the indigenous people by 
creating a weaving studio called "Jajaq Bayan". With the help of his wife, Denda Junita, 
whose daily life is a weaver, and his first son, Raden Efta Natasaputra, who works as an 
honorary teacher at a high school in Bayan, as well as his three other sons, Raden Putrasari 
is trying to realize weaving learning activities on the terrace of his house for the younger 
generation as a way to impart a love of the culture. Denda Junita, with her patience and 
skill, plays the role as a weaving teacher for the elementary school children to adolescents 
who are interested in learning to weave from zero to being the professional. Meanwhile, 
Raden Efta Natasaputra, who also has a soul as an educator, together with her younger 
siblings, helps preparing the weaving equipment and materials needed. All tools and 
materials belong to the Raden Putrasari family and are used out of concern and hope, 
namely the growth of a generation that constantly loves their own culture. Their fatigue 
becomes less pronounced, when more and more children and adolescents are interested in 
learning enthusiastically and happily.

Raden Putrasari explains that most of the Bayan Indigenous People live in the environment 
around the cultural heritage of the Bayan Ancient Mosque, the oldest mosque on the island 
of Lombok built at the beginning of Islam entry in Lombok around the 1600s with a typical 
architecture made of bamboo. The indigenous people of Bayan still uphold the wetu telu 
philosophy which is often misinterpreted by people out of Bayan with the stigma of praying 
only three times a day. Wetu telu is not a religion, but a philosophy that symbolizes three 
things in life, namely birth, life and death or those related to laying eggs, growing and giving 
birth. The community continues to carry out the Islamic law as an effort to maintain a good 
relationship with God. However, in the social aspect, they also carry out traditional rituals 
as an expression of gratitude carried out several times each year in maintaining good 
relations with fellow humans and nature, such as Lebaran Adat, Maulid Adat, Ngaji Makam, 
Ngaji Gubuk, and others. Likewise, they also carry out life cycle party ceremonies such as 
weddings, births, children's haircuts, and circumcisions. All traditional rituals or life cycle 
parties are heald by wearing woven fabrics with certain motifs made with traditional 
wooden weaving tools called jajaq and done by women weavers. 

Denda Junita gave further explanation that, 
culturally, girls should be able to weave. 
Because by weaving, the Indigenous People 
in Bayan will still be able to preserve their 
culture. They will still be able to show their 
cultural identity through traditional clothes 
made of woven fabrics with various typical 
Bayan motifs produced by the weavers. In 
addition to inaq, the title for mother, bapuq 
nina, the name for grandmother, also plays 

an important role in transferring knowledge 
or inheriting the local wisdom in the form of 
weaving process for their daughters. 
Meanwhile, mamiq, the name for father, 
and bapuq mama, the nickname for 
grandfather, help making or repairing the 
jajaq looms, as well as accompanying and 
encouraging their children or grandchildren 
to learn to weave while playing bamboo 
flutes or cungklik, a simple gamelan made 

of bamboo and wood. They also often find natural dyes from plants while taking care of the 
fields. A piece of woven cloth measuring 60 cm x 200 cm, taking about 5-7 days production, 
becomes a very meaningful learning process in shaping their children’s and grandchildren’s 
character. There are values of patience, thoroughness, determination, beauty, and many 
more values of rural cultural wisdom that will influence their adulthood’s way of life to 
come. It is like a tree seed that is planted, watered, and cared for until it bears fruit so that 
it can benefit other creatures. So as the Bayan children who are also instilled with a sense of 
love and care so that thousands of threads are able to materialize into a unique, beautiful, 
and meaningful piece of cloth. 

Raden Efta Natasaputra enthusiastically replied that, the cloths created by the women 
weavers were subsequently worn by the Bayan Indigenous People as the effort to preserve 
nature. A cloth with a blood-red motif called londong abang which means life and courage 
and a black cloth called dodot rejasa which symbolizes land and consistency to share in 
simplicity, are other sacred fabrics owned by the Bayan Indigenous People and worn 
together. Firstly, the tufted londong abang cloth, worn specially by men, the lower part of 
the body must have a fold in front and form a pointed tip pointing and touching the ground, 
after which it is wrapped around by a shorter dodot rejasa cloth. The fold implies that 
humans come from the ground and will definitely return to the ground. Another meaning is 
that land is a gift from God, which is overgrown with various types of trees and forms 
forests, so it must be guarded and preserved. Jaga bumi langit is a term known by the Bayan 
Indigenous People which means that humans come from the land, so that humans must 
fight for the existence of the land and preserve the earth for the sake of the lord in the sky, 
the Most Compassionate and Most Merciful. In relation to that, the traditional training in 
two villages, Bayan and Karangbajo, has the duty and obligation to preserve nature, 
especially Mandala Customary Forest as the Bayan’s responsibility and Bangket Bayan 
Customary Forest as the responsibility of Karangbajo.

Those customary forests continue to be preserved and cared for because so far they have 
been able to provide abundant water sources and create sustainable livelihoods for the 
Bayan Indigenous People. In relation to the safety of the customary forests, the Bayan’s 
traditional leader, bapuq Raden Gedarip, conveyed that whoever destroys and steals in the 
forests will get several customary punishments such as paying a minimum fine in the form 
of 1 buffalo, 100 kilograms of rice, 244 gujarat perforated coins, and 3 chickens of different 
colours namely black, white and red. These various kinds of fines will be used to revive, 
repair the damage or save the damaged forest. Those regulations called awiq-awiq resulting 
from the customary agreement are expected to protect nature from being destroyed. That is 
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a glimpse of the many functions of Bayan woven fabrics in their lives. The values  preserved 
are not only woven cloth with the Bayan motif, but also the values related to nature 
conservation efforts and the values that are believed to save the lives of their children and 
grandchildren in the future.

There was a story of Raden Putrasari when he was transferred, that is the principal who 
replaced him happened to have a different interest in continuing the extra-curricular of 
weaving program that had been started by Raden Putrasari. As a result, there is no more 
"room" for students to learn weaving. The affection education in the realm of taste 
processing, which was like a plant watered and cared for with love so that beautiful flowers 
can grow as a manifestation of love for local culture, is withered. However, that bitter 
experience was relieved when the weaving studio built by him and his family began to be 
attracted by the younger generation and was able to preserve the Bayan motif weaving. So, 
the withered plants are gradually bright and refreshed.

Now, his efforts through the Jajaq Bayan Weaving Studio have received some appreciations 
from the North Lombok Regency Government and several other parties. At least, their 
dreams of the next generation who can apply the knowledge they get to benefit the 
surrounding environment, are starting to appear. The younger generation who love their 
cultural values through the Bayan motif weaving is increasingly sustainable.



Jong, the name for the woven cloth with the 
typical motif of the Bayan, an area in the 
northern slope of Mount Rinjani, which is 
intended for women, is not an ordinary 
headdress. Many guests from several 
regions in Indonesia and overseas are 
interested in wearing or collecting it when 
they see its beauty, especially after knowing 
the meaning behind the Jong cloth 
conveyed by the local customary leaders to 
his guests, which means lordship to the 
Most Compassionate. The way to wear the 
cloth on the head in a tapered shape 
upwards and the ends must be folded 
backwards implies a message or a reminder 
that humans should always be grateful to 
the Creator with a feeling of humility and 
filled with servant awareness. Jong is one of 
the sacred fabrics, the wealth of intangible 
cultural heritage of the Bayan Indigenous 
People who live in the easternmost part of 
North Lombok Regency, West Nusa 
Tenggara, Indonesia.

A TEACHER’S FAMILY WHO LOVES SHARING

Talking about preservation, the thing that 
definitely should not be forgotten is the 
effort to regenerate successors. Seeing the 
many weavers leaving their habit of being 
weavers due to the scouring of global 
culture and the amount of woven-patterned 
printing fabrics, a teacher's family in the 
Eastern Bayan village feels anxious and 
worried. This anxiety is compounded by the 
fact that formal schools are often unable to 
provide knowledge that can be applied in 

life, even though the school is located in the middle of the village. The absence of a 
curriculum in formal schools focusing on character education and the importance of 
preserving cultural heritage makes students increasingly unfamiliar with their identity and 
no longer love the values of glorious local cultural heritage.

Responding to this condition, Raden Putrasari, an elementary school principal who is also 
a part of the Bayan Indigenous Community, feels compelled to create a non-formal 
education as the alternative that is in line with the culture of the indigenous people by 
creating a weaving studio called "Jajaq Bayan". With the help of his wife, Denda Junita, 
whose daily life is a weaver, and his first son, Raden Efta Natasaputra, who works as an 
honorary teacher at a high school in Bayan, as well as his three other sons, Raden Putrasari 
is trying to realize weaving learning activities on the terrace of his house for the younger 
generation as a way to impart a love of the culture. Denda Junita, with her patience and 
skill, plays the role as a weaving teacher for the elementary school children to adolescents 
who are interested in learning to weave from zero to being the professional. Meanwhile, 
Raden Efta Natasaputra, who also has a soul as an educator, together with her younger 
siblings, helps preparing the weaving equipment and materials needed. All tools and 
materials belong to the Raden Putrasari family and are used out of concern and hope, 
namely the growth of a generation that constantly loves their own culture. Their fatigue 
becomes less pronounced, when more and more children and adolescents are interested in 
learning enthusiastically and happily.

Raden Putrasari explains that most of the Bayan Indigenous People live in the environment 
around the cultural heritage of the Bayan Ancient Mosque, the oldest mosque on the island 
of Lombok built at the beginning of Islam entry in Lombok around the 1600s with a typical 
architecture made of bamboo. The indigenous people of Bayan still uphold the wetu telu 
philosophy which is often misinterpreted by people out of Bayan with the stigma of praying 
only three times a day. Wetu telu is not a religion, but a philosophy that symbolizes three 
things in life, namely birth, life and death or those related to laying eggs, growing and giving 
birth. The community continues to carry out the Islamic law as an effort to maintain a good 
relationship with God. However, in the social aspect, they also carry out traditional rituals 
as an expression of gratitude carried out several times each year in maintaining good 
relations with fellow humans and nature, such as Lebaran Adat, Maulid Adat, Ngaji Makam, 
Ngaji Gubuk, and others. Likewise, they also carry out life cycle party ceremonies such as 
weddings, births, children's haircuts, and circumcisions. All traditional rituals or life cycle 
parties are heald by wearing woven fabrics with certain motifs made with traditional 
wooden weaving tools called jajaq and done by women weavers. 

Denda Junita gave further explanation that, 
culturally, girls should be able to weave. 
Because by weaving, the Indigenous People 
in Bayan will still be able to preserve their 
culture. They will still be able to show their 
cultural identity through traditional clothes 
made of woven fabrics with various typical 
Bayan motifs produced by the weavers. In 
addition to inaq, the title for mother, bapuq 
nina, the name for grandmother, also plays 

an important role in transferring knowledge 
or inheriting the local wisdom in the form of 
weaving process for their daughters. 
Meanwhile, mamiq, the name for father, 
and bapuq mama, the nickname for 
grandfather, help making or repairing the 
jajaq looms, as well as accompanying and 
encouraging their children or grandchildren 
to learn to weave while playing bamboo 
flutes or cungklik, a simple gamelan made 

of bamboo and wood. They also often find natural dyes from plants while taking care of the 
fields. A piece of woven cloth measuring 60 cm x 200 cm, taking about 5-7 days production, 
becomes a very meaningful learning process in shaping their children’s and grandchildren’s 
character. There are values of patience, thoroughness, determination, beauty, and many 
more values of rural cultural wisdom that will influence their adulthood’s way of life to 
come. It is like a tree seed that is planted, watered, and cared for until it bears fruit so that 
it can benefit other creatures. So as the Bayan children who are also instilled with a sense of 
love and care so that thousands of threads are able to materialize into a unique, beautiful, 
and meaningful piece of cloth. 

Raden Efta Natasaputra enthusiastically replied that, the cloths created by the women 
weavers were subsequently worn by the Bayan Indigenous People as the effort to preserve 
nature. A cloth with a blood-red motif called londong abang which means life and courage 
and a black cloth called dodot rejasa which symbolizes land and consistency to share in 
simplicity, are other sacred fabrics owned by the Bayan Indigenous People and worn 
together. Firstly, the tufted londong abang cloth, worn specially by men, the lower part of 
the body must have a fold in front and form a pointed tip pointing and touching the ground, 
after which it is wrapped around by a shorter dodot rejasa cloth. The fold implies that 
humans come from the ground and will definitely return to the ground. Another meaning is 
that land is a gift from God, which is overgrown with various types of trees and forms 
forests, so it must be guarded and preserved. Jaga bumi langit is a term known by the Bayan 
Indigenous People which means that humans come from the land, so that humans must 
fight for the existence of the land and preserve the earth for the sake of the lord in the sky, 
the Most Compassionate and Most Merciful. In relation to that, the traditional training in 
two villages, Bayan and Karangbajo, has the duty and obligation to preserve nature, 
especially Mandala Customary Forest as the Bayan’s responsibility and Bangket Bayan 
Customary Forest as the responsibility of Karangbajo.

Those customary forests continue to be preserved and cared for because so far they have 
been able to provide abundant water sources and create sustainable livelihoods for the 
Bayan Indigenous People. In relation to the safety of the customary forests, the Bayan’s 
traditional leader, bapuq Raden Gedarip, conveyed that whoever destroys and steals in the 
forests will get several customary punishments such as paying a minimum fine in the form 
of 1 buffalo, 100 kilograms of rice, 244 gujarat perforated coins, and 3 chickens of different 
colours namely black, white and red. These various kinds of fines will be used to revive, 
repair the damage or save the damaged forest. Those regulations called awiq-awiq resulting 
from the customary agreement are expected to protect nature from being destroyed. That is 
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a glimpse of the many functions of Bayan woven fabrics in their lives. The values  preserved 
are not only woven cloth with the Bayan motif, but also the values related to nature 
conservation efforts and the values that are believed to save the lives of their children and 
grandchildren in the future.

There was a story of Raden Putrasari when he was transferred, that is the principal who 
replaced him happened to have a different interest in continuing the extra-curricular of 
weaving program that had been started by Raden Putrasari. As a result, there is no more 
"room" for students to learn weaving. The affection education in the realm of taste 
processing, which was like a plant watered and cared for with love so that beautiful flowers 
can grow as a manifestation of love for local culture, is withered. However, that bitter 
experience was relieved when the weaving studio built by him and his family began to be 
attracted by the younger generation and was able to preserve the Bayan motif weaving. So, 
the withered plants are gradually bright and refreshed.

Now, his efforts through the Jajaq Bayan Weaving Studio have received some appreciations 
from the North Lombok Regency Government and several other parties. At least, their 
dreams of the next generation who can apply the knowledge they get to benefit the 
surrounding environment, are starting to appear. The younger generation who love their 
cultural values through the Bayan motif weaving is increasingly sustainable.

The Relevant SDGs Target
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16.
DESIGNING TECHNOLOGY,
TRAWLING ENERGY
By Zulfikar
Aceh Tengah

The surface of sandpaper in Alit's hands has been smooth as he managed to summon his 
courage to keep rubbing the rusty surface of the used Petromax lamp. The long-haired Alit 
was such an idealistic, optimistic as well as  disciplined person. Alit  has always enjoyed 
himself in cross-cultural work empowerment for decades. He was the initiator of LESKA 
(Lentera Sinar Surya Untuk Semua = The Bright of Sunlight for all), the project emerged 
due to the turmoil of fresh water lake fishermen. 

Alit's story started in 2017 when fishermen of fresh water lake of Keburu village, Bintang 
sub-district, Central Aceh complained about the scarcity and high cost of petroleum which 
they normally use during their evening fish farming. Their income decreased as they did not 
manage to conduct fish farming  due to unaffordable petroleum. Some fishermen intrepidly 
replaced petroleum with gasoline with which they will be more potentially harmed. 

The turmoil continued when Alit—under RUMBIA, his organization—visited remote 
villages from East Aceh to Central Aceh where they found limited access to electricity; not 
even a single electricity plant provided. Terrible geographical condition and even no 
transport access made PLN (State Electricity Enterprise) unable to install electricity posts. 
The electricity posts lastly installed were eventually ruined by elephants living nearby. 

Alit eventually found some remote villages with access to hydro and solar power plants 
provided by private and governmental institutions through grant projects. Yet,  in fact, 
many power plants turned out becoming useless as they were in a terrible condition. Hence,  
people eventually returned to fire and batteries for media of lights. Moreover, people cannot 
handle such technology due to costly components and high cost of repairs. 

From that particular experience, Alit has learnt that the use of appropriate technology will 
likely show optimum performance when people are obviously well-informed with 
comprehensive understanding of appropriate use of technology including technology 
maintenance and clear energy use for the sake of heath, efficience, save, and environment 
friendly. 

Alit also found that many hydro power plants were not used and thus became useless. 
Decreased river flow due to illegal logging a long the river became one of the main causes of 
malfunctioning machines. Thus, people need motivational words so that they will likely 
realize that the use of clean energy synergizes with natural conservation. 

In fact, LESKA program was initiated to respond the above-mentioned challenges. Thus, to 

outline the potentials for problem solvings, RUMBIA in cooperation with academics 
conduct  researches to develop solar light creation by optimizing the use of local solar light 
components. 

Local components refer to tools used to build simple solar light system using solar panel, 
batteries, and other electronic components easily purchased in local markets. It took them 
seven months for initial preparation of experimental development of   LESKA technology in 
which its main goal was to recycle farmers' petroleum lamps (petromax) into solar lamps. 
The result, since the beginning of this year, they have trained 30 people. In one single day 
training,  they have created 11 solar lights out of 25 targeted lamps. 

As a pilot project of RUMBIA, the organization initiated due to people' turmoils and 
problems in using renewable energy,  LESKA I (one) was not that successful. At that time, 
people were not even able to create lamps of the same light and colour as  petroleum lamps 
(petromax) normally used by fishermen. However,  from the initial project, they learnt 
crucial lessons that solar lamps cannot only be used for fishermen but it can also be used in 
many other sectors, agriculture, for instance. As a matter of fact,  farmers of fresh water lake 
always spend two or three nights at their gardens as they are located on the hills far from 
their houses. In fact, they use petroleum lamps running on accu motor. They also use 
emergency lamp for houses and village street lamps.
 
In 2019, through LESKA II project, lights were modified in much easier set-ups and 
compatible with any media, and Kelitu and Pedemun villages were selected as the next 
target for the projects. Compared to previous LESKA program, 40 participants joined this 
project and deserved a three-day intensive training as well as periodic coaching. As a matter 
of fact, team experimented to develop solar technology in LESKA I, while in LESKA II, two 
pilot projects were conducted in two villages to see lights have been in use. 

Foggy breeze greeted the morning. The weather was still cold though sunrise came down the 
fresh water lake at 9.30 in the morning. “Home of Poor Family” a notice was put on the front 
door of head of village's house where LESKA training was located. The black house by the 
lake's bank had a half meter cemented wall which hold the whole wooden wall. The three 
day training which was held on the woven carpet was attended by 20 male and female 
participants with high motivation. 

The participants came from various backgrounds; farmers, fishermen, and housewives. 
They were put in learning groups. They showed enthusiasm and high commitment to 

learning. For instance, enthusiam and commitment shown by pak Ucha who had to go for 
Merawon (catching fish in the lake) at 3 am early in the morning and sold the fish in the 
market at 9, then eventually managed to go for the training at 5 in the afternoon. With those 
positive attitudes, people with the habit of making the most use of renewable energy is just 
a dream coming true. 

Moreover, in October 2019, Jakarta had blackout for more than two days. Many people 
complained about it in social media. Even worse, great economic loss occured as many 
small and middle enterprises stopped to operate due to no technological supports as they 
run on electricity. In addition, raw materials decayed as cooling machines were off. Many 
people doubted the government's inability in dealt with such an electricity problem 
“Blackout these days?! What has the government been up to?!” a micro business 
practitioner once blurted, while another one responded “Well,  in most parts of Indonesia, 
many people living in villages have not been able to use electricity just like those who live in 
cities”.  The director of monetary facilities and assets for village government of Ministry of 
Internal Affairs Benny Irwan even confirmed that 14.000 villages have not yet used 
electricity” (quoted as saying at okezone.com 11,19,2019). 

The absence of understanding indeed makes ignorance. It can be obviously noticed from 
urban people's behavior who have frequently complained that they could not use lights in 
the evening. Their complaints represented active electricity consumers. "It is much easier to 
save one single watt than building up 1 watt.” was the popular slogan released for energy 
saving campaign initiated by The Ministry of Energy and Mineral Resources since  4 or 5 
years ago. It is indeed forgettable slogan as it is untouchable. 

A ridiculous question came up in the training proposed by Khamarul Zalman of Keburu 
village, a participant for solar light design: “If the sun did not come up for four days, can we 
get the solar panel closer to the fireplace?!”. Most participants surprisingly burst into 
laughter in response to that question.  

In addition, some female participants of different backgrounds (farmers, fishers) as well as 
young participants learnt solar lights tools and components such as PCB (Printed Circuit 
Board), resistors,  resistor variables, the use of multi meter, and many others. The 
introduction to basic electronic components and the use of electronic tools such as pliers, 
solder, and screwdrivers was the interesting topic for most participants.  The training 
always starts with soldering practice and technology maintenance so that participants will 
be eventually able to independently repair electronics.
 
Happi, an electro lecturer in one of universities in Lhokseumawe became trainer in the 
training.  He has long involved in LESKA training sessions especially in developing the 
designs of solar lights. Happi replied many questions and checked up all components set up 
by learning groups. He once said “Pak Zul learnt faster than my own students especially 
when identifying multimeter”. 

The three-day training has passed and ended. “We will make the most use of the solar lamps 
partly for public facilities and for the training participants to use in their gardens and other 
necessities,” Reje, Head of Kelitu village once said. That morning, pak Reje served us coffee 
while revealing his plans to create 40 lamps and will be soon awarded to the village people 
. He also told about water pumps running on electricity which so far have been used to water 
villages located on the hills and far from water resources. Pak Reje, as a matter of fact,  
complained about the high cost of monthly electricity bills. Thus,  he started to think of 
using solar or water energy for water pumps to replace the electric pumps used so far. 

From pak Reje's story, the message on using clean energy seemed to have passed on well. 
The strategy has proposed understanding through direct introduction to tools and 

technology as it was a good way to deal with it. “One single onz of action is more valuable 
than one ton of theories,” Friedrich Engels, a German philosopher once suggested 
(1820-1895). We hope that Kelitu village and Pedemun can become role models as villages 
of energy friendly in Aceh, and will eventually be able to transfer knowledge and skills of 
energy to the immediate vicinity of both villages.

Woman assemble the solar 
lantern as well  | By Zulfikar
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The surface of sandpaper in Alit's hands has been smooth as he managed to summon his 
courage to keep rubbing the rusty surface of the used Petromax lamp. The long-haired Alit 
was such an idealistic, optimistic as well as  disciplined person. Alit  has always enjoyed 
himself in cross-cultural work empowerment for decades. He was the initiator of LESKA 
(Lentera Sinar Surya Untuk Semua = The Bright of Sunlight for all), the project emerged 
due to the turmoil of fresh water lake fishermen. 

Alit's story started in 2017 when fishermen of fresh water lake of Keburu village, Bintang 
sub-district, Central Aceh complained about the scarcity and high cost of petroleum which 
they normally use during their evening fish farming. Their income decreased as they did not 
manage to conduct fish farming  due to unaffordable petroleum. Some fishermen intrepidly 
replaced petroleum with gasoline with which they will be more potentially harmed. 

The turmoil continued when Alit—under RUMBIA, his organization—visited remote 
villages from East Aceh to Central Aceh where they found limited access to electricity; not 
even a single electricity plant provided. Terrible geographical condition and even no 
transport access made PLN (State Electricity Enterprise) unable to install electricity posts. 
The electricity posts lastly installed were eventually ruined by elephants living nearby. 

Alit eventually found some remote villages with access to hydro and solar power plants 
provided by private and governmental institutions through grant projects. Yet,  in fact, 
many power plants turned out becoming useless as they were in a terrible condition. Hence,  
people eventually returned to fire and batteries for media of lights. Moreover, people cannot 
handle such technology due to costly components and high cost of repairs. 

From that particular experience, Alit has learnt that the use of appropriate technology will 
likely show optimum performance when people are obviously well-informed with 
comprehensive understanding of appropriate use of technology including technology 
maintenance and clear energy use for the sake of heath, efficience, save, and environment 
friendly. 

Alit also found that many hydro power plants were not used and thus became useless. 
Decreased river flow due to illegal logging a long the river became one of the main causes of 
malfunctioning machines. Thus, people need motivational words so that they will likely 
realize that the use of clean energy synergizes with natural conservation. 

In fact, LESKA program was initiated to respond the above-mentioned challenges. Thus, to 

outline the potentials for problem solvings, RUMBIA in cooperation with academics 
conduct  researches to develop solar light creation by optimizing the use of local solar light 
components. 

Local components refer to tools used to build simple solar light system using solar panel, 
batteries, and other electronic components easily purchased in local markets. It took them 
seven months for initial preparation of experimental development of   LESKA technology in 
which its main goal was to recycle farmers' petroleum lamps (petromax) into solar lamps. 
The result, since the beginning of this year, they have trained 30 people. In one single day 
training,  they have created 11 solar lights out of 25 targeted lamps. 

As a pilot project of RUMBIA, the organization initiated due to people' turmoils and 
problems in using renewable energy,  LESKA I (one) was not that successful. At that time, 
people were not even able to create lamps of the same light and colour as  petroleum lamps 
(petromax) normally used by fishermen. However,  from the initial project, they learnt 
crucial lessons that solar lamps cannot only be used for fishermen but it can also be used in 
many other sectors, agriculture, for instance. As a matter of fact,  farmers of fresh water lake 
always spend two or three nights at their gardens as they are located on the hills far from 
their houses. In fact, they use petroleum lamps running on accu motor. They also use 
emergency lamp for houses and village street lamps.
 
In 2019, through LESKA II project, lights were modified in much easier set-ups and 
compatible with any media, and Kelitu and Pedemun villages were selected as the next 
target for the projects. Compared to previous LESKA program, 40 participants joined this 
project and deserved a three-day intensive training as well as periodic coaching. As a matter 
of fact, team experimented to develop solar technology in LESKA I, while in LESKA II, two 
pilot projects were conducted in two villages to see lights have been in use. 

Foggy breeze greeted the morning. The weather was still cold though sunrise came down the 
fresh water lake at 9.30 in the morning. “Home of Poor Family” a notice was put on the front 
door of head of village's house where LESKA training was located. The black house by the 
lake's bank had a half meter cemented wall which hold the whole wooden wall. The three 
day training which was held on the woven carpet was attended by 20 male and female 
participants with high motivation. 

The participants came from various backgrounds; farmers, fishermen, and housewives. 
They were put in learning groups. They showed enthusiasm and high commitment to 

learning. For instance, enthusiam and commitment shown by pak Ucha who had to go for 
Merawon (catching fish in the lake) at 3 am early in the morning and sold the fish in the 
market at 9, then eventually managed to go for the training at 5 in the afternoon. With those 
positive attitudes, people with the habit of making the most use of renewable energy is just 
a dream coming true. 

Moreover, in October 2019, Jakarta had blackout for more than two days. Many people 
complained about it in social media. Even worse, great economic loss occured as many 
small and middle enterprises stopped to operate due to no technological supports as they 
run on electricity. In addition, raw materials decayed as cooling machines were off. Many 
people doubted the government's inability in dealt with such an electricity problem 
“Blackout these days?! What has the government been up to?!” a micro business 
practitioner once blurted, while another one responded “Well,  in most parts of Indonesia, 
many people living in villages have not been able to use electricity just like those who live in 
cities”.  The director of monetary facilities and assets for village government of Ministry of 
Internal Affairs Benny Irwan even confirmed that 14.000 villages have not yet used 
electricity” (quoted as saying at okezone.com 11,19,2019). 

The absence of understanding indeed makes ignorance. It can be obviously noticed from 
urban people's behavior who have frequently complained that they could not use lights in 
the evening. Their complaints represented active electricity consumers. "It is much easier to 
save one single watt than building up 1 watt.” was the popular slogan released for energy 
saving campaign initiated by The Ministry of Energy and Mineral Resources since  4 or 5 
years ago. It is indeed forgettable slogan as it is untouchable. 

A ridiculous question came up in the training proposed by Khamarul Zalman of Keburu 
village, a participant for solar light design: “If the sun did not come up for four days, can we 
get the solar panel closer to the fireplace?!”. Most participants surprisingly burst into 
laughter in response to that question.  

In addition, some female participants of different backgrounds (farmers, fishers) as well as 
young participants learnt solar lights tools and components such as PCB (Printed Circuit 
Board), resistors,  resistor variables, the use of multi meter, and many others. The 
introduction to basic electronic components and the use of electronic tools such as pliers, 
solder, and screwdrivers was the interesting topic for most participants.  The training 
always starts with soldering practice and technology maintenance so that participants will 
be eventually able to independently repair electronics.
 
Happi, an electro lecturer in one of universities in Lhokseumawe became trainer in the 
training.  He has long involved in LESKA training sessions especially in developing the 
designs of solar lights. Happi replied many questions and checked up all components set up 
by learning groups. He once said “Pak Zul learnt faster than my own students especially 
when identifying multimeter”. 

The three-day training has passed and ended. “We will make the most use of the solar lamps 
partly for public facilities and for the training participants to use in their gardens and other 
necessities,” Reje, Head of Kelitu village once said. That morning, pak Reje served us coffee 
while revealing his plans to create 40 lamps and will be soon awarded to the village people 
. He also told about water pumps running on electricity which so far have been used to water 
villages located on the hills and far from water resources. Pak Reje, as a matter of fact,  
complained about the high cost of monthly electricity bills. Thus,  he started to think of 
using solar or water energy for water pumps to replace the electric pumps used so far. 

From pak Reje's story, the message on using clean energy seemed to have passed on well. 
The strategy has proposed understanding through direct introduction to tools and 

technology as it was a good way to deal with it. “One single onz of action is more valuable 
than one ton of theories,” Friedrich Engels, a German philosopher once suggested 
(1820-1895). We hope that Kelitu village and Pedemun can become role models as villages 
of energy friendly in Aceh, and will eventually be able to transfer knowledge and skills of 
energy to the immediate vicinity of both villages.
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SLICES 0f A NATION’S STORY

The surface of sandpaper in Alit's hands has been smooth as he managed to summon his 
courage to keep rubbing the rusty surface of the used Petromax lamp. The long-haired Alit 
was such an idealistic, optimistic as well as  disciplined person. Alit  has always enjoyed 
himself in cross-cultural work empowerment for decades. He was the initiator of LESKA 
(Lentera Sinar Surya Untuk Semua = The Bright of Sunlight for all), the project emerged 
due to the turmoil of fresh water lake fishermen. 

Alit's story started in 2017 when fishermen of fresh water lake of Keburu village, Bintang 
sub-district, Central Aceh complained about the scarcity and high cost of petroleum which 
they normally use during their evening fish farming. Their income decreased as they did not 
manage to conduct fish farming  due to unaffordable petroleum. Some fishermen intrepidly 
replaced petroleum with gasoline with which they will be more potentially harmed. 

The turmoil continued when Alit—under RUMBIA, his organization—visited remote 
villages from East Aceh to Central Aceh where they found limited access to electricity; not 
even a single electricity plant provided. Terrible geographical condition and even no 
transport access made PLN (State Electricity Enterprise) unable to install electricity posts. 
The electricity posts lastly installed were eventually ruined by elephants living nearby. 

Alit eventually found some remote villages with access to hydro and solar power plants 
provided by private and governmental institutions through grant projects. Yet,  in fact, 
many power plants turned out becoming useless as they were in a terrible condition. Hence,  
people eventually returned to fire and batteries for media of lights. Moreover, people cannot 
handle such technology due to costly components and high cost of repairs. 

From that particular experience, Alit has learnt that the use of appropriate technology will 
likely show optimum performance when people are obviously well-informed with 
comprehensive understanding of appropriate use of technology including technology 
maintenance and clear energy use for the sake of heath, efficience, save, and environment 
friendly. 

Alit also found that many hydro power plants were not used and thus became useless. 
Decreased river flow due to illegal logging a long the river became one of the main causes of 
malfunctioning machines. Thus, people need motivational words so that they will likely 
realize that the use of clean energy synergizes with natural conservation. 

In fact, LESKA program was initiated to respond the above-mentioned challenges. Thus, to 

outline the potentials for problem solvings, RUMBIA in cooperation with academics 
conduct  researches to develop solar light creation by optimizing the use of local solar light 
components. 

Local components refer to tools used to build simple solar light system using solar panel, 
batteries, and other electronic components easily purchased in local markets. It took them 
seven months for initial preparation of experimental development of   LESKA technology in 
which its main goal was to recycle farmers' petroleum lamps (petromax) into solar lamps. 
The result, since the beginning of this year, they have trained 30 people. In one single day 
training,  they have created 11 solar lights out of 25 targeted lamps. 

As a pilot project of RUMBIA, the organization initiated due to people' turmoils and 
problems in using renewable energy,  LESKA I (one) was not that successful. At that time, 
people were not even able to create lamps of the same light and colour as  petroleum lamps 
(petromax) normally used by fishermen. However,  from the initial project, they learnt 
crucial lessons that solar lamps cannot only be used for fishermen but it can also be used in 
many other sectors, agriculture, for instance. As a matter of fact,  farmers of fresh water lake 
always spend two or three nights at their gardens as they are located on the hills far from 
their houses. In fact, they use petroleum lamps running on accu motor. They also use 
emergency lamp for houses and village street lamps.
 
In 2019, through LESKA II project, lights were modified in much easier set-ups and 
compatible with any media, and Kelitu and Pedemun villages were selected as the next 
target for the projects. Compared to previous LESKA program, 40 participants joined this 
project and deserved a three-day intensive training as well as periodic coaching. As a matter 
of fact, team experimented to develop solar technology in LESKA I, while in LESKA II, two 
pilot projects were conducted in two villages to see lights have been in use. 

Foggy breeze greeted the morning. The weather was still cold though sunrise came down the 
fresh water lake at 9.30 in the morning. “Home of Poor Family” a notice was put on the front 
door of head of village's house where LESKA training was located. The black house by the 
lake's bank had a half meter cemented wall which hold the whole wooden wall. The three 
day training which was held on the woven carpet was attended by 20 male and female 
participants with high motivation. 

The participants came from various backgrounds; farmers, fishermen, and housewives. 
They were put in learning groups. They showed enthusiasm and high commitment to 

learning. For instance, enthusiam and commitment shown by pak Ucha who had to go for 
Merawon (catching fish in the lake) at 3 am early in the morning and sold the fish in the 
market at 9, then eventually managed to go for the training at 5 in the afternoon. With those 
positive attitudes, people with the habit of making the most use of renewable energy is just 
a dream coming true. 

Moreover, in October 2019, Jakarta had blackout for more than two days. Many people 
complained about it in social media. Even worse, great economic loss occured as many 
small and middle enterprises stopped to operate due to no technological supports as they 
run on electricity. In addition, raw materials decayed as cooling machines were off. Many 
people doubted the government's inability in dealt with such an electricity problem 
“Blackout these days?! What has the government been up to?!” a micro business 
practitioner once blurted, while another one responded “Well,  in most parts of Indonesia, 
many people living in villages have not been able to use electricity just like those who live in 
cities”.  The director of monetary facilities and assets for village government of Ministry of 
Internal Affairs Benny Irwan even confirmed that 14.000 villages have not yet used 
electricity” (quoted as saying at okezone.com 11,19,2019). 

The absence of understanding indeed makes ignorance. It can be obviously noticed from 
urban people's behavior who have frequently complained that they could not use lights in 
the evening. Their complaints represented active electricity consumers. "It is much easier to 
save one single watt than building up 1 watt.” was the popular slogan released for energy 
saving campaign initiated by The Ministry of Energy and Mineral Resources since  4 or 5 
years ago. It is indeed forgettable slogan as it is untouchable. 

A ridiculous question came up in the training proposed by Khamarul Zalman of Keburu 
village, a participant for solar light design: “If the sun did not come up for four days, can we 
get the solar panel closer to the fireplace?!”. Most participants surprisingly burst into 
laughter in response to that question.  

In addition, some female participants of different backgrounds (farmers, fishers) as well as 
young participants learnt solar lights tools and components such as PCB (Printed Circuit 
Board), resistors,  resistor variables, the use of multi meter, and many others. The 
introduction to basic electronic components and the use of electronic tools such as pliers, 
solder, and screwdrivers was the interesting topic for most participants.  The training 
always starts with soldering practice and technology maintenance so that participants will 
be eventually able to independently repair electronics.
 
Happi, an electro lecturer in one of universities in Lhokseumawe became trainer in the 
training.  He has long involved in LESKA training sessions especially in developing the 
designs of solar lights. Happi replied many questions and checked up all components set up 
by learning groups. He once said “Pak Zul learnt faster than my own students especially 
when identifying multimeter”. 

The three-day training has passed and ended. “We will make the most use of the solar lamps 
partly for public facilities and for the training participants to use in their gardens and other 
necessities,” Reje, Head of Kelitu village once said. That morning, pak Reje served us coffee 
while revealing his plans to create 40 lamps and will be soon awarded to the village people 
. He also told about water pumps running on electricity which so far have been used to water 
villages located on the hills and far from water resources. Pak Reje, as a matter of fact,  
complained about the high cost of monthly electricity bills. Thus,  he started to think of 
using solar or water energy for water pumps to replace the electric pumps used so far. 

From pak Reje's story, the message on using clean energy seemed to have passed on well. 
The strategy has proposed understanding through direct introduction to tools and 

technology as it was a good way to deal with it. “One single onz of action is more valuable 
than one ton of theories,” Friedrich Engels, a German philosopher once suggested 
(1820-1895). We hope that Kelitu village and Pedemun can become role models as villages 
of energy friendly in Aceh, and will eventually be able to transfer knowledge and skills of 
energy to the immediate vicinity of both villages.
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The surface of sandpaper in Alit's hands has been smooth as he managed to summon his 
courage to keep rubbing the rusty surface of the used Petromax lamp. The long-haired Alit 
was such an idealistic, optimistic as well as  disciplined person. Alit  has always enjoyed 
himself in cross-cultural work empowerment for decades. He was the initiator of LESKA 
(Lentera Sinar Surya Untuk Semua = The Bright of Sunlight for all), the project emerged 
due to the turmoil of fresh water lake fishermen. 

Alit's story started in 2017 when fishermen of fresh water lake of Keburu village, Bintang 
sub-district, Central Aceh complained about the scarcity and high cost of petroleum which 
they normally use during their evening fish farming. Their income decreased as they did not 
manage to conduct fish farming  due to unaffordable petroleum. Some fishermen intrepidly 
replaced petroleum with gasoline with which they will be more potentially harmed. 

The turmoil continued when Alit—under RUMBIA, his organization—visited remote 
villages from East Aceh to Central Aceh where they found limited access to electricity; not 
even a single electricity plant provided. Terrible geographical condition and even no 
transport access made PLN (State Electricity Enterprise) unable to install electricity posts. 
The electricity posts lastly installed were eventually ruined by elephants living nearby. 

Alit eventually found some remote villages with access to hydro and solar power plants 
provided by private and governmental institutions through grant projects. Yet,  in fact, 
many power plants turned out becoming useless as they were in a terrible condition. Hence,  
people eventually returned to fire and batteries for media of lights. Moreover, people cannot 
handle such technology due to costly components and high cost of repairs. 

From that particular experience, Alit has learnt that the use of appropriate technology will 
likely show optimum performance when people are obviously well-informed with 
comprehensive understanding of appropriate use of technology including technology 
maintenance and clear energy use for the sake of heath, efficience, save, and environment 
friendly. 

Alit also found that many hydro power plants were not used and thus became useless. 
Decreased river flow due to illegal logging a long the river became one of the main causes of 
malfunctioning machines. Thus, people need motivational words so that they will likely 
realize that the use of clean energy synergizes with natural conservation. 

In fact, LESKA program was initiated to respond the above-mentioned challenges. Thus, to 

outline the potentials for problem solvings, RUMBIA in cooperation with academics 
conduct  researches to develop solar light creation by optimizing the use of local solar light 
components. 

Local components refer to tools used to build simple solar light system using solar panel, 
batteries, and other electronic components easily purchased in local markets. It took them 
seven months for initial preparation of experimental development of   LESKA technology in 
which its main goal was to recycle farmers' petroleum lamps (petromax) into solar lamps. 
The result, since the beginning of this year, they have trained 30 people. In one single day 
training,  they have created 11 solar lights out of 25 targeted lamps. 

As a pilot project of RUMBIA, the organization initiated due to people' turmoils and 
problems in using renewable energy,  LESKA I (one) was not that successful. At that time, 
people were not even able to create lamps of the same light and colour as  petroleum lamps 
(petromax) normally used by fishermen. However,  from the initial project, they learnt 
crucial lessons that solar lamps cannot only be used for fishermen but it can also be used in 
many other sectors, agriculture, for instance. As a matter of fact,  farmers of fresh water lake 
always spend two or three nights at their gardens as they are located on the hills far from 
their houses. In fact, they use petroleum lamps running on accu motor. They also use 
emergency lamp for houses and village street lamps.
 
In 2019, through LESKA II project, lights were modified in much easier set-ups and 
compatible with any media, and Kelitu and Pedemun villages were selected as the next 
target for the projects. Compared to previous LESKA program, 40 participants joined this 
project and deserved a three-day intensive training as well as periodic coaching. As a matter 
of fact, team experimented to develop solar technology in LESKA I, while in LESKA II, two 
pilot projects were conducted in two villages to see lights have been in use. 

Foggy breeze greeted the morning. The weather was still cold though sunrise came down the 
fresh water lake at 9.30 in the morning. “Home of Poor Family” a notice was put on the front 
door of head of village's house where LESKA training was located. The black house by the 
lake's bank had a half meter cemented wall which hold the whole wooden wall. The three 
day training which was held on the woven carpet was attended by 20 male and female 
participants with high motivation. 

The participants came from various backgrounds; farmers, fishermen, and housewives. 
They were put in learning groups. They showed enthusiasm and high commitment to 

learning. For instance, enthusiam and commitment shown by pak Ucha who had to go for 
Merawon (catching fish in the lake) at 3 am early in the morning and sold the fish in the 
market at 9, then eventually managed to go for the training at 5 in the afternoon. With those 
positive attitudes, people with the habit of making the most use of renewable energy is just 
a dream coming true. 

Moreover, in October 2019, Jakarta had blackout for more than two days. Many people 
complained about it in social media. Even worse, great economic loss occured as many 
small and middle enterprises stopped to operate due to no technological supports as they 
run on electricity. In addition, raw materials decayed as cooling machines were off. Many 
people doubted the government's inability in dealt with such an electricity problem 
“Blackout these days?! What has the government been up to?!” a micro business 
practitioner once blurted, while another one responded “Well,  in most parts of Indonesia, 
many people living in villages have not been able to use electricity just like those who live in 
cities”.  The director of monetary facilities and assets for village government of Ministry of 
Internal Affairs Benny Irwan even confirmed that 14.000 villages have not yet used 
electricity” (quoted as saying at okezone.com 11,19,2019). 

The absence of understanding indeed makes ignorance. It can be obviously noticed from 
urban people's behavior who have frequently complained that they could not use lights in 
the evening. Their complaints represented active electricity consumers. "It is much easier to 
save one single watt than building up 1 watt.” was the popular slogan released for energy 
saving campaign initiated by The Ministry of Energy and Mineral Resources since  4 or 5 
years ago. It is indeed forgettable slogan as it is untouchable. 

A ridiculous question came up in the training proposed by Khamarul Zalman of Keburu 
village, a participant for solar light design: “If the sun did not come up for four days, can we 
get the solar panel closer to the fireplace?!”. Most participants surprisingly burst into 
laughter in response to that question.  

In addition, some female participants of different backgrounds (farmers, fishers) as well as 
young participants learnt solar lights tools and components such as PCB (Printed Circuit 
Board), resistors,  resistor variables, the use of multi meter, and many others. The 
introduction to basic electronic components and the use of electronic tools such as pliers, 
solder, and screwdrivers was the interesting topic for most participants.  The training 
always starts with soldering practice and technology maintenance so that participants will 
be eventually able to independently repair electronics.
 
Happi, an electro lecturer in one of universities in Lhokseumawe became trainer in the 
training.  He has long involved in LESKA training sessions especially in developing the 
designs of solar lights. Happi replied many questions and checked up all components set up 
by learning groups. He once said “Pak Zul learnt faster than my own students especially 
when identifying multimeter”. 

The three-day training has passed and ended. “We will make the most use of the solar lamps 
partly for public facilities and for the training participants to use in their gardens and other 
necessities,” Reje, Head of Kelitu village once said. That morning, pak Reje served us coffee 
while revealing his plans to create 40 lamps and will be soon awarded to the village people 
. He also told about water pumps running on electricity which so far have been used to water 
villages located on the hills and far from water resources. Pak Reje, as a matter of fact,  
complained about the high cost of monthly electricity bills. Thus,  he started to think of 
using solar or water energy for water pumps to replace the electric pumps used so far. 

From pak Reje's story, the message on using clean energy seemed to have passed on well. 
The strategy has proposed understanding through direct introduction to tools and 

technology as it was a good way to deal with it. “One single onz of action is more valuable 
than one ton of theories,” Friedrich Engels, a German philosopher once suggested 
(1820-1895). We hope that Kelitu village and Pedemun can become role models as villages 
of energy friendly in Aceh, and will eventually be able to transfer knowledge and skills of 
energy to the immediate vicinity of both villages.

Participatory learning group  | By Zulfikar
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The surface of sandpaper in Alit's hands has been smooth as he managed to summon his 
courage to keep rubbing the rusty surface of the used Petromax lamp. The long-haired Alit 
was such an idealistic, optimistic as well as  disciplined person. Alit  has always enjoyed 
himself in cross-cultural work empowerment for decades. He was the initiator of LESKA 
(Lentera Sinar Surya Untuk Semua = The Bright of Sunlight for all), the project emerged 
due to the turmoil of fresh water lake fishermen. 

Alit's story started in 2017 when fishermen of fresh water lake of Keburu village, Bintang 
sub-district, Central Aceh complained about the scarcity and high cost of petroleum which 
they normally use during their evening fish farming. Their income decreased as they did not 
manage to conduct fish farming  due to unaffordable petroleum. Some fishermen intrepidly 
replaced petroleum with gasoline with which they will be more potentially harmed. 

The turmoil continued when Alit—under RUMBIA, his organization—visited remote 
villages from East Aceh to Central Aceh where they found limited access to electricity; not 
even a single electricity plant provided. Terrible geographical condition and even no 
transport access made PLN (State Electricity Enterprise) unable to install electricity posts. 
The electricity posts lastly installed were eventually ruined by elephants living nearby. 

Alit eventually found some remote villages with access to hydro and solar power plants 
provided by private and governmental institutions through grant projects. Yet,  in fact, 
many power plants turned out becoming useless as they were in a terrible condition. Hence,  
people eventually returned to fire and batteries for media of lights. Moreover, people cannot 
handle such technology due to costly components and high cost of repairs. 

From that particular experience, Alit has learnt that the use of appropriate technology will 
likely show optimum performance when people are obviously well-informed with 
comprehensive understanding of appropriate use of technology including technology 
maintenance and clear energy use for the sake of heath, efficience, save, and environment 
friendly. 

Alit also found that many hydro power plants were not used and thus became useless. 
Decreased river flow due to illegal logging a long the river became one of the main causes of 
malfunctioning machines. Thus, people need motivational words so that they will likely 
realize that the use of clean energy synergizes with natural conservation. 

In fact, LESKA program was initiated to respond the above-mentioned challenges. Thus, to 

outline the potentials for problem solvings, RUMBIA in cooperation with academics 
conduct  researches to develop solar light creation by optimizing the use of local solar light 
components. 

Local components refer to tools used to build simple solar light system using solar panel, 
batteries, and other electronic components easily purchased in local markets. It took them 
seven months for initial preparation of experimental development of   LESKA technology in 
which its main goal was to recycle farmers' petroleum lamps (petromax) into solar lamps. 
The result, since the beginning of this year, they have trained 30 people. In one single day 
training,  they have created 11 solar lights out of 25 targeted lamps. 

As a pilot project of RUMBIA, the organization initiated due to people' turmoils and 
problems in using renewable energy,  LESKA I (one) was not that successful. At that time, 
people were not even able to create lamps of the same light and colour as  petroleum lamps 
(petromax) normally used by fishermen. However,  from the initial project, they learnt 
crucial lessons that solar lamps cannot only be used for fishermen but it can also be used in 
many other sectors, agriculture, for instance. As a matter of fact,  farmers of fresh water lake 
always spend two or three nights at their gardens as they are located on the hills far from 
their houses. In fact, they use petroleum lamps running on accu motor. They also use 
emergency lamp for houses and village street lamps.
 
In 2019, through LESKA II project, lights were modified in much easier set-ups and 
compatible with any media, and Kelitu and Pedemun villages were selected as the next 
target for the projects. Compared to previous LESKA program, 40 participants joined this 
project and deserved a three-day intensive training as well as periodic coaching. As a matter 
of fact, team experimented to develop solar technology in LESKA I, while in LESKA II, two 
pilot projects were conducted in two villages to see lights have been in use. 

Foggy breeze greeted the morning. The weather was still cold though sunrise came down the 
fresh water lake at 9.30 in the morning. “Home of Poor Family” a notice was put on the front 
door of head of village's house where LESKA training was located. The black house by the 
lake's bank had a half meter cemented wall which hold the whole wooden wall. The three 
day training which was held on the woven carpet was attended by 20 male and female 
participants with high motivation. 

The participants came from various backgrounds; farmers, fishermen, and housewives. 
They were put in learning groups. They showed enthusiasm and high commitment to 

learning. For instance, enthusiam and commitment shown by pak Ucha who had to go for 
Merawon (catching fish in the lake) at 3 am early in the morning and sold the fish in the 
market at 9, then eventually managed to go for the training at 5 in the afternoon. With those 
positive attitudes, people with the habit of making the most use of renewable energy is just 
a dream coming true. 

Moreover, in October 2019, Jakarta had blackout for more than two days. Many people 
complained about it in social media. Even worse, great economic loss occured as many 
small and middle enterprises stopped to operate due to no technological supports as they 
run on electricity. In addition, raw materials decayed as cooling machines were off. Many 
people doubted the government's inability in dealt with such an electricity problem 
“Blackout these days?! What has the government been up to?!” a micro business 
practitioner once blurted, while another one responded “Well,  in most parts of Indonesia, 
many people living in villages have not been able to use electricity just like those who live in 
cities”.  The director of monetary facilities and assets for village government of Ministry of 
Internal Affairs Benny Irwan even confirmed that 14.000 villages have not yet used 
electricity” (quoted as saying at okezone.com 11,19,2019). 

The absence of understanding indeed makes ignorance. It can be obviously noticed from 
urban people's behavior who have frequently complained that they could not use lights in 
the evening. Their complaints represented active electricity consumers. "It is much easier to 
save one single watt than building up 1 watt.” was the popular slogan released for energy 
saving campaign initiated by The Ministry of Energy and Mineral Resources since  4 or 5 
years ago. It is indeed forgettable slogan as it is untouchable. 

A ridiculous question came up in the training proposed by Khamarul Zalman of Keburu 
village, a participant for solar light design: “If the sun did not come up for four days, can we 
get the solar panel closer to the fireplace?!”. Most participants surprisingly burst into 
laughter in response to that question.  

In addition, some female participants of different backgrounds (farmers, fishers) as well as 
young participants learnt solar lights tools and components such as PCB (Printed Circuit 
Board), resistors,  resistor variables, the use of multi meter, and many others. The 
introduction to basic electronic components and the use of electronic tools such as pliers, 
solder, and screwdrivers was the interesting topic for most participants.  The training 
always starts with soldering practice and technology maintenance so that participants will 
be eventually able to independently repair electronics.
 
Happi, an electro lecturer in one of universities in Lhokseumawe became trainer in the 
training.  He has long involved in LESKA training sessions especially in developing the 
designs of solar lights. Happi replied many questions and checked up all components set up 
by learning groups. He once said “Pak Zul learnt faster than my own students especially 
when identifying multimeter”. 

The three-day training has passed and ended. “We will make the most use of the solar lamps 
partly for public facilities and for the training participants to use in their gardens and other 
necessities,” Reje, Head of Kelitu village once said. That morning, pak Reje served us coffee 
while revealing his plans to create 40 lamps and will be soon awarded to the village people 
. He also told about water pumps running on electricity which so far have been used to water 
villages located on the hills and far from water resources. Pak Reje, as a matter of fact,  
complained about the high cost of monthly electricity bills. Thus,  he started to think of 
using solar or water energy for water pumps to replace the electric pumps used so far. 

From pak Reje's story, the message on using clean energy seemed to have passed on well. 
The strategy has proposed understanding through direct introduction to tools and 

technology as it was a good way to deal with it. “One single onz of action is more valuable 
than one ton of theories,” Friedrich Engels, a German philosopher once suggested 
(1820-1895). We hope that Kelitu village and Pedemun can become role models as villages 
of energy friendly in Aceh, and will eventually be able to transfer knowledge and skills of 
energy to the immediate vicinity of both villages.
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The surface of sandpaper in Alit's hands has been smooth as he managed to summon his 
courage to keep rubbing the rusty surface of the used Petromax lamp. The long-haired Alit 
was such an idealistic, optimistic as well as  disciplined person. Alit  has always enjoyed 
himself in cross-cultural work empowerment for decades. He was the initiator of LESKA 
(Lentera Sinar Surya Untuk Semua = The Bright of Sunlight for all), the project emerged 
due to the turmoil of fresh water lake fishermen. 

Alit's story started in 2017 when fishermen of fresh water lake of Keburu village, Bintang 
sub-district, Central Aceh complained about the scarcity and high cost of petroleum which 
they normally use during their evening fish farming. Their income decreased as they did not 
manage to conduct fish farming  due to unaffordable petroleum. Some fishermen intrepidly 
replaced petroleum with gasoline with which they will be more potentially harmed. 

The turmoil continued when Alit—under RUMBIA, his organization—visited remote 
villages from East Aceh to Central Aceh where they found limited access to electricity; not 
even a single electricity plant provided. Terrible geographical condition and even no 
transport access made PLN (State Electricity Enterprise) unable to install electricity posts. 
The electricity posts lastly installed were eventually ruined by elephants living nearby. 

Alit eventually found some remote villages with access to hydro and solar power plants 
provided by private and governmental institutions through grant projects. Yet,  in fact, 
many power plants turned out becoming useless as they were in a terrible condition. Hence,  
people eventually returned to fire and batteries for media of lights. Moreover, people cannot 
handle such technology due to costly components and high cost of repairs. 

From that particular experience, Alit has learnt that the use of appropriate technology will 
likely show optimum performance when people are obviously well-informed with 
comprehensive understanding of appropriate use of technology including technology 
maintenance and clear energy use for the sake of heath, efficience, save, and environment 
friendly. 

Alit also found that many hydro power plants were not used and thus became useless. 
Decreased river flow due to illegal logging a long the river became one of the main causes of 
malfunctioning machines. Thus, people need motivational words so that they will likely 
realize that the use of clean energy synergizes with natural conservation. 

In fact, LESKA program was initiated to respond the above-mentioned challenges. Thus, to 

outline the potentials for problem solvings, RUMBIA in cooperation with academics 
conduct  researches to develop solar light creation by optimizing the use of local solar light 
components. 

Local components refer to tools used to build simple solar light system using solar panel, 
batteries, and other electronic components easily purchased in local markets. It took them 
seven months for initial preparation of experimental development of   LESKA technology in 
which its main goal was to recycle farmers' petroleum lamps (petromax) into solar lamps. 
The result, since the beginning of this year, they have trained 30 people. In one single day 
training,  they have created 11 solar lights out of 25 targeted lamps. 

As a pilot project of RUMBIA, the organization initiated due to people' turmoils and 
problems in using renewable energy,  LESKA I (one) was not that successful. At that time, 
people were not even able to create lamps of the same light and colour as  petroleum lamps 
(petromax) normally used by fishermen. However,  from the initial project, they learnt 
crucial lessons that solar lamps cannot only be used for fishermen but it can also be used in 
many other sectors, agriculture, for instance. As a matter of fact,  farmers of fresh water lake 
always spend two or three nights at their gardens as they are located on the hills far from 
their houses. In fact, they use petroleum lamps running on accu motor. They also use 
emergency lamp for houses and village street lamps.
 
In 2019, through LESKA II project, lights were modified in much easier set-ups and 
compatible with any media, and Kelitu and Pedemun villages were selected as the next 
target for the projects. Compared to previous LESKA program, 40 participants joined this 
project and deserved a three-day intensive training as well as periodic coaching. As a matter 
of fact, team experimented to develop solar technology in LESKA I, while in LESKA II, two 
pilot projects were conducted in two villages to see lights have been in use. 

Foggy breeze greeted the morning. The weather was still cold though sunrise came down the 
fresh water lake at 9.30 in the morning. “Home of Poor Family” a notice was put on the front 
door of head of village's house where LESKA training was located. The black house by the 
lake's bank had a half meter cemented wall which hold the whole wooden wall. The three 
day training which was held on the woven carpet was attended by 20 male and female 
participants with high motivation. 

The participants came from various backgrounds; farmers, fishermen, and housewives. 
They were put in learning groups. They showed enthusiasm and high commitment to 

learning. For instance, enthusiam and commitment shown by pak Ucha who had to go for 
Merawon (catching fish in the lake) at 3 am early in the morning and sold the fish in the 
market at 9, then eventually managed to go for the training at 5 in the afternoon. With those 
positive attitudes, people with the habit of making the most use of renewable energy is just 
a dream coming true. 

Moreover, in October 2019, Jakarta had blackout for more than two days. Many people 
complained about it in social media. Even worse, great economic loss occured as many 
small and middle enterprises stopped to operate due to no technological supports as they 
run on electricity. In addition, raw materials decayed as cooling machines were off. Many 
people doubted the government's inability in dealt with such an electricity problem 
“Blackout these days?! What has the government been up to?!” a micro business 
practitioner once blurted, while another one responded “Well,  in most parts of Indonesia, 
many people living in villages have not been able to use electricity just like those who live in 
cities”.  The director of monetary facilities and assets for village government of Ministry of 
Internal Affairs Benny Irwan even confirmed that 14.000 villages have not yet used 
electricity” (quoted as saying at okezone.com 11,19,2019). 

The absence of understanding indeed makes ignorance. It can be obviously noticed from 
urban people's behavior who have frequently complained that they could not use lights in 
the evening. Their complaints represented active electricity consumers. "It is much easier to 
save one single watt than building up 1 watt.” was the popular slogan released for energy 
saving campaign initiated by The Ministry of Energy and Mineral Resources since  4 or 5 
years ago. It is indeed forgettable slogan as it is untouchable. 

A ridiculous question came up in the training proposed by Khamarul Zalman of Keburu 
village, a participant for solar light design: “If the sun did not come up for four days, can we 
get the solar panel closer to the fireplace?!”. Most participants surprisingly burst into 
laughter in response to that question.  

In addition, some female participants of different backgrounds (farmers, fishers) as well as 
young participants learnt solar lights tools and components such as PCB (Printed Circuit 
Board), resistors,  resistor variables, the use of multi meter, and many others. The 
introduction to basic electronic components and the use of electronic tools such as pliers, 
solder, and screwdrivers was the interesting topic for most participants.  The training 
always starts with soldering practice and technology maintenance so that participants will 
be eventually able to independently repair electronics.
 
Happi, an electro lecturer in one of universities in Lhokseumawe became trainer in the 
training.  He has long involved in LESKA training sessions especially in developing the 
designs of solar lights. Happi replied many questions and checked up all components set up 
by learning groups. He once said “Pak Zul learnt faster than my own students especially 
when identifying multimeter”. 

The three-day training has passed and ended. “We will make the most use of the solar lamps 
partly for public facilities and for the training participants to use in their gardens and other 
necessities,” Reje, Head of Kelitu village once said. That morning, pak Reje served us coffee 
while revealing his plans to create 40 lamps and will be soon awarded to the village people 
. He also told about water pumps running on electricity which so far have been used to water 
villages located on the hills and far from water resources. Pak Reje, as a matter of fact,  
complained about the high cost of monthly electricity bills. Thus,  he started to think of 
using solar or water energy for water pumps to replace the electric pumps used so far. 

From pak Reje's story, the message on using clean energy seemed to have passed on well. 
The strategy has proposed understanding through direct introduction to tools and 

technology as it was a good way to deal with it. “One single onz of action is more valuable 
than one ton of theories,” Friedrich Engels, a German philosopher once suggested 
(1820-1895). We hope that Kelitu village and Pedemun can become role models as villages 
of energy friendly in Aceh, and will eventually be able to transfer knowledge and skills of 
energy to the immediate vicinity of both villages.

The Relevant SDGs Target

Kerosene lantern modified become solar lantern | By ZulfikarWoman group is interested to learn on solar energy at Kelitu 
Village | By Zulfikar
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17.
WHEN BANDUNG SIMULTANEOUSLY
TURN OFF THE LIGHTS
By Chris Rahadian and Dwi Widya Mutiara
Bandung

In 2009, Indonesia participated in the Earth Hour for the first time. At that time, 
WWF Indonesia and the DKI Jakarta Provincial government turned off the lights on 
five Jakarta icons, namely: the National Monument (Monas), the Arjuna Wiwaha 
Statue, the Welcome Monument (HI Roundabout), the Youth Statue, and the City 

Hall Building of the DKI Jakarta Province. In 2010, a series of Earth Hour campaigns were 
carried out in various communities in Bandung and Yogyakarta.

Furthermore, in 2011 a bigger Earth Hour campaign was prepared, and a number of cities 
were visited by WWF-Indonesia in the process of initiating a community-based activity 
spread across 6 cities from Java to Bali (Jakarta, Bandung, Semarang, Yogyakarta, 
Surabaya, and Bali). As a result, in the 2011 its commemoration was recorded with the most 
volunteers in action since 2007. Around the world there were around 5,251 cities in 135 
countries involved, with a reach of around 1.8 billion people in the world, with online 
conversation reaching up to 91 million. 

Based on this growing participation, in 2012 the Earth Hour Kumpul Bersama Bareng 
(KUMBANG) or Getting together Learning Gathering  was held. The activity which was held 
in Bogor was initiated as a consolidation medium for all of Earth Hour's activists. 
Representatives from 22 cities in Indonesia attended (from 26 participating cities) at Earth 
Hour 2012.

EARTH HOUR BANDUNG (EHBDG)

Among these cities, the city of Bandung is one of the places where young people promote 
Earth Hour. The EHBDG movement began to emerge and was well-organized in 2011 
through the Energy Wise Communication Network of Bandung (JKBBE). This community 
comprising representatives from various institutions, is also a forum for movement that has 
three main focus areas, namely energy efficiency, energy conservation and renewable 
energy. Finally, JKBBE agreed to make Earth Hour their main program.

One of the founders of the Energy Wise Communication Network of Bandung (JKBBE), 
Christian Natalie, who is also the main coordinator, told the beginning of JKBBE. At that 
time, there was a Bandung Green Forum meeting to discuss the Earth Hour movement. The 
meeting was attended by about 25 people representing 18 organizations. They agreed to 
build a forum with a Communication Network model. The name Bandung Wise Energy was 
proposed because not many communities care about this issue, so the goal and vision of this 
community is to achieve energy-wise Bandung which was started by its citizens. All 
representatives of the organization merged into coordinators in the committee sections. For 
the following years, this activity system ran organically because JKBBE's main mandate was 
to ensure that the EHBDG movement was carried out every year in Bandung as a moment 
to make Bandung even more energy wise.

As time went on, EHBDG became widely known so that every JKBBE activity was always 
attended by volunteers who proudly called themselves "Earth Hour Champion". Thus, it 
will be easier for EHBDG volunteers to approach several stakeholders including the 
Environmental Agency (DLH Kota Bandung). JKBBE and DLH Kota Bandung then 
designed the “Bandung Semalam (Serentak Matikan Lampu)” activity which means 
Bandung Simultaneously Turns Off the Lights. With this collaboration, the Mayor of 
Bandung finally issued his support through an appeal letter with circular number 
660/SE.097-BPLH which, basically "invites various participants to jointly care about 
efforts to reduce CO2 emissions, to promote the city of Bandung as an efficient and 
energy-wise Champion."

The Semalam movement was held for the first time on October 27, 2017. The event that 
centered at Bandung City Hall yard was attended by the Mayor of Bandung and the 
leadership of WWF Indonesia. During this movement, they turned off the lights in the yard 
and buildings around the Bandung City Hall and lit candles as a symbol of energy saving, 
especially fossil fuels which are the main source of electricity supply in Indonesia. This 
movement was then regularly carried out for one hour, starting at 21.00 to 22.00 WIB every 
Tuesday and Friday for government housing and offices. Meanwhile, commercial buildings 
perform this every third Friday of each month.

To escalate energy-saving campaign in Bandung, JKBBE collaborated with DLH Bandung 
City to re-initiate the Energy Saving Education (Edukasi Hemat Energi - SIMARGI) 
program. The purpose of this program is to provide education on wise energy use, starting 
with knowing the source of energy, the amount of energy available, alternative energy, and 
the application of energy in everyday life. This program targets kindergarten to high school 
students to encourage them to understand the processes and concepts to be applied in 
everyday life.

JKBBE's achievements are influenced by the dynamics related to limited human resources, 
funding activity, and also resistance from various parties. But these challenges do not deter 
them, they always make participatory movements that contribute to overcoming the 
current problem of climate change. EHBDG as a purely participatory movement continues 
to form a small structure containing people with high commitment to make changes to a 
better environment in Bandung. The learning or restructuring method of this movement is 
to provide training or entrust it to new volunteers. Also, a gradual guidance process is 
carried out so that new volunteers do not feel reluctant to blend with the coordinator 
committee. The regeneration process is very important to an organization to create new 

ideas and creativity in every JKBBE or EHBDG activity. Furthermore, there is a strong 
sense of belonging in EHBDG that creates a sense of wanting to go home and share stories 
with the JKBBE/EHBDG family, even though the volunteers have been doing activities 
outside JKBBE/EHBDG.

What is interesting about JKBBE/EHBDG in collecting data related to environmental 
issues is that they form small groups and collaborate with communities in Bandung. One of 
the coordinators of EHBDG spoke about their process of tabulating data which was then 
discussed to complete the information on energy issues, which was the main focus of the 
JKBBE/EHBDG campaign. In the end, 9#IniAksiku was introduced, namely; (1) Cycling, 
(2) Riding Public Vehicles, (3) Garbage Removal and Sorting, (4) Bringing Own Drinking 
Containers, (5) Plastic Bag Diet, (6) Planting and Caring for Trees, (7) Utilising Energy 
Saving Lights, (8) Reduce Electricity Use, (9) Use Local Products.

They started the networking process by approaching the Environmental Agency for it was 
related to EHBDG's focus of the at the city and provincial levels. JKBBE/EHBDG took 
advantage of this opportunity because Bandung is the capital of West Java Province. They 
took this approach to multiply the energy-saving campaign in West Java Province. Long 
story short, since 2018–2019 JKBBE/EHBDG has networked with many parties from the 
government, institutions, businesses, communities, and individuals with various forms of 
collaboration in the form of support facilities for environmental issues campaign that exist 
and occur in the city of Bandung.

The commitment from JKBBE/EHBDG friends is reflected in every activity they carried out 
or participated in does not always incur expenses. Sometimes they only need to re-use a few 
existing tools or materials to carry out actions or activities. For major activities such as the 
annual Earth Hour ceremony, they try to connect with sponsors and partnerships that are 
not always in cash, but usually, they collaborate by making merchandise that can be used for 
socialisation and other activities.

SEMALAM Activity at Main Mosque in Bandung 
(2017) | By Earth Hour Bandung

In addition, JKBBE/EHBDG had a marketing division established in 2014 to create ideas 
and induce creativity for EHBDG promotional media for the public to support activities by 
purchasing merchandise made by the community for the community. They come in various 
forms, for example, the first product released was #IniAksiku hat with the purpose of 
introducing a "cooler" Earth Hour movement and protect its user from the heat. Other 
products EHBDG traded are re-usable alternative products, such as tote bags, iron straws, 
and bamboo straws.

The mediums for marketing or selling of merchandise are through social media, bazaars, 
e-commerce, volunteer packages for new friends who recently joined can purchase cheap 
packages worth Rp100.000,00. 

JKBBE has become like a big family for wise energy activists in Bandung. They make 
changes in everyday life, both at work life and in personal life. They Also are involved in 
several programs in which they have a positive impact on a lifestyle change that is more 
environmentally friendly. EHBDG also has several programs that can be replicated and 
adopted in various other cities. That is one of the contributions from the community that 
cares about energy-saving to promote greater achievement.
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In 2009, Indonesia participated in the Earth Hour for the first time. At that time, 
WWF Indonesia and the DKI Jakarta Provincial government turned off the lights on 
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Hall Building of the DKI Jakarta Province. In 2010, a series of Earth Hour campaigns were 
carried out in various communities in Bandung and Yogyakarta.

Furthermore, in 2011 a bigger Earth Hour campaign was prepared, and a number of cities 
were visited by WWF-Indonesia in the process of initiating a community-based activity 
spread across 6 cities from Java to Bali (Jakarta, Bandung, Semarang, Yogyakarta, 
Surabaya, and Bali). As a result, in the 2011 its commemoration was recorded with the most 
volunteers in action since 2007. Around the world there were around 5,251 cities in 135 
countries involved, with a reach of around 1.8 billion people in the world, with online 
conversation reaching up to 91 million. 

Based on this growing participation, in 2012 the Earth Hour Kumpul Bersama Bareng 
(KUMBANG) or Getting together Learning Gathering  was held. The activity which was held 
in Bogor was initiated as a consolidation medium for all of Earth Hour's activists. 
Representatives from 22 cities in Indonesia attended (from 26 participating cities) at Earth 
Hour 2012.

EARTH HOUR BANDUNG (EHBDG)

Among these cities, the city of Bandung is one of the places where young people promote 
Earth Hour. The EHBDG movement began to emerge and was well-organized in 2011 
through the Energy Wise Communication Network of Bandung (JKBBE). This community 
comprising representatives from various institutions, is also a forum for movement that has 
three main focus areas, namely energy efficiency, energy conservation and renewable 
energy. Finally, JKBBE agreed to make Earth Hour their main program.

One of the founders of the Energy Wise Communication Network of Bandung (JKBBE), 
Christian Natalie, who is also the main coordinator, told the beginning of JKBBE. At that 
time, there was a Bandung Green Forum meeting to discuss the Earth Hour movement. The 
meeting was attended by about 25 people representing 18 organizations. They agreed to 
build a forum with a Communication Network model. The name Bandung Wise Energy was 
proposed because not many communities care about this issue, so the goal and vision of this 
community is to achieve energy-wise Bandung which was started by its citizens. All 
representatives of the organization merged into coordinators in the committee sections. For 
the following years, this activity system ran organically because JKBBE's main mandate was 
to ensure that the EHBDG movement was carried out every year in Bandung as a moment 
to make Bandung even more energy wise.

As time went on, EHBDG became widely known so that every JKBBE activity was always 
attended by volunteers who proudly called themselves "Earth Hour Champion". Thus, it 
will be easier for EHBDG volunteers to approach several stakeholders including the 
Environmental Agency (DLH Kota Bandung). JKBBE and DLH Kota Bandung then 
designed the “Bandung Semalam (Serentak Matikan Lampu)” activity which means 
Bandung Simultaneously Turns Off the Lights. With this collaboration, the Mayor of 
Bandung finally issued his support through an appeal letter with circular number 
660/SE.097-BPLH which, basically "invites various participants to jointly care about 
efforts to reduce CO2 emissions, to promote the city of Bandung as an efficient and 
energy-wise Champion."

The Semalam movement was held for the first time on October 27, 2017. The event that 
centered at Bandung City Hall yard was attended by the Mayor of Bandung and the 
leadership of WWF Indonesia. During this movement, they turned off the lights in the yard 
and buildings around the Bandung City Hall and lit candles as a symbol of energy saving, 
especially fossil fuels which are the main source of electricity supply in Indonesia. This 
movement was then regularly carried out for one hour, starting at 21.00 to 22.00 WIB every 
Tuesday and Friday for government housing and offices. Meanwhile, commercial buildings 
perform this every third Friday of each month.

To escalate energy-saving campaign in Bandung, JKBBE collaborated with DLH Bandung 
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program. The purpose of this program is to provide education on wise energy use, starting 
with knowing the source of energy, the amount of energy available, alternative energy, and 
the application of energy in everyday life. This program targets kindergarten to high school 
students to encourage them to understand the processes and concepts to be applied in 
everyday life.

JKBBE's achievements are influenced by the dynamics related to limited human resources, 
funding activity, and also resistance from various parties. But these challenges do not deter 
them, they always make participatory movements that contribute to overcoming the 
current problem of climate change. EHBDG as a purely participatory movement continues 
to form a small structure containing people with high commitment to make changes to a 
better environment in Bandung. The learning or restructuring method of this movement is 
to provide training or entrust it to new volunteers. Also, a gradual guidance process is 
carried out so that new volunteers do not feel reluctant to blend with the coordinator 
committee. The regeneration process is very important to an organization to create new 
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sense of belonging in EHBDG that creates a sense of wanting to go home and share stories 
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story short, since 2018–2019 JKBBE/EHBDG has networked with many parties from the 
government, institutions, businesses, communities, and individuals with various forms of 
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and occur in the city of Bandung.
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comprising representatives from various institutions, is also a forum for movement that has 
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energy. Finally, JKBBE agreed to make Earth Hour their main program.
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meeting was attended by about 25 people representing 18 organizations. They agreed to 
build a forum with a Communication Network model. The name Bandung Wise Energy was 
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community is to achieve energy-wise Bandung which was started by its citizens. All 
representatives of the organization merged into coordinators in the committee sections. For 
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to ensure that the EHBDG movement was carried out every year in Bandung as a moment 
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As time went on, EHBDG became widely known so that every JKBBE activity was always 
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Bandung Simultaneously Turns Off the Lights. With this collaboration, the Mayor of 
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and buildings around the Bandung City Hall and lit candles as a symbol of energy saving, 
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program. The purpose of this program is to provide education on wise energy use, starting 
with knowing the source of energy, the amount of energy available, alternative energy, and 
the application of energy in everyday life. This program targets kindergarten to high school 
students to encourage them to understand the processes and concepts to be applied in 
everyday life.

JKBBE's achievements are influenced by the dynamics related to limited human resources, 
funding activity, and also resistance from various parties. But these challenges do not deter 
them, they always make participatory movements that contribute to overcoming the 
current problem of climate change. EHBDG as a purely participatory movement continues 
to form a small structure containing people with high commitment to make changes to a 
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to provide training or entrust it to new volunteers. Also, a gradual guidance process is 
carried out so that new volunteers do not feel reluctant to blend with the coordinator 
committee. The regeneration process is very important to an organization to create new 

ideas and creativity in every JKBBE or EHBDG activity. Furthermore, there is a strong 
sense of belonging in EHBDG that creates a sense of wanting to go home and share stories 
with the JKBBE/EHBDG family, even though the volunteers have been doing activities 
outside JKBBE/EHBDG.

What is interesting about JKBBE/EHBDG in collecting data related to environmental 
issues is that they form small groups and collaborate with communities in Bandung. One of 
the coordinators of EHBDG spoke about their process of tabulating data which was then 
discussed to complete the information on energy issues, which was the main focus of the 
JKBBE/EHBDG campaign. In the end, 9#IniAksiku was introduced, namely; (1) Cycling, 
(2) Riding Public Vehicles, (3) Garbage Removal and Sorting, (4) Bringing Own Drinking 
Containers, (5) Plastic Bag Diet, (6) Planting and Caring for Trees, (7) Utilising Energy 
Saving Lights, (8) Reduce Electricity Use, (9) Use Local Products.

They started the networking process by approaching the Environmental Agency for it was 
related to EHBDG's focus of the at the city and provincial levels. JKBBE/EHBDG took 
advantage of this opportunity because Bandung is the capital of West Java Province. They 
took this approach to multiply the energy-saving campaign in West Java Province. Long 
story short, since 2018–2019 JKBBE/EHBDG has networked with many parties from the 
government, institutions, businesses, communities, and individuals with various forms of 
collaboration in the form of support facilities for environmental issues campaign that exist 
and occur in the city of Bandung.

The commitment from JKBBE/EHBDG friends is reflected in every activity they carried out 
or participated in does not always incur expenses. Sometimes they only need to re-use a few 
existing tools or materials to carry out actions or activities. For major activities such as the 
annual Earth Hour ceremony, they try to connect with sponsors and partnerships that are 
not always in cash, but usually, they collaborate by making merchandise that can be used for 
socialisation and other activities.

In addition, JKBBE/EHBDG had a marketing division established in 2014 to create ideas 
and induce creativity for EHBDG promotional media for the public to support activities by 
purchasing merchandise made by the community for the community. They come in various 
forms, for example, the first product released was #IniAksiku hat with the purpose of 
introducing a "cooler" Earth Hour movement and protect its user from the heat. Other 
products EHBDG traded are re-usable alternative products, such as tote bags, iron straws, 
and bamboo straws.

The mediums for marketing or selling of merchandise are through social media, bazaars, 
e-commerce, volunteer packages for new friends who recently joined can purchase cheap 
packages worth Rp100.000,00. 

JKBBE has become like a big family for wise energy activists in Bandung. They make 
changes in everyday life, both at work life and in personal life. They Also are involved in 
several programs in which they have a positive impact on a lifestyle change that is more 
environmentally friendly. EHBDG also has several programs that can be replicated and 
adopted in various other cities. That is one of the contributions from the community that 
cares about energy-saving to promote greater achievement.
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In 2009, Indonesia participated in the Earth Hour for the first time. At that time, 
WWF Indonesia and the DKI Jakarta Provincial government turned off the lights on 
five Jakarta icons, namely: the National Monument (Monas), the Arjuna Wiwaha 
Statue, the Welcome Monument (HI Roundabout), the Youth Statue, and the City 

Hall Building of the DKI Jakarta Province. In 2010, a series of Earth Hour campaigns were 
carried out in various communities in Bandung and Yogyakarta.

Furthermore, in 2011 a bigger Earth Hour campaign was prepared, and a number of cities 
were visited by WWF-Indonesia in the process of initiating a community-based activity 
spread across 6 cities from Java to Bali (Jakarta, Bandung, Semarang, Yogyakarta, 
Surabaya, and Bali). As a result, in the 2011 its commemoration was recorded with the most 
volunteers in action since 2007. Around the world there were around 5,251 cities in 135 
countries involved, with a reach of around 1.8 billion people in the world, with online 
conversation reaching up to 91 million. 

Based on this growing participation, in 2012 the Earth Hour Kumpul Bersama Bareng 
(KUMBANG) or Getting together Learning Gathering  was held. The activity which was held 
in Bogor was initiated as a consolidation medium for all of Earth Hour's activists. 
Representatives from 22 cities in Indonesia attended (from 26 participating cities) at Earth 
Hour 2012.

EARTH HOUR BANDUNG (EHBDG)

Among these cities, the city of Bandung is one of the places where young people promote 
Earth Hour. The EHBDG movement began to emerge and was well-organized in 2011 
through the Energy Wise Communication Network of Bandung (JKBBE). This community 
comprising representatives from various institutions, is also a forum for movement that has 
three main focus areas, namely energy efficiency, energy conservation and renewable 
energy. Finally, JKBBE agreed to make Earth Hour their main program.

One of the founders of the Energy Wise Communication Network of Bandung (JKBBE), 
Christian Natalie, who is also the main coordinator, told the beginning of JKBBE. At that 
time, there was a Bandung Green Forum meeting to discuss the Earth Hour movement. The 
meeting was attended by about 25 people representing 18 organizations. They agreed to 
build a forum with a Communication Network model. The name Bandung Wise Energy was 
proposed because not many communities care about this issue, so the goal and vision of this 
community is to achieve energy-wise Bandung which was started by its citizens. All 
representatives of the organization merged into coordinators in the committee sections. For 
the following years, this activity system ran organically because JKBBE's main mandate was 
to ensure that the EHBDG movement was carried out every year in Bandung as a moment 
to make Bandung even more energy wise.

As time went on, EHBDG became widely known so that every JKBBE activity was always 
attended by volunteers who proudly called themselves "Earth Hour Champion". Thus, it 
will be easier for EHBDG volunteers to approach several stakeholders including the 
Environmental Agency (DLH Kota Bandung). JKBBE and DLH Kota Bandung then 
designed the “Bandung Semalam (Serentak Matikan Lampu)” activity which means 
Bandung Simultaneously Turns Off the Lights. With this collaboration, the Mayor of 
Bandung finally issued his support through an appeal letter with circular number 
660/SE.097-BPLH which, basically "invites various participants to jointly care about 
efforts to reduce CO2 emissions, to promote the city of Bandung as an efficient and 
energy-wise Champion."

The Semalam movement was held for the first time on October 27, 2017. The event that 
centered at Bandung City Hall yard was attended by the Mayor of Bandung and the 
leadership of WWF Indonesia. During this movement, they turned off the lights in the yard 
and buildings around the Bandung City Hall and lit candles as a symbol of energy saving, 
especially fossil fuels which are the main source of electricity supply in Indonesia. This 
movement was then regularly carried out for one hour, starting at 21.00 to 22.00 WIB every 
Tuesday and Friday for government housing and offices. Meanwhile, commercial buildings 
perform this every third Friday of each month.

To escalate energy-saving campaign in Bandung, JKBBE collaborated with DLH Bandung 
City to re-initiate the Energy Saving Education (Edukasi Hemat Energi - SIMARGI) 
program. The purpose of this program is to provide education on wise energy use, starting 
with knowing the source of energy, the amount of energy available, alternative energy, and 
the application of energy in everyday life. This program targets kindergarten to high school 
students to encourage them to understand the processes and concepts to be applied in 
everyday life.

JKBBE's achievements are influenced by the dynamics related to limited human resources, 
funding activity, and also resistance from various parties. But these challenges do not deter 
them, they always make participatory movements that contribute to overcoming the 
current problem of climate change. EHBDG as a purely participatory movement continues 
to form a small structure containing people with high commitment to make changes to a 
better environment in Bandung. The learning or restructuring method of this movement is 
to provide training or entrust it to new volunteers. Also, a gradual guidance process is 
carried out so that new volunteers do not feel reluctant to blend with the coordinator 
committee. The regeneration process is very important to an organization to create new 

ideas and creativity in every JKBBE or EHBDG activity. Furthermore, there is a strong 
sense of belonging in EHBDG that creates a sense of wanting to go home and share stories 
with the JKBBE/EHBDG family, even though the volunteers have been doing activities 
outside JKBBE/EHBDG.

What is interesting about JKBBE/EHBDG in collecting data related to environmental 
issues is that they form small groups and collaborate with communities in Bandung. One of 
the coordinators of EHBDG spoke about their process of tabulating data which was then 
discussed to complete the information on energy issues, which was the main focus of the 
JKBBE/EHBDG campaign. In the end, 9#IniAksiku was introduced, namely; (1) Cycling, 
(2) Riding Public Vehicles, (3) Garbage Removal and Sorting, (4) Bringing Own Drinking 
Containers, (5) Plastic Bag Diet, (6) Planting and Caring for Trees, (7) Utilising Energy 
Saving Lights, (8) Reduce Electricity Use, (9) Use Local Products.

They started the networking process by approaching the Environmental Agency for it was 
related to EHBDG's focus of the at the city and provincial levels. JKBBE/EHBDG took 
advantage of this opportunity because Bandung is the capital of West Java Province. They 
took this approach to multiply the energy-saving campaign in West Java Province. Long 
story short, since 2018–2019 JKBBE/EHBDG has networked with many parties from the 
government, institutions, businesses, communities, and individuals with various forms of 
collaboration in the form of support facilities for environmental issues campaign that exist 
and occur in the city of Bandung.

The commitment from JKBBE/EHBDG friends is reflected in every activity they carried out 
or participated in does not always incur expenses. Sometimes they only need to re-use a few 
existing tools or materials to carry out actions or activities. For major activities such as the 
annual Earth Hour ceremony, they try to connect with sponsors and partnerships that are 
not always in cash, but usually, they collaborate by making merchandise that can be used for 
socialisation and other activities.

‘Simargi’ at State Primary School 1 Lengkong | By Earth Hour Bandung

In addition, JKBBE/EHBDG had a marketing division established in 2014 to create ideas 
and induce creativity for EHBDG promotional media for the public to support activities by 
purchasing merchandise made by the community for the community. They come in various 
forms, for example, the first product released was #IniAksiku hat with the purpose of 
introducing a "cooler" Earth Hour movement and protect its user from the heat. Other 
products EHBDG traded are re-usable alternative products, such as tote bags, iron straws, 
and bamboo straws.

The mediums for marketing or selling of merchandise are through social media, bazaars, 
e-commerce, volunteer packages for new friends who recently joined can purchase cheap 
packages worth Rp100.000,00. 

JKBBE has become like a big family for wise energy activists in Bandung. They make 
changes in everyday life, both at work life and in personal life. They Also are involved in 
several programs in which they have a positive impact on a lifestyle change that is more 
environmentally friendly. EHBDG also has several programs that can be replicated and 
adopted in various other cities. That is one of the contributions from the community that 
cares about energy-saving to promote greater achievement.
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In 2009, Indonesia participated in the Earth Hour for the first time. At that time, 
WWF Indonesia and the DKI Jakarta Provincial government turned off the lights on 
five Jakarta icons, namely: the National Monument (Monas), the Arjuna Wiwaha 
Statue, the Welcome Monument (HI Roundabout), the Youth Statue, and the City 

Hall Building of the DKI Jakarta Province. In 2010, a series of Earth Hour campaigns were 
carried out in various communities in Bandung and Yogyakarta.

Furthermore, in 2011 a bigger Earth Hour campaign was prepared, and a number of cities 
were visited by WWF-Indonesia in the process of initiating a community-based activity 
spread across 6 cities from Java to Bali (Jakarta, Bandung, Semarang, Yogyakarta, 
Surabaya, and Bali). As a result, in the 2011 its commemoration was recorded with the most 
volunteers in action since 2007. Around the world there were around 5,251 cities in 135 
countries involved, with a reach of around 1.8 billion people in the world, with online 
conversation reaching up to 91 million. 

Based on this growing participation, in 2012 the Earth Hour Kumpul Bersama Bareng 
(KUMBANG) or Getting together Learning Gathering  was held. The activity which was held 
in Bogor was initiated as a consolidation medium for all of Earth Hour's activists. 
Representatives from 22 cities in Indonesia attended (from 26 participating cities) at Earth 
Hour 2012.

EARTH HOUR BANDUNG (EHBDG)

Among these cities, the city of Bandung is one of the places where young people promote 
Earth Hour. The EHBDG movement began to emerge and was well-organized in 2011 
through the Energy Wise Communication Network of Bandung (JKBBE). This community 
comprising representatives from various institutions, is also a forum for movement that has 
three main focus areas, namely energy efficiency, energy conservation and renewable 
energy. Finally, JKBBE agreed to make Earth Hour their main program.

One of the founders of the Energy Wise Communication Network of Bandung (JKBBE), 
Christian Natalie, who is also the main coordinator, told the beginning of JKBBE. At that 
time, there was a Bandung Green Forum meeting to discuss the Earth Hour movement. The 
meeting was attended by about 25 people representing 18 organizations. They agreed to 
build a forum with a Communication Network model. The name Bandung Wise Energy was 
proposed because not many communities care about this issue, so the goal and vision of this 
community is to achieve energy-wise Bandung which was started by its citizens. All 
representatives of the organization merged into coordinators in the committee sections. For 
the following years, this activity system ran organically because JKBBE's main mandate was 
to ensure that the EHBDG movement was carried out every year in Bandung as a moment 
to make Bandung even more energy wise.

As time went on, EHBDG became widely known so that every JKBBE activity was always 
attended by volunteers who proudly called themselves "Earth Hour Champion". Thus, it 
will be easier for EHBDG volunteers to approach several stakeholders including the 
Environmental Agency (DLH Kota Bandung). JKBBE and DLH Kota Bandung then 
designed the “Bandung Semalam (Serentak Matikan Lampu)” activity which means 
Bandung Simultaneously Turns Off the Lights. With this collaboration, the Mayor of 
Bandung finally issued his support through an appeal letter with circular number 
660/SE.097-BPLH which, basically "invites various participants to jointly care about 
efforts to reduce CO2 emissions, to promote the city of Bandung as an efficient and 
energy-wise Champion."

The Semalam movement was held for the first time on October 27, 2017. The event that 
centered at Bandung City Hall yard was attended by the Mayor of Bandung and the 
leadership of WWF Indonesia. During this movement, they turned off the lights in the yard 
and buildings around the Bandung City Hall and lit candles as a symbol of energy saving, 
especially fossil fuels which are the main source of electricity supply in Indonesia. This 
movement was then regularly carried out for one hour, starting at 21.00 to 22.00 WIB every 
Tuesday and Friday for government housing and offices. Meanwhile, commercial buildings 
perform this every third Friday of each month.

To escalate energy-saving campaign in Bandung, JKBBE collaborated with DLH Bandung 
City to re-initiate the Energy Saving Education (Edukasi Hemat Energi - SIMARGI) 
program. The purpose of this program is to provide education on wise energy use, starting 
with knowing the source of energy, the amount of energy available, alternative energy, and 
the application of energy in everyday life. This program targets kindergarten to high school 
students to encourage them to understand the processes and concepts to be applied in 
everyday life.

JKBBE's achievements are influenced by the dynamics related to limited human resources, 
funding activity, and also resistance from various parties. But these challenges do not deter 
them, they always make participatory movements that contribute to overcoming the 
current problem of climate change. EHBDG as a purely participatory movement continues 
to form a small structure containing people with high commitment to make changes to a 
better environment in Bandung. The learning or restructuring method of this movement is 
to provide training or entrust it to new volunteers. Also, a gradual guidance process is 
carried out so that new volunteers do not feel reluctant to blend with the coordinator 
committee. The regeneration process is very important to an organization to create new 

ideas and creativity in every JKBBE or EHBDG activity. Furthermore, there is a strong 
sense of belonging in EHBDG that creates a sense of wanting to go home and share stories 
with the JKBBE/EHBDG family, even though the volunteers have been doing activities 
outside JKBBE/EHBDG.

What is interesting about JKBBE/EHBDG in collecting data related to environmental 
issues is that they form small groups and collaborate with communities in Bandung. One of 
the coordinators of EHBDG spoke about their process of tabulating data which was then 
discussed to complete the information on energy issues, which was the main focus of the 
JKBBE/EHBDG campaign. In the end, 9#IniAksiku was introduced, namely; (1) Cycling, 
(2) Riding Public Vehicles, (3) Garbage Removal and Sorting, (4) Bringing Own Drinking 
Containers, (5) Plastic Bag Diet, (6) Planting and Caring for Trees, (7) Utilising Energy 
Saving Lights, (8) Reduce Electricity Use, (9) Use Local Products.

They started the networking process by approaching the Environmental Agency for it was 
related to EHBDG's focus of the at the city and provincial levels. JKBBE/EHBDG took 
advantage of this opportunity because Bandung is the capital of West Java Province. They 
took this approach to multiply the energy-saving campaign in West Java Province. Long 
story short, since 2018–2019 JKBBE/EHBDG has networked with many parties from the 
government, institutions, businesses, communities, and individuals with various forms of 
collaboration in the form of support facilities for environmental issues campaign that exist 
and occur in the city of Bandung.

The commitment from JKBBE/EHBDG friends is reflected in every activity they carried out 
or participated in does not always incur expenses. Sometimes they only need to re-use a few 
existing tools or materials to carry out actions or activities. For major activities such as the 
annual Earth Hour ceremony, they try to connect with sponsors and partnerships that are 
not always in cash, but usually, they collaborate by making merchandise that can be used for 
socialisation and other activities.

SEMALAM Activity at Nexa Hotel (2017) | By Earth Hour Bandung

In addition, JKBBE/EHBDG had a marketing division established in 2014 to create ideas 
and induce creativity for EHBDG promotional media for the public to support activities by 
purchasing merchandise made by the community for the community. They come in various 
forms, for example, the first product released was #IniAksiku hat with the purpose of 
introducing a "cooler" Earth Hour movement and protect its user from the heat. Other 
products EHBDG traded are re-usable alternative products, such as tote bags, iron straws, 
and bamboo straws.

The mediums for marketing or selling of merchandise are through social media, bazaars, 
e-commerce, volunteer packages for new friends who recently joined can purchase cheap 
packages worth Rp100.000,00. 

JKBBE has become like a big family for wise energy activists in Bandung. They make 
changes in everyday life, both at work life and in personal life. They Also are involved in 
several programs in which they have a positive impact on a lifestyle change that is more 
environmentally friendly. EHBDG also has several programs that can be replicated and 
adopted in various other cities. That is one of the contributions from the community that 
cares about energy-saving to promote greater achievement.
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The Relevant SDGs Target

In 2009, Indonesia participated in the Earth Hour for the first time. At that time, 
WWF Indonesia and the DKI Jakarta Provincial government turned off the lights on 
five Jakarta icons, namely: the National Monument (Monas), the Arjuna Wiwaha 
Statue, the Welcome Monument (HI Roundabout), the Youth Statue, and the City 

Hall Building of the DKI Jakarta Province. In 2010, a series of Earth Hour campaigns were 
carried out in various communities in Bandung and Yogyakarta.

Furthermore, in 2011 a bigger Earth Hour campaign was prepared, and a number of cities 
were visited by WWF-Indonesia in the process of initiating a community-based activity 
spread across 6 cities from Java to Bali (Jakarta, Bandung, Semarang, Yogyakarta, 
Surabaya, and Bali). As a result, in the 2011 its commemoration was recorded with the most 
volunteers in action since 2007. Around the world there were around 5,251 cities in 135 
countries involved, with a reach of around 1.8 billion people in the world, with online 
conversation reaching up to 91 million. 

Based on this growing participation, in 2012 the Earth Hour Kumpul Bersama Bareng 
(KUMBANG) or Getting together Learning Gathering  was held. The activity which was held 
in Bogor was initiated as a consolidation medium for all of Earth Hour's activists. 
Representatives from 22 cities in Indonesia attended (from 26 participating cities) at Earth 
Hour 2012.

EARTH HOUR BANDUNG (EHBDG)

Among these cities, the city of Bandung is one of the places where young people promote 
Earth Hour. The EHBDG movement began to emerge and was well-organized in 2011 
through the Energy Wise Communication Network of Bandung (JKBBE). This community 
comprising representatives from various institutions, is also a forum for movement that has 
three main focus areas, namely energy efficiency, energy conservation and renewable 
energy. Finally, JKBBE agreed to make Earth Hour their main program.

One of the founders of the Energy Wise Communication Network of Bandung (JKBBE), 
Christian Natalie, who is also the main coordinator, told the beginning of JKBBE. At that 
time, there was a Bandung Green Forum meeting to discuss the Earth Hour movement. The 
meeting was attended by about 25 people representing 18 organizations. They agreed to 
build a forum with a Communication Network model. The name Bandung Wise Energy was 
proposed because not many communities care about this issue, so the goal and vision of this 
community is to achieve energy-wise Bandung which was started by its citizens. All 
representatives of the organization merged into coordinators in the committee sections. For 
the following years, this activity system ran organically because JKBBE's main mandate was 
to ensure that the EHBDG movement was carried out every year in Bandung as a moment 
to make Bandung even more energy wise.

As time went on, EHBDG became widely known so that every JKBBE activity was always 
attended by volunteers who proudly called themselves "Earth Hour Champion". Thus, it 
will be easier for EHBDG volunteers to approach several stakeholders including the 
Environmental Agency (DLH Kota Bandung). JKBBE and DLH Kota Bandung then 
designed the “Bandung Semalam (Serentak Matikan Lampu)” activity which means 
Bandung Simultaneously Turns Off the Lights. With this collaboration, the Mayor of 
Bandung finally issued his support through an appeal letter with circular number 
660/SE.097-BPLH which, basically "invites various participants to jointly care about 
efforts to reduce CO2 emissions, to promote the city of Bandung as an efficient and 
energy-wise Champion."

The Semalam movement was held for the first time on October 27, 2017. The event that 
centered at Bandung City Hall yard was attended by the Mayor of Bandung and the 
leadership of WWF Indonesia. During this movement, they turned off the lights in the yard 
and buildings around the Bandung City Hall and lit candles as a symbol of energy saving, 
especially fossil fuels which are the main source of electricity supply in Indonesia. This 
movement was then regularly carried out for one hour, starting at 21.00 to 22.00 WIB every 
Tuesday and Friday for government housing and offices. Meanwhile, commercial buildings 
perform this every third Friday of each month.

To escalate energy-saving campaign in Bandung, JKBBE collaborated with DLH Bandung 
City to re-initiate the Energy Saving Education (Edukasi Hemat Energi - SIMARGI) 
program. The purpose of this program is to provide education on wise energy use, starting 
with knowing the source of energy, the amount of energy available, alternative energy, and 
the application of energy in everyday life. This program targets kindergarten to high school 
students to encourage them to understand the processes and concepts to be applied in 
everyday life.

JKBBE's achievements are influenced by the dynamics related to limited human resources, 
funding activity, and also resistance from various parties. But these challenges do not deter 
them, they always make participatory movements that contribute to overcoming the 
current problem of climate change. EHBDG as a purely participatory movement continues 
to form a small structure containing people with high commitment to make changes to a 
better environment in Bandung. The learning or restructuring method of this movement is 
to provide training or entrust it to new volunteers. Also, a gradual guidance process is 
carried out so that new volunteers do not feel reluctant to blend with the coordinator 
committee. The regeneration process is very important to an organization to create new 

ideas and creativity in every JKBBE or EHBDG activity. Furthermore, there is a strong 
sense of belonging in EHBDG that creates a sense of wanting to go home and share stories 
with the JKBBE/EHBDG family, even though the volunteers have been doing activities 
outside JKBBE/EHBDG.

What is interesting about JKBBE/EHBDG in collecting data related to environmental 
issues is that they form small groups and collaborate with communities in Bandung. One of 
the coordinators of EHBDG spoke about their process of tabulating data which was then 
discussed to complete the information on energy issues, which was the main focus of the 
JKBBE/EHBDG campaign. In the end, 9#IniAksiku was introduced, namely; (1) Cycling, 
(2) Riding Public Vehicles, (3) Garbage Removal and Sorting, (4) Bringing Own Drinking 
Containers, (5) Plastic Bag Diet, (6) Planting and Caring for Trees, (7) Utilising Energy 
Saving Lights, (8) Reduce Electricity Use, (9) Use Local Products.

They started the networking process by approaching the Environmental Agency for it was 
related to EHBDG's focus of the at the city and provincial levels. JKBBE/EHBDG took 
advantage of this opportunity because Bandung is the capital of West Java Province. They 
took this approach to multiply the energy-saving campaign in West Java Province. Long 
story short, since 2018–2019 JKBBE/EHBDG has networked with many parties from the 
government, institutions, businesses, communities, and individuals with various forms of 
collaboration in the form of support facilities for environmental issues campaign that exist 
and occur in the city of Bandung.

The commitment from JKBBE/EHBDG friends is reflected in every activity they carried out 
or participated in does not always incur expenses. Sometimes they only need to re-use a few 
existing tools or materials to carry out actions or activities. For major activities such as the 
annual Earth Hour ceremony, they try to connect with sponsors and partnerships that are 
not always in cash, but usually, they collaborate by making merchandise that can be used for 
socialisation and other activities.

In addition, JKBBE/EHBDG had a marketing division established in 2014 to create ideas 
and induce creativity for EHBDG promotional media for the public to support activities by 
purchasing merchandise made by the community for the community. They come in various 
forms, for example, the first product released was #IniAksiku hat with the purpose of 
introducing a "cooler" Earth Hour movement and protect its user from the heat. Other 
products EHBDG traded are re-usable alternative products, such as tote bags, iron straws, 
and bamboo straws.

The mediums for marketing or selling of merchandise are through social media, bazaars, 
e-commerce, volunteer packages for new friends who recently joined can purchase cheap 
packages worth Rp100.000,00. 

JKBBE has become like a big family for wise energy activists in Bandung. They make 
changes in everyday life, both at work life and in personal life. They Also are involved in 
several programs in which they have a positive impact on a lifestyle change that is more 
environmentally friendly. EHBDG also has several programs that can be replicated and 
adopted in various other cities. That is one of the contributions from the community that 
cares about energy-saving to promote greater achievement.
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18.
“Dispose of garbage in its proper place”

This sentence has certainly become our daily food since childhood. But it was a different 
story when Indonesia was named the second largest contributor to plastic waste in the 
world after China. According to Dr. Jenna Jambeck from the University of Georgia (USA) in 
2015, Indonesia contributes 187.2 million tons of waste annually to the oceans.
 
In 2013, Christine Parfitt, an Australian environmentalist, volunteered at a turtle sanctuary 
in Mendoyo area, Jembrana Regency, Bali. She lives with the family of a teacher at SMPN 1 
Mendoyo named Yasa. At school, Yasa is a teacher of Nature Lover Students (Siswa Pecinta 
Alam) or commonly abbreviated as SISPALA comprising of 300 students. Their routine 
activities are observing the movement of birds in the middle of the forest, saving turtles, 
making compost, planting mangrove seeds, and cleaning the beaches around the school. 

Christine often spends time participating in SISPALA activities. She is very concerned about 
the behavior of students who claim to be nature lovers. "There was a time when I saw 
students throwing snack packs in the middle of the forest while I refrained from doing that," 
Christine said.
 
After the incident, Christine's horror resurfaced when one of the teachers called the 
students to collect plastic glass garbage by the river. Then the teacher asked for a lighter to 
burn the plastic waste. Christine was surprised and immediately asked for time to talk with 
Yasa to discuss environmental issues related to the problem of plastic waste. Christine gave 
information to Yasa about the pollution of single-use plastic waste and its negative impact 
on ecosystems on land and in the oceans. Christine and Yasa discussed how to change the 

mindset and lifestyle of school residents towards the consumption of single-use plastic 
products. 

ENVIRONMENTAL EDUCATION PROGRAM

From the discussion, the idea to create teaching materials for the Environmental Education 
Program at SMPN 1 Mendoyo was born. It contains eight lessons on single-use plastics. 
Apart from providing teaching materials in the form of books, Christine and her fellow 
volunteers thought that there had to be other supporting tools to make the program more 
effective. She provides a stainless steel bottle and water dispenser to accompany the 
textbooks. 

In addition, Christine implemented a collaboration system between SMPN 1 Mendoyo and 
a school in Melbourne, Billanook College. The school was willing and able to sell stainless 
steel bottles at twice the price. The goal is to help students in Mendoyo to continue their 
environmental education program and receive bottles in the following years. Stainless steel 
bottles are products sold as support funds to continue environmental education programs 
on Bali island. 

SMPN 1 Mendoyo becomes the first pilot project school of the program initiated by 
Christine and succeeds in significantly reducing the amount of plastic glass waste in a 
period of several months. Yasa, the teachers, and the school principal are also increasingly 
committed to making the school environment free of plastic. 

Yasa also proposed an idea to manage their canteen. He argued that the canteen should be 
the main shopping center for the purchase of food or drinks by students. With the presence 
of a canteen, the school can boost environmentally friendly policies. The school agreed with 
Yasa's idea and even imposed regulations on students not to buy snacks outside of school to 
minimize the buildup of plastic waste. The school's strict policy is not to allow 
plastic-packed beverage products to enter the school canteen and only accept 
glass-packaged products. 

This is very effective in keeping schools clean from plastic waste. In addition, Yasa has an 
idea to sell rice wrapped in leaves. The purchasing procedure is that students are expected 
to place their orders to the canteen officer before break time to avoid running out.

This new regulation received a lot of criticism from various parties at the beginning of its 

implementation. One of them was a student 
guardian who was worried that his child 
could not have a meal because the canteen 
ran out of supply. Protests also came from 
the snacks sellers outside the school 
because their income decreased, and 
distributors of plastic-packaged drinks were 
no longer able to offer their products at 
school. 

Yasa and the school explained that besides 
the environmental cleanliness that has 
become a global problem, this new policy 
also applies the life philosophy of the 
Balinese Hindu community, Tri Hita 
Karana (the three causes of happiness), 
which mainly revolves around maintaining 
human relations with nature. With 
determination, Yasa was able to motivate 
student members of SISPALA to become 
examples in program implementation. Over 
time, this has been accepted and going very 
well at SMPN 1 Mendoyo.

BOTTLE FOR BOTOL

After her success with SMPN 1 Mendoyo, 
Christine has an even bigger dream. She 
hopes that all schools in Bali and even in 
Indonesia can participate in the 
environmental education program. In order 
for this to happen, Christine thought that 
there had to be the right arrangement and 
people having the same vision and mission, 
who had high concerns for the environment, 
especially the marine ecosystem.
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She later formed the Environmental Social 
Foundation under the name of Bottle for 
Botol or commonly abbreviated as BfB and 
recruited staff commonly called the Bali BfB 
Team. While continuing to run the 
environmental education program in a 
sustainable manner, Christine made 
changes to the stages of the program, 
starting from the approach system, signing 
of the Memorandum of Understanding 
(MoU) document, teacher workshops, 
mentoring teaching materials, teaching and 
learning processes, book collection, bottle 
distribution, to monitoring and evaluation. 

Together with the Bali BfB Team, she 
observed schools that seemed to have the 
potential to become partners for the Bottle 
for Botol program. Many of them were 
supportive and many were indifferent. 
However, with specific explanations and 
agreed forms of cooperation, several 
schools finally agreed to be part of this 
program. 

Until 2019, Bottle for Botol which originally only had 1 school partner, has succeeded in 
expanding its wings to have 12 active school partners; they are SD No. 2 Canggu, SDN 5 
Tonja, SDN 15 Dangin Puri, SDN 1 Sibang Gede, SDN 7 Pemecutan, SDN 1 Lembongan, 
SDN 2 Lembongan, SDN 3 Lembongan, SMPN 1 Mendoyo, SMAN 3 Denpasar, SMAN 2 
Kuta, and SMA Darma Wisata. 

The selection of increasing school partners also requires a lot of funding. Christine is 
looking for a solution to the program funding problem by promoting the sale of bottles 
using the slogan Bottle for Botol which means "Bottles for Bottles". With every purchase of 
one bottle, another bottle of the same kind will be donated to students in Bali. This 
promotion attracted enough attention and succeeded in selling bottles with an outright sale 
and consignment systems to business actors from restaurants, small hotels, supermarkets, 
art shops, and tour package providers. 

At Nusa Lembongan Island, the BfB team applied a consignment system to several places 
such as Blackwood Restaurant, Komang Art Shop, G Luna Huts Hotel, and Family Mart. 
Meanwhile, one of the hotels in Seminyak, Destiny Boutique Hotel, purchased large 
quantities of BfB bottles and wanted to start implementing a water refill system at the hotel. 
A tour package from Sorong, West Papua with a sailing ship called "Carpe Diem", once 
bought large quantities of BfB bottles as souvenirs for their guests. 

The story does not stop there. The BfB Bali team also started to invite individuals or 
communities, such as Yoga Bliss Lembongan and the Bali International Women's 
Association to make donations to BfB school partners so that they could sustainably carry 
out environmental education programs. 

POSITIVE IMPACT OF PLASTIC REDUCTION

According to data from Bottle for Botol for the period of 2013 to 2019, the foundation has 
succeeded in distributing stainless steel bottles to 4,578 students and teachers scattered in 
various regions throughout Bali Island. It has also succeeded in preventing more than 14 
million plastic glass waste from entering the ocean.
 
Achieving this target requires a joint contribution from all segments of society, considering 
the earth we live in today will be a legacy for our future generations. Moreover, Bali Island, 
the most popular tourist destination for domestic and foreign tourists, is always the world's 
focus. 

Video of a British diver recording the underwater environment around Nusa Penida Island 
filled with plastic waste became a trending topic. The video contributed to a decrease in the 
number of visiting tourists. In addition, during the rainy season and high tides, photos of 
Kuta Beach as a tourist destination change to mountains of garbage coming from the sea to 
the coast, which also contributes to tarnishing the reputation of the beach. 

This is related to the high level of disposable plastic product consumption by local people 
and migrants in Bali. Communities and NGOs in the environmental sector work hard and 
encourage each other to counter these problems and help each other in echoing the Free 
Bali from Plastic Waste Movement.

Governor, I Wayan Koster answers the problem of plastic waste by issuing the Governor of 
Bali Regulation No. 97 Year 2018 on "Restriction of Disposable Plastic Garbage Disposal". 
The key is limiting the widespread use of disposable plastic bags, straws, and polystyrene in 
various places of business.

One thing that can be a reminder is that the lifestyle and consumption habits of disposable 
plastic products have an impact not only on ourselves but also on the environment and 
other living things. Reduce is the simplest way anyone can do for a cleaner, healthier, and 
plastic-free environment.



This sentence has certainly become our daily food since childhood. But it was a different 
story when Indonesia was named the second largest contributor to plastic waste in the 
world after China. According to Dr. Jenna Jambeck from the University of Georgia (USA) in 
2015, Indonesia contributes 187.2 million tons of waste annually to the oceans.
 
In 2013, Christine Parfitt, an Australian environmentalist, volunteered at a turtle sanctuary 
in Mendoyo area, Jembrana Regency, Bali. She lives with the family of a teacher at SMPN 1 
Mendoyo named Yasa. At school, Yasa is a teacher of Nature Lover Students (Siswa Pecinta 
Alam) or commonly abbreviated as SISPALA comprising of 300 students. Their routine 
activities are observing the movement of birds in the middle of the forest, saving turtles, 
making compost, planting mangrove seeds, and cleaning the beaches around the school. 

Christine often spends time participating in SISPALA activities. She is very concerned about 
the behavior of students who claim to be nature lovers. "There was a time when I saw 
students throwing snack packs in the middle of the forest while I refrained from doing that," 
Christine said.
 
After the incident, Christine's horror resurfaced when one of the teachers called the 
students to collect plastic glass garbage by the river. Then the teacher asked for a lighter to 
burn the plastic waste. Christine was surprised and immediately asked for time to talk with 
Yasa to discuss environmental issues related to the problem of plastic waste. Christine gave 
information to Yasa about the pollution of single-use plastic waste and its negative impact 
on ecosystems on land and in the oceans. Christine and Yasa discussed how to change the 

mindset and lifestyle of school residents towards the consumption of single-use plastic 
products. 

ENVIRONMENTAL EDUCATION PROGRAM

From the discussion, the idea to create teaching materials for the Environmental Education 
Program at SMPN 1 Mendoyo was born. It contains eight lessons on single-use plastics. 
Apart from providing teaching materials in the form of books, Christine and her fellow 
volunteers thought that there had to be other supporting tools to make the program more 
effective. She provides a stainless steel bottle and water dispenser to accompany the 
textbooks. 

In addition, Christine implemented a collaboration system between SMPN 1 Mendoyo and 
a school in Melbourne, Billanook College. The school was willing and able to sell stainless 
steel bottles at twice the price. The goal is to help students in Mendoyo to continue their 
environmental education program and receive bottles in the following years. Stainless steel 
bottles are products sold as support funds to continue environmental education programs 
on Bali island. 

SMPN 1 Mendoyo becomes the first pilot project school of the program initiated by 
Christine and succeeds in significantly reducing the amount of plastic glass waste in a 
period of several months. Yasa, the teachers, and the school principal are also increasingly 
committed to making the school environment free of plastic. 

Yasa also proposed an idea to manage their canteen. He argued that the canteen should be 
the main shopping center for the purchase of food or drinks by students. With the presence 
of a canteen, the school can boost environmentally friendly policies. The school agreed with 
Yasa's idea and even imposed regulations on students not to buy snacks outside of school to 
minimize the buildup of plastic waste. The school's strict policy is not to allow 
plastic-packed beverage products to enter the school canteen and only accept 
glass-packaged products. 

This is very effective in keeping schools clean from plastic waste. In addition, Yasa has an 
idea to sell rice wrapped in leaves. The purchasing procedure is that students are expected 
to place their orders to the canteen officer before break time to avoid running out.

This new regulation received a lot of criticism from various parties at the beginning of its 

implementation. One of them was a student 
guardian who was worried that his child 
could not have a meal because the canteen 
ran out of supply. Protests also came from 
the snacks sellers outside the school 
because their income decreased, and 
distributors of plastic-packaged drinks were 
no longer able to offer their products at 
school. 

Yasa and the school explained that besides 
the environmental cleanliness that has 
become a global problem, this new policy 
also applies the life philosophy of the 
Balinese Hindu community, Tri Hita 
Karana (the three causes of happiness), 
which mainly revolves around maintaining 
human relations with nature. With 
determination, Yasa was able to motivate 
student members of SISPALA to become 
examples in program implementation. Over 
time, this has been accepted and going very 
well at SMPN 1 Mendoyo.

BOTTLE FOR BOTOL

After her success with SMPN 1 Mendoyo, 
Christine has an even bigger dream. She 
hopes that all schools in Bali and even in 
Indonesia can participate in the 
environmental education program. In order 
for this to happen, Christine thought that 
there had to be the right arrangement and 
people having the same vision and mission, 
who had high concerns for the environment, 
especially the marine ecosystem.
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She later formed the Environmental Social 
Foundation under the name of Bottle for 
Botol or commonly abbreviated as BfB and 
recruited staff commonly called the Bali BfB 
Team. While continuing to run the 
environmental education program in a 
sustainable manner, Christine made 
changes to the stages of the program, 
starting from the approach system, signing 
of the Memorandum of Understanding 
(MoU) document, teacher workshops, 
mentoring teaching materials, teaching and 
learning processes, book collection, bottle 
distribution, to monitoring and evaluation. 

Together with the Bali BfB Team, she 
observed schools that seemed to have the 
potential to become partners for the Bottle 
for Botol program. Many of them were 
supportive and many were indifferent. 
However, with specific explanations and 
agreed forms of cooperation, several 
schools finally agreed to be part of this 
program. 

Until 2019, Bottle for Botol which originally only had 1 school partner, has succeeded in 
expanding its wings to have 12 active school partners; they are SD No. 2 Canggu, SDN 5 
Tonja, SDN 15 Dangin Puri, SDN 1 Sibang Gede, SDN 7 Pemecutan, SDN 1 Lembongan, 
SDN 2 Lembongan, SDN 3 Lembongan, SMPN 1 Mendoyo, SMAN 3 Denpasar, SMAN 2 
Kuta, and SMA Darma Wisata. 

The selection of increasing school partners also requires a lot of funding. Christine is 
looking for a solution to the program funding problem by promoting the sale of bottles 
using the slogan Bottle for Botol which means "Bottles for Bottles". With every purchase of 
one bottle, another bottle of the same kind will be donated to students in Bali. This 
promotion attracted enough attention and succeeded in selling bottles with an outright sale 
and consignment systems to business actors from restaurants, small hotels, supermarkets, 
art shops, and tour package providers. 

At Nusa Lembongan Island, the BfB team applied a consignment system to several places 
such as Blackwood Restaurant, Komang Art Shop, G Luna Huts Hotel, and Family Mart. 
Meanwhile, one of the hotels in Seminyak, Destiny Boutique Hotel, purchased large 
quantities of BfB bottles and wanted to start implementing a water refill system at the hotel. 
A tour package from Sorong, West Papua with a sailing ship called "Carpe Diem", once 
bought large quantities of BfB bottles as souvenirs for their guests. 

The story does not stop there. The BfB Bali team also started to invite individuals or 
communities, such as Yoga Bliss Lembongan and the Bali International Women's 
Association to make donations to BfB school partners so that they could sustainably carry 
out environmental education programs. 

POSITIVE IMPACT OF PLASTIC REDUCTION

According to data from Bottle for Botol for the period of 2013 to 2019, the foundation has 
succeeded in distributing stainless steel bottles to 4,578 students and teachers scattered in 
various regions throughout Bali Island. It has also succeeded in preventing more than 14 
million plastic glass waste from entering the ocean.
 
Achieving this target requires a joint contribution from all segments of society, considering 
the earth we live in today will be a legacy for our future generations. Moreover, Bali Island, 
the most popular tourist destination for domestic and foreign tourists, is always the world's 
focus. 

Video of a British diver recording the underwater environment around Nusa Penida Island 
filled with plastic waste became a trending topic. The video contributed to a decrease in the 
number of visiting tourists. In addition, during the rainy season and high tides, photos of 
Kuta Beach as a tourist destination change to mountains of garbage coming from the sea to 
the coast, which also contributes to tarnishing the reputation of the beach. 

This is related to the high level of disposable plastic product consumption by local people 
and migrants in Bali. Communities and NGOs in the environmental sector work hard and 
encourage each other to counter these problems and help each other in echoing the Free 
Bali from Plastic Waste Movement.

Governor, I Wayan Koster answers the problem of plastic waste by issuing the Governor of 
Bali Regulation No. 97 Year 2018 on "Restriction of Disposable Plastic Garbage Disposal". 
The key is limiting the widespread use of disposable plastic bags, straws, and polystyrene in 
various places of business.

One thing that can be a reminder is that the lifestyle and consumption habits of disposable 
plastic products have an impact not only on ourselves but also on the environment and 
other living things. Reduce is the simplest way anyone can do for a cleaner, healthier, and 
plastic-free environment.



This sentence has certainly become our daily food since childhood. But it was a different 
story when Indonesia was named the second largest contributor to plastic waste in the 
world after China. According to Dr. Jenna Jambeck from the University of Georgia (USA) in 
2015, Indonesia contributes 187.2 million tons of waste annually to the oceans.
 
In 2013, Christine Parfitt, an Australian environmentalist, volunteered at a turtle sanctuary 
in Mendoyo area, Jembrana Regency, Bali. She lives with the family of a teacher at SMPN 1 
Mendoyo named Yasa. At school, Yasa is a teacher of Nature Lover Students (Siswa Pecinta 
Alam) or commonly abbreviated as SISPALA comprising of 300 students. Their routine 
activities are observing the movement of birds in the middle of the forest, saving turtles, 
making compost, planting mangrove seeds, and cleaning the beaches around the school. 

Christine often spends time participating in SISPALA activities. She is very concerned about 
the behavior of students who claim to be nature lovers. "There was a time when I saw 
students throwing snack packs in the middle of the forest while I refrained from doing that," 
Christine said.
 
After the incident, Christine's horror resurfaced when one of the teachers called the 
students to collect plastic glass garbage by the river. Then the teacher asked for a lighter to 
burn the plastic waste. Christine was surprised and immediately asked for time to talk with 
Yasa to discuss environmental issues related to the problem of plastic waste. Christine gave 
information to Yasa about the pollution of single-use plastic waste and its negative impact 
on ecosystems on land and in the oceans. Christine and Yasa discussed how to change the 

mindset and lifestyle of school residents towards the consumption of single-use plastic 
products. 

ENVIRONMENTAL EDUCATION PROGRAM

From the discussion, the idea to create teaching materials for the Environmental Education 
Program at SMPN 1 Mendoyo was born. It contains eight lessons on single-use plastics. 
Apart from providing teaching materials in the form of books, Christine and her fellow 
volunteers thought that there had to be other supporting tools to make the program more 
effective. She provides a stainless steel bottle and water dispenser to accompany the 
textbooks. 

In addition, Christine implemented a collaboration system between SMPN 1 Mendoyo and 
a school in Melbourne, Billanook College. The school was willing and able to sell stainless 
steel bottles at twice the price. The goal is to help students in Mendoyo to continue their 
environmental education program and receive bottles in the following years. Stainless steel 
bottles are products sold as support funds to continue environmental education programs 
on Bali island. 

SMPN 1 Mendoyo becomes the first pilot project school of the program initiated by 
Christine and succeeds in significantly reducing the amount of plastic glass waste in a 
period of several months. Yasa, the teachers, and the school principal are also increasingly 
committed to making the school environment free of plastic. 

Yasa also proposed an idea to manage their canteen. He argued that the canteen should be 
the main shopping center for the purchase of food or drinks by students. With the presence 
of a canteen, the school can boost environmentally friendly policies. The school agreed with 
Yasa's idea and even imposed regulations on students not to buy snacks outside of school to 
minimize the buildup of plastic waste. The school's strict policy is not to allow 
plastic-packed beverage products to enter the school canteen and only accept 
glass-packaged products. 

This is very effective in keeping schools clean from plastic waste. In addition, Yasa has an 
idea to sell rice wrapped in leaves. The purchasing procedure is that students are expected 
to place their orders to the canteen officer before break time to avoid running out.

This new regulation received a lot of criticism from various parties at the beginning of its 

implementation. One of them was a student 
guardian who was worried that his child 
could not have a meal because the canteen 
ran out of supply. Protests also came from 
the snacks sellers outside the school 
because their income decreased, and 
distributors of plastic-packaged drinks were 
no longer able to offer their products at 
school. 

Yasa and the school explained that besides 
the environmental cleanliness that has 
become a global problem, this new policy 
also applies the life philosophy of the 
Balinese Hindu community, Tri Hita 
Karana (the three causes of happiness), 
which mainly revolves around maintaining 
human relations with nature. With 
determination, Yasa was able to motivate 
student members of SISPALA to become 
examples in program implementation. Over 
time, this has been accepted and going very 
well at SMPN 1 Mendoyo.

BOTTLE FOR BOTOL

After her success with SMPN 1 Mendoyo, 
Christine has an even bigger dream. She 
hopes that all schools in Bali and even in 
Indonesia can participate in the 
environmental education program. In order 
for this to happen, Christine thought that 
there had to be the right arrangement and 
people having the same vision and mission, 
who had high concerns for the environment, 
especially the marine ecosystem.
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She later formed the Environmental Social 
Foundation under the name of Bottle for 
Botol or commonly abbreviated as BfB and 
recruited staff commonly called the Bali BfB 
Team. While continuing to run the 
environmental education program in a 
sustainable manner, Christine made 
changes to the stages of the program, 
starting from the approach system, signing 
of the Memorandum of Understanding 
(MoU) document, teacher workshops, 
mentoring teaching materials, teaching and 
learning processes, book collection, bottle 
distribution, to monitoring and evaluation. 

Together with the Bali BfB Team, she 
observed schools that seemed to have the 
potential to become partners for the Bottle 
for Botol program. Many of them were 
supportive and many were indifferent. 
However, with specific explanations and 
agreed forms of cooperation, several 
schools finally agreed to be part of this 
program. 

Until 2019, Bottle for Botol which originally only had 1 school partner, has succeeded in 
expanding its wings to have 12 active school partners; they are SD No. 2 Canggu, SDN 5 
Tonja, SDN 15 Dangin Puri, SDN 1 Sibang Gede, SDN 7 Pemecutan, SDN 1 Lembongan, 
SDN 2 Lembongan, SDN 3 Lembongan, SMPN 1 Mendoyo, SMAN 3 Denpasar, SMAN 2 
Kuta, and SMA Darma Wisata. 

The selection of increasing school partners also requires a lot of funding. Christine is 
looking for a solution to the program funding problem by promoting the sale of bottles 
using the slogan Bottle for Botol which means "Bottles for Bottles". With every purchase of 
one bottle, another bottle of the same kind will be donated to students in Bali. This 
promotion attracted enough attention and succeeded in selling bottles with an outright sale 
and consignment systems to business actors from restaurants, small hotels, supermarkets, 
art shops, and tour package providers. 

At Nusa Lembongan Island, the BfB team applied a consignment system to several places 
such as Blackwood Restaurant, Komang Art Shop, G Luna Huts Hotel, and Family Mart. 
Meanwhile, one of the hotels in Seminyak, Destiny Boutique Hotel, purchased large 
quantities of BfB bottles and wanted to start implementing a water refill system at the hotel. 
A tour package from Sorong, West Papua with a sailing ship called "Carpe Diem", once 
bought large quantities of BfB bottles as souvenirs for their guests. 

The story does not stop there. The BfB Bali team also started to invite individuals or 
communities, such as Yoga Bliss Lembongan and the Bali International Women's 
Association to make donations to BfB school partners so that they could sustainably carry 
out environmental education programs. 

POSITIVE IMPACT OF PLASTIC REDUCTION

According to data from Bottle for Botol for the period of 2013 to 2019, the foundation has 
succeeded in distributing stainless steel bottles to 4,578 students and teachers scattered in 
various regions throughout Bali Island. It has also succeeded in preventing more than 14 
million plastic glass waste from entering the ocean.
 
Achieving this target requires a joint contribution from all segments of society, considering 
the earth we live in today will be a legacy for our future generations. Moreover, Bali Island, 
the most popular tourist destination for domestic and foreign tourists, is always the world's 
focus. 

Video of a British diver recording the underwater environment around Nusa Penida Island 
filled with plastic waste became a trending topic. The video contributed to a decrease in the 
number of visiting tourists. In addition, during the rainy season and high tides, photos of 
Kuta Beach as a tourist destination change to mountains of garbage coming from the sea to 
the coast, which also contributes to tarnishing the reputation of the beach. 

This is related to the high level of disposable plastic product consumption by local people 
and migrants in Bali. Communities and NGOs in the environmental sector work hard and 
encourage each other to counter these problems and help each other in echoing the Free 
Bali from Plastic Waste Movement.

Governor, I Wayan Koster answers the problem of plastic waste by issuing the Governor of 
Bali Regulation No. 97 Year 2018 on "Restriction of Disposable Plastic Garbage Disposal". 
The key is limiting the widespread use of disposable plastic bags, straws, and polystyrene in 
various places of business.

One thing that can be a reminder is that the lifestyle and consumption habits of disposable 
plastic products have an impact not only on ourselves but also on the environment and 
other living things. Reduce is the simplest way anyone can do for a cleaner, healthier, and 
plastic-free environment.



This sentence has certainly become our daily food since childhood. But it was a different 
story when Indonesia was named the second largest contributor to plastic waste in the 
world after China. According to Dr. Jenna Jambeck from the University of Georgia (USA) in 
2015, Indonesia contributes 187.2 million tons of waste annually to the oceans.
 
In 2013, Christine Parfitt, an Australian environmentalist, volunteered at a turtle sanctuary 
in Mendoyo area, Jembrana Regency, Bali. She lives with the family of a teacher at SMPN 1 
Mendoyo named Yasa. At school, Yasa is a teacher of Nature Lover Students (Siswa Pecinta 
Alam) or commonly abbreviated as SISPALA comprising of 300 students. Their routine 
activities are observing the movement of birds in the middle of the forest, saving turtles, 
making compost, planting mangrove seeds, and cleaning the beaches around the school. 

Christine often spends time participating in SISPALA activities. She is very concerned about 
the behavior of students who claim to be nature lovers. "There was a time when I saw 
students throwing snack packs in the middle of the forest while I refrained from doing that," 
Christine said.
 
After the incident, Christine's horror resurfaced when one of the teachers called the 
students to collect plastic glass garbage by the river. Then the teacher asked for a lighter to 
burn the plastic waste. Christine was surprised and immediately asked for time to talk with 
Yasa to discuss environmental issues related to the problem of plastic waste. Christine gave 
information to Yasa about the pollution of single-use plastic waste and its negative impact 
on ecosystems on land and in the oceans. Christine and Yasa discussed how to change the 

mindset and lifestyle of school residents towards the consumption of single-use plastic 
products. 

ENVIRONMENTAL EDUCATION PROGRAM

From the discussion, the idea to create teaching materials for the Environmental Education 
Program at SMPN 1 Mendoyo was born. It contains eight lessons on single-use plastics. 
Apart from providing teaching materials in the form of books, Christine and her fellow 
volunteers thought that there had to be other supporting tools to make the program more 
effective. She provides a stainless steel bottle and water dispenser to accompany the 
textbooks. 

In addition, Christine implemented a collaboration system between SMPN 1 Mendoyo and 
a school in Melbourne, Billanook College. The school was willing and able to sell stainless 
steel bottles at twice the price. The goal is to help students in Mendoyo to continue their 
environmental education program and receive bottles in the following years. Stainless steel 
bottles are products sold as support funds to continue environmental education programs 
on Bali island. 

SMPN 1 Mendoyo becomes the first pilot project school of the program initiated by 
Christine and succeeds in significantly reducing the amount of plastic glass waste in a 
period of several months. Yasa, the teachers, and the school principal are also increasingly 
committed to making the school environment free of plastic. 

Yasa also proposed an idea to manage their canteen. He argued that the canteen should be 
the main shopping center for the purchase of food or drinks by students. With the presence 
of a canteen, the school can boost environmentally friendly policies. The school agreed with 
Yasa's idea and even imposed regulations on students not to buy snacks outside of school to 
minimize the buildup of plastic waste. The school's strict policy is not to allow 
plastic-packed beverage products to enter the school canteen and only accept 
glass-packaged products. 

This is very effective in keeping schools clean from plastic waste. In addition, Yasa has an 
idea to sell rice wrapped in leaves. The purchasing procedure is that students are expected 
to place their orders to the canteen officer before break time to avoid running out.

This new regulation received a lot of criticism from various parties at the beginning of its 

implementation. One of them was a student 
guardian who was worried that his child 
could not have a meal because the canteen 
ran out of supply. Protests also came from 
the snacks sellers outside the school 
because their income decreased, and 
distributors of plastic-packaged drinks were 
no longer able to offer their products at 
school. 

Yasa and the school explained that besides 
the environmental cleanliness that has 
become a global problem, this new policy 
also applies the life philosophy of the 
Balinese Hindu community, Tri Hita 
Karana (the three causes of happiness), 
which mainly revolves around maintaining 
human relations with nature. With 
determination, Yasa was able to motivate 
student members of SISPALA to become 
examples in program implementation. Over 
time, this has been accepted and going very 
well at SMPN 1 Mendoyo.

BOTTLE FOR BOTOL

After her success with SMPN 1 Mendoyo, 
Christine has an even bigger dream. She 
hopes that all schools in Bali and even in 
Indonesia can participate in the 
environmental education program. In order 
for this to happen, Christine thought that 
there had to be the right arrangement and 
people having the same vision and mission, 
who had high concerns for the environment, 
especially the marine ecosystem.
 

My bottle | By Sonia

110COnnecting LOcal iNItiatives (COLONI)

She later formed the Environmental Social 
Foundation under the name of Bottle for 
Botol or commonly abbreviated as BfB and 
recruited staff commonly called the Bali BfB 
Team. While continuing to run the 
environmental education program in a 
sustainable manner, Christine made 
changes to the stages of the program, 
starting from the approach system, signing 
of the Memorandum of Understanding 
(MoU) document, teacher workshops, 
mentoring teaching materials, teaching and 
learning processes, book collection, bottle 
distribution, to monitoring and evaluation. 

Together with the Bali BfB Team, she 
observed schools that seemed to have the 
potential to become partners for the Bottle 
for Botol program. Many of them were 
supportive and many were indifferent. 
However, with specific explanations and 
agreed forms of cooperation, several 
schools finally agreed to be part of this 
program. 

Until 2019, Bottle for Botol which originally only had 1 school partner, has succeeded in 
expanding its wings to have 12 active school partners; they are SD No. 2 Canggu, SDN 5 
Tonja, SDN 15 Dangin Puri, SDN 1 Sibang Gede, SDN 7 Pemecutan, SDN 1 Lembongan, 
SDN 2 Lembongan, SDN 3 Lembongan, SMPN 1 Mendoyo, SMAN 3 Denpasar, SMAN 2 
Kuta, and SMA Darma Wisata. 

The selection of increasing school partners also requires a lot of funding. Christine is 
looking for a solution to the program funding problem by promoting the sale of bottles 
using the slogan Bottle for Botol which means "Bottles for Bottles". With every purchase of 
one bottle, another bottle of the same kind will be donated to students in Bali. This 
promotion attracted enough attention and succeeded in selling bottles with an outright sale 
and consignment systems to business actors from restaurants, small hotels, supermarkets, 
art shops, and tour package providers. 

At Nusa Lembongan Island, the BfB team applied a consignment system to several places 
such as Blackwood Restaurant, Komang Art Shop, G Luna Huts Hotel, and Family Mart. 
Meanwhile, one of the hotels in Seminyak, Destiny Boutique Hotel, purchased large 
quantities of BfB bottles and wanted to start implementing a water refill system at the hotel. 
A tour package from Sorong, West Papua with a sailing ship called "Carpe Diem", once 
bought large quantities of BfB bottles as souvenirs for their guests. 

The story does not stop there. The BfB Bali team also started to invite individuals or 
communities, such as Yoga Bliss Lembongan and the Bali International Women's 
Association to make donations to BfB school partners so that they could sustainably carry 
out environmental education programs. 

POSITIVE IMPACT OF PLASTIC REDUCTION

According to data from Bottle for Botol for the period of 2013 to 2019, the foundation has 
succeeded in distributing stainless steel bottles to 4,578 students and teachers scattered in 
various regions throughout Bali Island. It has also succeeded in preventing more than 14 
million plastic glass waste from entering the ocean.
 
Achieving this target requires a joint contribution from all segments of society, considering 
the earth we live in today will be a legacy for our future generations. Moreover, Bali Island, 
the most popular tourist destination for domestic and foreign tourists, is always the world's 
focus. 

Video of a British diver recording the underwater environment around Nusa Penida Island 
filled with plastic waste became a trending topic. The video contributed to a decrease in the 
number of visiting tourists. In addition, during the rainy season and high tides, photos of 
Kuta Beach as a tourist destination change to mountains of garbage coming from the sea to 
the coast, which also contributes to tarnishing the reputation of the beach. 

This is related to the high level of disposable plastic product consumption by local people 
and migrants in Bali. Communities and NGOs in the environmental sector work hard and 
encourage each other to counter these problems and help each other in echoing the Free 
Bali from Plastic Waste Movement.

Governor, I Wayan Koster answers the problem of plastic waste by issuing the Governor of 
Bali Regulation No. 97 Year 2018 on "Restriction of Disposable Plastic Garbage Disposal". 
The key is limiting the widespread use of disposable plastic bags, straws, and polystyrene in 
various places of business.

One thing that can be a reminder is that the lifestyle and consumption habits of disposable 
plastic products have an impact not only on ourselves but also on the environment and 
other living things. Reduce is the simplest way anyone can do for a cleaner, healthier, and 
plastic-free environment.



This sentence has certainly become our daily food since childhood. But it was a different 
story when Indonesia was named the second largest contributor to plastic waste in the 
world after China. According to Dr. Jenna Jambeck from the University of Georgia (USA) in 
2015, Indonesia contributes 187.2 million tons of waste annually to the oceans.
 
In 2013, Christine Parfitt, an Australian environmentalist, volunteered at a turtle sanctuary 
in Mendoyo area, Jembrana Regency, Bali. She lives with the family of a teacher at SMPN 1 
Mendoyo named Yasa. At school, Yasa is a teacher of Nature Lover Students (Siswa Pecinta 
Alam) or commonly abbreviated as SISPALA comprising of 300 students. Their routine 
activities are observing the movement of birds in the middle of the forest, saving turtles, 
making compost, planting mangrove seeds, and cleaning the beaches around the school. 

Christine often spends time participating in SISPALA activities. She is very concerned about 
the behavior of students who claim to be nature lovers. "There was a time when I saw 
students throwing snack packs in the middle of the forest while I refrained from doing that," 
Christine said.
 
After the incident, Christine's horror resurfaced when one of the teachers called the 
students to collect plastic glass garbage by the river. Then the teacher asked for a lighter to 
burn the plastic waste. Christine was surprised and immediately asked for time to talk with 
Yasa to discuss environmental issues related to the problem of plastic waste. Christine gave 
information to Yasa about the pollution of single-use plastic waste and its negative impact 
on ecosystems on land and in the oceans. Christine and Yasa discussed how to change the 

mindset and lifestyle of school residents towards the consumption of single-use plastic 
products. 

ENVIRONMENTAL EDUCATION PROGRAM

From the discussion, the idea to create teaching materials for the Environmental Education 
Program at SMPN 1 Mendoyo was born. It contains eight lessons on single-use plastics. 
Apart from providing teaching materials in the form of books, Christine and her fellow 
volunteers thought that there had to be other supporting tools to make the program more 
effective. She provides a stainless steel bottle and water dispenser to accompany the 
textbooks. 

In addition, Christine implemented a collaboration system between SMPN 1 Mendoyo and 
a school in Melbourne, Billanook College. The school was willing and able to sell stainless 
steel bottles at twice the price. The goal is to help students in Mendoyo to continue their 
environmental education program and receive bottles in the following years. Stainless steel 
bottles are products sold as support funds to continue environmental education programs 
on Bali island. 

SMPN 1 Mendoyo becomes the first pilot project school of the program initiated by 
Christine and succeeds in significantly reducing the amount of plastic glass waste in a 
period of several months. Yasa, the teachers, and the school principal are also increasingly 
committed to making the school environment free of plastic. 

Yasa also proposed an idea to manage their canteen. He argued that the canteen should be 
the main shopping center for the purchase of food or drinks by students. With the presence 
of a canteen, the school can boost environmentally friendly policies. The school agreed with 
Yasa's idea and even imposed regulations on students not to buy snacks outside of school to 
minimize the buildup of plastic waste. The school's strict policy is not to allow 
plastic-packed beverage products to enter the school canteen and only accept 
glass-packaged products. 

This is very effective in keeping schools clean from plastic waste. In addition, Yasa has an 
idea to sell rice wrapped in leaves. The purchasing procedure is that students are expected 
to place their orders to the canteen officer before break time to avoid running out.

This new regulation received a lot of criticism from various parties at the beginning of its 

implementation. One of them was a student 
guardian who was worried that his child 
could not have a meal because the canteen 
ran out of supply. Protests also came from 
the snacks sellers outside the school 
because their income decreased, and 
distributors of plastic-packaged drinks were 
no longer able to offer their products at 
school. 

Yasa and the school explained that besides 
the environmental cleanliness that has 
become a global problem, this new policy 
also applies the life philosophy of the 
Balinese Hindu community, Tri Hita 
Karana (the three causes of happiness), 
which mainly revolves around maintaining 
human relations with nature. With 
determination, Yasa was able to motivate 
student members of SISPALA to become 
examples in program implementation. Over 
time, this has been accepted and going very 
well at SMPN 1 Mendoyo.

BOTTLE FOR BOTOL

After her success with SMPN 1 Mendoyo, 
Christine has an even bigger dream. She 
hopes that all schools in Bali and even in 
Indonesia can participate in the 
environmental education program. In order 
for this to happen, Christine thought that 
there had to be the right arrangement and 
people having the same vision and mission, 
who had high concerns for the environment, 
especially the marine ecosystem.
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She later formed the Environmental Social 
Foundation under the name of Bottle for 
Botol or commonly abbreviated as BfB and 
recruited staff commonly called the Bali BfB 
Team. While continuing to run the 
environmental education program in a 
sustainable manner, Christine made 
changes to the stages of the program, 
starting from the approach system, signing 
of the Memorandum of Understanding 
(MoU) document, teacher workshops, 
mentoring teaching materials, teaching and 
learning processes, book collection, bottle 
distribution, to monitoring and evaluation. 

Together with the Bali BfB Team, she 
observed schools that seemed to have the 
potential to become partners for the Bottle 
for Botol program. Many of them were 
supportive and many were indifferent. 
However, with specific explanations and 
agreed forms of cooperation, several 
schools finally agreed to be part of this 
program. 

Until 2019, Bottle for Botol which originally only had 1 school partner, has succeeded in 
expanding its wings to have 12 active school partners; they are SD No. 2 Canggu, SDN 5 
Tonja, SDN 15 Dangin Puri, SDN 1 Sibang Gede, SDN 7 Pemecutan, SDN 1 Lembongan, 
SDN 2 Lembongan, SDN 3 Lembongan, SMPN 1 Mendoyo, SMAN 3 Denpasar, SMAN 2 
Kuta, and SMA Darma Wisata. 

The selection of increasing school partners also requires a lot of funding. Christine is 
looking for a solution to the program funding problem by promoting the sale of bottles 
using the slogan Bottle for Botol which means "Bottles for Bottles". With every purchase of 
one bottle, another bottle of the same kind will be donated to students in Bali. This 
promotion attracted enough attention and succeeded in selling bottles with an outright sale 
and consignment systems to business actors from restaurants, small hotels, supermarkets, 
art shops, and tour package providers. 

At Nusa Lembongan Island, the BfB team applied a consignment system to several places 
such as Blackwood Restaurant, Komang Art Shop, G Luna Huts Hotel, and Family Mart. 
Meanwhile, one of the hotels in Seminyak, Destiny Boutique Hotel, purchased large 
quantities of BfB bottles and wanted to start implementing a water refill system at the hotel. 
A tour package from Sorong, West Papua with a sailing ship called "Carpe Diem", once 
bought large quantities of BfB bottles as souvenirs for their guests. 

The story does not stop there. The BfB Bali team also started to invite individuals or 
communities, such as Yoga Bliss Lembongan and the Bali International Women's 
Association to make donations to BfB school partners so that they could sustainably carry 
out environmental education programs. 

POSITIVE IMPACT OF PLASTIC REDUCTION

According to data from Bottle for Botol for the period of 2013 to 2019, the foundation has 
succeeded in distributing stainless steel bottles to 4,578 students and teachers scattered in 
various regions throughout Bali Island. It has also succeeded in preventing more than 14 
million plastic glass waste from entering the ocean.
 
Achieving this target requires a joint contribution from all segments of society, considering 
the earth we live in today will be a legacy for our future generations. Moreover, Bali Island, 
the most popular tourist destination for domestic and foreign tourists, is always the world's 
focus. 

Video of a British diver recording the underwater environment around Nusa Penida Island 
filled with plastic waste became a trending topic. The video contributed to a decrease in the 
number of visiting tourists. In addition, during the rainy season and high tides, photos of 
Kuta Beach as a tourist destination change to mountains of garbage coming from the sea to 
the coast, which also contributes to tarnishing the reputation of the beach. 

This is related to the high level of disposable plastic product consumption by local people 
and migrants in Bali. Communities and NGOs in the environmental sector work hard and 
encourage each other to counter these problems and help each other in echoing the Free 
Bali from Plastic Waste Movement.

Governor, I Wayan Koster answers the problem of plastic waste by issuing the Governor of 
Bali Regulation No. 97 Year 2018 on "Restriction of Disposable Plastic Garbage Disposal". 
The key is limiting the widespread use of disposable plastic bags, straws, and polystyrene in 
various places of business.

One thing that can be a reminder is that the lifestyle and consumption habits of disposable 
plastic products have an impact not only on ourselves but also on the environment and 
other living things. Reduce is the simplest way anyone can do for a cleaner, healthier, and 
plastic-free environment.



This sentence has certainly become our daily food since childhood. But it was a different 
story when Indonesia was named the second largest contributor to plastic waste in the 
world after China. According to Dr. Jenna Jambeck from the University of Georgia (USA) in 
2015, Indonesia contributes 187.2 million tons of waste annually to the oceans.
 
In 2013, Christine Parfitt, an Australian environmentalist, volunteered at a turtle sanctuary 
in Mendoyo area, Jembrana Regency, Bali. She lives with the family of a teacher at SMPN 1 
Mendoyo named Yasa. At school, Yasa is a teacher of Nature Lover Students (Siswa Pecinta 
Alam) or commonly abbreviated as SISPALA comprising of 300 students. Their routine 
activities are observing the movement of birds in the middle of the forest, saving turtles, 
making compost, planting mangrove seeds, and cleaning the beaches around the school. 

Christine often spends time participating in SISPALA activities. She is very concerned about 
the behavior of students who claim to be nature lovers. "There was a time when I saw 
students throwing snack packs in the middle of the forest while I refrained from doing that," 
Christine said.
 
After the incident, Christine's horror resurfaced when one of the teachers called the 
students to collect plastic glass garbage by the river. Then the teacher asked for a lighter to 
burn the plastic waste. Christine was surprised and immediately asked for time to talk with 
Yasa to discuss environmental issues related to the problem of plastic waste. Christine gave 
information to Yasa about the pollution of single-use plastic waste and its negative impact 
on ecosystems on land and in the oceans. Christine and Yasa discussed how to change the 

mindset and lifestyle of school residents towards the consumption of single-use plastic 
products. 

ENVIRONMENTAL EDUCATION PROGRAM

From the discussion, the idea to create teaching materials for the Environmental Education 
Program at SMPN 1 Mendoyo was born. It contains eight lessons on single-use plastics. 
Apart from providing teaching materials in the form of books, Christine and her fellow 
volunteers thought that there had to be other supporting tools to make the program more 
effective. She provides a stainless steel bottle and water dispenser to accompany the 
textbooks. 

In addition, Christine implemented a collaboration system between SMPN 1 Mendoyo and 
a school in Melbourne, Billanook College. The school was willing and able to sell stainless 
steel bottles at twice the price. The goal is to help students in Mendoyo to continue their 
environmental education program and receive bottles in the following years. Stainless steel 
bottles are products sold as support funds to continue environmental education programs 
on Bali island. 

SMPN 1 Mendoyo becomes the first pilot project school of the program initiated by 
Christine and succeeds in significantly reducing the amount of plastic glass waste in a 
period of several months. Yasa, the teachers, and the school principal are also increasingly 
committed to making the school environment free of plastic. 

Yasa also proposed an idea to manage their canteen. He argued that the canteen should be 
the main shopping center for the purchase of food or drinks by students. With the presence 
of a canteen, the school can boost environmentally friendly policies. The school agreed with 
Yasa's idea and even imposed regulations on students not to buy snacks outside of school to 
minimize the buildup of plastic waste. The school's strict policy is not to allow 
plastic-packed beverage products to enter the school canteen and only accept 
glass-packaged products. 

This is very effective in keeping schools clean from plastic waste. In addition, Yasa has an 
idea to sell rice wrapped in leaves. The purchasing procedure is that students are expected 
to place their orders to the canteen officer before break time to avoid running out.

This new regulation received a lot of criticism from various parties at the beginning of its 

implementation. One of them was a student 
guardian who was worried that his child 
could not have a meal because the canteen 
ran out of supply. Protests also came from 
the snacks sellers outside the school 
because their income decreased, and 
distributors of plastic-packaged drinks were 
no longer able to offer their products at 
school. 

Yasa and the school explained that besides 
the environmental cleanliness that has 
become a global problem, this new policy 
also applies the life philosophy of the 
Balinese Hindu community, Tri Hita 
Karana (the three causes of happiness), 
which mainly revolves around maintaining 
human relations with nature. With 
determination, Yasa was able to motivate 
student members of SISPALA to become 
examples in program implementation. Over 
time, this has been accepted and going very 
well at SMPN 1 Mendoyo.
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hopes that all schools in Bali and even in 
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Botol or commonly abbreviated as BfB and 
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environmental education program in a 
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starting from the approach system, signing 
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using the slogan Bottle for Botol which means "Bottles for Bottles". With every purchase of 
one bottle, another bottle of the same kind will be donated to students in Bali. This 
promotion attracted enough attention and succeeded in selling bottles with an outright sale 
and consignment systems to business actors from restaurants, small hotels, supermarkets, 
art shops, and tour package providers. 

At Nusa Lembongan Island, the BfB team applied a consignment system to several places 
such as Blackwood Restaurant, Komang Art Shop, G Luna Huts Hotel, and Family Mart. 
Meanwhile, one of the hotels in Seminyak, Destiny Boutique Hotel, purchased large 
quantities of BfB bottles and wanted to start implementing a water refill system at the hotel. 
A tour package from Sorong, West Papua with a sailing ship called "Carpe Diem", once 
bought large quantities of BfB bottles as souvenirs for their guests. 

The story does not stop there. The BfB Bali team also started to invite individuals or 
communities, such as Yoga Bliss Lembongan and the Bali International Women's 
Association to make donations to BfB school partners so that they could sustainably carry 
out environmental education programs. 

POSITIVE IMPACT OF PLASTIC REDUCTION

According to data from Bottle for Botol for the period of 2013 to 2019, the foundation has 
succeeded in distributing stainless steel bottles to 4,578 students and teachers scattered in 
various regions throughout Bali Island. It has also succeeded in preventing more than 14 
million plastic glass waste from entering the ocean.
 
Achieving this target requires a joint contribution from all segments of society, considering 
the earth we live in today will be a legacy for our future generations. Moreover, Bali Island, 
the most popular tourist destination for domestic and foreign tourists, is always the world's 
focus. 

Video of a British diver recording the underwater environment around Nusa Penida Island 
filled with plastic waste became a trending topic. The video contributed to a decrease in the 
number of visiting tourists. In addition, during the rainy season and high tides, photos of 
Kuta Beach as a tourist destination change to mountains of garbage coming from the sea to 
the coast, which also contributes to tarnishing the reputation of the beach. 

This is related to the high level of disposable plastic product consumption by local people 
and migrants in Bali. Communities and NGOs in the environmental sector work hard and 
encourage each other to counter these problems and help each other in echoing the Free 
Bali from Plastic Waste Movement.

Governor, I Wayan Koster answers the problem of plastic waste by issuing the Governor of 
Bali Regulation No. 97 Year 2018 on "Restriction of Disposable Plastic Garbage Disposal". 
The key is limiting the widespread use of disposable plastic bags, straws, and polystyrene in 
various places of business.

One thing that can be a reminder is that the lifestyle and consumption habits of disposable 
plastic products have an impact not only on ourselves but also on the environment and 
other living things. Reduce is the simplest way anyone can do for a cleaner, healthier, and 
plastic-free environment.



COLLECTING A PROMISE 
MADE TO THE RIVER
By Ahmad Heru R
Sidoarjo
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The river is a waterway that crosses boundaries, connecting regions with one another, both 
urban and rural River water flows from the highlands to the lowlands, before flowing into 
an estuary. Of course, it is not just water that ends up at sea; there is almost always debris 
from the river carried along by the water. 

Due to its abundance, river water is often used by the community to fulfil their daily needs; 
be it for humans, animals or plants. The river has an important role in supporting the life of 
the community, especially for villages where the river's path passes. Rivers are also 
beneficial for farmers, as they use it to help irrigate rice fields and fertilize their plants in the 
hope of producing a bountiful harvest.

But in reality, a lot of rivers are now polluted. The main waterway is full of piled-up garbage 
that have been washed away by the flow of water. Various types of waste, such as household 
waste and small industry waste, have become a horrendously common sight. This resulted 
in an unhealthy, near-toxic river water quality. But the amount of garbage in the river is due 
to human behaviour itself; the community should protect the river from all kinds of 

pollution, including hazardous waste. Unfortunately, public awareness is still very minimal 
on this matter.

RIVER PROBLEMS IN SIDOARJO 

Sidoarjo is known as a delta city because it is flanked by two large rivers— namely the Mas 
River and the Porong River. These two rivers have quite a lot of water intensity and are 
beneficial for the lives of people around them. In just north of Western region Sidoarjo, 
there is a river cruise. River cruises close to the Mas River are beneficial to the local 
community, but can also be a source of problems of their own.
 
The problem is exacerbated when more and more people throw garbage in the river. The 
garbage then causes the shipping lanes of the river cruise in Sidoarjo Regency to be 
obstructed, and affected the 3 districts and 10 villages the river’s path crosses.

This phenomenon attracted the attention of the academic community of Ma'arif Hasyim 
Latief Sidoarjo University (UMAHA), as a party who always practices the Tri Dharma of 
Higher Education, one of which is to serve the community. The UMAHA academic 
community has been trying to make a change in overcoming various problems that arise in 
shipping rivers.

Their ideas were brought up in a forum that generated creative and innovative ideas, to 
answer and follow up on this problem. Their goal was to come up and follow through on 
ideas and solutions with changes that could be felt directly by the affected community. The 
action for change was named the Gerakan Nyemplung Kali9(GNK) . The GNK project 
began in 2016, initiated by Agus Sugiarto, Adhi Prasnowo and Ahmad Makki. Assisted by 
the UMAHA Community Service Research Institute (LPPM) team, this project started by 
coordinating with several branches of the Ma'arif Sepanjang Education Foundation. 

Its composition was as follows: LPPM UMAHA as the director, MAPALA (Nature Lover 
Students Association) UMAHA as the full program implementer or technical implementer, 
with collaborations with all other UMAHA Student Activity Units (UKM), as well as the 
community in the affected areas.

Considering their awareness and concern about importance of clean water in shipping 
rivers, the GNK project was quite challenging for participants of the campaign. On the other 
hand, GNK had its own charm for a number of activists involved in it. The action, carried 
out regularly every three months, has attracted the attention of the Sidoarjo Regency 
Government. Represented by the Environmental Service, they soon also joined the GNK.

Passing through three sub-districts, these affected villages were the subjects of GNK: 
Balongbendo District (Mining Village, Jeruklegi Village), Krian District (Sidomulyo Village, 
Tempel Village, Bareng Krajan Village), Taman District (Maduretno Pertapan Village, 
Tanjungsari Village, Kerembangan Village, Ngelom Village).

THE ROLE OF COMMUNITY, AND CREATING ENVIRONMENTAL AWARENESS

UMAHA academic community began working on ways to increase awareness of the issue— 
one of which was by involving lecturers, teachers, students, junior high school students to 
join in cleaning up dirt and rubbish in the shipping river. They combed along the river in the 
affected areas. 

The lack of awareness and ignorance of the community in handling waste problems has also 
resulted in flooding on one side of the northern part of the river during rainy season. Thus, 
a more intensive treatment was needed.

A forum was needed to form a local-based community. The goal is to spark ideas about the 
environment; with the hope of having a positive impact, and to change the affected areas to 
be cleaner and healthier. 

If they could do that, the formation of local-based communities would have the potential to 
influence other communities, which is necessary for the sustainable handling of problems 
caused by a large amount of waste in shipping rivers.

The formation of the local community-based group led to the discovery of the factors behind 
the difficulty in changing the habit of throwing garbage in the river. The research carried out 
by the UMAHA LPPM team resulted in a potential solution to minimize unhealthy living 
habits, as well as solutions for environmental cleanliness that will be applied on the next 
agenda. 

In addition to GNK, there were also activities to distribute garbage bins, clean up the 

environment with community service— covering RT/RW roads, public facilities for 
residents such as graves, rivers and prayer rooms, and the establishment of waste manage-
ment.

The UMAHA academic community continued to use more intensive approaches, such as 
assigning participants in KKN (Community Service by Students) with themes related to the 
target achievement of the Sustainable Development Goals (SDGs). In 2017, the UMAHA 
academic community assigned KKN participants in the affected areas. SDG-based theme 
adjustment was an annual agenda in the KKN program up until 2019. 

One of the programs carried out in the clean environment awareness campaign is encourag-
ing locals not to throw garbage in the river. There is also training on sorting economic 
waste, initiated by the KKN participants.

Through the collaboration between the UMAHA academic community and the affected 
communities, the river was soon cleaned. This collaboration was done to minimize the 

amount of garbage and provide an example for the people in the affected areas. 

With the GNK, UMAHA KKN participants are accompanied by lecturers to collaborate with 
elements of society, both the Village Government and the local Youth Organization, with the 
hope that GNK can mobilize the affected community and invite people to protect the 
environment and campaign for environmental awareness. 

Increased understanding of the community in all affected villages was formed through 
school visits, da'wah sheets, distribution of factsheets, mass media (print and electronic), 
as well as other fun and non-confrontational conservation campaign activities. It is hoped 
that by the end of the program, there would be an increase in understanding and awareness 
and that the community would take action to improve the river's cleanliness.

Due to the benefits and changes received by the affected villages, the local Village Govern-
ment began to make regulations regarding waste disposal. They began by hiring people to 
pick up trash placed in front of residents' houses. Then, the officer would take the trash and 
transport it to the Integrated Waste Disposal Site (TPST). At the TPST, the waste will be 
sorted, separated between those that have economic value and those that do not. 

Significant changes can be seen in people's habits. Before this, they would just dump their 
trash in the river; now they only need to put the trash in front of their house, and each bag 
would ready to be transported by the garbage collector. 

This was also reinforced by the existence of village regulations regarding garbage disposal 
and littering in the river prohibition board installed on the river edge. They also installed 
nets in an effort to filter waste that crosses the river to make it easy in the process of collect-
ing it, and painted the colours of the walls along the riverbanks. 

The benefits the community received began to lead to positive signs of GNK’s sustainability. 
This could be seen with a significant increase of enthusiasm seen in the locals’ community 
river clean-up activities. The cleaner river and the changes in the behaviour of the commu-
nity also gave birth to a new enthusiasm for the UMAHA academic community. 

It did not stop there; efforts through the GNK for changes in human resource reform will 
also continue. The agenda for change that continues is to reinforce advocacy strategies in 
campaigning for environmental awareness. 

Another breakthrough can be seen in terms of developing entrepreneurship; especially as 
an alternative income for community groups in each village along the banks of the shipping 
river. Namely, the pattern of developing fisheries and the development of appropriate 
technology expected to encourage changes in the community's economy.

In 2019, the UMAHA academic community once again assigned KKN participants to the 
next affected areas. They stayed consistent in presenting themes directly related to the 
targets and achievements of the SDGs. Before they assigned the KKN participants, the 
students receiving the Bidik Misi Scholarship had already conducted research and mapped 
out the location. This was done so they could do a more intense approach by exploring the 
village’s potential. The time needed is approximately three months, with locations in the 
areas that will be the target locations for KKN participants. 

This was done to make it easier for students participating in KKN to get closer to the 
community. It would also help in facilitating the implementation of the programs to suit the 
needs of the community. It is hoped that the campaign for these programs can achieve the 
target every year—namely, continuing to make more significant changes in the achievement 
of the SDGs.

Hopefully, the existence of the GNK will eventually motivate other regions experiencing 
waste problems in the river to take real action. In other words, let's love the environment by 
adopting a healthy and pollution-free lifestyle.

To plunge to make it clean| By GNK
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The river is a waterway that crosses boundaries, connecting regions with one another, both 
urban and rural River water flows from the highlands to the lowlands, before flowing into 
an estuary. Of course, it is not just water that ends up at sea; there is almost always debris 
from the river carried along by the water. 

Due to its abundance, river water is often used by the community to fulfil their daily needs; 
be it for humans, animals or plants. The river has an important role in supporting the life of 
the community, especially for villages where the river's path passes. Rivers are also 
beneficial for farmers, as they use it to help irrigate rice fields and fertilize their plants in the 
hope of producing a bountiful harvest.

But in reality, a lot of rivers are now polluted. The main waterway is full of piled-up garbage 
that have been washed away by the flow of water. Various types of waste, such as household 
waste and small industry waste, have become a horrendously common sight. This resulted 
in an unhealthy, near-toxic river water quality. But the amount of garbage in the river is due 
to human behaviour itself; the community should protect the river from all kinds of 

pollution, including hazardous waste. Unfortunately, public awareness is still very minimal 
on this matter.

RIVER PROBLEMS IN SIDOARJO 

Sidoarjo is known as a delta city because it is flanked by two large rivers— namely the Mas 
River and the Porong River. These two rivers have quite a lot of water intensity and are 
beneficial for the lives of people around them. In just north of Western region Sidoarjo, 
there is a river cruise. River cruises close to the Mas River are beneficial to the local 
community, but can also be a source of problems of their own.
 
The problem is exacerbated when more and more people throw garbage in the river. The 
garbage then causes the shipping lanes of the river cruise in Sidoarjo Regency to be 
obstructed, and affected the 3 districts and 10 villages the river’s path crosses.

This phenomenon attracted the attention of the academic community of Ma'arif Hasyim 
Latief Sidoarjo University (UMAHA), as a party who always practices the Tri Dharma of 
Higher Education, one of which is to serve the community. The UMAHA academic 
community has been trying to make a change in overcoming various problems that arise in 
shipping rivers.

Their ideas were brought up in a forum that generated creative and innovative ideas, to 
answer and follow up on this problem. Their goal was to come up and follow through on 
ideas and solutions with changes that could be felt directly by the affected community. The 
action for change was named the Gerakan Nyemplung Kali9(GNK) . The GNK project 
began in 2016, initiated by Agus Sugiarto, Adhi Prasnowo and Ahmad Makki. Assisted by 
the UMAHA Community Service Research Institute (LPPM) team, this project started by 
coordinating with several branches of the Ma'arif Sepanjang Education Foundation. 

Its composition was as follows: LPPM UMAHA as the director, MAPALA (Nature Lover 
Students Association) UMAHA as the full program implementer or technical implementer, 
with collaborations with all other UMAHA Student Activity Units (UKM), as well as the 
community in the affected areas.

Considering their awareness and concern about importance of clean water in shipping 
rivers, the GNK project was quite challenging for participants of the campaign. On the other 
hand, GNK had its own charm for a number of activists involved in it. The action, carried 
out regularly every three months, has attracted the attention of the Sidoarjo Regency 
Government. Represented by the Environmental Service, they soon also joined the GNK.

Passing through three sub-districts, these affected villages were the subjects of GNK: 
Balongbendo District (Mining Village, Jeruklegi Village), Krian District (Sidomulyo Village, 
Tempel Village, Bareng Krajan Village), Taman District (Maduretno Pertapan Village, 
Tanjungsari Village, Kerembangan Village, Ngelom Village).

THE ROLE OF COMMUNITY, AND CREATING ENVIRONMENTAL AWARENESS

UMAHA academic community began working on ways to increase awareness of the issue— 
one of which was by involving lecturers, teachers, students, junior high school students to 
join in cleaning up dirt and rubbish in the shipping river. They combed along the river in the 
affected areas. 

The lack of awareness and ignorance of the community in handling waste problems has also 
resulted in flooding on one side of the northern part of the river during rainy season. Thus, 
a more intensive treatment was needed.

A forum was needed to form a local-based community. The goal is to spark ideas about the 
environment; with the hope of having a positive impact, and to change the affected areas to 
be cleaner and healthier. 

If they could do that, the formation of local-based communities would have the potential to 
influence other communities, which is necessary for the sustainable handling of problems 
caused by a large amount of waste in shipping rivers.

The formation of the local community-based group led to the discovery of the factors behind 
the difficulty in changing the habit of throwing garbage in the river. The research carried out 
by the UMAHA LPPM team resulted in a potential solution to minimize unhealthy living 
habits, as well as solutions for environmental cleanliness that will be applied on the next 
agenda. 

In addition to GNK, there were also activities to distribute garbage bins, clean up the 

9  Nyemplung: a Javanese term which means “to plunge”

environment with community service— covering RT/RW roads, public facilities for 
residents such as graves, rivers and prayer rooms, and the establishment of waste manage-
ment.

The UMAHA academic community continued to use more intensive approaches, such as 
assigning participants in KKN (Community Service by Students) with themes related to the 
target achievement of the Sustainable Development Goals (SDGs). In 2017, the UMAHA 
academic community assigned KKN participants in the affected areas. SDG-based theme 
adjustment was an annual agenda in the KKN program up until 2019. 

One of the programs carried out in the clean environment awareness campaign is encourag-
ing locals not to throw garbage in the river. There is also training on sorting economic 
waste, initiated by the KKN participants.

Through the collaboration between the UMAHA academic community and the affected 
communities, the river was soon cleaned. This collaboration was done to minimize the 

amount of garbage and provide an example for the people in the affected areas. 

With the GNK, UMAHA KKN participants are accompanied by lecturers to collaborate with 
elements of society, both the Village Government and the local Youth Organization, with the 
hope that GNK can mobilize the affected community and invite people to protect the 
environment and campaign for environmental awareness. 

Increased understanding of the community in all affected villages was formed through 
school visits, da'wah sheets, distribution of factsheets, mass media (print and electronic), 
as well as other fun and non-confrontational conservation campaign activities. It is hoped 
that by the end of the program, there would be an increase in understanding and awareness 
and that the community would take action to improve the river's cleanliness.

Due to the benefits and changes received by the affected villages, the local Village Govern-
ment began to make regulations regarding waste disposal. They began by hiring people to 
pick up trash placed in front of residents' houses. Then, the officer would take the trash and 
transport it to the Integrated Waste Disposal Site (TPST). At the TPST, the waste will be 
sorted, separated between those that have economic value and those that do not. 

Significant changes can be seen in people's habits. Before this, they would just dump their 
trash in the river; now they only need to put the trash in front of their house, and each bag 
would ready to be transported by the garbage collector. 

This was also reinforced by the existence of village regulations regarding garbage disposal 
and littering in the river prohibition board installed on the river edge. They also installed 
nets in an effort to filter waste that crosses the river to make it easy in the process of collect-
ing it, and painted the colours of the walls along the riverbanks. 

The benefits the community received began to lead to positive signs of GNK’s sustainability. 
This could be seen with a significant increase of enthusiasm seen in the locals’ community 
river clean-up activities. The cleaner river and the changes in the behaviour of the commu-
nity also gave birth to a new enthusiasm for the UMAHA academic community. 

It did not stop there; efforts through the GNK for changes in human resource reform will 
also continue. The agenda for change that continues is to reinforce advocacy strategies in 
campaigning for environmental awareness. 

Another breakthrough can be seen in terms of developing entrepreneurship; especially as 
an alternative income for community groups in each village along the banks of the shipping 
river. Namely, the pattern of developing fisheries and the development of appropriate 
technology expected to encourage changes in the community's economy.

In 2019, the UMAHA academic community once again assigned KKN participants to the 
next affected areas. They stayed consistent in presenting themes directly related to the 
targets and achievements of the SDGs. Before they assigned the KKN participants, the 
students receiving the Bidik Misi Scholarship had already conducted research and mapped 
out the location. This was done so they could do a more intense approach by exploring the 
village’s potential. The time needed is approximately three months, with locations in the 
areas that will be the target locations for KKN participants. 

This was done to make it easier for students participating in KKN to get closer to the 
community. It would also help in facilitating the implementation of the programs to suit the 
needs of the community. It is hoped that the campaign for these programs can achieve the 
target every year—namely, continuing to make more significant changes in the achievement 
of the SDGs.

Hopefully, the existence of the GNK will eventually motivate other regions experiencing 
waste problems in the river to take real action. In other words, let's love the environment by 
adopting a healthy and pollution-free lifestyle.
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The river is a waterway that crosses boundaries, connecting regions with one another, both 
urban and rural River water flows from the highlands to the lowlands, before flowing into 
an estuary. Of course, it is not just water that ends up at sea; there is almost always debris 
from the river carried along by the water. 

Due to its abundance, river water is often used by the community to fulfil their daily needs; 
be it for humans, animals or plants. The river has an important role in supporting the life of 
the community, especially for villages where the river's path passes. Rivers are also 
beneficial for farmers, as they use it to help irrigate rice fields and fertilize their plants in the 
hope of producing a bountiful harvest.

But in reality, a lot of rivers are now polluted. The main waterway is full of piled-up garbage 
that have been washed away by the flow of water. Various types of waste, such as household 
waste and small industry waste, have become a horrendously common sight. This resulted 
in an unhealthy, near-toxic river water quality. But the amount of garbage in the river is due 
to human behaviour itself; the community should protect the river from all kinds of 

pollution, including hazardous waste. Unfortunately, public awareness is still very minimal 
on this matter.

RIVER PROBLEMS IN SIDOARJO 

Sidoarjo is known as a delta city because it is flanked by two large rivers— namely the Mas 
River and the Porong River. These two rivers have quite a lot of water intensity and are 
beneficial for the lives of people around them. In just north of Western region Sidoarjo, 
there is a river cruise. River cruises close to the Mas River are beneficial to the local 
community, but can also be a source of problems of their own.
 
The problem is exacerbated when more and more people throw garbage in the river. The 
garbage then causes the shipping lanes of the river cruise in Sidoarjo Regency to be 
obstructed, and affected the 3 districts and 10 villages the river’s path crosses.

This phenomenon attracted the attention of the academic community of Ma'arif Hasyim 
Latief Sidoarjo University (UMAHA), as a party who always practices the Tri Dharma of 
Higher Education, one of which is to serve the community. The UMAHA academic 
community has been trying to make a change in overcoming various problems that arise in 
shipping rivers.

Their ideas were brought up in a forum that generated creative and innovative ideas, to 
answer and follow up on this problem. Their goal was to come up and follow through on 
ideas and solutions with changes that could be felt directly by the affected community. The 
action for change was named the Gerakan Nyemplung Kali9(GNK) . The GNK project 
began in 2016, initiated by Agus Sugiarto, Adhi Prasnowo and Ahmad Makki. Assisted by 
the UMAHA Community Service Research Institute (LPPM) team, this project started by 
coordinating with several branches of the Ma'arif Sepanjang Education Foundation. 

Its composition was as follows: LPPM UMAHA as the director, MAPALA (Nature Lover 
Students Association) UMAHA as the full program implementer or technical implementer, 
with collaborations with all other UMAHA Student Activity Units (UKM), as well as the 
community in the affected areas.

Considering their awareness and concern about importance of clean water in shipping 
rivers, the GNK project was quite challenging for participants of the campaign. On the other 
hand, GNK had its own charm for a number of activists involved in it. The action, carried 
out regularly every three months, has attracted the attention of the Sidoarjo Regency 
Government. Represented by the Environmental Service, they soon also joined the GNK.

Passing through three sub-districts, these affected villages were the subjects of GNK: 
Balongbendo District (Mining Village, Jeruklegi Village), Krian District (Sidomulyo Village, 
Tempel Village, Bareng Krajan Village), Taman District (Maduretno Pertapan Village, 
Tanjungsari Village, Kerembangan Village, Ngelom Village).

THE ROLE OF COMMUNITY, AND CREATING ENVIRONMENTAL AWARENESS

UMAHA academic community began working on ways to increase awareness of the issue— 
one of which was by involving lecturers, teachers, students, junior high school students to 
join in cleaning up dirt and rubbish in the shipping river. They combed along the river in the 
affected areas. 

The lack of awareness and ignorance of the community in handling waste problems has also 
resulted in flooding on one side of the northern part of the river during rainy season. Thus, 
a more intensive treatment was needed.

A forum was needed to form a local-based community. The goal is to spark ideas about the 
environment; with the hope of having a positive impact, and to change the affected areas to 
be cleaner and healthier. 

If they could do that, the formation of local-based communities would have the potential to 
influence other communities, which is necessary for the sustainable handling of problems 
caused by a large amount of waste in shipping rivers.

The formation of the local community-based group led to the discovery of the factors behind 
the difficulty in changing the habit of throwing garbage in the river. The research carried out 
by the UMAHA LPPM team resulted in a potential solution to minimize unhealthy living 
habits, as well as solutions for environmental cleanliness that will be applied on the next 
agenda. 

In addition to GNK, there were also activities to distribute garbage bins, clean up the 

environment with community service— covering RT/RW roads, public facilities for 
residents such as graves, rivers and prayer rooms, and the establishment of waste manage-
ment.

The UMAHA academic community continued to use more intensive approaches, such as 
assigning participants in KKN (Community Service by Students) with themes related to the 
target achievement of the Sustainable Development Goals (SDGs). In 2017, the UMAHA 
academic community assigned KKN participants in the affected areas. SDG-based theme 
adjustment was an annual agenda in the KKN program up until 2019. 

One of the programs carried out in the clean environment awareness campaign is encourag-
ing locals not to throw garbage in the river. There is also training on sorting economic 
waste, initiated by the KKN participants.

Through the collaboration between the UMAHA academic community and the affected 
communities, the river was soon cleaned. This collaboration was done to minimize the 

amount of garbage and provide an example for the people in the affected areas. 

With the GNK, UMAHA KKN participants are accompanied by lecturers to collaborate with 
elements of society, both the Village Government and the local Youth Organization, with the 
hope that GNK can mobilize the affected community and invite people to protect the 
environment and campaign for environmental awareness. 

Increased understanding of the community in all affected villages was formed through 
school visits, da'wah sheets, distribution of factsheets, mass media (print and electronic), 
as well as other fun and non-confrontational conservation campaign activities. It is hoped 
that by the end of the program, there would be an increase in understanding and awareness 
and that the community would take action to improve the river's cleanliness.

Due to the benefits and changes received by the affected villages, the local Village Govern-
ment began to make regulations regarding waste disposal. They began by hiring people to 
pick up trash placed in front of residents' houses. Then, the officer would take the trash and 
transport it to the Integrated Waste Disposal Site (TPST). At the TPST, the waste will be 
sorted, separated between those that have economic value and those that do not. 

Significant changes can be seen in people's habits. Before this, they would just dump their 
trash in the river; now they only need to put the trash in front of their house, and each bag 
would ready to be transported by the garbage collector. 

This was also reinforced by the existence of village regulations regarding garbage disposal 
and littering in the river prohibition board installed on the river edge. They also installed 
nets in an effort to filter waste that crosses the river to make it easy in the process of collect-
ing it, and painted the colours of the walls along the riverbanks. 

The benefits the community received began to lead to positive signs of GNK’s sustainability. 
This could be seen with a significant increase of enthusiasm seen in the locals’ community 
river clean-up activities. The cleaner river and the changes in the behaviour of the commu-
nity also gave birth to a new enthusiasm for the UMAHA academic community. 

It did not stop there; efforts through the GNK for changes in human resource reform will 
also continue. The agenda for change that continues is to reinforce advocacy strategies in 
campaigning for environmental awareness. 

Another breakthrough can be seen in terms of developing entrepreneurship; especially as 
an alternative income for community groups in each village along the banks of the shipping 
river. Namely, the pattern of developing fisheries and the development of appropriate 
technology expected to encourage changes in the community's economy.

In 2019, the UMAHA academic community once again assigned KKN participants to the 
next affected areas. They stayed consistent in presenting themes directly related to the 
targets and achievements of the SDGs. Before they assigned the KKN participants, the 
students receiving the Bidik Misi Scholarship had already conducted research and mapped 
out the location. This was done so they could do a more intense approach by exploring the 
village’s potential. The time needed is approximately three months, with locations in the 
areas that will be the target locations for KKN participants. 

This was done to make it easier for students participating in KKN to get closer to the 
community. It would also help in facilitating the implementation of the programs to suit the 
needs of the community. It is hoped that the campaign for these programs can achieve the 
target every year—namely, continuing to make more significant changes in the achievement 
of the SDGs.

Hopefully, the existence of the GNK will eventually motivate other regions experiencing 
waste problems in the river to take real action. In other words, let's love the environment by 
adopting a healthy and pollution-free lifestyle.
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The river is a waterway that crosses boundaries, connecting regions with one another, both 
urban and rural River water flows from the highlands to the lowlands, before flowing into 
an estuary. Of course, it is not just water that ends up at sea; there is almost always debris 
from the river carried along by the water. 

Due to its abundance, river water is often used by the community to fulfil their daily needs; 
be it for humans, animals or plants. The river has an important role in supporting the life of 
the community, especially for villages where the river's path passes. Rivers are also 
beneficial for farmers, as they use it to help irrigate rice fields and fertilize their plants in the 
hope of producing a bountiful harvest.

But in reality, a lot of rivers are now polluted. The main waterway is full of piled-up garbage 
that have been washed away by the flow of water. Various types of waste, such as household 
waste and small industry waste, have become a horrendously common sight. This resulted 
in an unhealthy, near-toxic river water quality. But the amount of garbage in the river is due 
to human behaviour itself; the community should protect the river from all kinds of 

pollution, including hazardous waste. Unfortunately, public awareness is still very minimal 
on this matter.

RIVER PROBLEMS IN SIDOARJO 

Sidoarjo is known as a delta city because it is flanked by two large rivers— namely the Mas 
River and the Porong River. These two rivers have quite a lot of water intensity and are 
beneficial for the lives of people around them. In just north of Western region Sidoarjo, 
there is a river cruise. River cruises close to the Mas River are beneficial to the local 
community, but can also be a source of problems of their own.
 
The problem is exacerbated when more and more people throw garbage in the river. The 
garbage then causes the shipping lanes of the river cruise in Sidoarjo Regency to be 
obstructed, and affected the 3 districts and 10 villages the river’s path crosses.

This phenomenon attracted the attention of the academic community of Ma'arif Hasyim 
Latief Sidoarjo University (UMAHA), as a party who always practices the Tri Dharma of 
Higher Education, one of which is to serve the community. The UMAHA academic 
community has been trying to make a change in overcoming various problems that arise in 
shipping rivers.

Their ideas were brought up in a forum that generated creative and innovative ideas, to 
answer and follow up on this problem. Their goal was to come up and follow through on 
ideas and solutions with changes that could be felt directly by the affected community. The 
action for change was named the Gerakan Nyemplung Kali9(GNK) . The GNK project 
began in 2016, initiated by Agus Sugiarto, Adhi Prasnowo and Ahmad Makki. Assisted by 
the UMAHA Community Service Research Institute (LPPM) team, this project started by 
coordinating with several branches of the Ma'arif Sepanjang Education Foundation. 

Its composition was as follows: LPPM UMAHA as the director, MAPALA (Nature Lover 
Students Association) UMAHA as the full program implementer or technical implementer, 
with collaborations with all other UMAHA Student Activity Units (UKM), as well as the 
community in the affected areas.

Considering their awareness and concern about importance of clean water in shipping 
rivers, the GNK project was quite challenging for participants of the campaign. On the other 
hand, GNK had its own charm for a number of activists involved in it. The action, carried 
out regularly every three months, has attracted the attention of the Sidoarjo Regency 
Government. Represented by the Environmental Service, they soon also joined the GNK.

Passing through three sub-districts, these affected villages were the subjects of GNK: 
Balongbendo District (Mining Village, Jeruklegi Village), Krian District (Sidomulyo Village, 
Tempel Village, Bareng Krajan Village), Taman District (Maduretno Pertapan Village, 
Tanjungsari Village, Kerembangan Village, Ngelom Village).

THE ROLE OF COMMUNITY, AND CREATING ENVIRONMENTAL AWARENESS

UMAHA academic community began working on ways to increase awareness of the issue— 
one of which was by involving lecturers, teachers, students, junior high school students to 
join in cleaning up dirt and rubbish in the shipping river. They combed along the river in the 
affected areas. 

The lack of awareness and ignorance of the community in handling waste problems has also 
resulted in flooding on one side of the northern part of the river during rainy season. Thus, 
a more intensive treatment was needed.

A forum was needed to form a local-based community. The goal is to spark ideas about the 
environment; with the hope of having a positive impact, and to change the affected areas to 
be cleaner and healthier. 

If they could do that, the formation of local-based communities would have the potential to 
influence other communities, which is necessary for the sustainable handling of problems 
caused by a large amount of waste in shipping rivers.

The formation of the local community-based group led to the discovery of the factors behind 
the difficulty in changing the habit of throwing garbage in the river. The research carried out 
by the UMAHA LPPM team resulted in a potential solution to minimize unhealthy living 
habits, as well as solutions for environmental cleanliness that will be applied on the next 
agenda. 

In addition to GNK, there were also activities to distribute garbage bins, clean up the 

environment with community service— covering RT/RW roads, public facilities for 
residents such as graves, rivers and prayer rooms, and the establishment of waste manage-
ment.

The UMAHA academic community continued to use more intensive approaches, such as 
assigning participants in KKN (Community Service by Students) with themes related to the 
target achievement of the Sustainable Development Goals (SDGs). In 2017, the UMAHA 
academic community assigned KKN participants in the affected areas. SDG-based theme 
adjustment was an annual agenda in the KKN program up until 2019. 

One of the programs carried out in the clean environment awareness campaign is encourag-
ing locals not to throw garbage in the river. There is also training on sorting economic 
waste, initiated by the KKN participants.

Through the collaboration between the UMAHA academic community and the affected 
communities, the river was soon cleaned. This collaboration was done to minimize the 

amount of garbage and provide an example for the people in the affected areas. 

With the GNK, UMAHA KKN participants are accompanied by lecturers to collaborate with 
elements of society, both the Village Government and the local Youth Organization, with the 
hope that GNK can mobilize the affected community and invite people to protect the 
environment and campaign for environmental awareness. 

Increased understanding of the community in all affected villages was formed through 
school visits, da'wah sheets, distribution of factsheets, mass media (print and electronic), 
as well as other fun and non-confrontational conservation campaign activities. It is hoped 
that by the end of the program, there would be an increase in understanding and awareness 
and that the community would take action to improve the river's cleanliness.

Due to the benefits and changes received by the affected villages, the local Village Govern-
ment began to make regulations regarding waste disposal. They began by hiring people to 
pick up trash placed in front of residents' houses. Then, the officer would take the trash and 
transport it to the Integrated Waste Disposal Site (TPST). At the TPST, the waste will be 
sorted, separated between those that have economic value and those that do not. 

Significant changes can be seen in people's habits. Before this, they would just dump their 
trash in the river; now they only need to put the trash in front of their house, and each bag 
would ready to be transported by the garbage collector. 

This was also reinforced by the existence of village regulations regarding garbage disposal 
and littering in the river prohibition board installed on the river edge. They also installed 
nets in an effort to filter waste that crosses the river to make it easy in the process of collect-
ing it, and painted the colours of the walls along the riverbanks. 

The benefits the community received began to lead to positive signs of GNK’s sustainability. 
This could be seen with a significant increase of enthusiasm seen in the locals’ community 
river clean-up activities. The cleaner river and the changes in the behaviour of the commu-
nity also gave birth to a new enthusiasm for the UMAHA academic community. 

It did not stop there; efforts through the GNK for changes in human resource reform will 
also continue. The agenda for change that continues is to reinforce advocacy strategies in 
campaigning for environmental awareness. 

Another breakthrough can be seen in terms of developing entrepreneurship; especially as 
an alternative income for community groups in each village along the banks of the shipping 
river. Namely, the pattern of developing fisheries and the development of appropriate 
technology expected to encourage changes in the community's economy.

In 2019, the UMAHA academic community once again assigned KKN participants to the 
next affected areas. They stayed consistent in presenting themes directly related to the 
targets and achievements of the SDGs. Before they assigned the KKN participants, the 
students receiving the Bidik Misi Scholarship had already conducted research and mapped 
out the location. This was done so they could do a more intense approach by exploring the 
village’s potential. The time needed is approximately three months, with locations in the 
areas that will be the target locations for KKN participants. 

This was done to make it easier for students participating in KKN to get closer to the 
community. It would also help in facilitating the implementation of the programs to suit the 
needs of the community. It is hoped that the campaign for these programs can achieve the 
target every year—namely, continuing to make more significant changes in the achievement 
of the SDGs.

Hopefully, the existence of the GNK will eventually motivate other regions experiencing 
waste problems in the river to take real action. In other words, let's love the environment by 
adopting a healthy and pollution-free lifestyle.

Working together to make river clean | By GNK

116COnnecting LOcal iNItiatives (COLONI)



The river is a waterway that crosses boundaries, connecting regions with one another, both 
urban and rural River water flows from the highlands to the lowlands, before flowing into 
an estuary. Of course, it is not just water that ends up at sea; there is almost always debris 
from the river carried along by the water. 

Due to its abundance, river water is often used by the community to fulfil their daily needs; 
be it for humans, animals or plants. The river has an important role in supporting the life of 
the community, especially for villages where the river's path passes. Rivers are also 
beneficial for farmers, as they use it to help irrigate rice fields and fertilize their plants in the 
hope of producing a bountiful harvest.

But in reality, a lot of rivers are now polluted. The main waterway is full of piled-up garbage 
that have been washed away by the flow of water. Various types of waste, such as household 
waste and small industry waste, have become a horrendously common sight. This resulted 
in an unhealthy, near-toxic river water quality. But the amount of garbage in the river is due 
to human behaviour itself; the community should protect the river from all kinds of 

pollution, including hazardous waste. Unfortunately, public awareness is still very minimal 
on this matter.

RIVER PROBLEMS IN SIDOARJO 

Sidoarjo is known as a delta city because it is flanked by two large rivers— namely the Mas 
River and the Porong River. These two rivers have quite a lot of water intensity and are 
beneficial for the lives of people around them. In just north of Western region Sidoarjo, 
there is a river cruise. River cruises close to the Mas River are beneficial to the local 
community, but can also be a source of problems of their own.
 
The problem is exacerbated when more and more people throw garbage in the river. The 
garbage then causes the shipping lanes of the river cruise in Sidoarjo Regency to be 
obstructed, and affected the 3 districts and 10 villages the river’s path crosses.

This phenomenon attracted the attention of the academic community of Ma'arif Hasyim 
Latief Sidoarjo University (UMAHA), as a party who always practices the Tri Dharma of 
Higher Education, one of which is to serve the community. The UMAHA academic 
community has been trying to make a change in overcoming various problems that arise in 
shipping rivers.

Their ideas were brought up in a forum that generated creative and innovative ideas, to 
answer and follow up on this problem. Their goal was to come up and follow through on 
ideas and solutions with changes that could be felt directly by the affected community. The 
action for change was named the Gerakan Nyemplung Kali9(GNK) . The GNK project 
began in 2016, initiated by Agus Sugiarto, Adhi Prasnowo and Ahmad Makki. Assisted by 
the UMAHA Community Service Research Institute (LPPM) team, this project started by 
coordinating with several branches of the Ma'arif Sepanjang Education Foundation. 

Its composition was as follows: LPPM UMAHA as the director, MAPALA (Nature Lover 
Students Association) UMAHA as the full program implementer or technical implementer, 
with collaborations with all other UMAHA Student Activity Units (UKM), as well as the 
community in the affected areas.

Considering their awareness and concern about importance of clean water in shipping 
rivers, the GNK project was quite challenging for participants of the campaign. On the other 
hand, GNK had its own charm for a number of activists involved in it. The action, carried 
out regularly every three months, has attracted the attention of the Sidoarjo Regency 
Government. Represented by the Environmental Service, they soon also joined the GNK.

Passing through three sub-districts, these affected villages were the subjects of GNK: 
Balongbendo District (Mining Village, Jeruklegi Village), Krian District (Sidomulyo Village, 
Tempel Village, Bareng Krajan Village), Taman District (Maduretno Pertapan Village, 
Tanjungsari Village, Kerembangan Village, Ngelom Village).

THE ROLE OF COMMUNITY, AND CREATING ENVIRONMENTAL AWARENESS

UMAHA academic community began working on ways to increase awareness of the issue— 
one of which was by involving lecturers, teachers, students, junior high school students to 
join in cleaning up dirt and rubbish in the shipping river. They combed along the river in the 
affected areas. 

The lack of awareness and ignorance of the community in handling waste problems has also 
resulted in flooding on one side of the northern part of the river during rainy season. Thus, 
a more intensive treatment was needed.

A forum was needed to form a local-based community. The goal is to spark ideas about the 
environment; with the hope of having a positive impact, and to change the affected areas to 
be cleaner and healthier. 

If they could do that, the formation of local-based communities would have the potential to 
influence other communities, which is necessary for the sustainable handling of problems 
caused by a large amount of waste in shipping rivers.

The formation of the local community-based group led to the discovery of the factors behind 
the difficulty in changing the habit of throwing garbage in the river. The research carried out 
by the UMAHA LPPM team resulted in a potential solution to minimize unhealthy living 
habits, as well as solutions for environmental cleanliness that will be applied on the next 
agenda. 

In addition to GNK, there were also activities to distribute garbage bins, clean up the 

environment with community service— covering RT/RW roads, public facilities for 
residents such as graves, rivers and prayer rooms, and the establishment of waste manage-
ment.

The UMAHA academic community continued to use more intensive approaches, such as 
assigning participants in KKN (Community Service by Students) with themes related to the 
target achievement of the Sustainable Development Goals (SDGs). In 2017, the UMAHA 
academic community assigned KKN participants in the affected areas. SDG-based theme 
adjustment was an annual agenda in the KKN program up until 2019. 

One of the programs carried out in the clean environment awareness campaign is encourag-
ing locals not to throw garbage in the river. There is also training on sorting economic 
waste, initiated by the KKN participants.

Through the collaboration between the UMAHA academic community and the affected 
communities, the river was soon cleaned. This collaboration was done to minimize the 

amount of garbage and provide an example for the people in the affected areas. 

With the GNK, UMAHA KKN participants are accompanied by lecturers to collaborate with 
elements of society, both the Village Government and the local Youth Organization, with the 
hope that GNK can mobilize the affected community and invite people to protect the 
environment and campaign for environmental awareness. 

Increased understanding of the community in all affected villages was formed through 
school visits, da'wah sheets, distribution of factsheets, mass media (print and electronic), 
as well as other fun and non-confrontational conservation campaign activities. It is hoped 
that by the end of the program, there would be an increase in understanding and awareness 
and that the community would take action to improve the river's cleanliness.

Due to the benefits and changes received by the affected villages, the local Village Govern-
ment began to make regulations regarding waste disposal. They began by hiring people to 
pick up trash placed in front of residents' houses. Then, the officer would take the trash and 
transport it to the Integrated Waste Disposal Site (TPST). At the TPST, the waste will be 
sorted, separated between those that have economic value and those that do not. 

Significant changes can be seen in people's habits. Before this, they would just dump their 
trash in the river; now they only need to put the trash in front of their house, and each bag 
would ready to be transported by the garbage collector. 

This was also reinforced by the existence of village regulations regarding garbage disposal 
and littering in the river prohibition board installed on the river edge. They also installed 
nets in an effort to filter waste that crosses the river to make it easy in the process of collect-
ing it, and painted the colours of the walls along the riverbanks. 

The benefits the community received began to lead to positive signs of GNK’s sustainability. 
This could be seen with a significant increase of enthusiasm seen in the locals’ community 
river clean-up activities. The cleaner river and the changes in the behaviour of the commu-
nity also gave birth to a new enthusiasm for the UMAHA academic community. 

It did not stop there; efforts through the GNK for changes in human resource reform will 
also continue. The agenda for change that continues is to reinforce advocacy strategies in 
campaigning for environmental awareness. 

Another breakthrough can be seen in terms of developing entrepreneurship; especially as 
an alternative income for community groups in each village along the banks of the shipping 
river. Namely, the pattern of developing fisheries and the development of appropriate 
technology expected to encourage changes in the community's economy.

In 2019, the UMAHA academic community once again assigned KKN participants to the 
next affected areas. They stayed consistent in presenting themes directly related to the 
targets and achievements of the SDGs. Before they assigned the KKN participants, the 
students receiving the Bidik Misi Scholarship had already conducted research and mapped 
out the location. This was done so they could do a more intense approach by exploring the 
village’s potential. The time needed is approximately three months, with locations in the 
areas that will be the target locations for KKN participants. 

This was done to make it easier for students participating in KKN to get closer to the 
community. It would also help in facilitating the implementation of the programs to suit the 
needs of the community. It is hoped that the campaign for these programs can achieve the 
target every year—namely, continuing to make more significant changes in the achievement 
of the SDGs.

Hopefully, the existence of the GNK will eventually motivate other regions experiencing 
waste problems in the river to take real action. In other words, let's love the environment by 
adopting a healthy and pollution-free lifestyle.
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The Relevant SDGs Target

The river is a waterway that crosses boundaries, connecting regions with one another, both 
urban and rural River water flows from the highlands to the lowlands, before flowing into 
an estuary. Of course, it is not just water that ends up at sea; there is almost always debris 
from the river carried along by the water. 

Due to its abundance, river water is often used by the community to fulfil their daily needs; 
be it for humans, animals or plants. The river has an important role in supporting the life of 
the community, especially for villages where the river's path passes. Rivers are also 
beneficial for farmers, as they use it to help irrigate rice fields and fertilize their plants in the 
hope of producing a bountiful harvest.

But in reality, a lot of rivers are now polluted. The main waterway is full of piled-up garbage 
that have been washed away by the flow of water. Various types of waste, such as household 
waste and small industry waste, have become a horrendously common sight. This resulted 
in an unhealthy, near-toxic river water quality. But the amount of garbage in the river is due 
to human behaviour itself; the community should protect the river from all kinds of 

pollution, including hazardous waste. Unfortunately, public awareness is still very minimal 
on this matter.

RIVER PROBLEMS IN SIDOARJO 

Sidoarjo is known as a delta city because it is flanked by two large rivers— namely the Mas 
River and the Porong River. These two rivers have quite a lot of water intensity and are 
beneficial for the lives of people around them. In just north of Western region Sidoarjo, 
there is a river cruise. River cruises close to the Mas River are beneficial to the local 
community, but can also be a source of problems of their own.
 
The problem is exacerbated when more and more people throw garbage in the river. The 
garbage then causes the shipping lanes of the river cruise in Sidoarjo Regency to be 
obstructed, and affected the 3 districts and 10 villages the river’s path crosses.

This phenomenon attracted the attention of the academic community of Ma'arif Hasyim 
Latief Sidoarjo University (UMAHA), as a party who always practices the Tri Dharma of 
Higher Education, one of which is to serve the community. The UMAHA academic 
community has been trying to make a change in overcoming various problems that arise in 
shipping rivers.

Their ideas were brought up in a forum that generated creative and innovative ideas, to 
answer and follow up on this problem. Their goal was to come up and follow through on 
ideas and solutions with changes that could be felt directly by the affected community. The 
action for change was named the Gerakan Nyemplung Kali9(GNK) . The GNK project 
began in 2016, initiated by Agus Sugiarto, Adhi Prasnowo and Ahmad Makki. Assisted by 
the UMAHA Community Service Research Institute (LPPM) team, this project started by 
coordinating with several branches of the Ma'arif Sepanjang Education Foundation. 

Its composition was as follows: LPPM UMAHA as the director, MAPALA (Nature Lover 
Students Association) UMAHA as the full program implementer or technical implementer, 
with collaborations with all other UMAHA Student Activity Units (UKM), as well as the 
community in the affected areas.

Considering their awareness and concern about importance of clean water in shipping 
rivers, the GNK project was quite challenging for participants of the campaign. On the other 
hand, GNK had its own charm for a number of activists involved in it. The action, carried 
out regularly every three months, has attracted the attention of the Sidoarjo Regency 
Government. Represented by the Environmental Service, they soon also joined the GNK.

Passing through three sub-districts, these affected villages were the subjects of GNK: 
Balongbendo District (Mining Village, Jeruklegi Village), Krian District (Sidomulyo Village, 
Tempel Village, Bareng Krajan Village), Taman District (Maduretno Pertapan Village, 
Tanjungsari Village, Kerembangan Village, Ngelom Village).

THE ROLE OF COMMUNITY, AND CREATING ENVIRONMENTAL AWARENESS

UMAHA academic community began working on ways to increase awareness of the issue— 
one of which was by involving lecturers, teachers, students, junior high school students to 
join in cleaning up dirt and rubbish in the shipping river. They combed along the river in the 
affected areas. 

The lack of awareness and ignorance of the community in handling waste problems has also 
resulted in flooding on one side of the northern part of the river during rainy season. Thus, 
a more intensive treatment was needed.

A forum was needed to form a local-based community. The goal is to spark ideas about the 
environment; with the hope of having a positive impact, and to change the affected areas to 
be cleaner and healthier. 

If they could do that, the formation of local-based communities would have the potential to 
influence other communities, which is necessary for the sustainable handling of problems 
caused by a large amount of waste in shipping rivers.

The formation of the local community-based group led to the discovery of the factors behind 
the difficulty in changing the habit of throwing garbage in the river. The research carried out 
by the UMAHA LPPM team resulted in a potential solution to minimize unhealthy living 
habits, as well as solutions for environmental cleanliness that will be applied on the next 
agenda. 

In addition to GNK, there were also activities to distribute garbage bins, clean up the 

environment with community service— covering RT/RW roads, public facilities for 
residents such as graves, rivers and prayer rooms, and the establishment of waste manage-
ment.

The UMAHA academic community continued to use more intensive approaches, such as 
assigning participants in KKN (Community Service by Students) with themes related to the 
target achievement of the Sustainable Development Goals (SDGs). In 2017, the UMAHA 
academic community assigned KKN participants in the affected areas. SDG-based theme 
adjustment was an annual agenda in the KKN program up until 2019. 

One of the programs carried out in the clean environment awareness campaign is encourag-
ing locals not to throw garbage in the river. There is also training on sorting economic 
waste, initiated by the KKN participants.

Through the collaboration between the UMAHA academic community and the affected 
communities, the river was soon cleaned. This collaboration was done to minimize the 

amount of garbage and provide an example for the people in the affected areas. 

With the GNK, UMAHA KKN participants are accompanied by lecturers to collaborate with 
elements of society, both the Village Government and the local Youth Organization, with the 
hope that GNK can mobilize the affected community and invite people to protect the 
environment and campaign for environmental awareness. 

Increased understanding of the community in all affected villages was formed through 
school visits, da'wah sheets, distribution of factsheets, mass media (print and electronic), 
as well as other fun and non-confrontational conservation campaign activities. It is hoped 
that by the end of the program, there would be an increase in understanding and awareness 
and that the community would take action to improve the river's cleanliness.

Due to the benefits and changes received by the affected villages, the local Village Govern-
ment began to make regulations regarding waste disposal. They began by hiring people to 
pick up trash placed in front of residents' houses. Then, the officer would take the trash and 
transport it to the Integrated Waste Disposal Site (TPST). At the TPST, the waste will be 
sorted, separated between those that have economic value and those that do not. 

Significant changes can be seen in people's habits. Before this, they would just dump their 
trash in the river; now they only need to put the trash in front of their house, and each bag 
would ready to be transported by the garbage collector. 

This was also reinforced by the existence of village regulations regarding garbage disposal 
and littering in the river prohibition board installed on the river edge. They also installed 
nets in an effort to filter waste that crosses the river to make it easy in the process of collect-
ing it, and painted the colours of the walls along the riverbanks. 

The benefits the community received began to lead to positive signs of GNK’s sustainability. 
This could be seen with a significant increase of enthusiasm seen in the locals’ community 
river clean-up activities. The cleaner river and the changes in the behaviour of the commu-
nity also gave birth to a new enthusiasm for the UMAHA academic community. 

It did not stop there; efforts through the GNK for changes in human resource reform will 
also continue. The agenda for change that continues is to reinforce advocacy strategies in 
campaigning for environmental awareness. 

Another breakthrough can be seen in terms of developing entrepreneurship; especially as 
an alternative income for community groups in each village along the banks of the shipping 
river. Namely, the pattern of developing fisheries and the development of appropriate 
technology expected to encourage changes in the community's economy.

In 2019, the UMAHA academic community once again assigned KKN participants to the 
next affected areas. They stayed consistent in presenting themes directly related to the 
targets and achievements of the SDGs. Before they assigned the KKN participants, the 
students receiving the Bidik Misi Scholarship had already conducted research and mapped 
out the location. This was done so they could do a more intense approach by exploring the 
village’s potential. The time needed is approximately three months, with locations in the 
areas that will be the target locations for KKN participants. 

This was done to make it easier for students participating in KKN to get closer to the 
community. It would also help in facilitating the implementation of the programs to suit the 
needs of the community. It is hoped that the campaign for these programs can achieve the 
target every year—namely, continuing to make more significant changes in the achievement 
of the SDGs.

Hopefully, the existence of the GNK will eventually motivate other regions experiencing 
waste problems in the river to take real action. In other words, let's love the environment by 
adopting a healthy and pollution-free lifestyle.
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A WIN-WIN SOLUTION
CALLED PES
By Nurwida
Bireuen

20. We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 

The result of PES from PDAM Peusangan in 
Bireun | By Jafardi

Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.
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We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 

Plantation at Bukit Mulia Village, Bireun, as PES implementation from PT Arun NGL | By Azhari

Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.

10 River
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SLICES 0f A NATION’S STORY

We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 

Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.
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We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 

Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.
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We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 

Plantation at Bukit Mulia Village, Bireun | By Azhari

Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.
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We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 

Plantation at Bukit Mulia Village, Bireun | By Azhari

Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.

11 Kutipan wawancara di https://www.wwf.or.id/?68882/Potensi-Imbal-Jasa-Lingkun-

gan-di-Lanskap-Peusangan-Jambo-Aye--Tamiang-Aceh
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12 Kutipan wawancara di https://acehsatu.com/Mukim-Di-DAS-Peusangan-luncurkan-kesepa-

katan-adat-pengelolaan-kawasan-lintasan-satwa-liar

We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 

Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.
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13 Penjamuan makan, selamatan
14 Kutipan wawancara di https://acehsatu.com/Mukim-Di-DAS-Peusangan-luncurkan-kesepa-

katan-adat-pengelolaan-kawasan-lintasan-satwa-liar

We turn back the clock to 2011 – specifically, to the joint planting activity in critical land 
along the riverside of Paya Cut Village, Juli District, Bireuen Regency. The village is located 
in the Krueng10 Peusangan area. 

At that time, the one who financed its activities was PT PIM (Pupuk Iskandar Muda). The 
funds are compensation for the company's PES (Payment for Environmental Services). The 
first time it was implemented, this activity was met with enthusiasm from the local 
community, representatives from PT PIM itself, Bappeda, AMP DAS as a farmer 
organization, AGC (Aceh Green Community), and WWF Indonesia. 

This event is important for the Krueng Peusangan area. It signaled the start of a change in 

the community's attitude; the involvement of the private sector meant that they were all 
committed in cleaning and managing the river. The goal is to ensure these natural resources 
are sustainable and can be used by anyone in the Krueng Peusangan area.
     
One can’t deny that this moment happened in part because of the collaboration between 
WWF and AGC. Since 2008, both organizations have been conducting activities to conserve 
the Krueng Peusangan area. They shared the same hope—that Krueng Peusangan would not 
deteriorate in the future.  

At that time, AGC as the host played an active role in persuading the community in the 
Krueng Peusangan area to be involved and care about the environment. However, it was not 
enough to reach out only to the local community. Other sectors also needed to take part in 
managing the river. This is a shared responsibility from upstream to downstream, because 
this affects everyone living in the area.      

State-owned enterprises (BUMN) and other private sectors are regular users of Krueng 
Peusangan's water. The BUMNs in question are PT PIM and PT Arun, located in North Aceh 
Regency. The water extraction activity operates downstream of Krueng Peusangan, Blang 
Mee Village, Kuta Blang District, Bireuen Regency.     
   
Then, WWF carried out a PES approach with the two BUMNs. Negotiations were carried 
out with companies to take part in managing the river. They do this by paying for 
environmental management services, which is none other than Krueng Peusangan. PES or 
service fees are voluntary compensation for environmental management service users. The 
company pays the community to protect the water resource, and for river restoration 
activities. This effort is mutually beneficial; the company receives benefits by ensuring a 
clean source of water, while the community also benefits from this compensation fund— 
they can use the money for river restoration activities and as a source of income to boost the 
local economy. 

Various stages of the project had run smoothly, from meetings for discussions to seeing 
first-hand the successful implementation of PES in other regions in Indonesia; this was 
then followed by an attempt to understand it from the perspective of the company itself. PT 
PIM is also determined to manage the watershed sustainably, namely providing 
compensation for PES. Then, PT Arun began to follow the example of PT PIM. From there, 
BUMN's collaboration with WWF Indonesia took off.

"Even until now, the relationship between WWF and the two BUMNs is still close, and 
discussions about the sustainability of Krueng Peusangan are still ongoing," said Azhar, 
WWF staff who was active in the initiation of the program.

WHY DO WE NEED TO PROTECT KRUENG PEUSANGAN?

Krueng Peusangan is a watershed (DAS) in Aceh. Its source lies in Lake Lut Tawar in 
Central Aceh, a Gayo tourist area and home to some of the best coffee producers in Aceh. 
The wealth of natural resources in the Krueng Peusangan area is in the form of a sprawling 
forest. But its abundance of natural resources does not lie in not its abundance of wood— 
the forest is home to a number of protected wildlife species. Sumatran elephants and tigers 
living in the area could be used as attractions and potential for ecotourism in the Krueng 
Peusangan area.   

Located 219.4 km from Banda Aceh, 6 hours by land route, Krueng Peusangan can be found 
on the coast of Bireuen Regency. The river crosses 5 districts/cities, namely Aceh Tengah, 
Bener Meriah, Bireuen, Aceh Utara and Lhokseumawe, and is a national-priority 
watershed. The river has a water potential of 16 billion cubic meters per year, 128 km long 
and approximately 2590.76 km2. There are about 107 rivers that flow into Krueng 
Peusangan, which in total consists of 12 sub-watersheds. There are Krueng Peusangan Hilir, 
Ulee Gle, Teupin Mane, Krueng Keueh, Krueng Simpo, Wih Genengan, Timang Gajah, Wih 
Bruksah, Bawang Gajah, Wih Balek, Krueng Ceulala, and Laut Tawar.

The river, which supports more than 1 million people, is already showing damage. It can be 
seen from the decreasing rate of water discharge, and the flooding during rainy seasons that 
affect the surrounding local settlements. The problem arises because the much of the forest, 
which functioned as a water catchment, has been cut down and, its land diverted into 
plantations for oil palm, areca nut and coffee. Mining activities in Mine C had also caused 
some damage downstream— eroding the riverbank and causing the water to be unsuitable 
for consumption. 

If this issue is left unaddressed, it could lead to drought in the area. Agricultural land and 
plantations have become barren. The local flora and fauna that live in the area are 
threatened with extinction. Damage to these resources also has the potential to invite 
conflict between communities over natural resources in the area. In the end, the face of the 
Krueng Peusangan civilization will no longer be the same.

Therefore, it is necessary to involve various parties for an integrated and sustainable river 
management system. The PES scheme one such solution the Krueng Peusangan area; it 
does not only pay attention to the river from upstream to downstream, but also takes into 
account the needs of the local community. 
 
Interestingly, the implementation of PES from PT PIM has given birth to the FDKP (Forum 
DAS Krueng Peusangan). The Forum exists based on public awareness and agreement, and 
was formed to liaise with the government from upstream to downstream, without 
interfering with the respective regional authorities. This forum encouraged the 5 
districts/cities that Krueng Peusangan passed to coordinate with each other to manage the 
river. The Forum is also a place for the community to communicate with the government 
and other sectors in the region. 

It didn’t take long for FDKP to also show the 
fruits of their work, with the support of the 
community, WWF and AGC. PES, initiated 
by WWF, is still encouraged to continue. 
The target now is not only BUMN, but also 
other companies involved in the area—such 
as PDAM (Regional Drinking Water 
Company) Peusangan. Up until today, the 
involvement of BUMN and PDAM 
Peusangan in the project is managed by 
Krueng Peusangan (FDKP).

"Damage to watershed ecosystems can lead 
to water supply scarcity (drought), weak 
water management and availability, as well 
as a water management issue. Water use 
also often creates conflicts in the 
community. Therefore, a collective policy to 
maintain the existence of water is needed. 
The important thing is also sharing 
awareness about the future of water, "said 
Irwandar as former staff of the Public 
Relations section of PT Arun NGL 
Lhokseumawe11. 

It should be noted that PES has also been 
implemented several times, in 2011, 2012, 
2013, and 2014. Finally, in 2019, a joint 
agreement was signed between the three 
companies and FDKP. PES, which has been 
implemented for several years, is located in 
critical lands on the riverbanks in a number 
of villages such as, Blang Mee, Kapa, Krueng 
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Beukah, Peusangan Selatan, Balee Panah, 
Geulanggang Labu, Simpang Mulia, 
Samagadeng (Pandrah) and Paya Cut in the 
Bireuen Regency. In Bumi Ayu, Bener 

Meriah Regency, PES is located on the 
banks of Lake Laut Tawar. 

So far, there have been various forms of PES 
implementation that have been carried out, 
from increasing the capacity of the 
community regarding strengthening the 
DAS forum (FDKP), to planting fruit plants 
which are expected to be a source of 
livelihood for the community in the future. 

Forestry plants and cliff reinforcement plants have also been planted on the edges of 
Krueng Peusangan, critical lands or not, to reinforce the edges and prevent abrasion.    

Since its implementation, PES has shown many benefits. The plant seeds have grown well, 
even if some of the plant seeds have died due to various causes. The critical-status lands 
along the river have also recovered. The abrasion in many spots in the area caused by Mine 
C has also decreased; the riverbanks have been kept from further abrasion with the planting 
of forestry plants and cliff reinforcement plants.      

Rasyidin, Keuchik of Paya Cut Village, said “Our village received many benefits through the 
assistance of plant seeds from PT PIM. The riverbank in our village, which was damaged 
with the erosion caused by mining, is doing better now.”

Moreover, these plant seeds are not only planted on riverbanks, but also in community 
gardens near and around the river. The seeds are also that types of fruit plants that can be 
harvested in the future. Even now, the community have already enjoyed the benefits of 
these fruit plants.

Ibnu Abbas, a Samagadeng (Pandrah) citizen, said "The rambutan seeds that were given 
before bore fruit and we’ve had several harvests. Although it wasn’t much, they really helped 
us out. Hopefully, in the future, such seeds can be given to us again.".            

It should also be noted that in the Krueng Peusangan area, the dormant mukim institution, 
which had been vital to Aceh's local tradition, is now active again, facilitated by FDKP. In 
Aceh's history, rules regarding environmental protection both on land and at sea have 
already existed. But, they’ve soon faded from the minds and daily lives of local Acehnese 
people as time passed.

"All this time, we have forgotten many traditional teachings about managing natural 
resources. Now we are facing the problem of natural destruction, animal and human 
conflicts, all of which cause harm to society. For this reason, it is important to encourage the 
locals to play an active role in ensuring the protection of the forest and itsanimals," said 
Suhaimi as the chairman of the FDKP12.  

The mukim is a customary and legal institution that oversees several Keuchik (village 

heads). The customs and laws describe environmental management regulations. In the 
institutional structure, there are Panglima Uteun (forest) and Panglima Laot (sea) who help 
the mukim to ensure the protection of the environment. 

The customary agreement of the mukim regulates prohibitions and binding sanctions for 
the entire community and all parties, including companies operating in the settlement. The 
regulations are not to cut down trees, burn forests, pollute rivers, hunt animals, and not to 
open economic businesses in areas inhabited by animals.

For this reason, there are heavy sanctions given if one ever violates the rules, strictly 
regulated to protect the Krueng Peusangan area. Anyone who violates the rules will be fined 
1-5 million IDR in cash, and they would have to plant new trees in the area to replace the 
ones they felled. These regulations are not limited to illegal loggers; there are also sanctions 
given to perpetrators of serious violations, such as killing elephants: violators of this rule 
must hold traditional kenduri13, and that is without ruling out positive laws that apply in the 
area.  

Zainuddin14,  a mukim from South Juli, stated, "we now have a working platform to protect 
animal trails, watersheds and forests in our area." With this regulation, his people now have 
the authority to regulate and manage businesses that could damage the forest, including 
mining.

"We hope that the government will pay attention and provide support for us to manage 
natural resources more sustainably," said the South Juli mukim.



GARBAGE TRAVELS FAR 
ALONG THE CURENTS
By Cut Syarifah Zahara
Aceh Besar

21. Nature has its way of amazing  us, whether from its size or its beauty, and Indonesia is no 
exception. Indonesia is an archipelago surrounded by a vast ocean. Aceh Island is one of the 
islands located in the west end of Indonesia, blessed with a gorgeous beach and directly 
adjacent to the Indian Ocean and Malaka Strait. Many tourists visit to enjoy its beauty— but 
that beauty has been ruined by irresponsible hands that are causing one of the most talked 
problems there: ocean pollution.

Irvan stood at the seaside and stared at the sea. “The ocean pollution is caused by the 
indifference and the lack of care of the community on garbage management, because 
throwing trash at the sea is seen as something normal, without thinking about the 
consequences.”

Aceh’s strategic location means it has become the gathering place of trash brought by the 
sea current, leaving on the beach of Aceh Island littered with garbage every season. The 

garbage’s origin is unclear, and most of that garbage take an impossibly long time to be 
broken down by bio-organims, if it could be broken down at all. The lack of special 
management of the trash by the government and the local people created this buildup of 
trash in Aceh Island. As we all know, piled-up trash, especially along the coast,e has many 
negative effects, such as decreasing the aesthetic of the scenery, endangering the organism 
on the beach, and becoming a source of diseases for local people living on the beach. This 
buildup is also caused by the lack of understanding of the local community in the 
importance of trash management.

As if to answer Irvan’s prayers, his worry as the Keuchik Daudap (Village Head of Deudap) 
in Aceh Island soon attracted the attention of some environmental activists— and amongst 
them were Arifsyah Nasution and Gemal Bakri. Arifsyah Nasution and Gemal Bakri are 
activists of KuALA (Koalisi untuk Laut Aceh) or Coalition for Aceh Ocean, who were 
concerned about the ocean pollution in the island. That worry moved them to gather 
volunteers who shared their concern to start a movement to preserve the natural ecosystem 
of the coast and the ocean. To support the movement, they created a community, named 
Sahabat Laut (Friend of the Seas), or Salut.

The first time this community that has the vision and mission to preserve the coastal and 
ocean ecosystem, clean the trash in Aceh Island, the locals thought that the movement will 
end in vain, as they believed that the waves and sea current will clean and dirty the coast at 
the change of every season. But eventually, Keuchik Daudap managed to persuade the locals 
to understand that the rubbish stranded on the coast should be cleaned up so that it won't 
be carried to the ocean and ruin the ecosystem and the ocean.

Irvan was helped by Arif, one of the teachers in 1 Pulo Aceh Public High School, to invite the 
local community, both children and adults, to participate in the movement. A zero-waste 
lifestyle was encouraged, and people were asked to bring their drinking bottles and food. 
Local communities also joined the recycling program, turning used trash into common 
items that can be used, like turning used bottles into growing media for home gardens, so 
the local people on Aceh Island won’t need to depend on vegetables from another city that 
are located on the neighboring island. The locals also got another source of income from 
guest houses and food and beverages for volunteers who participated. This not only gives 
benefits in the economic aspect, but also the ecological aspect of using less plastic in daily 
life.

Their work of identifying marine litter on the coast of Aceh Island is Salut’s ‘niche’, a thing 

which they have been consistently doing 
since 2016. Salut has the determination to 
consistently run this program year after 
year, which helps them generate data on 
marine litter in Aceh, especially in Aceh 
Island. This pushed the organization to be 
more independent in terms of fund 
management— funds from the volunteers, 
and also partners such as Green Peace 
Indonesia, Lamjabat Foundation, WWF 
Indonesia, WCS, and KuALA Network.
 
On the coast of Aceh Island, the most 
commonly found type of trash is plastic 
trash, mostly from bottled water. There are 
also fishing equipment and household 
appliances there. Of the many trashes 
found, some of those came from overseas, 
such as Malaysia, India, Thailand, China, 
Maladewa, and also Singapore.  Seeing that 
trashes from overseas could reach the island 
encouraged the community to identify 

brands, producing country and the type of 
trash. The data shows that the percentage of 
trash based on the producing country is 59% 
from Indonesia, 24% from overseas, and 
17% unidentified. For trashes that come to 
Aceh Island from overseas, they found that 
30.24% came from Switzerland, 24% from 
the USA, and 18% came from China, while 
the remaining percentages came from other 
countries. And from the data collected for 3 
years, it is found that most type of marine 
litter found is bottled water.

The identified data is then used by Arif to 
campaign in his school, and even other 
schools, to raise awareness about the issue. 
One of the things he encouraged is to reduce 
the use of plastic and bottled water by using 
reusable water bottles.They also pushed to 
replace the use of styrofoam in food 
packaging with reusable lunch boxes.

Those data are also used for social media 
campaigns by mentioning the companies 
whose products are found the most on the 
coast, with the hope that those companies 
would act to reduce plastic waste once called 
out. The campaign is limited to Indonesian 
companies so far because they haven’t 
found the channel to communicate with 
overseas companies regarding their trash 
on the coast of Aceh Island.

Furthermore, those data are useful for 
education as reference for scientists and 
students, and also for government agencies 
to create policies to reduce plastic waste. 

Sadly, the garbage collected in Aceh Island has to be brought all the way to  the TPS 3R 
(Recycling Center) in Banda Aceh, because Aceh Island still does not have its own Final 
Disposal Site (TPA).

Currently, the Salut community has been conducting an audience with the Aceh Besar 
district government regarding data on marine litter found on the coast of Aceh Island. 
Considering that Aceh Island does not have a Final Disposal Site (TPA) and causes most of 
the waste generated by the community to only be burned and dumped in the ocean, many 
hoped that the Aceh Besar district government will immediately carry out programs to 
reduce plastic waste on Aceh Island and also agree to the motion to build the area its own 
Final Disposal Site.

The Keuchik of Deudap (Irvan) and teacher of 1 Pulo Aceh Public High School (Arif) have 
received support from various communities to continuously carry out activities 
campaigning for the dangers of marine litter to coastal communities who work as fishermen 
or people who use the coast as a marine tourism site. Their activities on Aceh Island have 
become an example for other communities on the coast of Aceh, and inspired them to have 
events as a National Garbage Care Day, where the people of Banda Aceh City are 
encouraged to clean up the coast and underwater area. The community, which was formed 

in April 2010, continues to carry out educational traveling activities, by inviting the people 
of Banda Aceh to travel to Aceh Island. Some of the agendas in this activity include cleaning 
the beach as well as socializing a zero-waste lifestyle, where participants are required to 
minimize the use of disposable products during the trip. In addition, there is also the Green 
Initiative Challenge, namely the World Waste Tourism activity on the island of Aceh. Here, 
the people of Aceh Island make use of marine plastic waste and turn them into tourist 
attractions, such as a mini-museum of plastic bottles from overseas found on Pulo Aceh 
beach, replicas of typical Acehnese buildings made of plastic waste, and souvenirs which are 
also made from plastic trash. Not wanting to be left behind, Arif created activities where 
junior and senior high schools held Zero Plastic Camps to raise awareness in the younger 
generations about the dangers of plastic usage. Those activities were carried out to be to 
inspire other communities into taking part in protecting the sea and the beach from 
garbage.

Keuchik Irvan hopes that Indonesia's coastal and marine ecosystems, especially the Aceh 
Sea, would soon recover and become healthier, free of micro and macro waste and other 
pollution and with a high biodiversity,; he also hopes that the community can continue to 
live a zero-waste lifestyle and continue to take measures to reduce waste for environmental 
sustainability in the future, such as implementing the 3R (reuse, reduce, recycle) in 
everyday life. The government also has a very important role in making a strong and 
tangible commitment to safeguard and protect Indonesia's ocean, so that future 
generations can continue to benefit from it.
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Plastic waste audit  | By Sahabat Laut

Nature has its way of amazing  us, whether from its size or its beauty, and Indonesia is no 
exception. Indonesia is an archipelago surrounded by a vast ocean. Aceh Island is one of the 
islands located in the west end of Indonesia, blessed with a gorgeous beach and directly 
adjacent to the Indian Ocean and Malaka Strait. Many tourists visit to enjoy its beauty— but 
that beauty has been ruined by irresponsible hands that are causing one of the most talked 
problems there: ocean pollution.

Irvan stood at the seaside and stared at the sea. “The ocean pollution is caused by the 
indifference and the lack of care of the community on garbage management, because 
throwing trash at the sea is seen as something normal, without thinking about the 
consequences.”

Aceh’s strategic location means it has become the gathering place of trash brought by the 
sea current, leaving on the beach of Aceh Island littered with garbage every season. The 

garbage’s origin is unclear, and most of that garbage take an impossibly long time to be 
broken down by bio-organims, if it could be broken down at all. The lack of special 
management of the trash by the government and the local people created this buildup of 
trash in Aceh Island. As we all know, piled-up trash, especially along the coast,e has many 
negative effects, such as decreasing the aesthetic of the scenery, endangering the organism 
on the beach, and becoming a source of diseases for local people living on the beach. This 
buildup is also caused by the lack of understanding of the local community in the 
importance of trash management.

As if to answer Irvan’s prayers, his worry as the Keuchik Daudap (Village Head of Deudap) 
in Aceh Island soon attracted the attention of some environmental activists— and amongst 
them were Arifsyah Nasution and Gemal Bakri. Arifsyah Nasution and Gemal Bakri are 
activists of KuALA (Koalisi untuk Laut Aceh) or Coalition for Aceh Ocean, who were 
concerned about the ocean pollution in the island. That worry moved them to gather 
volunteers who shared their concern to start a movement to preserve the natural ecosystem 
of the coast and the ocean. To support the movement, they created a community, named 
Sahabat Laut (Friend of the Seas), or Salut.

The first time this community that has the vision and mission to preserve the coastal and 
ocean ecosystem, clean the trash in Aceh Island, the locals thought that the movement will 
end in vain, as they believed that the waves and sea current will clean and dirty the coast at 
the change of every season. But eventually, Keuchik Daudap managed to persuade the locals 
to understand that the rubbish stranded on the coast should be cleaned up so that it won't 
be carried to the ocean and ruin the ecosystem and the ocean.

Irvan was helped by Arif, one of the teachers in 1 Pulo Aceh Public High School, to invite the 
local community, both children and adults, to participate in the movement. A zero-waste 
lifestyle was encouraged, and people were asked to bring their drinking bottles and food. 
Local communities also joined the recycling program, turning used trash into common 
items that can be used, like turning used bottles into growing media for home gardens, so 
the local people on Aceh Island won’t need to depend on vegetables from another city that 
are located on the neighboring island. The locals also got another source of income from 
guest houses and food and beverages for volunteers who participated. This not only gives 
benefits in the economic aspect, but also the ecological aspect of using less plastic in daily 
life.

Their work of identifying marine litter on the coast of Aceh Island is Salut’s ‘niche’, a thing 

which they have been consistently doing 
since 2016. Salut has the determination to 
consistently run this program year after 
year, which helps them generate data on 
marine litter in Aceh, especially in Aceh 
Island. This pushed the organization to be 
more independent in terms of fund 
management— funds from the volunteers, 
and also partners such as Green Peace 
Indonesia, Lamjabat Foundation, WWF 
Indonesia, WCS, and KuALA Network.
 
On the coast of Aceh Island, the most 
commonly found type of trash is plastic 
trash, mostly from bottled water. There are 
also fishing equipment and household 
appliances there. Of the many trashes 
found, some of those came from overseas, 
such as Malaysia, India, Thailand, China, 
Maladewa, and also Singapore.  Seeing that 
trashes from overseas could reach the island 
encouraged the community to identify 

brands, producing country and the type of 
trash. The data shows that the percentage of 
trash based on the producing country is 59% 
from Indonesia, 24% from overseas, and 
17% unidentified. For trashes that come to 
Aceh Island from overseas, they found that 
30.24% came from Switzerland, 24% from 
the USA, and 18% came from China, while 
the remaining percentages came from other 
countries. And from the data collected for 3 
years, it is found that most type of marine 
litter found is bottled water.

The identified data is then used by Arif to 
campaign in his school, and even other 
schools, to raise awareness about the issue. 
One of the things he encouraged is to reduce 
the use of plastic and bottled water by using 
reusable water bottles.They also pushed to 
replace the use of styrofoam in food 
packaging with reusable lunch boxes.

Those data are also used for social media 
campaigns by mentioning the companies 
whose products are found the most on the 
coast, with the hope that those companies 
would act to reduce plastic waste once called 
out. The campaign is limited to Indonesian 
companies so far because they haven’t 
found the channel to communicate with 
overseas companies regarding their trash 
on the coast of Aceh Island.

Furthermore, those data are useful for 
education as reference for scientists and 
students, and also for government agencies 
to create policies to reduce plastic waste. 

Sadly, the garbage collected in Aceh Island has to be brought all the way to  the TPS 3R 
(Recycling Center) in Banda Aceh, because Aceh Island still does not have its own Final 
Disposal Site (TPA).

Currently, the Salut community has been conducting an audience with the Aceh Besar 
district government regarding data on marine litter found on the coast of Aceh Island. 
Considering that Aceh Island does not have a Final Disposal Site (TPA) and causes most of 
the waste generated by the community to only be burned and dumped in the ocean, many 
hoped that the Aceh Besar district government will immediately carry out programs to 
reduce plastic waste on Aceh Island and also agree to the motion to build the area its own 
Final Disposal Site.

The Keuchik of Deudap (Irvan) and teacher of 1 Pulo Aceh Public High School (Arif) have 
received support from various communities to continuously carry out activities 
campaigning for the dangers of marine litter to coastal communities who work as fishermen 
or people who use the coast as a marine tourism site. Their activities on Aceh Island have 
become an example for other communities on the coast of Aceh, and inspired them to have 
events as a National Garbage Care Day, where the people of Banda Aceh City are 
encouraged to clean up the coast and underwater area. The community, which was formed 

in April 2010, continues to carry out educational traveling activities, by inviting the people 
of Banda Aceh to travel to Aceh Island. Some of the agendas in this activity include cleaning 
the beach as well as socializing a zero-waste lifestyle, where participants are required to 
minimize the use of disposable products during the trip. In addition, there is also the Green 
Initiative Challenge, namely the World Waste Tourism activity on the island of Aceh. Here, 
the people of Aceh Island make use of marine plastic waste and turn them into tourist 
attractions, such as a mini-museum of plastic bottles from overseas found on Pulo Aceh 
beach, replicas of typical Acehnese buildings made of plastic waste, and souvenirs which are 
also made from plastic trash. Not wanting to be left behind, Arif created activities where 
junior and senior high schools held Zero Plastic Camps to raise awareness in the younger 
generations about the dangers of plastic usage. Those activities were carried out to be to 
inspire other communities into taking part in protecting the sea and the beach from 
garbage.

Keuchik Irvan hopes that Indonesia's coastal and marine ecosystems, especially the Aceh 
Sea, would soon recover and become healthier, free of micro and macro waste and other 
pollution and with a high biodiversity,; he also hopes that the community can continue to 
live a zero-waste lifestyle and continue to take measures to reduce waste for environmental 
sustainability in the future, such as implementing the 3R (reuse, reduce, recycle) in 
everyday life. The government also has a very important role in making a strong and 
tangible commitment to safeguard and protect Indonesia's ocean, so that future 
generations can continue to benefit from it.
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Nature has its way of amazing  us, whether from its size or its beauty, and Indonesia is no 
exception. Indonesia is an archipelago surrounded by a vast ocean. Aceh Island is one of the 
islands located in the west end of Indonesia, blessed with a gorgeous beach and directly 
adjacent to the Indian Ocean and Malaka Strait. Many tourists visit to enjoy its beauty— but 
that beauty has been ruined by irresponsible hands that are causing one of the most talked 
problems there: ocean pollution.

Irvan stood at the seaside and stared at the sea. “The ocean pollution is caused by the 
indifference and the lack of care of the community on garbage management, because 
throwing trash at the sea is seen as something normal, without thinking about the 
consequences.”

Aceh’s strategic location means it has become the gathering place of trash brought by the 
sea current, leaving on the beach of Aceh Island littered with garbage every season. The 

garbage’s origin is unclear, and most of that garbage take an impossibly long time to be 
broken down by bio-organims, if it could be broken down at all. The lack of special 
management of the trash by the government and the local people created this buildup of 
trash in Aceh Island. As we all know, piled-up trash, especially along the coast,e has many 
negative effects, such as decreasing the aesthetic of the scenery, endangering the organism 
on the beach, and becoming a source of diseases for local people living on the beach. This 
buildup is also caused by the lack of understanding of the local community in the 
importance of trash management.

As if to answer Irvan’s prayers, his worry as the Keuchik Daudap (Village Head of Deudap) 
in Aceh Island soon attracted the attention of some environmental activists— and amongst 
them were Arifsyah Nasution and Gemal Bakri. Arifsyah Nasution and Gemal Bakri are 
activists of KuALA (Koalisi untuk Laut Aceh) or Coalition for Aceh Ocean, who were 
concerned about the ocean pollution in the island. That worry moved them to gather 
volunteers who shared their concern to start a movement to preserve the natural ecosystem 
of the coast and the ocean. To support the movement, they created a community, named 
Sahabat Laut (Friend of the Seas), or Salut.

The first time this community that has the vision and mission to preserve the coastal and 
ocean ecosystem, clean the trash in Aceh Island, the locals thought that the movement will 
end in vain, as they believed that the waves and sea current will clean and dirty the coast at 
the change of every season. But eventually, Keuchik Daudap managed to persuade the locals 
to understand that the rubbish stranded on the coast should be cleaned up so that it won't 
be carried to the ocean and ruin the ecosystem and the ocean.

Irvan was helped by Arif, one of the teachers in 1 Pulo Aceh Public High School, to invite the 
local community, both children and adults, to participate in the movement. A zero-waste 
lifestyle was encouraged, and people were asked to bring their drinking bottles and food. 
Local communities also joined the recycling program, turning used trash into common 
items that can be used, like turning used bottles into growing media for home gardens, so 
the local people on Aceh Island won’t need to depend on vegetables from another city that 
are located on the neighboring island. The locals also got another source of income from 
guest houses and food and beverages for volunteers who participated. This not only gives 
benefits in the economic aspect, but also the ecological aspect of using less plastic in daily 
life.

Their work of identifying marine litter on the coast of Aceh Island is Salut’s ‘niche’, a thing 

which they have been consistently doing 
since 2016. Salut has the determination to 
consistently run this program year after 
year, which helps them generate data on 
marine litter in Aceh, especially in Aceh 
Island. This pushed the organization to be 
more independent in terms of fund 
management— funds from the volunteers, 
and also partners such as Green Peace 
Indonesia, Lamjabat Foundation, WWF 
Indonesia, WCS, and KuALA Network.
 
On the coast of Aceh Island, the most 
commonly found type of trash is plastic 
trash, mostly from bottled water. There are 
also fishing equipment and household 
appliances there. Of the many trashes 
found, some of those came from overseas, 
such as Malaysia, India, Thailand, China, 
Maladewa, and also Singapore.  Seeing that 
trashes from overseas could reach the island 
encouraged the community to identify 

brands, producing country and the type of 
trash. The data shows that the percentage of 
trash based on the producing country is 59% 
from Indonesia, 24% from overseas, and 
17% unidentified. For trashes that come to 
Aceh Island from overseas, they found that 
30.24% came from Switzerland, 24% from 
the USA, and 18% came from China, while 
the remaining percentages came from other 
countries. And from the data collected for 3 
years, it is found that most type of marine 
litter found is bottled water.

The identified data is then used by Arif to 
campaign in his school, and even other 
schools, to raise awareness about the issue. 
One of the things he encouraged is to reduce 
the use of plastic and bottled water by using 
reusable water bottles.They also pushed to 
replace the use of styrofoam in food 
packaging with reusable lunch boxes.

Those data are also used for social media 
campaigns by mentioning the companies 
whose products are found the most on the 
coast, with the hope that those companies 
would act to reduce plastic waste once called 
out. The campaign is limited to Indonesian 
companies so far because they haven’t 
found the channel to communicate with 
overseas companies regarding their trash 
on the coast of Aceh Island.

Furthermore, those data are useful for 
education as reference for scientists and 
students, and also for government agencies 
to create policies to reduce plastic waste. 

Sadly, the garbage collected in Aceh Island has to be brought all the way to  the TPS 3R 
(Recycling Center) in Banda Aceh, because Aceh Island still does not have its own Final 
Disposal Site (TPA).

Currently, the Salut community has been conducting an audience with the Aceh Besar 
district government regarding data on marine litter found on the coast of Aceh Island. 
Considering that Aceh Island does not have a Final Disposal Site (TPA) and causes most of 
the waste generated by the community to only be burned and dumped in the ocean, many 
hoped that the Aceh Besar district government will immediately carry out programs to 
reduce plastic waste on Aceh Island and also agree to the motion to build the area its own 
Final Disposal Site.

The Keuchik of Deudap (Irvan) and teacher of 1 Pulo Aceh Public High School (Arif) have 
received support from various communities to continuously carry out activities 
campaigning for the dangers of marine litter to coastal communities who work as fishermen 
or people who use the coast as a marine tourism site. Their activities on Aceh Island have 
become an example for other communities on the coast of Aceh, and inspired them to have 
events as a National Garbage Care Day, where the people of Banda Aceh City are 
encouraged to clean up the coast and underwater area. The community, which was formed 

in April 2010, continues to carry out educational traveling activities, by inviting the people 
of Banda Aceh to travel to Aceh Island. Some of the agendas in this activity include cleaning 
the beach as well as socializing a zero-waste lifestyle, where participants are required to 
minimize the use of disposable products during the trip. In addition, there is also the Green 
Initiative Challenge, namely the World Waste Tourism activity on the island of Aceh. Here, 
the people of Aceh Island make use of marine plastic waste and turn them into tourist 
attractions, such as a mini-museum of plastic bottles from overseas found on Pulo Aceh 
beach, replicas of typical Acehnese buildings made of plastic waste, and souvenirs which are 
also made from plastic trash. Not wanting to be left behind, Arif created activities where 
junior and senior high schools held Zero Plastic Camps to raise awareness in the younger 
generations about the dangers of plastic usage. Those activities were carried out to be to 
inspire other communities into taking part in protecting the sea and the beach from 
garbage.

Keuchik Irvan hopes that Indonesia's coastal and marine ecosystems, especially the Aceh 
Sea, would soon recover and become healthier, free of micro and macro waste and other 
pollution and with a high biodiversity,; he also hopes that the community can continue to 
live a zero-waste lifestyle and continue to take measures to reduce waste for environmental 
sustainability in the future, such as implementing the 3R (reuse, reduce, recycle) in 
everyday life. The government also has a very important role in making a strong and 
tangible commitment to safeguard and protect Indonesia's ocean, so that future 
generations can continue to benefit from it.
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Nature has its way of amazing  us, whether from its size or its beauty, and Indonesia is no 
exception. Indonesia is an archipelago surrounded by a vast ocean. Aceh Island is one of the 
islands located in the west end of Indonesia, blessed with a gorgeous beach and directly 
adjacent to the Indian Ocean and Malaka Strait. Many tourists visit to enjoy its beauty— but 
that beauty has been ruined by irresponsible hands that are causing one of the most talked 
problems there: ocean pollution.

Irvan stood at the seaside and stared at the sea. “The ocean pollution is caused by the 
indifference and the lack of care of the community on garbage management, because 
throwing trash at the sea is seen as something normal, without thinking about the 
consequences.”

Aceh’s strategic location means it has become the gathering place of trash brought by the 
sea current, leaving on the beach of Aceh Island littered with garbage every season. The 

garbage’s origin is unclear, and most of that garbage take an impossibly long time to be 
broken down by bio-organims, if it could be broken down at all. The lack of special 
management of the trash by the government and the local people created this buildup of 
trash in Aceh Island. As we all know, piled-up trash, especially along the coast,e has many 
negative effects, such as decreasing the aesthetic of the scenery, endangering the organism 
on the beach, and becoming a source of diseases for local people living on the beach. This 
buildup is also caused by the lack of understanding of the local community in the 
importance of trash management.

As if to answer Irvan’s prayers, his worry as the Keuchik Daudap (Village Head of Deudap) 
in Aceh Island soon attracted the attention of some environmental activists— and amongst 
them were Arifsyah Nasution and Gemal Bakri. Arifsyah Nasution and Gemal Bakri are 
activists of KuALA (Koalisi untuk Laut Aceh) or Coalition for Aceh Ocean, who were 
concerned about the ocean pollution in the island. That worry moved them to gather 
volunteers who shared their concern to start a movement to preserve the natural ecosystem 
of the coast and the ocean. To support the movement, they created a community, named 
Sahabat Laut (Friend of the Seas), or Salut.

The first time this community that has the vision and mission to preserve the coastal and 
ocean ecosystem, clean the trash in Aceh Island, the locals thought that the movement will 
end in vain, as they believed that the waves and sea current will clean and dirty the coast at 
the change of every season. But eventually, Keuchik Daudap managed to persuade the locals 
to understand that the rubbish stranded on the coast should be cleaned up so that it won't 
be carried to the ocean and ruin the ecosystem and the ocean.

Irvan was helped by Arif, one of the teachers in 1 Pulo Aceh Public High School, to invite the 
local community, both children and adults, to participate in the movement. A zero-waste 
lifestyle was encouraged, and people were asked to bring their drinking bottles and food. 
Local communities also joined the recycling program, turning used trash into common 
items that can be used, like turning used bottles into growing media for home gardens, so 
the local people on Aceh Island won’t need to depend on vegetables from another city that 
are located on the neighboring island. The locals also got another source of income from 
guest houses and food and beverages for volunteers who participated. This not only gives 
benefits in the economic aspect, but also the ecological aspect of using less plastic in daily 
life.

Their work of identifying marine litter on the coast of Aceh Island is Salut’s ‘niche’, a thing 

which they have been consistently doing 
since 2016. Salut has the determination to 
consistently run this program year after 
year, which helps them generate data on 
marine litter in Aceh, especially in Aceh 
Island. This pushed the organization to be 
more independent in terms of fund 
management— funds from the volunteers, 
and also partners such as Green Peace 
Indonesia, Lamjabat Foundation, WWF 
Indonesia, WCS, and KuALA Network.
 
On the coast of Aceh Island, the most 
commonly found type of trash is plastic 
trash, mostly from bottled water. There are 
also fishing equipment and household 
appliances there. Of the many trashes 
found, some of those came from overseas, 
such as Malaysia, India, Thailand, China, 
Maladewa, and also Singapore.  Seeing that 
trashes from overseas could reach the island 
encouraged the community to identify 

brands, producing country and the type of 
trash. The data shows that the percentage of 
trash based on the producing country is 59% 
from Indonesia, 24% from overseas, and 
17% unidentified. For trashes that come to 
Aceh Island from overseas, they found that 
30.24% came from Switzerland, 24% from 
the USA, and 18% came from China, while 
the remaining percentages came from other 
countries. And from the data collected for 3 
years, it is found that most type of marine 
litter found is bottled water.

The identified data is then used by Arif to 
campaign in his school, and even other 
schools, to raise awareness about the issue. 
One of the things he encouraged is to reduce 
the use of plastic and bottled water by using 
reusable water bottles.They also pushed to 
replace the use of styrofoam in food 
packaging with reusable lunch boxes.

Those data are also used for social media 
campaigns by mentioning the companies 
whose products are found the most on the 
coast, with the hope that those companies 
would act to reduce plastic waste once called 
out. The campaign is limited to Indonesian 
companies so far because they haven’t 
found the channel to communicate with 
overseas companies regarding their trash 
on the coast of Aceh Island.

Furthermore, those data are useful for 
education as reference for scientists and 
students, and also for government agencies 
to create policies to reduce plastic waste. 

Sadly, the garbage collected in Aceh Island has to be brought all the way to  the TPS 3R 
(Recycling Center) in Banda Aceh, because Aceh Island still does not have its own Final 
Disposal Site (TPA).

Currently, the Salut community has been conducting an audience with the Aceh Besar 
district government regarding data on marine litter found on the coast of Aceh Island. 
Considering that Aceh Island does not have a Final Disposal Site (TPA) and causes most of 
the waste generated by the community to only be burned and dumped in the ocean, many 
hoped that the Aceh Besar district government will immediately carry out programs to 
reduce plastic waste on Aceh Island and also agree to the motion to build the area its own 
Final Disposal Site.

The Keuchik of Deudap (Irvan) and teacher of 1 Pulo Aceh Public High School (Arif) have 
received support from various communities to continuously carry out activities 
campaigning for the dangers of marine litter to coastal communities who work as fishermen 
or people who use the coast as a marine tourism site. Their activities on Aceh Island have 
become an example for other communities on the coast of Aceh, and inspired them to have 
events as a National Garbage Care Day, where the people of Banda Aceh City are 
encouraged to clean up the coast and underwater area. The community, which was formed 

in April 2010, continues to carry out educational traveling activities, by inviting the people 
of Banda Aceh to travel to Aceh Island. Some of the agendas in this activity include cleaning 
the beach as well as socializing a zero-waste lifestyle, where participants are required to 
minimize the use of disposable products during the trip. In addition, there is also the Green 
Initiative Challenge, namely the World Waste Tourism activity on the island of Aceh. Here, 
the people of Aceh Island make use of marine plastic waste and turn them into tourist 
attractions, such as a mini-museum of plastic bottles from overseas found on Pulo Aceh 
beach, replicas of typical Acehnese buildings made of plastic waste, and souvenirs which are 
also made from plastic trash. Not wanting to be left behind, Arif created activities where 
junior and senior high schools held Zero Plastic Camps to raise awareness in the younger 
generations about the dangers of plastic usage. Those activities were carried out to be to 
inspire other communities into taking part in protecting the sea and the beach from 
garbage.

Keuchik Irvan hopes that Indonesia's coastal and marine ecosystems, especially the Aceh 
Sea, would soon recover and become healthier, free of micro and macro waste and other 
pollution and with a high biodiversity,; he also hopes that the community can continue to 
live a zero-waste lifestyle and continue to take measures to reduce waste for environmental 
sustainability in the future, such as implementing the 3R (reuse, reduce, recycle) in 
everyday life. The government also has a very important role in making a strong and 
tangible commitment to safeguard and protect Indonesia's ocean, so that future 
generations can continue to benefit from it.
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Beach clean up at Nasi Island | By Sahabat Laut



Beach clean up | By Sahabat Laut

Nature has its way of amazing  us, whether from its size or its beauty, and Indonesia is no 
exception. Indonesia is an archipelago surrounded by a vast ocean. Aceh Island is one of the 
islands located in the west end of Indonesia, blessed with a gorgeous beach and directly 
adjacent to the Indian Ocean and Malaka Strait. Many tourists visit to enjoy its beauty— but 
that beauty has been ruined by irresponsible hands that are causing one of the most talked 
problems there: ocean pollution.

Irvan stood at the seaside and stared at the sea. “The ocean pollution is caused by the 
indifference and the lack of care of the community on garbage management, because 
throwing trash at the sea is seen as something normal, without thinking about the 
consequences.”

Aceh’s strategic location means it has become the gathering place of trash brought by the 
sea current, leaving on the beach of Aceh Island littered with garbage every season. The 

garbage’s origin is unclear, and most of that garbage take an impossibly long time to be 
broken down by bio-organims, if it could be broken down at all. The lack of special 
management of the trash by the government and the local people created this buildup of 
trash in Aceh Island. As we all know, piled-up trash, especially along the coast,e has many 
negative effects, such as decreasing the aesthetic of the scenery, endangering the organism 
on the beach, and becoming a source of diseases for local people living on the beach. This 
buildup is also caused by the lack of understanding of the local community in the 
importance of trash management.

As if to answer Irvan’s prayers, his worry as the Keuchik Daudap (Village Head of Deudap) 
in Aceh Island soon attracted the attention of some environmental activists— and amongst 
them were Arifsyah Nasution and Gemal Bakri. Arifsyah Nasution and Gemal Bakri are 
activists of KuALA (Koalisi untuk Laut Aceh) or Coalition for Aceh Ocean, who were 
concerned about the ocean pollution in the island. That worry moved them to gather 
volunteers who shared their concern to start a movement to preserve the natural ecosystem 
of the coast and the ocean. To support the movement, they created a community, named 
Sahabat Laut (Friend of the Seas), or Salut.

The first time this community that has the vision and mission to preserve the coastal and 
ocean ecosystem, clean the trash in Aceh Island, the locals thought that the movement will 
end in vain, as they believed that the waves and sea current will clean and dirty the coast at 
the change of every season. But eventually, Keuchik Daudap managed to persuade the locals 
to understand that the rubbish stranded on the coast should be cleaned up so that it won't 
be carried to the ocean and ruin the ecosystem and the ocean.

Irvan was helped by Arif, one of the teachers in 1 Pulo Aceh Public High School, to invite the 
local community, both children and adults, to participate in the movement. A zero-waste 
lifestyle was encouraged, and people were asked to bring their drinking bottles and food. 
Local communities also joined the recycling program, turning used trash into common 
items that can be used, like turning used bottles into growing media for home gardens, so 
the local people on Aceh Island won’t need to depend on vegetables from another city that 
are located on the neighboring island. The locals also got another source of income from 
guest houses and food and beverages for volunteers who participated. This not only gives 
benefits in the economic aspect, but also the ecological aspect of using less plastic in daily 
life.

Their work of identifying marine litter on the coast of Aceh Island is Salut’s ‘niche’, a thing 

which they have been consistently doing 
since 2016. Salut has the determination to 
consistently run this program year after 
year, which helps them generate data on 
marine litter in Aceh, especially in Aceh 
Island. This pushed the organization to be 
more independent in terms of fund 
management— funds from the volunteers, 
and also partners such as Green Peace 
Indonesia, Lamjabat Foundation, WWF 
Indonesia, WCS, and KuALA Network.
 
On the coast of Aceh Island, the most 
commonly found type of trash is plastic 
trash, mostly from bottled water. There are 
also fishing equipment and household 
appliances there. Of the many trashes 
found, some of those came from overseas, 
such as Malaysia, India, Thailand, China, 
Maladewa, and also Singapore.  Seeing that 
trashes from overseas could reach the island 
encouraged the community to identify 

brands, producing country and the type of 
trash. The data shows that the percentage of 
trash based on the producing country is 59% 
from Indonesia, 24% from overseas, and 
17% unidentified. For trashes that come to 
Aceh Island from overseas, they found that 
30.24% came from Switzerland, 24% from 
the USA, and 18% came from China, while 
the remaining percentages came from other 
countries. And from the data collected for 3 
years, it is found that most type of marine 
litter found is bottled water.

The identified data is then used by Arif to 
campaign in his school, and even other 
schools, to raise awareness about the issue. 
One of the things he encouraged is to reduce 
the use of plastic and bottled water by using 
reusable water bottles.They also pushed to 
replace the use of styrofoam in food 
packaging with reusable lunch boxes.

Those data are also used for social media 
campaigns by mentioning the companies 
whose products are found the most on the 
coast, with the hope that those companies 
would act to reduce plastic waste once called 
out. The campaign is limited to Indonesian 
companies so far because they haven’t 
found the channel to communicate with 
overseas companies regarding their trash 
on the coast of Aceh Island.

Furthermore, those data are useful for 
education as reference for scientists and 
students, and also for government agencies 
to create policies to reduce plastic waste. 

Sadly, the garbage collected in Aceh Island has to be brought all the way to  the TPS 3R 
(Recycling Center) in Banda Aceh, because Aceh Island still does not have its own Final 
Disposal Site (TPA).

Currently, the Salut community has been conducting an audience with the Aceh Besar 
district government regarding data on marine litter found on the coast of Aceh Island. 
Considering that Aceh Island does not have a Final Disposal Site (TPA) and causes most of 
the waste generated by the community to only be burned and dumped in the ocean, many 
hoped that the Aceh Besar district government will immediately carry out programs to 
reduce plastic waste on Aceh Island and also agree to the motion to build the area its own 
Final Disposal Site.

The Keuchik of Deudap (Irvan) and teacher of 1 Pulo Aceh Public High School (Arif) have 
received support from various communities to continuously carry out activities 
campaigning for the dangers of marine litter to coastal communities who work as fishermen 
or people who use the coast as a marine tourism site. Their activities on Aceh Island have 
become an example for other communities on the coast of Aceh, and inspired them to have 
events as a National Garbage Care Day, where the people of Banda Aceh City are 
encouraged to clean up the coast and underwater area. The community, which was formed 

in April 2010, continues to carry out educational traveling activities, by inviting the people 
of Banda Aceh to travel to Aceh Island. Some of the agendas in this activity include cleaning 
the beach as well as socializing a zero-waste lifestyle, where participants are required to 
minimize the use of disposable products during the trip. In addition, there is also the Green 
Initiative Challenge, namely the World Waste Tourism activity on the island of Aceh. Here, 
the people of Aceh Island make use of marine plastic waste and turn them into tourist 
attractions, such as a mini-museum of plastic bottles from overseas found on Pulo Aceh 
beach, replicas of typical Acehnese buildings made of plastic waste, and souvenirs which are 
also made from plastic trash. Not wanting to be left behind, Arif created activities where 
junior and senior high schools held Zero Plastic Camps to raise awareness in the younger 
generations about the dangers of plastic usage. Those activities were carried out to be to 
inspire other communities into taking part in protecting the sea and the beach from 
garbage.

Keuchik Irvan hopes that Indonesia's coastal and marine ecosystems, especially the Aceh 
Sea, would soon recover and become healthier, free of micro and macro waste and other 
pollution and with a high biodiversity,; he also hopes that the community can continue to 
live a zero-waste lifestyle and continue to take measures to reduce waste for environmental 
sustainability in the future, such as implementing the 3R (reuse, reduce, recycle) in 
everyday life. The government also has a very important role in making a strong and 
tangible commitment to safeguard and protect Indonesia's ocean, so that future 
generations can continue to benefit from it.
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Nature has its way of amazing  us, whether from its size or its beauty, and Indonesia is no 
exception. Indonesia is an archipelago surrounded by a vast ocean. Aceh Island is one of the 
islands located in the west end of Indonesia, blessed with a gorgeous beach and directly 
adjacent to the Indian Ocean and Malaka Strait. Many tourists visit to enjoy its beauty— but 
that beauty has been ruined by irresponsible hands that are causing one of the most talked 
problems there: ocean pollution.

Irvan stood at the seaside and stared at the sea. “The ocean pollution is caused by the 
indifference and the lack of care of the community on garbage management, because 
throwing trash at the sea is seen as something normal, without thinking about the 
consequences.”

Aceh’s strategic location means it has become the gathering place of trash brought by the 
sea current, leaving on the beach of Aceh Island littered with garbage every season. The 

garbage’s origin is unclear, and most of that garbage take an impossibly long time to be 
broken down by bio-organims, if it could be broken down at all. The lack of special 
management of the trash by the government and the local people created this buildup of 
trash in Aceh Island. As we all know, piled-up trash, especially along the coast,e has many 
negative effects, such as decreasing the aesthetic of the scenery, endangering the organism 
on the beach, and becoming a source of diseases for local people living on the beach. This 
buildup is also caused by the lack of understanding of the local community in the 
importance of trash management.

As if to answer Irvan’s prayers, his worry as the Keuchik Daudap (Village Head of Deudap) 
in Aceh Island soon attracted the attention of some environmental activists— and amongst 
them were Arifsyah Nasution and Gemal Bakri. Arifsyah Nasution and Gemal Bakri are 
activists of KuALA (Koalisi untuk Laut Aceh) or Coalition for Aceh Ocean, who were 
concerned about the ocean pollution in the island. That worry moved them to gather 
volunteers who shared their concern to start a movement to preserve the natural ecosystem 
of the coast and the ocean. To support the movement, they created a community, named 
Sahabat Laut (Friend of the Seas), or Salut.

The first time this community that has the vision and mission to preserve the coastal and 
ocean ecosystem, clean the trash in Aceh Island, the locals thought that the movement will 
end in vain, as they believed that the waves and sea current will clean and dirty the coast at 
the change of every season. But eventually, Keuchik Daudap managed to persuade the locals 
to understand that the rubbish stranded on the coast should be cleaned up so that it won't 
be carried to the ocean and ruin the ecosystem and the ocean.

Irvan was helped by Arif, one of the teachers in 1 Pulo Aceh Public High School, to invite the 
local community, both children and adults, to participate in the movement. A zero-waste 
lifestyle was encouraged, and people were asked to bring their drinking bottles and food. 
Local communities also joined the recycling program, turning used trash into common 
items that can be used, like turning used bottles into growing media for home gardens, so 
the local people on Aceh Island won’t need to depend on vegetables from another city that 
are located on the neighboring island. The locals also got another source of income from 
guest houses and food and beverages for volunteers who participated. This not only gives 
benefits in the economic aspect, but also the ecological aspect of using less plastic in daily 
life.

Their work of identifying marine litter on the coast of Aceh Island is Salut’s ‘niche’, a thing 

which they have been consistently doing 
since 2016. Salut has the determination to 
consistently run this program year after 
year, which helps them generate data on 
marine litter in Aceh, especially in Aceh 
Island. This pushed the organization to be 
more independent in terms of fund 
management— funds from the volunteers, 
and also partners such as Green Peace 
Indonesia, Lamjabat Foundation, WWF 
Indonesia, WCS, and KuALA Network.
 
On the coast of Aceh Island, the most 
commonly found type of trash is plastic 
trash, mostly from bottled water. There are 
also fishing equipment and household 
appliances there. Of the many trashes 
found, some of those came from overseas, 
such as Malaysia, India, Thailand, China, 
Maladewa, and also Singapore.  Seeing that 
trashes from overseas could reach the island 
encouraged the community to identify 
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brands, producing country and the type of 
trash. The data shows that the percentage of 
trash based on the producing country is 59% 
from Indonesia, 24% from overseas, and 
17% unidentified. For trashes that come to 
Aceh Island from overseas, they found that 
30.24% came from Switzerland, 24% from 
the USA, and 18% came from China, while 
the remaining percentages came from other 
countries. And from the data collected for 3 
years, it is found that most type of marine 
litter found is bottled water.

The identified data is then used by Arif to 
campaign in his school, and even other 
schools, to raise awareness about the issue. 
One of the things he encouraged is to reduce 
the use of plastic and bottled water by using 
reusable water bottles.They also pushed to 
replace the use of styrofoam in food 
packaging with reusable lunch boxes.

Those data are also used for social media 
campaigns by mentioning the companies 
whose products are found the most on the 
coast, with the hope that those companies 
would act to reduce plastic waste once called 
out. The campaign is limited to Indonesian 
companies so far because they haven’t 
found the channel to communicate with 
overseas companies regarding their trash 
on the coast of Aceh Island.

Furthermore, those data are useful for 
education as reference for scientists and 
students, and also for government agencies 
to create policies to reduce plastic waste. 

Sadly, the garbage collected in Aceh Island has to be brought all the way to  the TPS 3R 
(Recycling Center) in Banda Aceh, because Aceh Island still does not have its own Final 
Disposal Site (TPA).

Currently, the Salut community has been conducting an audience with the Aceh Besar 
district government regarding data on marine litter found on the coast of Aceh Island. 
Considering that Aceh Island does not have a Final Disposal Site (TPA) and causes most of 
the waste generated by the community to only be burned and dumped in the ocean, many 
hoped that the Aceh Besar district government will immediately carry out programs to 
reduce plastic waste on Aceh Island and also agree to the motion to build the area its own 
Final Disposal Site.

The Keuchik of Deudap (Irvan) and teacher of 1 Pulo Aceh Public High School (Arif) have 
received support from various communities to continuously carry out activities 
campaigning for the dangers of marine litter to coastal communities who work as fishermen 
or people who use the coast as a marine tourism site. Their activities on Aceh Island have 
become an example for other communities on the coast of Aceh, and inspired them to have 
events as a National Garbage Care Day, where the people of Banda Aceh City are 
encouraged to clean up the coast and underwater area. The community, which was formed 

in April 2010, continues to carry out educational traveling activities, by inviting the people 
of Banda Aceh to travel to Aceh Island. Some of the agendas in this activity include cleaning 
the beach as well as socializing a zero-waste lifestyle, where participants are required to 
minimize the use of disposable products during the trip. In addition, there is also the Green 
Initiative Challenge, namely the World Waste Tourism activity on the island of Aceh. Here, 
the people of Aceh Island make use of marine plastic waste and turn them into tourist 
attractions, such as a mini-museum of plastic bottles from overseas found on Pulo Aceh 
beach, replicas of typical Acehnese buildings made of plastic waste, and souvenirs which are 
also made from plastic trash. Not wanting to be left behind, Arif created activities where 
junior and senior high schools held Zero Plastic Camps to raise awareness in the younger 
generations about the dangers of plastic usage. Those activities were carried out to be to 
inspire other communities into taking part in protecting the sea and the beach from 
garbage.

Keuchik Irvan hopes that Indonesia's coastal and marine ecosystems, especially the Aceh 
Sea, would soon recover and become healthier, free of micro and macro waste and other 
pollution and with a high biodiversity,; he also hopes that the community can continue to 
live a zero-waste lifestyle and continue to take measures to reduce waste for environmental 
sustainability in the future, such as implementing the 3R (reuse, reduce, recycle) in 
everyday life. The government also has a very important role in making a strong and 
tangible commitment to safeguard and protect Indonesia's ocean, so that future 
generations can continue to benefit from it.
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Kasepuhan Ciptagelar, that’s the name the community is known 
by. They have a distinctive worldview and cosmology; for them, 
nature is a friend, a neighbor in their life in this world.

For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 

hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.
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For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 
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hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.
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For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 

hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.
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For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 

hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.
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For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 

hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.

Leuit (granary) | By Asep Saepunid Sudjatna
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For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 

hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.
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For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 

hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.

The Relevant SDGs Target
Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 

it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.
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For the people of Kasepuhan Ciptagelar, nature is not to be conquered or exploited; it is 
invited to live side-by-side for the sake of peace, balance, and universal safety— and humans 
are the ones who must initiate such a relationship with nature.

The people of Kasepuhan Ciptagelar believe that they are a community group of pancer 
pangawinan. Philosophically, pancer pangawinan means combining two or more 
different things to find safety together. Traditionally, they identify themselves as agents of 
the world who are obliged to maintain the balance of the universe by finding ways to 
preserve the safety of the universe — and all creatures — without conflicting with the 
various different beliefs that exist. That is what Abah Ugi explained as the leader of this 
indigenous group.

“Karuhun Abah mah tukang ngawinkeun- (Abah’s ancestors were the ones in charge of 
putting them together (lit: marrying off),)” said Abah Ugi on one occasion when talking with 

the author. Abah Ugi explained that the community group he leads has an obligation to 
‘marry off’ or match up two or more different things into one, so that there would be a 
coexistence, or harmony for both sides of the pair, rather than creating a partnership that 
cancels both parties out.

“Misalna ngawinkeun awewe jeung lalakina, langit jeung bumina, manusa jeung 
kamanusaanana (for example,  uniting man and woman, sky and earth, human and its 
humanity),” he said, giving an example.

Among them, there’s a saying that “sing saha nu bisa ngawinkeun langit jeung 
bumina,manusa jeung kamanusaanana, eta nu disebut pancer pangawinan.” (Lit: 
whoever could unite sky and earth, human and its humanity, are the ones called the 
descendant of pangawinan.)

Explaining the term pancer, Ki Karma, one of the leaders of the rorokan — a 
ministerial-level position in the traditional government structure in Kasepuhan Ciptagelar 
— mentioned the saying, “tapak meri dina leuwi; tapak soang di awang-awang; tapak 
sireum dina batu; galeuh kangkung eusina bitung" — literally, the duck’s tracks is on the 
water; the goose’s trail is in the air; the ant’s tracks is on rocks; the trunk of the water 
spinach contains betung bamboo.

This, he argued, implies the existence of a thing in its absence or ayana euweuh, euweuhna 
aya – literally, emptiness that is filled with substance; substance that is empty. Another 
term used for this, according to the baris kolot (local customary leader), is suwung— 
‘emptiness’, which means salvation. This is in line with the expression ngala suwung, 
“seeking safety”. In this way, it can be understood that pancer means salvation.

Ngala suwung is the basis of all activities of the people of Kasepuhan Ciptagelar. Therefore, 
being a pancer pangawinan for them means carrying a great responsibility in life in this 
universe, namely to be the initiator of the safety and harmony of the universe. It was 
revealed in a conversation with Abah Ugi, "Urang hayang salamet, batur kudu salamet. 
Urang salamet tapi ngarugikeun batur mah goreng atuh — if we wanted to be saved, 
others had to be saved too. If we are saved at the cost of the others (‘s safety), that’s no good. 
”

Therefore, it is not surprising that all the activities of the Kasepuhan Ciptagelar community 
are always oriented towards this pancer or ngala suwung. They try to conform to various 

other forms in nature in order to achieve their goal. They always try to maintain the balance 
of nature, not only thinking about the personal and group benefits.
This can be seen in — amongst many things — their agricultural practice, which only lasts 
about six to seven months in a year. For the remaining five to six months, their agricultural 
land is left alone. When asked about this, one of the baris kolot explained that this was 
meant to provide opportunities for batur — other creatures/people — to reproduce there 
and use their rights, namely their rights to have time to take advantage of the land. 
According to him, the rights of these creatures to manage land must be respected so that 
universal balance is achieved, and to ensure there is no disturbance and seizure of resources 
that can lead to feuds between humans and other creatures. Because if that happens, they 
feared that it will affect the balance of the universe, and result in damage and disaster.

THE MANAGEMENT OF THE CUSTOMARY FOREST (HUTAN ADAT)
 
One of the behaviors of the Kasepuhan Ciptagelar community based on their wisdom can be 
seen in the way they managed their forest. Traditionally and from generation to generation, 
they divided customary forests into three areas, namely leuweung titipan, leuweung 
tutupan and leuweung garapan.

Leuweung titipan is the part of the forest that cannot be disturbed or accessed at all. They 
call it Leuweung kolot, or “old forest”. This type of leuweung is considered a legacy from the 
karuhun — the ancestors — that must be guarded. This is for the sake of the next 
generation’s survival.

The Kasepuhan Ciptagelar community understands that this legacy leuweung provides 
many things for their survival, for example, the water supply they need for farming, or the 
preservation of animals and plants that take part in maintaining the balance of the 
ecosystem in their area. Therefore, this forest is sacred and forbidden to access.

Leuweung Tutupan is the part of the forest with limited access. Cutting down trees and 
hunting animals in leuweung tutupan is strictly prohibited. This forest can only be accessed 
in an emergency situation or for certain purposes related to customary regulations. That too 
must be with Abah's permission as the head of Kasepuhan. Leuweung tutupan, 
functionally, is an area of buffer forest and protection forest which forms a divider between 
cultivated forest and the deepest forest.

Leuweung garapan, the third forest type, is the part of the forest that can be accessed by 

humans. Forest areas of this type include dry rice fields, rice fields, gardens, fish ponds, 
settlements, burial areas, as well as planted or cultivated forests, and so on. Utilization of 
this type of forest products, such as bamboo, wood, food plants, and so on is free. However, 
that freedom must still contain a sense of responsibility, and its use must still be oriented 
towards harmony and preservation of nature.

In addition to being a place for a variety of flora to grow, this customary forest landscape of 
the Kasepuhan Ciptagelar community - according to Astika in his thesis - is home to various 
types of rare fauna, such as the Javanese lutung, silvery gibbon, Javanese eagle, owl and 
sparrow, Javan cochoa, forest cats, Javan leopard, surili, ajag or wild dogs, slow loris, and 
the skunk. To protect the forest and its contents, special officers will be sent periodically by 
Kasepuhan. They will check the boundaries of the wewengkon or forest areas marked with 

hanjuang beureum (Cordyline fruticosa), and check if there are intruders from outside 
Kasepuhan who had deliberately set snares to catch animals or steal wood.

FOOD SOVEREIGNTY, ECOLOGICAL SUSTAINABILITY AND ENERGY INDEPENDENCE

The forest zoning system for the Kasepuhan Ciptagelar adat community, which was born 
from their local wisdom, has been going on for more than six hundred years. This can be 
traced from the number of seren taun festivals, which they hold only once a year. In 2018, 
they held their 650th seren taun, which means their existence, with all their wisdom and 
traditions, has lasted for over 650 years. 

The result that can be seen directly from the wisdom of the Kasepuhan Ciptagelar 
community with their forest zoning is the sustainability of their agriculture. Their vigilance 
in managing the forest areas upstream has enabled them to continue their agricultural 
practices every year —planting and harvesting once a year — because the continuous water 
supply exists throughout the year with adequate discharge levels.

In addition, the forest zoning system also maintains the balance of the existing natural 
ecosystem, so that pests are not a big obstacle in their agriculture, since almost every pest 
still has its natural predators. This meant that the people of Kasepuhan Ciptagelar do not 
need pest control drugs in their farms. As a result, even though it is only held once a year, 
their agricultural products can guarantee the continuity of the supply of their staple food— 
rice.

On average, each family has two to three granaries for their staple food reserves. One rice 
barn has an average of 450 bundles of rice with an average weight of 3.5 kilograms. This 
means that each rice barn stores about 1.5 tons of rice. Until 2015, there were 10,720 rice 
barns owned by Kasepuhan Ciptagelar residents, both outside and inside. This means that 
if the number of barns is multiplied by the average rice stock capacity in the granary, then 
in that year, they have 16,080 tons of rice.

Another benefit of this forest zoning system is the abundant supply of water throughout the 
year. Apart from rivers, such as the Cibareno, Ciwulan, Cikuluwung Rivers and so on, which 
are in the central area of Kasepuhan, there are many springs scattered along the 
Halimun-Salak Mountains area, which is the residence of the Kasepuhan Ciptagelar 
community.

The water discharge is stable throughout the year, and is used by Kasepuhan residents to 
independently meet their electrical energy needs by building and installing water turbines. 
At the time of this writing in 2018, they have about five power generation turbines with 
micro hydro technology, ranging from 5 KVA to 100 KVA. The turbines are scattered in 
several Kasepuhan areas, such as in Cicemet, Situmurni, Ciptagelar, Sukamulya, and 
Cibadak. There are more than 1400 households that are powered by this source of 
electricity.

The Kasepuhan Ciptagelar community also uses this electrical energy to operate a coffee 
milling machine and make ‘gula semut’ (a type of brown sugar). The two forest products 
that are processed into ready-to-consume goods are part of their efforts to improve the 
family's economic level, both personally and communally. In fact, the productive use of 
electricity is also used to build and run a local lathe workshop, which has been very useful 
for Kasepuhan residents, especially for repairs for both production equipment and vehicles.

For communication, entertainment, and education purposes, the people of Kasepuhan 
Ciptagelar also use this independent source of electricity to build radio stations, TV stations, 
and amateur radio stations. All of that is managed independently by the locals themselves. 
With the amateur radio, they built networks and internal communication between villages 
inside Kasepuhan, as well as communication lines with other parties outside Kasepuhan.

The harmony of their life with nature has proven to provide many benefits and is able to 
bring them into modern life while still adhering to their traditions, without having to exploit 
nature. This is in line with the concept of pancer pangawinan, which is their philosophy. If 
the Indonesian government and other countries in the world have only just started to 
formulate and try to realize the concept of sustainable development goals, then by sticking 
to its cultural roots, the people of Kasepuhan Ciptagelar have already done it.

PANGEWARAN, A RELIGIOUS VALUE FOR
A SUSTAINABLE ENVIROMENT

By Devi Miranda
Enrekang
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Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 

Woven bamboo | By Devi

it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.
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SLICES 0f A NATION’S STORY

Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 

it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.
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Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 

Weaving | By Devi

Majaga Dance | By Devi

it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.
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Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 

it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.
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Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 

it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.
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Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 
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it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.

Everyone understands that every living being needs a safe and pollution-free place. 
However, this condition has become a luxury item, especially those who live in big cities full 
of towering buildings, polluting vehicles, and uncontrolled population density. 

Sometimes people imagine that life in the highlands is much more beautiful. The 
atmosphere is far from the crowd, and full of natural coolness all making you reluctant to 
pull the blanket off in the morning, and the tranquility accompanied by the chirping of birds 
that go around looking for food and attracting the female. However, this could be a story of 
the past because life now on the highlands is no longer comfortable. Many individuals and 
private companies turn vacant land or virgin forest into gardens or factories. Consequently, 
the growing trees and wildlife are becoming rare and even worse going to be extinct. Not 
only for private gardens, but these trees are also cut down and cleared by irresponsible 
people. Realizing this condition, a community that cares about nature, calling itself the “ 
Waqf Forest” community was born.

Why is it called "Waqf Forest?" this is because the community bases its 
management on the principle of sustainability. Inspired by the concept of waqf 
in Islam, this idea in principle gives up part of one’s property for worship and 
general welfare according to Islamic sharia forever or for a certain period as 
necessary.  

Conceptually speaking, waqf forest will be properly maintained, and after it develops it will 
be certified and handed over to the community. Regarding the ownership of this waqf 
forest, the certificate of the forest will in the name of the volunteer or donor for their 
contribution then be handed over to the village where the forest is located. In so doing, this 
can prevent potential problems regarding ownership of the forest in the future.  

This idea emerged as a reaction to the critical condition of the forests in Aceh. At that time, 
some people who cared about the environment had an idea of the waqf forest. Concern that 
originates from sweet expressions like the expression of the poet’s love for his lover has 
been proven in 2012. By building a bridge of hope and uniting common thoughts and 
initiatives, through the hands of strong youth consisting of four people, namely Afrizal 
Akmal, Azhar, Yoesman Nurzaman Tanjung, and Alit Ferdian, this program has started to 
run.

Like a virus that spreads through blood vessels, so does this conservation program, which 
started as a small team but now has developed and attracted the interests of the public and 
other institutions. Waqf forest which is also called artificial forest aims to ensure the 
availability of natural resources for future generations. So that in the future the next 
generation of children and grandchildren will not only know running machines but also 
other living things.

In addition to saving the environment for 
future generations, this waqf forest also has 
products with a special selling value for the 
surrounding community. This 
breakthrough focuses on purchasing critical 
lands of the community and potential lands.

The initial process of this activity was 
carried out by raising modest funds from 
these four young people. This forest 
donation is an activity that was carried out 
for the first time in Aceh and even 
Indonesia. A series of problems started to 
emerge such as lack of funds and trust by 
people who continue to make assumptions 
with all their fantasies and even question its 
management system and procedure. No 
business is not accompanied by dark times, 
including that of these four young people. 
Despite the winding and bumpy roads, their 
youthful spirit was still burning. Nothing 
held Akmal and the other members of the 
waqf forest back to continue campaigning 
their activities. These include discussions 
with other non-governmental organizations 
(NGOs), promotion on every social media, 
and outreach to the community.

Efforts continue to be made, but 
unfortunately, the needed funds needed are 
still insufficient. Seeing how much funds 
were still needed, finally, Akmal and his 
three friends agreed to spend Rp 
100,000.00 per person every month 
directly from their wallets. The days passed 
and the months continued to rotate until the 

turn of the year, dreams and vision were 
successfully realized. After these rupiah 
notes were collected, the dream became 
true, Akmal and his friends bought critical 
land located in Data Cut Village, Jantho 
District, Aceh Besar District.

Life goes in stages. Nothing is instant. To 
eat peanuts, we have to peel them first. In 
Aceh, to marry a girl you love, you have to 
peel off thousands of coconuts to get the 
ever-increasing dowry. Furthermore, to 
enjoy the beauty of the universe, a climber 
must walk a path like crossing the Sirathal 
Mustaqim Bridge, which is gloomy, scary, 
testing, and also sharp. All efforts and 
processes will produce results as the saying 
goes "no effort betrays the results". That is 
the right analogy on what Afrizal Akmal and 
his like-minded friends care about the 
environment. 

The land area started at one hectare, 
continues to grow to five hectares, and is 

expected to expand every year. This happens because many people have become aware of 
this activity and participated as donors in land purchases. As if not knowing the meaning of 
despair and loss of creativity, Akmal, born in 1974, and other members, do not merely 
accept donations from donors. They also produce various knick-knacks and t-shirts with 
environmental themes. All proceeds from the sale, after deducting production costs, will be 
donated to the waqf forest.

Forest will not be complete if it is not paired with its lovers, trees, and other wild animals. 
There are various types of plants grown in the waqf forest. However, this type of ficus or 
wild plant is very dominant. This ficus type plant also has other uses, such as food for wild 
animals. Fruits produced by this species can be consumed and sold, though it only has local 
economic value. However, these fruits are generally an important source of food for many 
wild animals and even provide a 'home' for the animals later. Not only ficus species, but 
there are also many other plants such as mussels and guava which have economical values 
for the surrounding community. 

Fixing something must start from the root, this is one of the reasons this waqf forest was 
first initiated in Jantho. The area around the waqf forest has a river with very clear water 
and untouched by the hands of irresponsible people. Not only is this river crystal clear, it is 
the upstream for other areas and functions as a source of water, as well as a carbon sink, so 
that when the waqf forest in Jantho is successful, other areas will also enjoy the results. 

When this works, the money will seem to run over, volunteering itself to be used, this is the 
fate of the people around the waqf forest. With the existence of this waqf forest, the 
economic wellbeing of the people living around this land can increase. For example, people 
can harvest honey from the waqf forest. Not only that, but there are also many medicinal 
plants and other fruits that grow there. As they grow denser and larger, people can also use 
these trees to be used as coffins, albeit not for sale and logging. Protecting nature properly 
and wisely will also benefit humans. 

As the Hindi proverb says "When the last tree has been cut down and when the last drop of 
water has been polluted and when the last fish has been caught, then a man will realize that 
money cannot be eaten." This is like the initiative of some people who care about the 
environment and natural resources on this earth, making others realise that they are like 
contracting a disease even with one injection. The people of Aceh and even outside the 
region have opened their eyes again and expressed concern and continue to develop and 
sustain the "lungs" of this world. So that the children and grandchildren or the next 

generation get to know the forest ecosystem. This program is also one of the ways to reduce 
global warming. 

Many of the nation's youth are interested and even personally visit this place. They ignore 
the scorching sun, greeted by dancing mosquitoes, surrounded by the smell of acidic sweat, 
and even the possibility of bees wreaking havoc when their house is disturbed. However, the 
research team from the Faculty of Law, University of Indonesia (UI) did not step forward to 
further study the implementation of waqf forests in Indonesia. Other than research 
conducted by a team from UI, there was also a previous visit from Unsyiah's Faculty of Law 
who conducted field courses for international classes. Not only that, but the Riau-Rimbang 
Baling-Riau Conservation Forum facilitated by the WWF-Indonesia Central Sumatra 
Program also came. These visits aim to see the feasibility of an Islamic-based forest 
conservation development model. As if a tourist attraction, this previously abandoned land 
was often used as a location for joint tree planting activities both by students and the 
general public. The existence of this waqf forest is indeed prepared as a future laboratory 
that can be used as an object of research for the intellectuals and academics. 

Akmal Senja, together with Azhar and his two friends, along with the growing members of 
waqf forest environment lovers, invite students, the community, NGOs, and even the 
government to continue to develop this activity. Waqf does not apply only to meunasah, 
mosques, or public cemeteries. This can also be donated in the form of land or forest which 
will be managed for the sake of preserving nature and the community's economic resources.
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Enrekang is one of the districts in South Sulawesi Province with a varied topography and a 
population of 190.579, which allows its population to be spread in various areas, both in 
lowland areas and highland areas. Enrekang is also a unique district because it is inhabited 
by three different ethnic groups who still maintain their own local wisdom. In the eastern 
hinterland of Enrekang, as far as 8km from the city center, there is a settlement for the 
indigenous people of Kaluppini Village, who are known to still adhere to their own 
traditions, one of which is a traditional ritual which is still preserved until now— 

Pangewaran, or commonly called Maccera 'Manurung by people outside Kaluppini.

The Pangewaran ritual is held once every eight years and lasts for four days. The 
Pangewaran tradition originated from an event long ago, where it was said that the life of 
the Kaluppini people has experienced a peak of prosperity in the form of abundant harvest 
yields with the fulfillment of people's clothing and food needs. However, such conditions 
made its people wasteful, made them forget to give thanks to God, and made them leave 
behind their customary laws, norms, and religions.

The gifts given to the Kaluppini people made them takabbur - arrogant. For example, the 
community used the harvest in the form of steamed glutinous rice (Sokko ') which is shaped 
like a ball and kicked in such a way or makes the food a game by the community. According 
to the belief of the people of Kaluppini, God Almighty brought down a terrible disaster in 
Kaluppini land. As a result of the behavior of the people at that time, the land that was once 
prosperous turned into barren land and almost caused their extinction. Because of their 
deep regret and hope that they can avoid further disaster, the community agreed to gather 
the nine siblings of the To Manurun generation, who were scattered in various regions in 
Sulawesi.

The nine siblings then gathered and agreed to hold a ritual event in the form of asking for 
forgiveness from God for the kufr that had been done. There are five compositions of ritual 
equipment used by the nine siblings for this purpose. One of these ingredients is the 
jackfruit which is taken from the stalk and is split into small pieces. This act of splitting (the 
fruit) refers to the Kalippini word Mangewa, which is the origin of its root word Ewa, so the 
word becomes the name of the Pangewaran ritual. From time to time, with God’s 
permission, their requests would be granted—requests which in the local language 
Kaluppini are as follows:

"Tallanmi buku-bukunna to tanah, endemi lunda’na, meccollimi to daun kaju, 
mellorongmi to belajen, leppangmi to disesa, malagami to tau, bukkami to 

barangngapa, Turru mi to membuah jao, kennissimi to membuah jiong, keissimi to 
salu." (Lit: life has started to improve, plants have budded, humans have been given grace, 
health, wealth; plants have begun to bear fruit and begin to sprout again, water has begun 

to flow)

After the disaster passed, and the people have showed their gratefulness for the blessings 
given by God, the nine siblings made a pact before they returned to their respective areas:

“Torroi datui to tanda di Langi, 
namacorai to bulan, tau Elepu, Allo Juma, 

tapada ratusiki sitammu-tammu.” (Lit: 
when the sign is right in the middle of the 

sky, full moon, Friday of Alif year, which in 
8 years of circulation will arrive in the year 

Alif, we will come back together).

Based on this agreement, it was agreed that 
the Pangewaran ritual would be carried out 
once every eight years—and the people of 
Kaluppini Village still carry it out this ritual, 
even now.

The Pangewaran traditional ritual are 
divided into two stages: the preparation 
stage, and the traditional ritual procession 
stage. The preparation for traditional rituals 
include structuring the roads to make sure it 
would be safe to be use for travel for visitors, 
making a road portal to create order, and 
creating a special space in the courtyard of 
the mosque, which is bordered by bamboo 
that were carried there by the community; 

the members of the community would also 
start training to play the gandang and 
mappadendang. The recently formed 
alliance with customary leaders, regional 
government, and student organizations 
soon also became a part of the ritual 
preparation. This alliance carries out the 
Kaluppini Cultural Festival, and is able to 
facilitate all the necessary 
elements—fostering enthusiasm for 
practicing and learning anything that is part 
of the Kaluppini culture, so that it the 
culture would be preserved, as it would 
continue to be needed for the next years’ 
traditional rituals.

At the procession stage, there are ten 
processions that will be passed when 
entering the main event until the end of the 

Pangewaran traditional ritual. The procession includes Ma’pabangun tana, Ma’jaga bulan, 
Ma’peong di bubun Nase, Ma’jaga, So’diang, Seni tradisional Ma’gandang dan 
Mappadendang, visiting the liang wai, the traditional art of Massemba, Parallu nyawa, 
and Massima tana.

Ma'pabangun tana is held one year before the main event as a sign that Pangewaran will 
begin. Activities at this stage include the sacrifice of buffalos, cows, and chickens by saying 
prayers to God for the Pangewaran ritual later to run smoothly. The customary procession 
intends to prepare the community so that they could prepare a number of animals and 
various foodstuffs long before the ritual, due to the significant cost the ritual would incur. 
Ma'pabangun tana reminds the Kaluppini community, whose majority of income comes 
from agricultural and livestock products, to double productivity in agricultural and 
livestock products, for example, by promoting teak tree cultivation and having each 
indigenous group use the surrounding areas of farmland by planting banana trees, and 
doubling of livestock productivity in the laying hen farming community. The availability of 
commodity stocks implies that in the future, these people will no longer depend on external 
commodities.

The Ma’peong di bubun Nase stage is where the locals start grilling food by using spices. 
This procession is held on Friday morning, before the main ceremony begins. The food is 
cooked using bamboo slices; this activity is carried out together by men and women. 
Cooperation between men and women can also be seen in the traditional Ma'gandang and 
Mappadendang art processions— all men and women, even visitors from outside 
Kaluppini, are allowed to play the gandang and lesung.

Afterwards, the Ma'jaga traditional dance is performed by adult males, and the number of 
dancers range from ten to twelve. This dance ritual contains verses and prayers of salvation 
where these verses are put together from nine languages and results in a beautiful sound. 
The nine languages are Kaluppini, Maiwa, Duri, Tator, Wajo, Mandar, and Bone.

Other processions include visiting the Liang Wai (spring) on Sunday mornings and the 
traditional art Massemba’(kicking) at night. Liang Wai ' is a well where water will be used 
for cooking Peong, located 400 meters from the courtyard of the mosque. The Liang Wai 
means taking holy water before facing the Divine Deity; the ritual is considered sacred, and 
is closely guarded by a committee that was formed beforehand. Meanwhile, Massemba' is a 
traditional fighting performance performed by men, both children, adults, and the elderly. 
Done by fighting each other with their feet, the opponent who falls first loses.

On the last night of the Pangewaran, the ritual is held in the courtyard of the mosque 
(Datte-datte). In addition to the Massemba' procession, there are also other processions 
that are carried out when the full moon appears at exactly midnight— this is when the 
customary leaders and their wives would go to the Sapo traditional house to perform the 
Makkelong osong ritual before heading to the courtyard of the mosque to carry out the 
Massumajo ritual in the form of an oath, all of which are done sacredly and solemnly under 
the light of the full moon.

On the following day, the Parallu Nyawa procession is carried out: the ritual of sacrificing 
animals (buffalos, cows, and chickens) which were cooked and eaten together by the 
community. Then the Pangewaran tradition is closed with the last procession, called the 
Massima tana. At this stage, the ritual would no longer be held in the courtyard of the 
mosque, but would instead have moved to the Palli Hill, which is believed to be the place of 
origin of civilization in Kaluppini.

Of the whole series of Pangewaran traditional rituals seen above, each process is unique in 
its own way, which makes the ritual a special attraction for researchers, travelers, or even 
curious people outside the indigenous community.

The effort to strengthen and preserve the Kaluppini culture has become Abdul Halim's 
commitment as the traditional leader of the Kaluppini community through the initiation of 
the formation of the Sekolah Budaya (Cultural School). The Sekolah Budaya can mobilize 
the potential of the community for the continuation of the preservation of Kaluppini 
culture, especially Pangewaran.

Pangewaran developed into a source of income for the community, including souvenirs in 
the form of roko (baskets), lambang, and various woven jewelry/knick-knacks made from 
daffodils, which can be found around residential areas.

Roko and lambang are usually used to store rice during traditional ritual events before it is 
distributed, so the making of roko and lambang has become a community habit. From here, 
the community then turned the weavings/plaits into a variety of items to sell and boost the 
local economy, in the form of jewelry/trinkets such as bags, tissue box, and wallets.

Weaving these products is not too difficult for the community, since the local people already 
know how weave baskets, the material is easy to obtain, and the work can be done casually. 

Apart from woven daffodils, there are also 
handicrafts that can be sold at Pangewaran, 
namely tenun Kaluppini – traditional 
woven fabrics.

Weaving is a customary heritage. People 
cultivate plants as raw material for making 
woven fabrics called lontara trees. Unlike 
most trees, Lontara trees are not too big and 
can be cultivated along the streets of 
residential communities. This will add to 
the impression of aesthetics or beauty in the 
Kaluppini countryside. With this, the 
results of weaving in the future are expected 
not only to be beneficial for economic 
income but also, from an environmental 
perspective, to ensure its own sustainability 
and preservation.

The insufficient proceeds from the sale of 
woven products (other than during 
traditional rituals) have caused the 
community to focus more on agriculture, 
even though both agriculture and 
product-weaving could be done 
simultaneously if they were to develop these 
industries further. In addition, the cowhide 
from the waste of traditional rituals are 
processed into snacks such as kerupuk, or 
materials for making drums and 
tambourines, which are sold or used in the 
next Pangewaran. Likewise, the use of roko, 
lambang, teak leaves, fruit and banana 
leaves and livestock is still needed because 
there are many traditional rituals that will 
continue to be carried out in Kaluppini 
besides the Pangewaran ritual. This makes 
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it possible to ensure the preservation, 
restoration, and sustainable use of land 
ecosystems and the fulfillment of the needs 
for the implementation of traditional 
rituals. All of these efforts are part of the 
Sekolah Budaya Kaluppini (Kaluppini 
Cultural School)'s focus.

WAQF FOREST TO SAVE THE LUNGS OF 
THE WORLD

By Nurul Izzati
Aceh Besar

24.
The atmosphere is cool, safe, and peaceful. Who doesn't like this 

situation?

Everyone understands that every living being needs a safe and pollution-free place. 
However, this condition has become a luxury item, especially those who live in big cities full 
of towering buildings, polluting vehicles, and uncontrolled population density. 

Sometimes people imagine that life in the highlands is much more beautiful. The 
atmosphere is far from the crowd, and full of natural coolness all making you reluctant to 
pull the blanket off in the morning, and the tranquility accompanied by the chirping of birds 
that go around looking for food and attracting the female. However, this could be a story of 
the past because life now on the highlands is no longer comfortable. Many individuals and 
private companies turn vacant land or virgin forest into gardens or factories. Consequently, 
the growing trees and wildlife are becoming rare and even worse going to be extinct. Not 
only for private gardens, but these trees are also cut down and cleared by irresponsible 
people. Realizing this condition, a community that cares about nature, calling itself the “ 
Waqf Forest” community was born.

Why is it called "Waqf Forest?" this is because the community bases its 
management on the principle of sustainability. Inspired by the concept of waqf 
in Islam, this idea in principle gives up part of one’s property for worship and 
general welfare according to Islamic sharia forever or for a certain period as 
necessary.  

Conceptually speaking, waqf forest will be properly maintained, and after it develops it will 
be certified and handed over to the community. Regarding the ownership of this waqf 
forest, the certificate of the forest will in the name of the volunteer or donor for their 
contribution then be handed over to the village where the forest is located. In so doing, this 
can prevent potential problems regarding ownership of the forest in the future.  

This idea emerged as a reaction to the critical condition of the forests in Aceh. At that time, 
some people who cared about the environment had an idea of the waqf forest. Concern that 
originates from sweet expressions like the expression of the poet’s love for his lover has 
been proven in 2012. By building a bridge of hope and uniting common thoughts and 
initiatives, through the hands of strong youth consisting of four people, namely Afrizal 
Akmal, Azhar, Yoesman Nurzaman Tanjung, and Alit Ferdian, this program has started to 
run.

Like a virus that spreads through blood vessels, so does this conservation program, which 
started as a small team but now has developed and attracted the interests of the public and 
other institutions. Waqf forest which is also called artificial forest aims to ensure the 
availability of natural resources for future generations. So that in the future the next 
generation of children and grandchildren will not only know running machines but also 
other living things.

In addition to saving the environment for 
future generations, this waqf forest also has 
products with a special selling value for the 
surrounding community. This 
breakthrough focuses on purchasing critical 
lands of the community and potential lands.

The initial process of this activity was 
carried out by raising modest funds from 
these four young people. This forest 
donation is an activity that was carried out 
for the first time in Aceh and even 
Indonesia. A series of problems started to 
emerge such as lack of funds and trust by 
people who continue to make assumptions 
with all their fantasies and even question its 
management system and procedure. No 
business is not accompanied by dark times, 
including that of these four young people. 
Despite the winding and bumpy roads, their 
youthful spirit was still burning. Nothing 
held Akmal and the other members of the 
waqf forest back to continue campaigning 
their activities. These include discussions 
with other non-governmental organizations 
(NGOs), promotion on every social media, 
and outreach to the community.

Efforts continue to be made, but 
unfortunately, the needed funds needed are 
still insufficient. Seeing how much funds 
were still needed, finally, Akmal and his 
three friends agreed to spend Rp 
100,000.00 per person every month 
directly from their wallets. The days passed 
and the months continued to rotate until the 

turn of the year, dreams and vision were 
successfully realized. After these rupiah 
notes were collected, the dream became 
true, Akmal and his friends bought critical 
land located in Data Cut Village, Jantho 
District, Aceh Besar District.

Life goes in stages. Nothing is instant. To 
eat peanuts, we have to peel them first. In 
Aceh, to marry a girl you love, you have to 
peel off thousands of coconuts to get the 
ever-increasing dowry. Furthermore, to 
enjoy the beauty of the universe, a climber 
must walk a path like crossing the Sirathal 
Mustaqim Bridge, which is gloomy, scary, 
testing, and also sharp. All efforts and 
processes will produce results as the saying 
goes "no effort betrays the results". That is 
the right analogy on what Afrizal Akmal and 
his like-minded friends care about the 
environment. 

The land area started at one hectare, 
continues to grow to five hectares, and is 

expected to expand every year. This happens because many people have become aware of 
this activity and participated as donors in land purchases. As if not knowing the meaning of 
despair and loss of creativity, Akmal, born in 1974, and other members, do not merely 
accept donations from donors. They also produce various knick-knacks and t-shirts with 
environmental themes. All proceeds from the sale, after deducting production costs, will be 
donated to the waqf forest.

Forest will not be complete if it is not paired with its lovers, trees, and other wild animals. 
There are various types of plants grown in the waqf forest. However, this type of ficus or 
wild plant is very dominant. This ficus type plant also has other uses, such as food for wild 
animals. Fruits produced by this species can be consumed and sold, though it only has local 
economic value. However, these fruits are generally an important source of food for many 
wild animals and even provide a 'home' for the animals later. Not only ficus species, but 
there are also many other plants such as mussels and guava which have economical values 
for the surrounding community. 

Fixing something must start from the root, this is one of the reasons this waqf forest was 
first initiated in Jantho. The area around the waqf forest has a river with very clear water 
and untouched by the hands of irresponsible people. Not only is this river crystal clear, it is 
the upstream for other areas and functions as a source of water, as well as a carbon sink, so 
that when the waqf forest in Jantho is successful, other areas will also enjoy the results. 

When this works, the money will seem to run over, volunteering itself to be used, this is the 
fate of the people around the waqf forest. With the existence of this waqf forest, the 
economic wellbeing of the people living around this land can increase. For example, people 
can harvest honey from the waqf forest. Not only that, but there are also many medicinal 
plants and other fruits that grow there. As they grow denser and larger, people can also use 
these trees to be used as coffins, albeit not for sale and logging. Protecting nature properly 
and wisely will also benefit humans. 

As the Hindi proverb says "When the last tree has been cut down and when the last drop of 
water has been polluted and when the last fish has been caught, then a man will realize that 
money cannot be eaten." This is like the initiative of some people who care about the 
environment and natural resources on this earth, making others realise that they are like 
contracting a disease even with one injection. The people of Aceh and even outside the 
region have opened their eyes again and expressed concern and continue to develop and 
sustain the "lungs" of this world. So that the children and grandchildren or the next 

generation get to know the forest ecosystem. This program is also one of the ways to reduce 
global warming. 

Many of the nation's youth are interested and even personally visit this place. They ignore 
the scorching sun, greeted by dancing mosquitoes, surrounded by the smell of acidic sweat, 
and even the possibility of bees wreaking havoc when their house is disturbed. However, the 
research team from the Faculty of Law, University of Indonesia (UI) did not step forward to 
further study the implementation of waqf forests in Indonesia. Other than research 
conducted by a team from UI, there was also a previous visit from Unsyiah's Faculty of Law 
who conducted field courses for international classes. Not only that, but the Riau-Rimbang 
Baling-Riau Conservation Forum facilitated by the WWF-Indonesia Central Sumatra 
Program also came. These visits aim to see the feasibility of an Islamic-based forest 
conservation development model. As if a tourist attraction, this previously abandoned land 
was often used as a location for joint tree planting activities both by students and the 
general public. The existence of this waqf forest is indeed prepared as a future laboratory 
that can be used as an object of research for the intellectuals and academics. 

Akmal Senja, together with Azhar and his two friends, along with the growing members of 
waqf forest environment lovers, invite students, the community, NGOs, and even the 
government to continue to develop this activity. Waqf does not apply only to meunasah, 
mosques, or public cemeteries. This can also be donated in the form of land or forest which 
will be managed for the sake of preserving nature and the community's economic resources.
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Everyone understands that every living being needs a safe and pollution-free place. 
However, this condition has become a luxury item, especially those who live in big cities full 
of towering buildings, polluting vehicles, and uncontrolled population density. 

Sometimes people imagine that life in the highlands is much more beautiful. The 
atmosphere is far from the crowd, and full of natural coolness all making you reluctant to 
pull the blanket off in the morning, and the tranquility accompanied by the chirping of birds 
that go around looking for food and attracting the female. However, this could be a story of 
the past because life now on the highlands is no longer comfortable. Many individuals and 
private companies turn vacant land or virgin forest into gardens or factories. Consequently, 
the growing trees and wildlife are becoming rare and even worse going to be extinct. Not 
only for private gardens, but these trees are also cut down and cleared by irresponsible 
people. Realizing this condition, a community that cares about nature, calling itself the “ 
Waqf Forest” community was born.

Why is it called "Waqf Forest?" this is because the community bases its 
management on the principle of sustainability. Inspired by the concept of waqf 
in Islam, this idea in principle gives up part of one’s property for worship and 
general welfare according to Islamic sharia forever or for a certain period as 
necessary.  

Conceptually speaking, waqf forest will be properly maintained, and after it develops it will 
be certified and handed over to the community. Regarding the ownership of this waqf 
forest, the certificate of the forest will in the name of the volunteer or donor for their 
contribution then be handed over to the village where the forest is located. In so doing, this 
can prevent potential problems regarding ownership of the forest in the future.  

This idea emerged as a reaction to the critical condition of the forests in Aceh. At that time, 
some people who cared about the environment had an idea of the waqf forest. Concern that 
originates from sweet expressions like the expression of the poet’s love for his lover has 
been proven in 2012. By building a bridge of hope and uniting common thoughts and 
initiatives, through the hands of strong youth consisting of four people, namely Afrizal 
Akmal, Azhar, Yoesman Nurzaman Tanjung, and Alit Ferdian, this program has started to 
run.

Like a virus that spreads through blood vessels, so does this conservation program, which 
started as a small team but now has developed and attracted the interests of the public and 
other institutions. Waqf forest which is also called artificial forest aims to ensure the 
availability of natural resources for future generations. So that in the future the next 
generation of children and grandchildren will not only know running machines but also 
other living things.

In addition to saving the environment for 
future generations, this waqf forest also has 
products with a special selling value for the 
surrounding community. This 
breakthrough focuses on purchasing critical 
lands of the community and potential lands.

The initial process of this activity was 
carried out by raising modest funds from 
these four young people. This forest 
donation is an activity that was carried out 
for the first time in Aceh and even 
Indonesia. A series of problems started to 
emerge such as lack of funds and trust by 
people who continue to make assumptions 
with all their fantasies and even question its 
management system and procedure. No 
business is not accompanied by dark times, 
including that of these four young people. 
Despite the winding and bumpy roads, their 
youthful spirit was still burning. Nothing 
held Akmal and the other members of the 
waqf forest back to continue campaigning 
their activities. These include discussions 
with other non-governmental organizations 
(NGOs), promotion on every social media, 
and outreach to the community.

Efforts continue to be made, but 
unfortunately, the needed funds needed are 
still insufficient. Seeing how much funds 
were still needed, finally, Akmal and his 
three friends agreed to spend Rp 
100,000.00 per person every month 
directly from their wallets. The days passed 
and the months continued to rotate until the 

turn of the year, dreams and vision were 
successfully realized. After these rupiah 
notes were collected, the dream became 
true, Akmal and his friends bought critical 
land located in Data Cut Village, Jantho 
District, Aceh Besar District.

Life goes in stages. Nothing is instant. To 
eat peanuts, we have to peel them first. In 
Aceh, to marry a girl you love, you have to 
peel off thousands of coconuts to get the 
ever-increasing dowry. Furthermore, to 
enjoy the beauty of the universe, a climber 
must walk a path like crossing the Sirathal 
Mustaqim Bridge, which is gloomy, scary, 
testing, and also sharp. All efforts and 
processes will produce results as the saying 
goes "no effort betrays the results". That is 
the right analogy on what Afrizal Akmal and 
his like-minded friends care about the 
environment. 

The land area started at one hectare, 
continues to grow to five hectares, and is 

expected to expand every year. This happens because many people have become aware of 
this activity and participated as donors in land purchases. As if not knowing the meaning of 
despair and loss of creativity, Akmal, born in 1974, and other members, do not merely 
accept donations from donors. They also produce various knick-knacks and t-shirts with 
environmental themes. All proceeds from the sale, after deducting production costs, will be 
donated to the waqf forest.

Forest will not be complete if it is not paired with its lovers, trees, and other wild animals. 
There are various types of plants grown in the waqf forest. However, this type of ficus or 
wild plant is very dominant. This ficus type plant also has other uses, such as food for wild 
animals. Fruits produced by this species can be consumed and sold, though it only has local 
economic value. However, these fruits are generally an important source of food for many 
wild animals and even provide a 'home' for the animals later. Not only ficus species, but 
there are also many other plants such as mussels and guava which have economical values 
for the surrounding community. 

Fixing something must start from the root, this is one of the reasons this waqf forest was 
first initiated in Jantho. The area around the waqf forest has a river with very clear water 
and untouched by the hands of irresponsible people. Not only is this river crystal clear, it is 
the upstream for other areas and functions as a source of water, as well as a carbon sink, so 
that when the waqf forest in Jantho is successful, other areas will also enjoy the results. 

When this works, the money will seem to run over, volunteering itself to be used, this is the 
fate of the people around the waqf forest. With the existence of this waqf forest, the 
economic wellbeing of the people living around this land can increase. For example, people 
can harvest honey from the waqf forest. Not only that, but there are also many medicinal 
plants and other fruits that grow there. As they grow denser and larger, people can also use 
these trees to be used as coffins, albeit not for sale and logging. Protecting nature properly 
and wisely will also benefit humans. 

As the Hindi proverb says "When the last tree has been cut down and when the last drop of 
water has been polluted and when the last fish has been caught, then a man will realize that 
money cannot be eaten." This is like the initiative of some people who care about the 
environment and natural resources on this earth, making others realise that they are like 
contracting a disease even with one injection. The people of Aceh and even outside the 
region have opened their eyes again and expressed concern and continue to develop and 
sustain the "lungs" of this world. So that the children and grandchildren or the next 

generation get to know the forest ecosystem. This program is also one of the ways to reduce 
global warming. 

Many of the nation's youth are interested and even personally visit this place. They ignore 
the scorching sun, greeted by dancing mosquitoes, surrounded by the smell of acidic sweat, 
and even the possibility of bees wreaking havoc when their house is disturbed. However, the 
research team from the Faculty of Law, University of Indonesia (UI) did not step forward to 
further study the implementation of waqf forests in Indonesia. Other than research 
conducted by a team from UI, there was also a previous visit from Unsyiah's Faculty of Law 
who conducted field courses for international classes. Not only that, but the Riau-Rimbang 
Baling-Riau Conservation Forum facilitated by the WWF-Indonesia Central Sumatra 
Program also came. These visits aim to see the feasibility of an Islamic-based forest 
conservation development model. As if a tourist attraction, this previously abandoned land 
was often used as a location for joint tree planting activities both by students and the 
general public. The existence of this waqf forest is indeed prepared as a future laboratory 
that can be used as an object of research for the intellectuals and academics. 

Akmal Senja, together with Azhar and his two friends, along with the growing members of 
waqf forest environment lovers, invite students, the community, NGOs, and even the 
government to continue to develop this activity. Waqf does not apply only to meunasah, 
mosques, or public cemeteries. This can also be donated in the form of land or forest which 
will be managed for the sake of preserving nature and the community's economic resources.
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Police of Aceh Besar participate at Waqf Forest | By Nurul

Everyone understands that every living being needs a safe and pollution-free place. 
However, this condition has become a luxury item, especially those who live in big cities full 
of towering buildings, polluting vehicles, and uncontrolled population density. 

Sometimes people imagine that life in the highlands is much more beautiful. The 
atmosphere is far from the crowd, and full of natural coolness all making you reluctant to 
pull the blanket off in the morning, and the tranquility accompanied by the chirping of birds 
that go around looking for food and attracting the female. However, this could be a story of 
the past because life now on the highlands is no longer comfortable. Many individuals and 
private companies turn vacant land or virgin forest into gardens or factories. Consequently, 
the growing trees and wildlife are becoming rare and even worse going to be extinct. Not 
only for private gardens, but these trees are also cut down and cleared by irresponsible 
people. Realizing this condition, a community that cares about nature, calling itself the “ 
Waqf Forest” community was born.

Why is it called "Waqf Forest?" this is because the community bases its 
management on the principle of sustainability. Inspired by the concept of waqf 
in Islam, this idea in principle gives up part of one’s property for worship and 
general welfare according to Islamic sharia forever or for a certain period as 
necessary.  

Conceptually speaking, waqf forest will be properly maintained, and after it develops it will 
be certified and handed over to the community. Regarding the ownership of this waqf 
forest, the certificate of the forest will in the name of the volunteer or donor for their 
contribution then be handed over to the village where the forest is located. In so doing, this 
can prevent potential problems regarding ownership of the forest in the future.  

This idea emerged as a reaction to the critical condition of the forests in Aceh. At that time, 
some people who cared about the environment had an idea of the waqf forest. Concern that 
originates from sweet expressions like the expression of the poet’s love for his lover has 
been proven in 2012. By building a bridge of hope and uniting common thoughts and 
initiatives, through the hands of strong youth consisting of four people, namely Afrizal 
Akmal, Azhar, Yoesman Nurzaman Tanjung, and Alit Ferdian, this program has started to 
run.

Like a virus that spreads through blood vessels, so does this conservation program, which 
started as a small team but now has developed and attracted the interests of the public and 
other institutions. Waqf forest which is also called artificial forest aims to ensure the 
availability of natural resources for future generations. So that in the future the next 
generation of children and grandchildren will not only know running machines but also 
other living things.

In addition to saving the environment for 
future generations, this waqf forest also has 
products with a special selling value for the 
surrounding community. This 
breakthrough focuses on purchasing critical 
lands of the community and potential lands.

The initial process of this activity was 
carried out by raising modest funds from 
these four young people. This forest 
donation is an activity that was carried out 
for the first time in Aceh and even 
Indonesia. A series of problems started to 
emerge such as lack of funds and trust by 
people who continue to make assumptions 
with all their fantasies and even question its 
management system and procedure. No 
business is not accompanied by dark times, 
including that of these four young people. 
Despite the winding and bumpy roads, their 
youthful spirit was still burning. Nothing 
held Akmal and the other members of the 
waqf forest back to continue campaigning 
their activities. These include discussions 
with other non-governmental organizations 
(NGOs), promotion on every social media, 
and outreach to the community.

Efforts continue to be made, but 
unfortunately, the needed funds needed are 
still insufficient. Seeing how much funds 
were still needed, finally, Akmal and his 
three friends agreed to spend Rp 
100,000.00 per person every month 
directly from their wallets. The days passed 
and the months continued to rotate until the 

turn of the year, dreams and vision were 
successfully realized. After these rupiah 
notes were collected, the dream became 
true, Akmal and his friends bought critical 
land located in Data Cut Village, Jantho 
District, Aceh Besar District.

Life goes in stages. Nothing is instant. To 
eat peanuts, we have to peel them first. In 
Aceh, to marry a girl you love, you have to 
peel off thousands of coconuts to get the 
ever-increasing dowry. Furthermore, to 
enjoy the beauty of the universe, a climber 
must walk a path like crossing the Sirathal 
Mustaqim Bridge, which is gloomy, scary, 
testing, and also sharp. All efforts and 
processes will produce results as the saying 
goes "no effort betrays the results". That is 
the right analogy on what Afrizal Akmal and 
his like-minded friends care about the 
environment. 

The land area started at one hectare, 
continues to grow to five hectares, and is 

expected to expand every year. This happens because many people have become aware of 
this activity and participated as donors in land purchases. As if not knowing the meaning of 
despair and loss of creativity, Akmal, born in 1974, and other members, do not merely 
accept donations from donors. They also produce various knick-knacks and t-shirts with 
environmental themes. All proceeds from the sale, after deducting production costs, will be 
donated to the waqf forest.

Forest will not be complete if it is not paired with its lovers, trees, and other wild animals. 
There are various types of plants grown in the waqf forest. However, this type of ficus or 
wild plant is very dominant. This ficus type plant also has other uses, such as food for wild 
animals. Fruits produced by this species can be consumed and sold, though it only has local 
economic value. However, these fruits are generally an important source of food for many 
wild animals and even provide a 'home' for the animals later. Not only ficus species, but 
there are also many other plants such as mussels and guava which have economical values 
for the surrounding community. 

Fixing something must start from the root, this is one of the reasons this waqf forest was 
first initiated in Jantho. The area around the waqf forest has a river with very clear water 
and untouched by the hands of irresponsible people. Not only is this river crystal clear, it is 
the upstream for other areas and functions as a source of water, as well as a carbon sink, so 
that when the waqf forest in Jantho is successful, other areas will also enjoy the results. 

When this works, the money will seem to run over, volunteering itself to be used, this is the 
fate of the people around the waqf forest. With the existence of this waqf forest, the 
economic wellbeing of the people living around this land can increase. For example, people 
can harvest honey from the waqf forest. Not only that, but there are also many medicinal 
plants and other fruits that grow there. As they grow denser and larger, people can also use 
these trees to be used as coffins, albeit not for sale and logging. Protecting nature properly 
and wisely will also benefit humans. 

As the Hindi proverb says "When the last tree has been cut down and when the last drop of 
water has been polluted and when the last fish has been caught, then a man will realize that 
money cannot be eaten." This is like the initiative of some people who care about the 
environment and natural resources on this earth, making others realise that they are like 
contracting a disease even with one injection. The people of Aceh and even outside the 
region have opened their eyes again and expressed concern and continue to develop and 
sustain the "lungs" of this world. So that the children and grandchildren or the next 

generation get to know the forest ecosystem. This program is also one of the ways to reduce 
global warming. 

Many of the nation's youth are interested and even personally visit this place. They ignore 
the scorching sun, greeted by dancing mosquitoes, surrounded by the smell of acidic sweat, 
and even the possibility of bees wreaking havoc when their house is disturbed. However, the 
research team from the Faculty of Law, University of Indonesia (UI) did not step forward to 
further study the implementation of waqf forests in Indonesia. Other than research 
conducted by a team from UI, there was also a previous visit from Unsyiah's Faculty of Law 
who conducted field courses for international classes. Not only that, but the Riau-Rimbang 
Baling-Riau Conservation Forum facilitated by the WWF-Indonesia Central Sumatra 
Program also came. These visits aim to see the feasibility of an Islamic-based forest 
conservation development model. As if a tourist attraction, this previously abandoned land 
was often used as a location for joint tree planting activities both by students and the 
general public. The existence of this waqf forest is indeed prepared as a future laboratory 
that can be used as an object of research for the intellectuals and academics. 

Akmal Senja, together with Azhar and his two friends, along with the growing members of 
waqf forest environment lovers, invite students, the community, NGOs, and even the 
government to continue to develop this activity. Waqf does not apply only to meunasah, 
mosques, or public cemeteries. This can also be donated in the form of land or forest which 
will be managed for the sake of preserving nature and the community's economic resources.
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Everyone understands that every living being needs a safe and pollution-free place. 
However, this condition has become a luxury item, especially those who live in big cities full 
of towering buildings, polluting vehicles, and uncontrolled population density. 

Sometimes people imagine that life in the highlands is much more beautiful. The 
atmosphere is far from the crowd, and full of natural coolness all making you reluctant to 
pull the blanket off in the morning, and the tranquility accompanied by the chirping of birds 
that go around looking for food and attracting the female. However, this could be a story of 
the past because life now on the highlands is no longer comfortable. Many individuals and 
private companies turn vacant land or virgin forest into gardens or factories. Consequently, 
the growing trees and wildlife are becoming rare and even worse going to be extinct. Not 
only for private gardens, but these trees are also cut down and cleared by irresponsible 
people. Realizing this condition, a community that cares about nature, calling itself the “ 
Waqf Forest” community was born.

Why is it called "Waqf Forest?" this is because the community bases its 
management on the principle of sustainability. Inspired by the concept of waqf 
in Islam, this idea in principle gives up part of one’s property for worship and 
general welfare according to Islamic sharia forever or for a certain period as 
necessary.  

Conceptually speaking, waqf forest will be properly maintained, and after it develops it will 
be certified and handed over to the community. Regarding the ownership of this waqf 
forest, the certificate of the forest will in the name of the volunteer or donor for their 
contribution then be handed over to the village where the forest is located. In so doing, this 
can prevent potential problems regarding ownership of the forest in the future.  

This idea emerged as a reaction to the critical condition of the forests in Aceh. At that time, 
some people who cared about the environment had an idea of the waqf forest. Concern that 
originates from sweet expressions like the expression of the poet’s love for his lover has 
been proven in 2012. By building a bridge of hope and uniting common thoughts and 
initiatives, through the hands of strong youth consisting of four people, namely Afrizal 
Akmal, Azhar, Yoesman Nurzaman Tanjung, and Alit Ferdian, this program has started to 
run.

Like a virus that spreads through blood vessels, so does this conservation program, which 
started as a small team but now has developed and attracted the interests of the public and 
other institutions. Waqf forest which is also called artificial forest aims to ensure the 
availability of natural resources for future generations. So that in the future the next 
generation of children and grandchildren will not only know running machines but also 
other living things.

In addition to saving the environment for 
future generations, this waqf forest also has 
products with a special selling value for the 
surrounding community. This 
breakthrough focuses on purchasing critical 
lands of the community and potential lands.

The initial process of this activity was 
carried out by raising modest funds from 
these four young people. This forest 
donation is an activity that was carried out 
for the first time in Aceh and even 
Indonesia. A series of problems started to 
emerge such as lack of funds and trust by 
people who continue to make assumptions 
with all their fantasies and even question its 
management system and procedure. No 
business is not accompanied by dark times, 
including that of these four young people. 
Despite the winding and bumpy roads, their 
youthful spirit was still burning. Nothing 
held Akmal and the other members of the 
waqf forest back to continue campaigning 
their activities. These include discussions 
with other non-governmental organizations 
(NGOs), promotion on every social media, 
and outreach to the community.

Efforts continue to be made, but 
unfortunately, the needed funds needed are 
still insufficient. Seeing how much funds 
were still needed, finally, Akmal and his 
three friends agreed to spend Rp 
100,000.00 per person every month 
directly from their wallets. The days passed 
and the months continued to rotate until the 

turn of the year, dreams and vision were 
successfully realized. After these rupiah 
notes were collected, the dream became 
true, Akmal and his friends bought critical 
land located in Data Cut Village, Jantho 
District, Aceh Besar District.

Life goes in stages. Nothing is instant. To 
eat peanuts, we have to peel them first. In 
Aceh, to marry a girl you love, you have to 
peel off thousands of coconuts to get the 
ever-increasing dowry. Furthermore, to 
enjoy the beauty of the universe, a climber 
must walk a path like crossing the Sirathal 
Mustaqim Bridge, which is gloomy, scary, 
testing, and also sharp. All efforts and 
processes will produce results as the saying 
goes "no effort betrays the results". That is 
the right analogy on what Afrizal Akmal and 
his like-minded friends care about the 
environment. 

The land area started at one hectare, 
continues to grow to five hectares, and is 

expected to expand every year. This happens because many people have become aware of 
this activity and participated as donors in land purchases. As if not knowing the meaning of 
despair and loss of creativity, Akmal, born in 1974, and other members, do not merely 
accept donations from donors. They also produce various knick-knacks and t-shirts with 
environmental themes. All proceeds from the sale, after deducting production costs, will be 
donated to the waqf forest.

Forest will not be complete if it is not paired with its lovers, trees, and other wild animals. 
There are various types of plants grown in the waqf forest. However, this type of ficus or 
wild plant is very dominant. This ficus type plant also has other uses, such as food for wild 
animals. Fruits produced by this species can be consumed and sold, though it only has local 
economic value. However, these fruits are generally an important source of food for many 
wild animals and even provide a 'home' for the animals later. Not only ficus species, but 
there are also many other plants such as mussels and guava which have economical values 
for the surrounding community. 

Fixing something must start from the root, this is one of the reasons this waqf forest was 
first initiated in Jantho. The area around the waqf forest has a river with very clear water 
and untouched by the hands of irresponsible people. Not only is this river crystal clear, it is 
the upstream for other areas and functions as a source of water, as well as a carbon sink, so 
that when the waqf forest in Jantho is successful, other areas will also enjoy the results. 

When this works, the money will seem to run over, volunteering itself to be used, this is the 
fate of the people around the waqf forest. With the existence of this waqf forest, the 
economic wellbeing of the people living around this land can increase. For example, people 
can harvest honey from the waqf forest. Not only that, but there are also many medicinal 
plants and other fruits that grow there. As they grow denser and larger, people can also use 
these trees to be used as coffins, albeit not for sale and logging. Protecting nature properly 
and wisely will also benefit humans. 

As the Hindi proverb says "When the last tree has been cut down and when the last drop of 
water has been polluted and when the last fish has been caught, then a man will realize that 
money cannot be eaten." This is like the initiative of some people who care about the 
environment and natural resources on this earth, making others realise that they are like 
contracting a disease even with one injection. The people of Aceh and even outside the 
region have opened their eyes again and expressed concern and continue to develop and 
sustain the "lungs" of this world. So that the children and grandchildren or the next 

generation get to know the forest ecosystem. This program is also one of the ways to reduce 
global warming. 

Many of the nation's youth are interested and even personally visit this place. They ignore 
the scorching sun, greeted by dancing mosquitoes, surrounded by the smell of acidic sweat, 
and even the possibility of bees wreaking havoc when their house is disturbed. However, the 
research team from the Faculty of Law, University of Indonesia (UI) did not step forward to 
further study the implementation of waqf forests in Indonesia. Other than research 
conducted by a team from UI, there was also a previous visit from Unsyiah's Faculty of Law 
who conducted field courses for international classes. Not only that, but the Riau-Rimbang 
Baling-Riau Conservation Forum facilitated by the WWF-Indonesia Central Sumatra 
Program also came. These visits aim to see the feasibility of an Islamic-based forest 
conservation development model. As if a tourist attraction, this previously abandoned land 
was often used as a location for joint tree planting activities both by students and the 
general public. The existence of this waqf forest is indeed prepared as a future laboratory 
that can be used as an object of research for the intellectuals and academics. 

Akmal Senja, together with Azhar and his two friends, along with the growing members of 
waqf forest environment lovers, invite students, the community, NGOs, and even the 
government to continue to develop this activity. Waqf does not apply only to meunasah, 
mosques, or public cemeteries. This can also be donated in the form of land or forest which 
will be managed for the sake of preserving nature and the community's economic resources.



150COnnecting LOcal iNItiatives (COLONI)

Everyone understands that every living being needs a safe and pollution-free place. 
However, this condition has become a luxury item, especially those who live in big cities full 
of towering buildings, polluting vehicles, and uncontrolled population density. 

Sometimes people imagine that life in the highlands is much more beautiful. The 
atmosphere is far from the crowd, and full of natural coolness all making you reluctant to 
pull the blanket off in the morning, and the tranquility accompanied by the chirping of birds 
that go around looking for food and attracting the female. However, this could be a story of 
the past because life now on the highlands is no longer comfortable. Many individuals and 
private companies turn vacant land or virgin forest into gardens or factories. Consequently, 
the growing trees and wildlife are becoming rare and even worse going to be extinct. Not 
only for private gardens, but these trees are also cut down and cleared by irresponsible 
people. Realizing this condition, a community that cares about nature, calling itself the “ 
Waqf Forest” community was born.

Why is it called "Waqf Forest?" this is because the community bases its 
management on the principle of sustainability. Inspired by the concept of waqf 
in Islam, this idea in principle gives up part of one’s property for worship and 
general welfare according to Islamic sharia forever or for a certain period as 
necessary.  

Conceptually speaking, waqf forest will be properly maintained, and after it develops it will 
be certified and handed over to the community. Regarding the ownership of this waqf 
forest, the certificate of the forest will in the name of the volunteer or donor for their 
contribution then be handed over to the village where the forest is located. In so doing, this 
can prevent potential problems regarding ownership of the forest in the future.  

This idea emerged as a reaction to the critical condition of the forests in Aceh. At that time, 
some people who cared about the environment had an idea of the waqf forest. Concern that 
originates from sweet expressions like the expression of the poet’s love for his lover has 
been proven in 2012. By building a bridge of hope and uniting common thoughts and 
initiatives, through the hands of strong youth consisting of four people, namely Afrizal 
Akmal, Azhar, Yoesman Nurzaman Tanjung, and Alit Ferdian, this program has started to 
run.

Like a virus that spreads through blood vessels, so does this conservation program, which 
started as a small team but now has developed and attracted the interests of the public and 
other institutions. Waqf forest which is also called artificial forest aims to ensure the 
availability of natural resources for future generations. So that in the future the next 
generation of children and grandchildren will not only know running machines but also 
other living things.

In addition to saving the environment for 
future generations, this waqf forest also has 
products with a special selling value for the 
surrounding community. This 
breakthrough focuses on purchasing critical 
lands of the community and potential lands.

The initial process of this activity was 
carried out by raising modest funds from 
these four young people. This forest 
donation is an activity that was carried out 
for the first time in Aceh and even 
Indonesia. A series of problems started to 
emerge such as lack of funds and trust by 
people who continue to make assumptions 
with all their fantasies and even question its 
management system and procedure. No 
business is not accompanied by dark times, 
including that of these four young people. 
Despite the winding and bumpy roads, their 
youthful spirit was still burning. Nothing 
held Akmal and the other members of the 
waqf forest back to continue campaigning 
their activities. These include discussions 
with other non-governmental organizations 
(NGOs), promotion on every social media, 
and outreach to the community.

Efforts continue to be made, but 
unfortunately, the needed funds needed are 
still insufficient. Seeing how much funds 
were still needed, finally, Akmal and his 
three friends agreed to spend Rp 
100,000.00 per person every month 
directly from their wallets. The days passed 
and the months continued to rotate until the 
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turn of the year, dreams and vision were 
successfully realized. After these rupiah 
notes were collected, the dream became 
true, Akmal and his friends bought critical 
land located in Data Cut Village, Jantho 
District, Aceh Besar District.

Life goes in stages. Nothing is instant. To 
eat peanuts, we have to peel them first. In 
Aceh, to marry a girl you love, you have to 
peel off thousands of coconuts to get the 
ever-increasing dowry. Furthermore, to 
enjoy the beauty of the universe, a climber 
must walk a path like crossing the Sirathal 
Mustaqim Bridge, which is gloomy, scary, 
testing, and also sharp. All efforts and 
processes will produce results as the saying 
goes "no effort betrays the results". That is 
the right analogy on what Afrizal Akmal and 
his like-minded friends care about the 
environment. 

The land area started at one hectare, 
continues to grow to five hectares, and is 

expected to expand every year. This happens because many people have become aware of 
this activity and participated as donors in land purchases. As if not knowing the meaning of 
despair and loss of creativity, Akmal, born in 1974, and other members, do not merely 
accept donations from donors. They also produce various knick-knacks and t-shirts with 
environmental themes. All proceeds from the sale, after deducting production costs, will be 
donated to the waqf forest.

Forest will not be complete if it is not paired with its lovers, trees, and other wild animals. 
There are various types of plants grown in the waqf forest. However, this type of ficus or 
wild plant is very dominant. This ficus type plant also has other uses, such as food for wild 
animals. Fruits produced by this species can be consumed and sold, though it only has local 
economic value. However, these fruits are generally an important source of food for many 
wild animals and even provide a 'home' for the animals later. Not only ficus species, but 
there are also many other plants such as mussels and guava which have economical values 
for the surrounding community. 

Fixing something must start from the root, this is one of the reasons this waqf forest was 
first initiated in Jantho. The area around the waqf forest has a river with very clear water 
and untouched by the hands of irresponsible people. Not only is this river crystal clear, it is 
the upstream for other areas and functions as a source of water, as well as a carbon sink, so 
that when the waqf forest in Jantho is successful, other areas will also enjoy the results. 

When this works, the money will seem to run over, volunteering itself to be used, this is the 
fate of the people around the waqf forest. With the existence of this waqf forest, the 
economic wellbeing of the people living around this land can increase. For example, people 
can harvest honey from the waqf forest. Not only that, but there are also many medicinal 
plants and other fruits that grow there. As they grow denser and larger, people can also use 
these trees to be used as coffins, albeit not for sale and logging. Protecting nature properly 
and wisely will also benefit humans. 

As the Hindi proverb says "When the last tree has been cut down and when the last drop of 
water has been polluted and when the last fish has been caught, then a man will realize that 
money cannot be eaten." This is like the initiative of some people who care about the 
environment and natural resources on this earth, making others realise that they are like 
contracting a disease even with one injection. The people of Aceh and even outside the 
region have opened their eyes again and expressed concern and continue to develop and 
sustain the "lungs" of this world. So that the children and grandchildren or the next 

generation get to know the forest ecosystem. This program is also one of the ways to reduce 
global warming. 

Many of the nation's youth are interested and even personally visit this place. They ignore 
the scorching sun, greeted by dancing mosquitoes, surrounded by the smell of acidic sweat, 
and even the possibility of bees wreaking havoc when their house is disturbed. However, the 
research team from the Faculty of Law, University of Indonesia (UI) did not step forward to 
further study the implementation of waqf forests in Indonesia. Other than research 
conducted by a team from UI, there was also a previous visit from Unsyiah's Faculty of Law 
who conducted field courses for international classes. Not only that, but the Riau-Rimbang 
Baling-Riau Conservation Forum facilitated by the WWF-Indonesia Central Sumatra 
Program also came. These visits aim to see the feasibility of an Islamic-based forest 
conservation development model. As if a tourist attraction, this previously abandoned land 
was often used as a location for joint tree planting activities both by students and the 
general public. The existence of this waqf forest is indeed prepared as a future laboratory 
that can be used as an object of research for the intellectuals and academics. 

Akmal Senja, together with Azhar and his two friends, along with the growing members of 
waqf forest environment lovers, invite students, the community, NGOs, and even the 
government to continue to develop this activity. Waqf does not apply only to meunasah, 
mosques, or public cemeteries. This can also be donated in the form of land or forest which 
will be managed for the sake of preserving nature and the community's economic resources.
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Hiking Trail of Mount Semeru | By Hansoni

RANU PANI, VILLAGE OF CLIMBERS
AT THE FOOT OF MOUNT MAHAMERU

By Hansoni
Lumajang

25.
Mount Semeru is the fourth out of seven highest mountains in Indonesia which is also 
popularly known as the Seven Summit. As one of the active volcanoes in Indonesia and also 
high land in Java island, many climbers are very keen to conquer the so-called “the Abode 
of gods” or top of Mahameru which has elevation of 3676 mdpl (12, 060 ft). Mount Semeru 
is located in the area of conservation center of Bromo Tengger Semeru National Park with 
the total width of 50.275,3 hectare. 

Aside from mountain, Bromo Tengger Semeru national park also has protected biodiversity 
with a wide range of traditional potentials which are still in need of development. Bromo 
Tengger Semeru area was once proposed to be nature preserve in the World’s National Park 
Congress 1982 in Bali. However, on November 12th 1992, Indonesian government officially 
changed the status of Bromo Tengger Semeru area as the national park. 

Bromo Tengger Semeru National Park is not only popular for its nature (forest, mountains, 
and flora and fauna) but also popular for native tribe known as Tenggerese people. This 
particular tribe spread throughout other high lands (districts) such as Malang, Lumajang, 
Pasuruan, and Probolinggo. Tenggerese people have specific culture, custom, and local 
wisdom having long been the society's social structure  as it bears the relation between 
human and nature. Tenggerese people are such a grateful society with specific ritual to 
express their gratitude to gods for blessings in the form of virgin lands and nature crucially 
providing their basic and essential needs.

THE VILLAGE CALLED  RANUPANI

Mount Semeru climbers from Lumajang district apparently walk through a village called 
Ranupani with most Tenggerese people reside in. Moreover, Ranupani is where resort 
Ranupani (office allowing access to the area) is located. All visitors should be officially 
registered before the hiking begins. 

Hiking and climbing have recently become popular since the release of a film entitled “5 cm” 
in 2012. The film revealed an incredible journey undertaken by a group young people 
through Mount Semeru hiking. Thus, the number of mountain visitors have increased and 
hiking and climbing have become a new trend in tourism. 

It is indeed another blessing for tourism business. Yet, as Ranupani received direct impact 
of hiking and climbing activities, local people and the authoritatives of the hiking area have 
not established good communication. Thus, miscommunication frequently triggered 

conflictof interest. 

The domination of tourism business practiced in the area, with inadequate opportunities 
and roles for local people, as well as no specific regulation in favour of local people's needs 
becomes the major cause of the conflict. In other words, people of Ranupani obtain no 
benefits from the area despite the increasing numbers of outsiders visiting Mount Semeru. 
In fact, people of Ranupani do not pay much attention to their home “backyards”—the 
hiking and climbing trek—due to their minimum understanding of hiking and climbing 
activities. 

In 2013, more serious problem arose in which Mount Semeru visitors showed poor 
understanding environment and poor attitude of conducting outdoor activities throughout 
Mount Semeru area. A wide range of bad condition and serious damage inflicted along the 
way of the hiking trek such as the increasing number of trash volume and forest fire. 
Furthermore, uncontrollable numbers of visitors enables Ranu Kumbolo water to be more 
polluted. Back then, Mount Semeru area changed into a worrying conservation area. 
Nevertheless, many people attempted to solve the problem. Yet, unaccessible location as 
well as difficult situation, and with no specific regulation in favour of environmental 
consciouness the conservation program were unlikely to run as expected. In addition, the 
uninvolvement of local people in the conservation program confirmed the assumption that 
they did not presumably care about the environment. 

This particular situation even became worse due to the damage of iconic Ranupani caused 
by sediment coming from the people's farming areas. In terms of topographical condition, 
hilly Ranupani enabled people to manage farms with the use of  terasering system. Local 
people happened to use it in the year of 2000's with garlic. However, this particular 
technique is no more maintained  as terasering system provided less harvests compared to 
those of no system, so that people did not take care for resistance and soil fertility. 
Complicated problems and severe natural damage enabled care to exist among young 
people throughout the area of Mount Semeru. They frequently hiked and climbed the 
mountain and helped save the hiking trek, excavating garbages to ensure the cleanliness of 
Ranupani lake. 

Communities of four districts have previously pioneered the environmental consciouness 
by implementing some activities on their own. Yet,  they eventually managed to cooperate 
with one another and attempted to discuss the conservation program in the area of the 
national park. The first topic of the discussion was about the safety around the hiking trek, 

but they did not even talk about the people 
of Ranupani’s involvement in the program.

THE IMPROVEMENT OF AREA CARE 

At the beginning of 2014, communication 
among communities happened more 
intensively. Eight communities normally 
attended the meeting forum, one of which 
was Ranupani youth representatives. 

Furthermore, on March 1st 2014, supported 
by Toni Artaka, the chairman of Ranupani 
Resort, some groups of communities were 
commited to establishing bigger 

organization to help solve problems in the 
area of Mount Semeru, especially for the 
hiking trek. The organization was called 
SAVER which stands for SAHABAT 
VOLUNTEER SEMERU with Sukaryo also 
known as Cak Yo of Senduro Environment 
Activist (PAS) was selected to be the 
coordinator.  

SAVER was confirmed to work as volunteer 
group in cooperation with national park to 
ensure Standard Operational Procedure 
(SOP) implementation initiated by the 
authoritatives of Semeru area. When hiking 
trek was open in April 2014, SAVER played 

a pivotal role in conducting a careful check on all properties and logistics potentially 
dumped as trash. That way, visitors with poor attitude towards conservation code were 
detected and it was due to their absence of understanding upon conservation and ways of 
carrying out activities in outdoor and free area.  

As mountain climbing came as a new trend, hiking trek needs to be clarified for tourists 
prior to the hiking activities. SAVER regulated all climbers to attend briefings and checks 
for tools and procurement as educational media to avoid accidents and other negative 
effects. 

With the impact of briefing, during  2014-2015 hiking season, most visitors had realized and 
renewed field condition by,  for instance,  improving their responsibility towards garbage. 
Around 70% of garbages had been dumped at the end of hiking season. The Number 
littering incidents decreased as number of visitors increased. Nevertheless, this result was 
still far from ideal conservation requirement especially related to the increasing number of 
visitors reaching up to 1300 people per day especially on weekends or long holiday. 
Therefore, SAVER had proposed daily limitation of visitors number up to 600 people per 
day for much easier security control of the area. Furthermore, prospective Mount Semeru 
visitors should make online reservation.

CHANGE FOR A BETTER CONDITION FOR ALL

Yet,  as a matter of fact, SAVER’s progressive contribution did not receive a good response 
from local people as no active participation showed up. In addition, some groups of activists 
outside Ranupani who cared about Mount Semeru opposed SAVER. That way, 
misunderstanding among local people arose assuring that SAVER was part of the national 
park workers not in favour of local people’s interests. Therefore, SAVER initiated mentoring 
progam for local people through free house of study for children of in the village of 
Ranupani.  

Through mentoring program conducted for the society, major problem was eventually 
encountered; that is the highest disparity of local people's horizon compared to those of new 
residents, tourists, or even activists.  

it was due to local people's limited access to information. Thus, their confidence decreased 
and they were unable to summon their courage to protest, to defend themselves, and even 
to argue. In addition,  Tenggerese people showed crucial respect to visitors / guests. That 

way,  outsiders made the most use of such a situation for their personal interest. This 
particular situation needs the reinforcement of the people's sovereignty, horizon on policy 
management and organization. 

Moreover, the people need to be strengthened through recolony or regrouping to control 
their various interests and to reinforce their bargaining position as well as access and 
communication with other agents to provide them with group partnership. 

After 4 years of mentoring process, people in the area of Mount Semeru hiking trek have 
brought about considerable change. People participated well in the national park 
management, some of which through honored workers at Ranupani resort by organizing 
permits for  national park entrance. 

To handle garbage with care, people of Ranupani have provided Integrated Trash 
Management Area (TPST3R) in cooperation with Ranupani Environment Cleaning Group 
with the decree (SK) provided by the national park for the area management. Garbage being 
managed is the one taken from the hiking area and domestic garbage. 

Furthermore,  partnership progam was also initiated by the national park for the people's 
empowerment and area security certainty, and other programs through the mechanism of 
memorandum of understanding. People have also established groups in favour of 
environment. For instance,  Rukun Mandiri Environment Study Group (KBLRM), 
Environment Care Group, Tourism Knights, Ranupani Environment Cleaning Group and 
some others.
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Mount Semeru is the fourth out of seven highest mountains in Indonesia which is also 
popularly known as the Seven Summit. As one of the active volcanoes in Indonesia and also 
high land in Java island, many climbers are very keen to conquer the so-called “the Abode 
of gods” or top of Mahameru which has elevation of 3676 mdpl (12, 060 ft). Mount Semeru 
is located in the area of conservation center of Bromo Tengger Semeru National Park with 
the total width of 50.275,3 hectare. 

Aside from mountain, Bromo Tengger Semeru national park also has protected biodiversity 
with a wide range of traditional potentials which are still in need of development. Bromo 
Tengger Semeru area was once proposed to be nature preserve in the World’s National Park 
Congress 1982 in Bali. However, on November 12th 1992, Indonesian government officially 
changed the status of Bromo Tengger Semeru area as the national park. 

Bromo Tengger Semeru National Park is not only popular for its nature (forest, mountains, 
and flora and fauna) but also popular for native tribe known as Tenggerese people. This 
particular tribe spread throughout other high lands (districts) such as Malang, Lumajang, 
Pasuruan, and Probolinggo. Tenggerese people have specific culture, custom, and local 
wisdom having long been the society's social structure  as it bears the relation between 
human and nature. Tenggerese people are such a grateful society with specific ritual to 
express their gratitude to gods for blessings in the form of virgin lands and nature crucially 
providing their basic and essential needs.

THE VILLAGE CALLED  RANUPANI

Mount Semeru climbers from Lumajang district apparently walk through a village called 
Ranupani with most Tenggerese people reside in. Moreover, Ranupani is where resort 
Ranupani (office allowing access to the area) is located. All visitors should be officially 
registered before the hiking begins. 

Hiking and climbing have recently become popular since the release of a film entitled “5 cm” 
in 2012. The film revealed an incredible journey undertaken by a group young people 
through Mount Semeru hiking. Thus, the number of mountain visitors have increased and 
hiking and climbing have become a new trend in tourism. 

It is indeed another blessing for tourism business. Yet, as Ranupani received direct impact 
of hiking and climbing activities, local people and the authoritatives of the hiking area have 
not established good communication. Thus, miscommunication frequently triggered 

conflictof interest. 

The domination of tourism business practiced in the area, with inadequate opportunities 
and roles for local people, as well as no specific regulation in favour of local people's needs 
becomes the major cause of the conflict. In other words, people of Ranupani obtain no 
benefits from the area despite the increasing numbers of outsiders visiting Mount Semeru. 
In fact, people of Ranupani do not pay much attention to their home “backyards”—the 
hiking and climbing trek—due to their minimum understanding of hiking and climbing 
activities. 

In 2013, more serious problem arose in which Mount Semeru visitors showed poor 
understanding environment and poor attitude of conducting outdoor activities throughout 
Mount Semeru area. A wide range of bad condition and serious damage inflicted along the 
way of the hiking trek such as the increasing number of trash volume and forest fire. 
Furthermore, uncontrollable numbers of visitors enables Ranu Kumbolo water to be more 
polluted. Back then, Mount Semeru area changed into a worrying conservation area. 
Nevertheless, many people attempted to solve the problem. Yet, unaccessible location as 
well as difficult situation, and with no specific regulation in favour of environmental 
consciouness the conservation program were unlikely to run as expected. In addition, the 
uninvolvement of local people in the conservation program confirmed the assumption that 
they did not presumably care about the environment. 

This particular situation even became worse due to the damage of iconic Ranupani caused 
by sediment coming from the people's farming areas. In terms of topographical condition, 
hilly Ranupani enabled people to manage farms with the use of  terasering system. Local 
people happened to use it in the year of 2000's with garlic. However, this particular 
technique is no more maintained  as terasering system provided less harvests compared to 
those of no system, so that people did not take care for resistance and soil fertility. 
Complicated problems and severe natural damage enabled care to exist among young 
people throughout the area of Mount Semeru. They frequently hiked and climbed the 
mountain and helped save the hiking trek, excavating garbages to ensure the cleanliness of 
Ranupani lake. 

Communities of four districts have previously pioneered the environmental consciouness 
by implementing some activities on their own. Yet,  they eventually managed to cooperate 
with one another and attempted to discuss the conservation program in the area of the 
national park. The first topic of the discussion was about the safety around the hiking trek, 

but they did not even talk about the people 
of Ranupani’s involvement in the program.

THE IMPROVEMENT OF AREA CARE 

At the beginning of 2014, communication 
among communities happened more 
intensively. Eight communities normally 
attended the meeting forum, one of which 
was Ranupani youth representatives. 

Furthermore, on March 1st 2014, supported 
by Toni Artaka, the chairman of Ranupani 
Resort, some groups of communities were 
commited to establishing bigger 

organization to help solve problems in the 
area of Mount Semeru, especially for the 
hiking trek. The organization was called 
SAVER which stands for SAHABAT 
VOLUNTEER SEMERU with Sukaryo also 
known as Cak Yo of Senduro Environment 
Activist (PAS) was selected to be the 
coordinator.  

SAVER was confirmed to work as volunteer 
group in cooperation with national park to 
ensure Standard Operational Procedure 
(SOP) implementation initiated by the 
authoritatives of Semeru area. When hiking 
trek was open in April 2014, SAVER played 

a pivotal role in conducting a careful check on all properties and logistics potentially 
dumped as trash. That way, visitors with poor attitude towards conservation code were 
detected and it was due to their absence of understanding upon conservation and ways of 
carrying out activities in outdoor and free area.  

As mountain climbing came as a new trend, hiking trek needs to be clarified for tourists 
prior to the hiking activities. SAVER regulated all climbers to attend briefings and checks 
for tools and procurement as educational media to avoid accidents and other negative 
effects. 

With the impact of briefing, during  2014-2015 hiking season, most visitors had realized and 
renewed field condition by,  for instance,  improving their responsibility towards garbage. 
Around 70% of garbages had been dumped at the end of hiking season. The Number 
littering incidents decreased as number of visitors increased. Nevertheless, this result was 
still far from ideal conservation requirement especially related to the increasing number of 
visitors reaching up to 1300 people per day especially on weekends or long holiday. 
Therefore, SAVER had proposed daily limitation of visitors number up to 600 people per 
day for much easier security control of the area. Furthermore, prospective Mount Semeru 
visitors should make online reservation.

CHANGE FOR A BETTER CONDITION FOR ALL

Yet,  as a matter of fact, SAVER’s progressive contribution did not receive a good response 
from local people as no active participation showed up. In addition, some groups of activists 
outside Ranupani who cared about Mount Semeru opposed SAVER. That way, 
misunderstanding among local people arose assuring that SAVER was part of the national 
park workers not in favour of local people’s interests. Therefore, SAVER initiated mentoring 
progam for local people through free house of study for children of in the village of 
Ranupani.  

Through mentoring program conducted for the society, major problem was eventually 
encountered; that is the highest disparity of local people's horizon compared to those of new 
residents, tourists, or even activists.  

it was due to local people's limited access to information. Thus, their confidence decreased 
and they were unable to summon their courage to protest, to defend themselves, and even 
to argue. In addition,  Tenggerese people showed crucial respect to visitors / guests. That 

way,  outsiders made the most use of such a situation for their personal interest. This 
particular situation needs the reinforcement of the people's sovereignty, horizon on policy 
management and organization. 

Moreover, the people need to be strengthened through recolony or regrouping to control 
their various interests and to reinforce their bargaining position as well as access and 
communication with other agents to provide them with group partnership. 

After 4 years of mentoring process, people in the area of Mount Semeru hiking trek have 
brought about considerable change. People participated well in the national park 
management, some of which through honored workers at Ranupani resort by organizing 
permits for  national park entrance. 

To handle garbage with care, people of Ranupani have provided Integrated Trash 
Management Area (TPST3R) in cooperation with Ranupani Environment Cleaning Group 
with the decree (SK) provided by the national park for the area management. Garbage being 
managed is the one taken from the hiking area and domestic garbage. 

Furthermore,  partnership progam was also initiated by the national park for the people's 
empowerment and area security certainty, and other programs through the mechanism of 
memorandum of understanding. People have also established groups in favour of 
environment. For instance,  Rukun Mandiri Environment Study Group (KBLRM), 
Environment Care Group, Tourism Knights, Ranupani Environment Cleaning Group and 
some others.
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Mount Semeru is the fourth out of seven highest mountains in Indonesia which is also 
popularly known as the Seven Summit. As one of the active volcanoes in Indonesia and also 
high land in Java island, many climbers are very keen to conquer the so-called “the Abode 
of gods” or top of Mahameru which has elevation of 3676 mdpl (12, 060 ft). Mount Semeru 
is located in the area of conservation center of Bromo Tengger Semeru National Park with 
the total width of 50.275,3 hectare. 

Aside from mountain, Bromo Tengger Semeru national park also has protected biodiversity 
with a wide range of traditional potentials which are still in need of development. Bromo 
Tengger Semeru area was once proposed to be nature preserve in the World’s National Park 
Congress 1982 in Bali. However, on November 12th 1992, Indonesian government officially 
changed the status of Bromo Tengger Semeru area as the national park. 

Bromo Tengger Semeru National Park is not only popular for its nature (forest, mountains, 
and flora and fauna) but also popular for native tribe known as Tenggerese people. This 
particular tribe spread throughout other high lands (districts) such as Malang, Lumajang, 
Pasuruan, and Probolinggo. Tenggerese people have specific culture, custom, and local 
wisdom having long been the society's social structure  as it bears the relation between 
human and nature. Tenggerese people are such a grateful society with specific ritual to 
express their gratitude to gods for blessings in the form of virgin lands and nature crucially 
providing their basic and essential needs.

THE VILLAGE CALLED  RANUPANI

Mount Semeru climbers from Lumajang district apparently walk through a village called 
Ranupani with most Tenggerese people reside in. Moreover, Ranupani is where resort 
Ranupani (office allowing access to the area) is located. All visitors should be officially 
registered before the hiking begins. 

Hiking and climbing have recently become popular since the release of a film entitled “5 cm” 
in 2012. The film revealed an incredible journey undertaken by a group young people 
through Mount Semeru hiking. Thus, the number of mountain visitors have increased and 
hiking and climbing have become a new trend in tourism. 

It is indeed another blessing for tourism business. Yet, as Ranupani received direct impact 
of hiking and climbing activities, local people and the authoritatives of the hiking area have 
not established good communication. Thus, miscommunication frequently triggered 

conflictof interest. 

The domination of tourism business practiced in the area, with inadequate opportunities 
and roles for local people, as well as no specific regulation in favour of local people's needs 
becomes the major cause of the conflict. In other words, people of Ranupani obtain no 
benefits from the area despite the increasing numbers of outsiders visiting Mount Semeru. 
In fact, people of Ranupani do not pay much attention to their home “backyards”—the 
hiking and climbing trek—due to their minimum understanding of hiking and climbing 
activities. 

In 2013, more serious problem arose in which Mount Semeru visitors showed poor 
understanding environment and poor attitude of conducting outdoor activities throughout 
Mount Semeru area. A wide range of bad condition and serious damage inflicted along the 
way of the hiking trek such as the increasing number of trash volume and forest fire. 
Furthermore, uncontrollable numbers of visitors enables Ranu Kumbolo water to be more 
polluted. Back then, Mount Semeru area changed into a worrying conservation area. 
Nevertheless, many people attempted to solve the problem. Yet, unaccessible location as 
well as difficult situation, and with no specific regulation in favour of environmental 
consciouness the conservation program were unlikely to run as expected. In addition, the 
uninvolvement of local people in the conservation program confirmed the assumption that 
they did not presumably care about the environment. 

This particular situation even became worse due to the damage of iconic Ranupani caused 
by sediment coming from the people's farming areas. In terms of topographical condition, 
hilly Ranupani enabled people to manage farms with the use of  terasering system. Local 
people happened to use it in the year of 2000's with garlic. However, this particular 
technique is no more maintained  as terasering system provided less harvests compared to 
those of no system, so that people did not take care for resistance and soil fertility. 
Complicated problems and severe natural damage enabled care to exist among young 
people throughout the area of Mount Semeru. They frequently hiked and climbed the 
mountain and helped save the hiking trek, excavating garbages to ensure the cleanliness of 
Ranupani lake. 

Communities of four districts have previously pioneered the environmental consciouness 
by implementing some activities on their own. Yet,  they eventually managed to cooperate 
with one another and attempted to discuss the conservation program in the area of the 
national park. The first topic of the discussion was about the safety around the hiking trek, 

but they did not even talk about the people 
of Ranupani’s involvement in the program.

THE IMPROVEMENT OF AREA CARE 

At the beginning of 2014, communication 
among communities happened more 
intensively. Eight communities normally 
attended the meeting forum, one of which 
was Ranupani youth representatives. 

Furthermore, on March 1st 2014, supported 
by Toni Artaka, the chairman of Ranupani 
Resort, some groups of communities were 
commited to establishing bigger 

organization to help solve problems in the 
area of Mount Semeru, especially for the 
hiking trek. The organization was called 
SAVER which stands for SAHABAT 
VOLUNTEER SEMERU with Sukaryo also 
known as Cak Yo of Senduro Environment 
Activist (PAS) was selected to be the 
coordinator.  

SAVER was confirmed to work as volunteer 
group in cooperation with national park to 
ensure Standard Operational Procedure 
(SOP) implementation initiated by the 
authoritatives of Semeru area. When hiking 
trek was open in April 2014, SAVER played 

a pivotal role in conducting a careful check on all properties and logistics potentially 
dumped as trash. That way, visitors with poor attitude towards conservation code were 
detected and it was due to their absence of understanding upon conservation and ways of 
carrying out activities in outdoor and free area.  

As mountain climbing came as a new trend, hiking trek needs to be clarified for tourists 
prior to the hiking activities. SAVER regulated all climbers to attend briefings and checks 
for tools and procurement as educational media to avoid accidents and other negative 
effects. 

With the impact of briefing, during  2014-2015 hiking season, most visitors had realized and 
renewed field condition by,  for instance,  improving their responsibility towards garbage. 
Around 70% of garbages had been dumped at the end of hiking season. The Number 
littering incidents decreased as number of visitors increased. Nevertheless, this result was 
still far from ideal conservation requirement especially related to the increasing number of 
visitors reaching up to 1300 people per day especially on weekends or long holiday. 
Therefore, SAVER had proposed daily limitation of visitors number up to 600 people per 
day for much easier security control of the area. Furthermore, prospective Mount Semeru 
visitors should make online reservation.

CHANGE FOR A BETTER CONDITION FOR ALL

Yet,  as a matter of fact, SAVER’s progressive contribution did not receive a good response 
from local people as no active participation showed up. In addition, some groups of activists 
outside Ranupani who cared about Mount Semeru opposed SAVER. That way, 
misunderstanding among local people arose assuring that SAVER was part of the national 
park workers not in favour of local people’s interests. Therefore, SAVER initiated mentoring 
progam for local people through free house of study for children of in the village of 
Ranupani.  

Through mentoring program conducted for the society, major problem was eventually 
encountered; that is the highest disparity of local people's horizon compared to those of new 
residents, tourists, or even activists.  

it was due to local people's limited access to information. Thus, their confidence decreased 
and they were unable to summon their courage to protest, to defend themselves, and even 
to argue. In addition,  Tenggerese people showed crucial respect to visitors / guests. That 

way,  outsiders made the most use of such a situation for their personal interest. This 
particular situation needs the reinforcement of the people's sovereignty, horizon on policy 
management and organization. 

Moreover, the people need to be strengthened through recolony or regrouping to control 
their various interests and to reinforce their bargaining position as well as access and 
communication with other agents to provide them with group partnership. 

After 4 years of mentoring process, people in the area of Mount Semeru hiking trek have 
brought about considerable change. People participated well in the national park 
management, some of which through honored workers at Ranupani resort by organizing 
permits for  national park entrance. 

To handle garbage with care, people of Ranupani have provided Integrated Trash 
Management Area (TPST3R) in cooperation with Ranupani Environment Cleaning Group 
with the decree (SK) provided by the national park for the area management. Garbage being 
managed is the one taken from the hiking area and domestic garbage. 

Furthermore,  partnership progam was also initiated by the national park for the people's 
empowerment and area security certainty, and other programs through the mechanism of 
memorandum of understanding. People have also established groups in favour of 
environment. For instance,  Rukun Mandiri Environment Study Group (KBLRM), 
Environment Care Group, Tourism Knights, Ranupani Environment Cleaning Group and 
some others.
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Collected garbage from Hiking Activity | By Hansoni

Mount Semeru is the fourth out of seven highest mountains in Indonesia which is also 
popularly known as the Seven Summit. As one of the active volcanoes in Indonesia and also 
high land in Java island, many climbers are very keen to conquer the so-called “the Abode 
of gods” or top of Mahameru which has elevation of 3676 mdpl (12, 060 ft). Mount Semeru 
is located in the area of conservation center of Bromo Tengger Semeru National Park with 
the total width of 50.275,3 hectare. 

Aside from mountain, Bromo Tengger Semeru national park also has protected biodiversity 
with a wide range of traditional potentials which are still in need of development. Bromo 
Tengger Semeru area was once proposed to be nature preserve in the World’s National Park 
Congress 1982 in Bali. However, on November 12th 1992, Indonesian government officially 
changed the status of Bromo Tengger Semeru area as the national park. 

Bromo Tengger Semeru National Park is not only popular for its nature (forest, mountains, 
and flora and fauna) but also popular for native tribe known as Tenggerese people. This 
particular tribe spread throughout other high lands (districts) such as Malang, Lumajang, 
Pasuruan, and Probolinggo. Tenggerese people have specific culture, custom, and local 
wisdom having long been the society's social structure  as it bears the relation between 
human and nature. Tenggerese people are such a grateful society with specific ritual to 
express their gratitude to gods for blessings in the form of virgin lands and nature crucially 
providing their basic and essential needs.

THE VILLAGE CALLED  RANUPANI

Mount Semeru climbers from Lumajang district apparently walk through a village called 
Ranupani with most Tenggerese people reside in. Moreover, Ranupani is where resort 
Ranupani (office allowing access to the area) is located. All visitors should be officially 
registered before the hiking begins. 

Hiking and climbing have recently become popular since the release of a film entitled “5 cm” 
in 2012. The film revealed an incredible journey undertaken by a group young people 
through Mount Semeru hiking. Thus, the number of mountain visitors have increased and 
hiking and climbing have become a new trend in tourism. 

It is indeed another blessing for tourism business. Yet, as Ranupani received direct impact 
of hiking and climbing activities, local people and the authoritatives of the hiking area have 
not established good communication. Thus, miscommunication frequently triggered 

conflictof interest. 

The domination of tourism business practiced in the area, with inadequate opportunities 
and roles for local people, as well as no specific regulation in favour of local people's needs 
becomes the major cause of the conflict. In other words, people of Ranupani obtain no 
benefits from the area despite the increasing numbers of outsiders visiting Mount Semeru. 
In fact, people of Ranupani do not pay much attention to their home “backyards”—the 
hiking and climbing trek—due to their minimum understanding of hiking and climbing 
activities. 

In 2013, more serious problem arose in which Mount Semeru visitors showed poor 
understanding environment and poor attitude of conducting outdoor activities throughout 
Mount Semeru area. A wide range of bad condition and serious damage inflicted along the 
way of the hiking trek such as the increasing number of trash volume and forest fire. 
Furthermore, uncontrollable numbers of visitors enables Ranu Kumbolo water to be more 
polluted. Back then, Mount Semeru area changed into a worrying conservation area. 
Nevertheless, many people attempted to solve the problem. Yet, unaccessible location as 
well as difficult situation, and with no specific regulation in favour of environmental 
consciouness the conservation program were unlikely to run as expected. In addition, the 
uninvolvement of local people in the conservation program confirmed the assumption that 
they did not presumably care about the environment. 

This particular situation even became worse due to the damage of iconic Ranupani caused 
by sediment coming from the people's farming areas. In terms of topographical condition, 
hilly Ranupani enabled people to manage farms with the use of  terasering system. Local 
people happened to use it in the year of 2000's with garlic. However, this particular 
technique is no more maintained  as terasering system provided less harvests compared to 
those of no system, so that people did not take care for resistance and soil fertility. 
Complicated problems and severe natural damage enabled care to exist among young 
people throughout the area of Mount Semeru. They frequently hiked and climbed the 
mountain and helped save the hiking trek, excavating garbages to ensure the cleanliness of 
Ranupani lake. 

Communities of four districts have previously pioneered the environmental consciouness 
by implementing some activities on their own. Yet,  they eventually managed to cooperate 
with one another and attempted to discuss the conservation program in the area of the 
national park. The first topic of the discussion was about the safety around the hiking trek, 

but they did not even talk about the people 
of Ranupani’s involvement in the program.

THE IMPROVEMENT OF AREA CARE 

At the beginning of 2014, communication 
among communities happened more 
intensively. Eight communities normally 
attended the meeting forum, one of which 
was Ranupani youth representatives. 

Furthermore, on March 1st 2014, supported 
by Toni Artaka, the chairman of Ranupani 
Resort, some groups of communities were 
commited to establishing bigger 

organization to help solve problems in the 
area of Mount Semeru, especially for the 
hiking trek. The organization was called 
SAVER which stands for SAHABAT 
VOLUNTEER SEMERU with Sukaryo also 
known as Cak Yo of Senduro Environment 
Activist (PAS) was selected to be the 
coordinator.  

SAVER was confirmed to work as volunteer 
group in cooperation with national park to 
ensure Standard Operational Procedure 
(SOP) implementation initiated by the 
authoritatives of Semeru area. When hiking 
trek was open in April 2014, SAVER played 

a pivotal role in conducting a careful check on all properties and logistics potentially 
dumped as trash. That way, visitors with poor attitude towards conservation code were 
detected and it was due to their absence of understanding upon conservation and ways of 
carrying out activities in outdoor and free area.  

As mountain climbing came as a new trend, hiking trek needs to be clarified for tourists 
prior to the hiking activities. SAVER regulated all climbers to attend briefings and checks 
for tools and procurement as educational media to avoid accidents and other negative 
effects. 

With the impact of briefing, during  2014-2015 hiking season, most visitors had realized and 
renewed field condition by,  for instance,  improving their responsibility towards garbage. 
Around 70% of garbages had been dumped at the end of hiking season. The Number 
littering incidents decreased as number of visitors increased. Nevertheless, this result was 
still far from ideal conservation requirement especially related to the increasing number of 
visitors reaching up to 1300 people per day especially on weekends or long holiday. 
Therefore, SAVER had proposed daily limitation of visitors number up to 600 people per 
day for much easier security control of the area. Furthermore, prospective Mount Semeru 
visitors should make online reservation.

CHANGE FOR A BETTER CONDITION FOR ALL

Yet,  as a matter of fact, SAVER’s progressive contribution did not receive a good response 
from local people as no active participation showed up. In addition, some groups of activists 
outside Ranupani who cared about Mount Semeru opposed SAVER. That way, 
misunderstanding among local people arose assuring that SAVER was part of the national 
park workers not in favour of local people’s interests. Therefore, SAVER initiated mentoring 
progam for local people through free house of study for children of in the village of 
Ranupani.  

Through mentoring program conducted for the society, major problem was eventually 
encountered; that is the highest disparity of local people's horizon compared to those of new 
residents, tourists, or even activists.  

it was due to local people's limited access to information. Thus, their confidence decreased 
and they were unable to summon their courage to protest, to defend themselves, and even 
to argue. In addition,  Tenggerese people showed crucial respect to visitors / guests. That 

way,  outsiders made the most use of such a situation for their personal interest. This 
particular situation needs the reinforcement of the people's sovereignty, horizon on policy 
management and organization. 

Moreover, the people need to be strengthened through recolony or regrouping to control 
their various interests and to reinforce their bargaining position as well as access and 
communication with other agents to provide them with group partnership. 

After 4 years of mentoring process, people in the area of Mount Semeru hiking trek have 
brought about considerable change. People participated well in the national park 
management, some of which through honored workers at Ranupani resort by organizing 
permits for  national park entrance. 

To handle garbage with care, people of Ranupani have provided Integrated Trash 
Management Area (TPST3R) in cooperation with Ranupani Environment Cleaning Group 
with the decree (SK) provided by the national park for the area management. Garbage being 
managed is the one taken from the hiking area and domestic garbage. 

Furthermore,  partnership progam was also initiated by the national park for the people's 
empowerment and area security certainty, and other programs through the mechanism of 
memorandum of understanding. People have also established groups in favour of 
environment. For instance,  Rukun Mandiri Environment Study Group (KBLRM), 
Environment Care Group, Tourism Knights, Ranupani Environment Cleaning Group and 
some others.
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Mount Semeru is the fourth out of seven highest mountains in Indonesia which is also 
popularly known as the Seven Summit. As one of the active volcanoes in Indonesia and also 
high land in Java island, many climbers are very keen to conquer the so-called “the Abode 
of gods” or top of Mahameru which has elevation of 3676 mdpl (12, 060 ft). Mount Semeru 
is located in the area of conservation center of Bromo Tengger Semeru National Park with 
the total width of 50.275,3 hectare. 

Aside from mountain, Bromo Tengger Semeru national park also has protected biodiversity 
with a wide range of traditional potentials which are still in need of development. Bromo 
Tengger Semeru area was once proposed to be nature preserve in the World’s National Park 
Congress 1982 in Bali. However, on November 12th 1992, Indonesian government officially 
changed the status of Bromo Tengger Semeru area as the national park. 

Bromo Tengger Semeru National Park is not only popular for its nature (forest, mountains, 
and flora and fauna) but also popular for native tribe known as Tenggerese people. This 
particular tribe spread throughout other high lands (districts) such as Malang, Lumajang, 
Pasuruan, and Probolinggo. Tenggerese people have specific culture, custom, and local 
wisdom having long been the society's social structure  as it bears the relation between 
human and nature. Tenggerese people are such a grateful society with specific ritual to 
express their gratitude to gods for blessings in the form of virgin lands and nature crucially 
providing their basic and essential needs.

THE VILLAGE CALLED  RANUPANI

Mount Semeru climbers from Lumajang district apparently walk through a village called 
Ranupani with most Tenggerese people reside in. Moreover, Ranupani is where resort 
Ranupani (office allowing access to the area) is located. All visitors should be officially 
registered before the hiking begins. 

Hiking and climbing have recently become popular since the release of a film entitled “5 cm” 
in 2012. The film revealed an incredible journey undertaken by a group young people 
through Mount Semeru hiking. Thus, the number of mountain visitors have increased and 
hiking and climbing have become a new trend in tourism. 

It is indeed another blessing for tourism business. Yet, as Ranupani received direct impact 
of hiking and climbing activities, local people and the authoritatives of the hiking area have 
not established good communication. Thus, miscommunication frequently triggered 

conflictof interest. 

The domination of tourism business practiced in the area, with inadequate opportunities 
and roles for local people, as well as no specific regulation in favour of local people's needs 
becomes the major cause of the conflict. In other words, people of Ranupani obtain no 
benefits from the area despite the increasing numbers of outsiders visiting Mount Semeru. 
In fact, people of Ranupani do not pay much attention to their home “backyards”—the 
hiking and climbing trek—due to their minimum understanding of hiking and climbing 
activities. 

In 2013, more serious problem arose in which Mount Semeru visitors showed poor 
understanding environment and poor attitude of conducting outdoor activities throughout 
Mount Semeru area. A wide range of bad condition and serious damage inflicted along the 
way of the hiking trek such as the increasing number of trash volume and forest fire. 
Furthermore, uncontrollable numbers of visitors enables Ranu Kumbolo water to be more 
polluted. Back then, Mount Semeru area changed into a worrying conservation area. 
Nevertheless, many people attempted to solve the problem. Yet, unaccessible location as 
well as difficult situation, and with no specific regulation in favour of environmental 
consciouness the conservation program were unlikely to run as expected. In addition, the 
uninvolvement of local people in the conservation program confirmed the assumption that 
they did not presumably care about the environment. 

This particular situation even became worse due to the damage of iconic Ranupani caused 
by sediment coming from the people's farming areas. In terms of topographical condition, 
hilly Ranupani enabled people to manage farms with the use of  terasering system. Local 
people happened to use it in the year of 2000's with garlic. However, this particular 
technique is no more maintained  as terasering system provided less harvests compared to 
those of no system, so that people did not take care for resistance and soil fertility. 
Complicated problems and severe natural damage enabled care to exist among young 
people throughout the area of Mount Semeru. They frequently hiked and climbed the 
mountain and helped save the hiking trek, excavating garbages to ensure the cleanliness of 
Ranupani lake. 

Communities of four districts have previously pioneered the environmental consciouness 
by implementing some activities on their own. Yet,  they eventually managed to cooperate 
with one another and attempted to discuss the conservation program in the area of the 
national park. The first topic of the discussion was about the safety around the hiking trek, 

but they did not even talk about the people 
of Ranupani’s involvement in the program.

THE IMPROVEMENT OF AREA CARE 

At the beginning of 2014, communication 
among communities happened more 
intensively. Eight communities normally 
attended the meeting forum, one of which 
was Ranupani youth representatives. 

Furthermore, on March 1st 2014, supported 
by Toni Artaka, the chairman of Ranupani 
Resort, some groups of communities were 
commited to establishing bigger 

organization to help solve problems in the 
area of Mount Semeru, especially for the 
hiking trek. The organization was called 
SAVER which stands for SAHABAT 
VOLUNTEER SEMERU with Sukaryo also 
known as Cak Yo of Senduro Environment 
Activist (PAS) was selected to be the 
coordinator.  

SAVER was confirmed to work as volunteer 
group in cooperation with national park to 
ensure Standard Operational Procedure 
(SOP) implementation initiated by the 
authoritatives of Semeru area. When hiking 
trek was open in April 2014, SAVER played 

a pivotal role in conducting a careful check on all properties and logistics potentially 
dumped as trash. That way, visitors with poor attitude towards conservation code were 
detected and it was due to their absence of understanding upon conservation and ways of 
carrying out activities in outdoor and free area.  

As mountain climbing came as a new trend, hiking trek needs to be clarified for tourists 
prior to the hiking activities. SAVER regulated all climbers to attend briefings and checks 
for tools and procurement as educational media to avoid accidents and other negative 
effects. 

With the impact of briefing, during  2014-2015 hiking season, most visitors had realized and 
renewed field condition by,  for instance,  improving their responsibility towards garbage. 
Around 70% of garbages had been dumped at the end of hiking season. The Number 
littering incidents decreased as number of visitors increased. Nevertheless, this result was 
still far from ideal conservation requirement especially related to the increasing number of 
visitors reaching up to 1300 people per day especially on weekends or long holiday. 
Therefore, SAVER had proposed daily limitation of visitors number up to 600 people per 
day for much easier security control of the area. Furthermore, prospective Mount Semeru 
visitors should make online reservation.

CHANGE FOR A BETTER CONDITION FOR ALL

Yet,  as a matter of fact, SAVER’s progressive contribution did not receive a good response 
from local people as no active participation showed up. In addition, some groups of activists 
outside Ranupani who cared about Mount Semeru opposed SAVER. That way, 
misunderstanding among local people arose assuring that SAVER was part of the national 
park workers not in favour of local people’s interests. Therefore, SAVER initiated mentoring 
progam for local people through free house of study for children of in the village of 
Ranupani.  

Through mentoring program conducted for the society, major problem was eventually 
encountered; that is the highest disparity of local people's horizon compared to those of new 
residents, tourists, or even activists.  

it was due to local people's limited access to information. Thus, their confidence decreased 
and they were unable to summon their courage to protest, to defend themselves, and even 
to argue. In addition,  Tenggerese people showed crucial respect to visitors / guests. That 

way,  outsiders made the most use of such a situation for their personal interest. This 
particular situation needs the reinforcement of the people's sovereignty, horizon on policy 
management and organization. 

Moreover, the people need to be strengthened through recolony or regrouping to control 
their various interests and to reinforce their bargaining position as well as access and 
communication with other agents to provide them with group partnership. 

After 4 years of mentoring process, people in the area of Mount Semeru hiking trek have 
brought about considerable change. People participated well in the national park 
management, some of which through honored workers at Ranupani resort by organizing 
permits for  national park entrance. 

To handle garbage with care, people of Ranupani have provided Integrated Trash 
Management Area (TPST3R) in cooperation with Ranupani Environment Cleaning Group 
with the decree (SK) provided by the national park for the area management. Garbage being 
managed is the one taken from the hiking area and domestic garbage. 

Furthermore,  partnership progam was also initiated by the national park for the people's 
empowerment and area security certainty, and other programs through the mechanism of 
memorandum of understanding. People have also established groups in favour of 
environment. For instance,  Rukun Mandiri Environment Study Group (KBLRM), 
Environment Care Group, Tourism Knights, Ranupani Environment Cleaning Group and 
some others.
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Mount Semeru is the fourth out of seven highest mountains in Indonesia which is also 
popularly known as the Seven Summit. As one of the active volcanoes in Indonesia and also 
high land in Java island, many climbers are very keen to conquer the so-called “the Abode 
of gods” or top of Mahameru which has elevation of 3676 mdpl (12, 060 ft). Mount Semeru 
is located in the area of conservation center of Bromo Tengger Semeru National Park with 
the total width of 50.275,3 hectare. 

Aside from mountain, Bromo Tengger Semeru national park also has protected biodiversity 
with a wide range of traditional potentials which are still in need of development. Bromo 
Tengger Semeru area was once proposed to be nature preserve in the World’s National Park 
Congress 1982 in Bali. However, on November 12th 1992, Indonesian government officially 
changed the status of Bromo Tengger Semeru area as the national park. 

Bromo Tengger Semeru National Park is not only popular for its nature (forest, mountains, 
and flora and fauna) but also popular for native tribe known as Tenggerese people. This 
particular tribe spread throughout other high lands (districts) such as Malang, Lumajang, 
Pasuruan, and Probolinggo. Tenggerese people have specific culture, custom, and local 
wisdom having long been the society's social structure  as it bears the relation between 
human and nature. Tenggerese people are such a grateful society with specific ritual to 
express their gratitude to gods for blessings in the form of virgin lands and nature crucially 
providing their basic and essential needs.

THE VILLAGE CALLED  RANUPANI

Mount Semeru climbers from Lumajang district apparently walk through a village called 
Ranupani with most Tenggerese people reside in. Moreover, Ranupani is where resort 
Ranupani (office allowing access to the area) is located. All visitors should be officially 
registered before the hiking begins. 

Hiking and climbing have recently become popular since the release of a film entitled “5 cm” 
in 2012. The film revealed an incredible journey undertaken by a group young people 
through Mount Semeru hiking. Thus, the number of mountain visitors have increased and 
hiking and climbing have become a new trend in tourism. 

It is indeed another blessing for tourism business. Yet, as Ranupani received direct impact 
of hiking and climbing activities, local people and the authoritatives of the hiking area have 
not established good communication. Thus, miscommunication frequently triggered 

conflictof interest. 

The domination of tourism business practiced in the area, with inadequate opportunities 
and roles for local people, as well as no specific regulation in favour of local people's needs 
becomes the major cause of the conflict. In other words, people of Ranupani obtain no 
benefits from the area despite the increasing numbers of outsiders visiting Mount Semeru. 
In fact, people of Ranupani do not pay much attention to their home “backyards”—the 
hiking and climbing trek—due to their minimum understanding of hiking and climbing 
activities. 

In 2013, more serious problem arose in which Mount Semeru visitors showed poor 
understanding environment and poor attitude of conducting outdoor activities throughout 
Mount Semeru area. A wide range of bad condition and serious damage inflicted along the 
way of the hiking trek such as the increasing number of trash volume and forest fire. 
Furthermore, uncontrollable numbers of visitors enables Ranu Kumbolo water to be more 
polluted. Back then, Mount Semeru area changed into a worrying conservation area. 
Nevertheless, many people attempted to solve the problem. Yet, unaccessible location as 
well as difficult situation, and with no specific regulation in favour of environmental 
consciouness the conservation program were unlikely to run as expected. In addition, the 
uninvolvement of local people in the conservation program confirmed the assumption that 
they did not presumably care about the environment. 

This particular situation even became worse due to the damage of iconic Ranupani caused 
by sediment coming from the people's farming areas. In terms of topographical condition, 
hilly Ranupani enabled people to manage farms with the use of  terasering system. Local 
people happened to use it in the year of 2000's with garlic. However, this particular 
technique is no more maintained  as terasering system provided less harvests compared to 
those of no system, so that people did not take care for resistance and soil fertility. 
Complicated problems and severe natural damage enabled care to exist among young 
people throughout the area of Mount Semeru. They frequently hiked and climbed the 
mountain and helped save the hiking trek, excavating garbages to ensure the cleanliness of 
Ranupani lake. 

Communities of four districts have previously pioneered the environmental consciouness 
by implementing some activities on their own. Yet,  they eventually managed to cooperate 
with one another and attempted to discuss the conservation program in the area of the 
national park. The first topic of the discussion was about the safety around the hiking trek, 

The Relevant SDGs Target

but they did not even talk about the people 
of Ranupani’s involvement in the program.

THE IMPROVEMENT OF AREA CARE 

At the beginning of 2014, communication 
among communities happened more 
intensively. Eight communities normally 
attended the meeting forum, one of which 
was Ranupani youth representatives. 

Furthermore, on March 1st 2014, supported 
by Toni Artaka, the chairman of Ranupani 
Resort, some groups of communities were 
commited to establishing bigger 

organization to help solve problems in the 
area of Mount Semeru, especially for the 
hiking trek. The organization was called 
SAVER which stands for SAHABAT 
VOLUNTEER SEMERU with Sukaryo also 
known as Cak Yo of Senduro Environment 
Activist (PAS) was selected to be the 
coordinator.  

SAVER was confirmed to work as volunteer 
group in cooperation with national park to 
ensure Standard Operational Procedure 
(SOP) implementation initiated by the 
authoritatives of Semeru area. When hiking 
trek was open in April 2014, SAVER played 

a pivotal role in conducting a careful check on all properties and logistics potentially 
dumped as trash. That way, visitors with poor attitude towards conservation code were 
detected and it was due to their absence of understanding upon conservation and ways of 
carrying out activities in outdoor and free area.  

As mountain climbing came as a new trend, hiking trek needs to be clarified for tourists 
prior to the hiking activities. SAVER regulated all climbers to attend briefings and checks 
for tools and procurement as educational media to avoid accidents and other negative 
effects. 

With the impact of briefing, during  2014-2015 hiking season, most visitors had realized and 
renewed field condition by,  for instance,  improving their responsibility towards garbage. 
Around 70% of garbages had been dumped at the end of hiking season. The Number 
littering incidents decreased as number of visitors increased. Nevertheless, this result was 
still far from ideal conservation requirement especially related to the increasing number of 
visitors reaching up to 1300 people per day especially on weekends or long holiday. 
Therefore, SAVER had proposed daily limitation of visitors number up to 600 people per 
day for much easier security control of the area. Furthermore, prospective Mount Semeru 
visitors should make online reservation.

CHANGE FOR A BETTER CONDITION FOR ALL

Yet,  as a matter of fact, SAVER’s progressive contribution did not receive a good response 
from local people as no active participation showed up. In addition, some groups of activists 
outside Ranupani who cared about Mount Semeru opposed SAVER. That way, 
misunderstanding among local people arose assuring that SAVER was part of the national 
park workers not in favour of local people’s interests. Therefore, SAVER initiated mentoring 
progam for local people through free house of study for children of in the village of 
Ranupani.  

Through mentoring program conducted for the society, major problem was eventually 
encountered; that is the highest disparity of local people's horizon compared to those of new 
residents, tourists, or even activists.  

it was due to local people's limited access to information. Thus, their confidence decreased 
and they were unable to summon their courage to protest, to defend themselves, and even 
to argue. In addition,  Tenggerese people showed crucial respect to visitors / guests. That 

way,  outsiders made the most use of such a situation for their personal interest. This 
particular situation needs the reinforcement of the people's sovereignty, horizon on policy 
management and organization. 

Moreover, the people need to be strengthened through recolony or regrouping to control 
their various interests and to reinforce their bargaining position as well as access and 
communication with other agents to provide them with group partnership. 

After 4 years of mentoring process, people in the area of Mount Semeru hiking trek have 
brought about considerable change. People participated well in the national park 
management, some of which through honored workers at Ranupani resort by organizing 
permits for  national park entrance. 

To handle garbage with care, people of Ranupani have provided Integrated Trash 
Management Area (TPST3R) in cooperation with Ranupani Environment Cleaning Group 
with the decree (SK) provided by the national park for the area management. Garbage being 
managed is the one taken from the hiking area and domestic garbage. 

Furthermore,  partnership progam was also initiated by the national park for the people's 
empowerment and area security certainty, and other programs through the mechanism of 
memorandum of understanding. People have also established groups in favour of 
environment. For instance,  Rukun Mandiri Environment Study Group (KBLRM), 
Environment Care Group, Tourism Knights, Ranupani Environment Cleaning Group and 
some others.
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PALONDA LA MAHAMU, 
MAINTAINING FOOD 
SECURITY; ONE FOR ALL, 
ALL FOR ONE
By Agnes
Sumba Timur

26.

-Recultivating local food plants, villagers of Mondu in East Sumba 
ensure food security and support global development 
achievement- 

Mondu is one of villages in Kanatang sub-district, East Sumba District, Nusa Tenggara 
Timur (NTT). Most of people in Mondu are farmers in which farming, gardening, and 
taking some tubers in the forest are what they make for a living. 

Being farmers in the area with limited water 
resources is not easy. They can only 
cultivate their farms when rainy season 
comes. Farmers of Mondu normally grow 
corns, peanuts, and vegetables. However,  
when dry season strikes while foodstuff run 
out, they only consume tubers taken from 
the forest. In fact, they frequently compete 
with wild boars, monkeys, and other wild 
animals to obtain those plants. Once in a 
while, they bring nothing from forest back 
home.

 
In 2015, local government suggested people 
of Mondu to establish farmer group to 
efficiently distribute agricultural aids. One 
farmer group named Palonda La Mahamu 
was pioneered by Mehang Potinggata (58). 
The name was taken from Sumba local 
language meaning: to hold hands to hands 
for success. Pak Mehang, as he is 
well-known for, was eventually selected to 
be the group chairperson. 

Through Palonda La Mahamu, members 
share courage and motivation for a better 
cultivating activities as they have planted 
the same food plants for ages conducted  
from one generation to generation. Back 
then, everybody ploughed their own farms, 
growing corns and vegetables for their own 
daily needs. 

During the next rainy season, wider 
prospective fields were provided; with 
different width and various types of plants 
for each member to plow. They turned out 
not only grow corns and vegetables but also 
Lua and Ketabi Kon (sweet potatoes), and 
Rote Corn (Sorgum). Those tubers were all 
taken from forest. In addition, water was 
obtained and managed from wells of 20 
meters depth. During dry season, they made 
use of field to cultivate vegetables. 
Furthermore, with collective initiatives, 
they purchased water pump to obtain 
sufficient supply of water.

COMMITTED CULTIVATION FOR LOCAL FOOD 

In mid 2017, Retang L Longgi (25), the member of  Palonda La Mahamu farmer group took 
part in a workshop with the theme: Initiated local Sustainable Development Goals (SDGs) 
in Surabaya, East Java. The workshop was held by a local organization based in Malang to 
identify positive impact of local organizational works in relation to the global development 
goals (SDGs). The workshop was attended by invited participants from many local 
organizations of districts throughout Indonesia. 

Alex, as so Retang L Longgi was normally called, attended the workshop on behalf of 
Palonda La Mahamu farmer group which was considered to be a local community and 
farmer group in the area of the same goals as SDGs. In the workshop, Alex was assured that 
his farmer group and he had so far contributed for the development in line with the global 
goals of SDGs. 

 “Then I am committed to ploughing my own farms in my home village. What we have 
attempted turned out to be in line with the goals of SDGs, especially Goal 2, the so-called 
"Zero Hunger", Alex clarified. Triggered with new motivation from the workshops, Alex got 
back to Sumba with big dreams. 

Alex was born in a farmer family. In addition, not only did he experience farming with his 
family but he also studied in Nusa Cendana  University (UNDANA) Kupang majoring 
agribusiness, agriculture. Thus, Alex seriously developed his family's farms supported by 
the farmer group, Palonda La Mahamu in which his own father was mandated as the person 
in charge. 

After the workshop, Alex shared the courage with other members of the farmer group 
especially the brand new knowledge he obtained from the workshop held in Surabaya. Each 
member eventually managed to implement much better farming activities. They even grew 
some more types of local food plants such as corns,  peanuts, tubers, millets, Sorghum, and 
many others. “There are totally around 30 types of local food plants developed in the farmer 
group”, Alex confirmed. 

Thus,  each farmer resulted one to two tons of Sorghum at harvest time. Yet,  those with 
smaller farms resulted half a ton. Sorghum is harvest purchased by middlemen directly  
from farmers. In dry season, they harvest  Lua (sweet potatoes)  and other tubers consumed 
as the people's extra food stock. During the dry season, they can harvest tubers and some 

other local food plants such as sorghum, millet, corn,  prior to rainy season.   The harvest 
can fullfill and support their daily needs.

CHALLENGE AND HOPE  

This time, Palonda La Mahamu becomes a farmer group with continuous good 
implementation of agricultural system in East Sumba. As  Palonda La Mahamu was 
seriously organized, some institutions such as local government, private institutions,  
church institutions have visited Palonda La Mahamu some of which provided workshops on 
producing organic fertilisers, local food management, etc.
 
The organizational joint visits and activities has an impact on local food cultivation in 
Mondu. Sorgum plant is even more popular among local people and therefore many of them 
start to follow the works of  Palonda La Mahamu farmer group. 

However,  Palonda La Mahamu also dealt with some drawbacks such as limited water 
supply as the main handicap. Thus,  the process of plantation for some local plants such as 
sorghum, corns can only be implemented once each year while the provided wells can only 
be used for onions and vegetables cultivation with limited supply. In fact,  farmer group 

have proposed to built boreholes with the support of Public Works Service (PU) of NTT 
province especially  for 20 hectares of planting area. In addition, Palonda La Mahamu is 
desperately in need of sorghum milling machine as well as tractor engine for farm 
cultivation. In 2019,  Agriculture department of East Sumba donated machine to build 
water aisle though insufficient for bigger cultivation of local food plants. 

What Palonda La Mahamu farmer group have attempted made local food plants more 
popular in the society. In addition,  through field cultivation system and verified local food 
plant seeds, the number of food supply was guaranteed each  season. For instance,  
Sorghum which became more popular as it came in reasonable price. Furthermore, local 
government through the department of agriculture can do better mapping for the 
cultivation development of local food plants supported by farmer group. Moreover,  they 
can also map the intervention scheme of local government towards farmer groups which 
were committed to developing local food plants.
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Mondu is one of villages in Kanatang sub-district, East Sumba District, Nusa Tenggara 
Timur (NTT). Most of people in Mondu are farmers in which farming, gardening, and 
taking some tubers in the forest are what they make for a living. 

Being farmers in the area with limited water 
resources is not easy. They can only 
cultivate their farms when rainy season 
comes. Farmers of Mondu normally grow 
corns, peanuts, and vegetables. However,  
when dry season strikes while foodstuff run 
out, they only consume tubers taken from 
the forest. In fact, they frequently compete 
with wild boars, monkeys, and other wild 
animals to obtain those plants. Once in a 
while, they bring nothing from forest back 
home.

 
In 2015, local government suggested people 
of Mondu to establish farmer group to 
efficiently distribute agricultural aids. One 
farmer group named Palonda La Mahamu 
was pioneered by Mehang Potinggata (58). 
The name was taken from Sumba local 
language meaning: to hold hands to hands 
for success. Pak Mehang, as he is 
well-known for, was eventually selected to 
be the group chairperson. 

Through Palonda La Mahamu, members 
share courage and motivation for a better 
cultivating activities as they have planted 
the same food plants for ages conducted  
from one generation to generation. Back 
then, everybody ploughed their own farms, 
growing corns and vegetables for their own 
daily needs. 

During the next rainy season, wider 
prospective fields were provided; with 
different width and various types of plants 
for each member to plow. They turned out 
not only grow corns and vegetables but also 
Lua and Ketabi Kon (sweet potatoes), and 
Rote Corn (Sorgum). Those tubers were all 
taken from forest. In addition, water was 
obtained and managed from wells of 20 
meters depth. During dry season, they made 
use of field to cultivate vegetables. 
Furthermore, with collective initiatives, 
they purchased water pump to obtain 
sufficient supply of water.

COMMITTED CULTIVATION FOR LOCAL FOOD 

In mid 2017, Retang L Longgi (25), the member of  Palonda La Mahamu farmer group took 
part in a workshop with the theme: Initiated local Sustainable Development Goals (SDGs) 
in Surabaya, East Java. The workshop was held by a local organization based in Malang to 
identify positive impact of local organizational works in relation to the global development 
goals (SDGs). The workshop was attended by invited participants from many local 
organizations of districts throughout Indonesia. 

Alex, as so Retang L Longgi was normally called, attended the workshop on behalf of 
Palonda La Mahamu farmer group which was considered to be a local community and 
farmer group in the area of the same goals as SDGs. In the workshop, Alex was assured that 
his farmer group and he had so far contributed for the development in line with the global 
goals of SDGs. 

 “Then I am committed to ploughing my own farms in my home village. What we have 
attempted turned out to be in line with the goals of SDGs, especially Goal 2, the so-called 
"Zero Hunger", Alex clarified. Triggered with new motivation from the workshops, Alex got 
back to Sumba with big dreams. 

Alex was born in a farmer family. In addition, not only did he experience farming with his 
family but he also studied in Nusa Cendana  University (UNDANA) Kupang majoring 
agribusiness, agriculture. Thus, Alex seriously developed his family's farms supported by 
the farmer group, Palonda La Mahamu in which his own father was mandated as the person 
in charge. 

After the workshop, Alex shared the courage with other members of the farmer group 
especially the brand new knowledge he obtained from the workshop held in Surabaya. Each 
member eventually managed to implement much better farming activities. They even grew 
some more types of local food plants such as corns,  peanuts, tubers, millets, Sorghum, and 
many others. “There are totally around 30 types of local food plants developed in the farmer 
group”, Alex confirmed. 

Thus,  each farmer resulted one to two tons of Sorghum at harvest time. Yet,  those with 
smaller farms resulted half a ton. Sorghum is harvest purchased by middlemen directly  
from farmers. In dry season, they harvest  Lua (sweet potatoes)  and other tubers consumed 
as the people's extra food stock. During the dry season, they can harvest tubers and some 

other local food plants such as sorghum, millet, corn,  prior to rainy season.   The harvest 
can fullfill and support their daily needs.

CHALLENGE AND HOPE  

This time, Palonda La Mahamu becomes a farmer group with continuous good 
implementation of agricultural system in East Sumba. As  Palonda La Mahamu was 
seriously organized, some institutions such as local government, private institutions,  
church institutions have visited Palonda La Mahamu some of which provided workshops on 
producing organic fertilisers, local food management, etc.
 
The organizational joint visits and activities has an impact on local food cultivation in 
Mondu. Sorgum plant is even more popular among local people and therefore many of them 
start to follow the works of  Palonda La Mahamu farmer group. 

However,  Palonda La Mahamu also dealt with some drawbacks such as limited water 
supply as the main handicap. Thus,  the process of plantation for some local plants such as 
sorghum, corns can only be implemented once each year while the provided wells can only 
be used for onions and vegetables cultivation with limited supply. In fact,  farmer group 

have proposed to built boreholes with the support of Public Works Service (PU) of NTT 
province especially  for 20 hectares of planting area. In addition, Palonda La Mahamu is 
desperately in need of sorghum milling machine as well as tractor engine for farm 
cultivation. In 2019,  Agriculture department of East Sumba donated machine to build 
water aisle though insufficient for bigger cultivation of local food plants. 

What Palonda La Mahamu farmer group have attempted made local food plants more 
popular in the society. In addition,  through field cultivation system and verified local food 
plant seeds, the number of food supply was guaranteed each  season. For instance,  
Sorghum which became more popular as it came in reasonable price. Furthermore, local 
government through the department of agriculture can do better mapping for the 
cultivation development of local food plants supported by farmer group. Moreover,  they 
can also map the intervention scheme of local government towards farmer groups which 
were committed to developing local food plants.
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Mondu is one of villages in Kanatang sub-district, East Sumba District, Nusa Tenggara 
Timur (NTT). Most of people in Mondu are farmers in which farming, gardening, and 
taking some tubers in the forest are what they make for a living. 

Being farmers in the area with limited water 
resources is not easy. They can only 
cultivate their farms when rainy season 
comes. Farmers of Mondu normally grow 
corns, peanuts, and vegetables. However,  
when dry season strikes while foodstuff run 
out, they only consume tubers taken from 
the forest. In fact, they frequently compete 
with wild boars, monkeys, and other wild 
animals to obtain those plants. Once in a 
while, they bring nothing from forest back 
home.

 
In 2015, local government suggested people 
of Mondu to establish farmer group to 
efficiently distribute agricultural aids. One 
farmer group named Palonda La Mahamu 
was pioneered by Mehang Potinggata (58). 
The name was taken from Sumba local 
language meaning: to hold hands to hands 
for success. Pak Mehang, as he is 
well-known for, was eventually selected to 
be the group chairperson. 

Through Palonda La Mahamu, members 
share courage and motivation for a better 
cultivating activities as they have planted 
the same food plants for ages conducted  
from one generation to generation. Back 
then, everybody ploughed their own farms, 
growing corns and vegetables for their own 
daily needs. 

During the next rainy season, wider 
prospective fields were provided; with 
different width and various types of plants 
for each member to plow. They turned out 
not only grow corns and vegetables but also 
Lua and Ketabi Kon (sweet potatoes), and 
Rote Corn (Sorgum). Those tubers were all 
taken from forest. In addition, water was 
obtained and managed from wells of 20 
meters depth. During dry season, they made 
use of field to cultivate vegetables. 
Furthermore, with collective initiatives, 
they purchased water pump to obtain 
sufficient supply of water.

COMMITTED CULTIVATION FOR LOCAL FOOD 

In mid 2017, Retang L Longgi (25), the member of  Palonda La Mahamu farmer group took 
part in a workshop with the theme: Initiated local Sustainable Development Goals (SDGs) 
in Surabaya, East Java. The workshop was held by a local organization based in Malang to 
identify positive impact of local organizational works in relation to the global development 
goals (SDGs). The workshop was attended by invited participants from many local 
organizations of districts throughout Indonesia. 

Alex, as so Retang L Longgi was normally called, attended the workshop on behalf of 
Palonda La Mahamu farmer group which was considered to be a local community and 
farmer group in the area of the same goals as SDGs. In the workshop, Alex was assured that 
his farmer group and he had so far contributed for the development in line with the global 
goals of SDGs. 

 “Then I am committed to ploughing my own farms in my home village. What we have 
attempted turned out to be in line with the goals of SDGs, especially Goal 2, the so-called 
"Zero Hunger", Alex clarified. Triggered with new motivation from the workshops, Alex got 
back to Sumba with big dreams. 

Alex was born in a farmer family. In addition, not only did he experience farming with his 
family but he also studied in Nusa Cendana  University (UNDANA) Kupang majoring 
agribusiness, agriculture. Thus, Alex seriously developed his family's farms supported by 
the farmer group, Palonda La Mahamu in which his own father was mandated as the person 
in charge. 

After the workshop, Alex shared the courage with other members of the farmer group 
especially the brand new knowledge he obtained from the workshop held in Surabaya. Each 
member eventually managed to implement much better farming activities. They even grew 
some more types of local food plants such as corns,  peanuts, tubers, millets, Sorghum, and 
many others. “There are totally around 30 types of local food plants developed in the farmer 
group”, Alex confirmed. 

Thus,  each farmer resulted one to two tons of Sorghum at harvest time. Yet,  those with 
smaller farms resulted half a ton. Sorghum is harvest purchased by middlemen directly  
from farmers. In dry season, they harvest  Lua (sweet potatoes)  and other tubers consumed 
as the people's extra food stock. During the dry season, they can harvest tubers and some 

other local food plants such as sorghum, millet, corn,  prior to rainy season.   The harvest 
can fullfill and support their daily needs.

CHALLENGE AND HOPE  

This time, Palonda La Mahamu becomes a farmer group with continuous good 
implementation of agricultural system in East Sumba. As  Palonda La Mahamu was 
seriously organized, some institutions such as local government, private institutions,  
church institutions have visited Palonda La Mahamu some of which provided workshops on 
producing organic fertilisers, local food management, etc.
 
The organizational joint visits and activities has an impact on local food cultivation in 
Mondu. Sorgum plant is even more popular among local people and therefore many of them 
start to follow the works of  Palonda La Mahamu farmer group. 

However,  Palonda La Mahamu also dealt with some drawbacks such as limited water 
supply as the main handicap. Thus,  the process of plantation for some local plants such as 
sorghum, corns can only be implemented once each year while the provided wells can only 
be used for onions and vegetables cultivation with limited supply. In fact,  farmer group 

have proposed to built boreholes with the support of Public Works Service (PU) of NTT 
province especially  for 20 hectares of planting area. In addition, Palonda La Mahamu is 
desperately in need of sorghum milling machine as well as tractor engine for farm 
cultivation. In 2019,  Agriculture department of East Sumba donated machine to build 
water aisle though insufficient for bigger cultivation of local food plants. 

What Palonda La Mahamu farmer group have attempted made local food plants more 
popular in the society. In addition,  through field cultivation system and verified local food 
plant seeds, the number of food supply was guaranteed each  season. For instance,  
Sorghum which became more popular as it came in reasonable price. Furthermore, local 
government through the department of agriculture can do better mapping for the 
cultivation development of local food plants supported by farmer group. Moreover,  they 
can also map the intervention scheme of local government towards farmer groups which 
were committed to developing local food plants.
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Mondu is one of villages in Kanatang sub-district, East Sumba District, Nusa Tenggara 
Timur (NTT). Most of people in Mondu are farmers in which farming, gardening, and 
taking some tubers in the forest are what they make for a living. 

Being farmers in the area with limited water 
resources is not easy. They can only 
cultivate their farms when rainy season 
comes. Farmers of Mondu normally grow 
corns, peanuts, and vegetables. However,  
when dry season strikes while foodstuff run 
out, they only consume tubers taken from 
the forest. In fact, they frequently compete 
with wild boars, monkeys, and other wild 
animals to obtain those plants. Once in a 
while, they bring nothing from forest back 
home.

 
In 2015, local government suggested people 
of Mondu to establish farmer group to 
efficiently distribute agricultural aids. One 
farmer group named Palonda La Mahamu 
was pioneered by Mehang Potinggata (58). 
The name was taken from Sumba local 
language meaning: to hold hands to hands 
for success. Pak Mehang, as he is 
well-known for, was eventually selected to 
be the group chairperson. 

Through Palonda La Mahamu, members 
share courage and motivation for a better 
cultivating activities as they have planted 
the same food plants for ages conducted  
from one generation to generation. Back 
then, everybody ploughed their own farms, 
growing corns and vegetables for their own 
daily needs. 

During the next rainy season, wider 
prospective fields were provided; with 
different width and various types of plants 
for each member to plow. They turned out 
not only grow corns and vegetables but also 
Lua and Ketabi Kon (sweet potatoes), and 
Rote Corn (Sorgum). Those tubers were all 
taken from forest. In addition, water was 
obtained and managed from wells of 20 
meters depth. During dry season, they made 
use of field to cultivate vegetables. 
Furthermore, with collective initiatives, 
they purchased water pump to obtain 
sufficient supply of water.

COMMITTED CULTIVATION FOR LOCAL FOOD 

In mid 2017, Retang L Longgi (25), the member of  Palonda La Mahamu farmer group took 
part in a workshop with the theme: Initiated local Sustainable Development Goals (SDGs) 
in Surabaya, East Java. The workshop was held by a local organization based in Malang to 
identify positive impact of local organizational works in relation to the global development 
goals (SDGs). The workshop was attended by invited participants from many local 
organizations of districts throughout Indonesia. 

Alex, as so Retang L Longgi was normally called, attended the workshop on behalf of 
Palonda La Mahamu farmer group which was considered to be a local community and 
farmer group in the area of the same goals as SDGs. In the workshop, Alex was assured that 
his farmer group and he had so far contributed for the development in line with the global 
goals of SDGs. 

 “Then I am committed to ploughing my own farms in my home village. What we have 
attempted turned out to be in line with the goals of SDGs, especially Goal 2, the so-called 
"Zero Hunger", Alex clarified. Triggered with new motivation from the workshops, Alex got 
back to Sumba with big dreams. 

Alex was born in a farmer family. In addition, not only did he experience farming with his 
family but he also studied in Nusa Cendana  University (UNDANA) Kupang majoring 
agribusiness, agriculture. Thus, Alex seriously developed his family's farms supported by 
the farmer group, Palonda La Mahamu in which his own father was mandated as the person 
in charge. 

After the workshop, Alex shared the courage with other members of the farmer group 
especially the brand new knowledge he obtained from the workshop held in Surabaya. Each 
member eventually managed to implement much better farming activities. They even grew 
some more types of local food plants such as corns,  peanuts, tubers, millets, Sorghum, and 
many others. “There are totally around 30 types of local food plants developed in the farmer 
group”, Alex confirmed. 

Thus,  each farmer resulted one to two tons of Sorghum at harvest time. Yet,  those with 
smaller farms resulted half a ton. Sorghum is harvest purchased by middlemen directly  
from farmers. In dry season, they harvest  Lua (sweet potatoes)  and other tubers consumed 
as the people's extra food stock. During the dry season, they can harvest tubers and some 

other local food plants such as sorghum, millet, corn,  prior to rainy season.   The harvest 
can fullfill and support their daily needs.

CHALLENGE AND HOPE  

This time, Palonda La Mahamu becomes a farmer group with continuous good 
implementation of agricultural system in East Sumba. As  Palonda La Mahamu was 
seriously organized, some institutions such as local government, private institutions,  
church institutions have visited Palonda La Mahamu some of which provided workshops on 
producing organic fertilisers, local food management, etc.
 
The organizational joint visits and activities has an impact on local food cultivation in 
Mondu. Sorgum plant is even more popular among local people and therefore many of them 
start to follow the works of  Palonda La Mahamu farmer group. 

However,  Palonda La Mahamu also dealt with some drawbacks such as limited water 
supply as the main handicap. Thus,  the process of plantation for some local plants such as 
sorghum, corns can only be implemented once each year while the provided wells can only 
be used for onions and vegetables cultivation with limited supply. In fact,  farmer group 

have proposed to built boreholes with the support of Public Works Service (PU) of NTT 
province especially  for 20 hectares of planting area. In addition, Palonda La Mahamu is 
desperately in need of sorghum milling machine as well as tractor engine for farm 
cultivation. In 2019,  Agriculture department of East Sumba donated machine to build 
water aisle though insufficient for bigger cultivation of local food plants. 

What Palonda La Mahamu farmer group have attempted made local food plants more 
popular in the society. In addition,  through field cultivation system and verified local food 
plant seeds, the number of food supply was guaranteed each  season. For instance,  
Sorghum which became more popular as it came in reasonable price. Furthermore, local 
government through the department of agriculture can do better mapping for the 
cultivation development of local food plants supported by farmer group. Moreover,  they 
can also map the intervention scheme of local government towards farmer groups which 
were committed to developing local food plants.

Maintenance farming | By Alex
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Mondu is one of villages in Kanatang sub-district, East Sumba District, Nusa Tenggara 
Timur (NTT). Most of people in Mondu are farmers in which farming, gardening, and 
taking some tubers in the forest are what they make for a living. 

Being farmers in the area with limited water 
resources is not easy. They can only 
cultivate their farms when rainy season 
comes. Farmers of Mondu normally grow 
corns, peanuts, and vegetables. However,  
when dry season strikes while foodstuff run 
out, they only consume tubers taken from 
the forest. In fact, they frequently compete 
with wild boars, monkeys, and other wild 
animals to obtain those plants. Once in a 
while, they bring nothing from forest back 
home.

 
In 2015, local government suggested people 
of Mondu to establish farmer group to 
efficiently distribute agricultural aids. One 
farmer group named Palonda La Mahamu 
was pioneered by Mehang Potinggata (58). 
The name was taken from Sumba local 
language meaning: to hold hands to hands 
for success. Pak Mehang, as he is 
well-known for, was eventually selected to 
be the group chairperson. 

Through Palonda La Mahamu, members 
share courage and motivation for a better 
cultivating activities as they have planted 
the same food plants for ages conducted  
from one generation to generation. Back 
then, everybody ploughed their own farms, 
growing corns and vegetables for their own 
daily needs. 

During the next rainy season, wider 
prospective fields were provided; with 
different width and various types of plants 
for each member to plow. They turned out 
not only grow corns and vegetables but also 
Lua and Ketabi Kon (sweet potatoes), and 
Rote Corn (Sorgum). Those tubers were all 
taken from forest. In addition, water was 
obtained and managed from wells of 20 
meters depth. During dry season, they made 
use of field to cultivate vegetables. 
Furthermore, with collective initiatives, 
they purchased water pump to obtain 
sufficient supply of water.

COMMITTED CULTIVATION FOR LOCAL FOOD 

In mid 2017, Retang L Longgi (25), the member of  Palonda La Mahamu farmer group took 
part in a workshop with the theme: Initiated local Sustainable Development Goals (SDGs) 
in Surabaya, East Java. The workshop was held by a local organization based in Malang to 
identify positive impact of local organizational works in relation to the global development 
goals (SDGs). The workshop was attended by invited participants from many local 
organizations of districts throughout Indonesia. 

Alex, as so Retang L Longgi was normally called, attended the workshop on behalf of 
Palonda La Mahamu farmer group which was considered to be a local community and 
farmer group in the area of the same goals as SDGs. In the workshop, Alex was assured that 
his farmer group and he had so far contributed for the development in line with the global 
goals of SDGs. 

 “Then I am committed to ploughing my own farms in my home village. What we have 
attempted turned out to be in line with the goals of SDGs, especially Goal 2, the so-called 
"Zero Hunger", Alex clarified. Triggered with new motivation from the workshops, Alex got 
back to Sumba with big dreams. 

Alex was born in a farmer family. In addition, not only did he experience farming with his 
family but he also studied in Nusa Cendana  University (UNDANA) Kupang majoring 
agribusiness, agriculture. Thus, Alex seriously developed his family's farms supported by 
the farmer group, Palonda La Mahamu in which his own father was mandated as the person 
in charge. 

After the workshop, Alex shared the courage with other members of the farmer group 
especially the brand new knowledge he obtained from the workshop held in Surabaya. Each 
member eventually managed to implement much better farming activities. They even grew 
some more types of local food plants such as corns,  peanuts, tubers, millets, Sorghum, and 
many others. “There are totally around 30 types of local food plants developed in the farmer 
group”, Alex confirmed. 

Thus,  each farmer resulted one to two tons of Sorghum at harvest time. Yet,  those with 
smaller farms resulted half a ton. Sorghum is harvest purchased by middlemen directly  
from farmers. In dry season, they harvest  Lua (sweet potatoes)  and other tubers consumed 
as the people's extra food stock. During the dry season, they can harvest tubers and some 

other local food plants such as sorghum, millet, corn,  prior to rainy season.   The harvest 
can fullfill and support their daily needs.

CHALLENGE AND HOPE  

This time, Palonda La Mahamu becomes a farmer group with continuous good 
implementation of agricultural system in East Sumba. As  Palonda La Mahamu was 
seriously organized, some institutions such as local government, private institutions,  
church institutions have visited Palonda La Mahamu some of which provided workshops on 
producing organic fertilisers, local food management, etc.
 
The organizational joint visits and activities has an impact on local food cultivation in 
Mondu. Sorgum plant is even more popular among local people and therefore many of them 
start to follow the works of  Palonda La Mahamu farmer group. 

However,  Palonda La Mahamu also dealt with some drawbacks such as limited water 
supply as the main handicap. Thus,  the process of plantation for some local plants such as 
sorghum, corns can only be implemented once each year while the provided wells can only 
be used for onions and vegetables cultivation with limited supply. In fact,  farmer group 

have proposed to built boreholes with the support of Public Works Service (PU) of NTT 
province especially  for 20 hectares of planting area. In addition, Palonda La Mahamu is 
desperately in need of sorghum milling machine as well as tractor engine for farm 
cultivation. In 2019,  Agriculture department of East Sumba donated machine to build 
water aisle though insufficient for bigger cultivation of local food plants. 

What Palonda La Mahamu farmer group have attempted made local food plants more 
popular in the society. In addition,  through field cultivation system and verified local food 
plant seeds, the number of food supply was guaranteed each  season. For instance,  
Sorghum which became more popular as it came in reasonable price. Furthermore, local 
government through the department of agriculture can do better mapping for the 
cultivation development of local food plants supported by farmer group. Moreover,  they 
can also map the intervention scheme of local government towards farmer groups which 
were committed to developing local food plants.

Chili from farming with little source of 
water | By Alex

Old memories are always unforgettable. People of traditional Sebaju especially those who 
want to stay connected with the past have attempted to preserve their ancestor's activities. 
The tracks of old people are investigated and narrated through stories and practice. The 
stories have always been passed down from generation to generation. In addition,  the 
actions are conducted to honor their cultural and natural heritage. 

For people of  Sebaju, preserving Rasau Sebaju traditional forest is their only way to honor 
their ancestors' practices such as farming, socializing, protecting tradition and culture. 
Thus, people of Sebaju implement civilized society and pass down wide traditional forest to 
their grandchildren. 

Sacred land of Rasau Sebaju, old neighborhood of Katab Kebahan tribe civilization is 
located in Kampung  Sebaju, Nanga Kebebu village, Nanga Pinoh sub-district, Melawi 
district. It is 36 km away from Nanga Pinoh, while the distance from the forest to Sebaju 
neighborhood is only 500 meter. In addition, from Pontianak, it takes around 10 hours by 
land trasnports. The forest has an area of 200 hectares owned by the people of kampung  
Sebaju. The area has peat swamp forest with a wide range of potentials such as wood, 
freshwater fish, webbing, herbals and various animals specifically found in peat swamp 
forest. 

The population of Sebaju is 320 people with 67 families. In addition, agriculture and 
plantation is the dominant livelihood of Sebaju traditional society especially  rubber 
plantation which becomes many family's economic support. Furthermore,  the people of 
Sebaju have recently attempted to cultivate pine forests as additional income for the 
families. 

Most people of Sebaju graduated only from elementary school, and many of them did not 
even graduate from school. However,  some their children have started going to colleges, 
and have even become university graduates. 

The honor was also expressed by reinforcing rules of custom and various local wisdoms 
under collective agreement. Furthermore, Sebaju society involve themselves into an 
organization with strong regulation effectively implemented in a long term, with a hope that 
traditional Rasau Sebaju can be passed down to their future children. 

That is part of their attempts to preserve traditional forest and pass on their stories to the 
next generation. In the future, what people of Sebaju have contributed today will become 
the history of local wisdom  especially in protecting and managing their important area. 
‘’Notes of traditional forest of Rasau Sebaju’’ 

Syahrudin, also known as Cik Syah is a traditional leader under Pasak Sebaju institution. 
This gentleman—used to be the forest logger—has up to now summoned his courage to 

protect traditional forest of Rasau Sebaju. 
One of his popular and decisive words is, 
“Beliong sama diumpai, borat sama 
dipikol, telanga sama diluit, Sikit sama 
dibagi, pait sama ditolan, nyaman sama 
dimakan (let’s work together, burdens to be 
born together, problems to be solved 
together, little income to be fairly shared for 
all, bitternes and happiness to be felt 
together).” 

“We have returned the lost wisdom and we 
have agreed to put it in a written note of 
traditional rules.” stated Cik Syah. The 
traditional rules is written in Pasak Sebaju 
institutional regulation No. 01,  2015 on 
Protection and Management of Rasau 
Sebaju Resources one of which is managing 
Langkah Lalu, Gunung Timbul 
(compensation), Pemali Kubur, Panang 
Jolas, Pemali Nubak Sungai, and some 
others. 

Langkah Lalu is a practical mistake 
conducted by a visitor with no official report 
to the village head. The culprit will be fined 
under traditional law of 40-60 real per gold.  
In addition to Langkah Lalu, visitor with no 
report will be punished under Adat Basa. 
Yet, the traditional fine can be for single or 
collective persons, with only number of fine 
set up. The biggest fine is 60 real per gold 
(now real has been changed to rupiah / 
IDR) and released when no coordination 
provided. Another fine is called Gunung 
Timbul (compensation) especially fine for 
domestic animals. Herd such as cows, goats, 

and pigs are normally kept outside the 
neighborhood.  

Once in a while, the domestic animals 
wandered around the neighborhood and 
destroyed some plants. The owners of the 
animal can be sued and and are obliged to 
pay Gunung Timbul custom about 2  up to 
10 real. The total payment depends on the 
policy of customary stakeholders. This 
particular custom is now called Ganti Rugi 
(compensation). For instance,  when a pig 
gets into a garden, then the pig should be 
killed, and compensation was paid based on 
the loss and under certain agreement. 

Another sample of traditional law is Pemali 
Kubur which is effectively implemented 
when sacred tools (such as  sandung and 
patar) are intentionally or unintentionally 
destroyed in the process of funeral. 
Traditional law of Pemali Kubur will 
effectively apply with fine of 20 real up to 40 
real. In addition, Panang Jolas is rule in 
relation to Pemali Kubur. Farming around a 
graveyard belongs to Panang Jolas, and will 
be fined 80 real per gold. Even if the 
graveyard is taken as the farm, the fine will 
surely be added (funeral compensation). 
Furhthermore, if farming is conducted in 
tembawang with tombstones, they will be 
fined under Panang Jolas, and if there is 
sandung, then fine will apply for the cost of 
sandung creation.  

Rules to preserve the river are also 

implemented which is known as Pemali 
Nubak Sungai which means people are not 
allowed to put poison throughout the river 
especially those which threaten one's life. 
That way, the culprit will be sued and fined 
by traditional law up to 10 real, while the 
activity of fish electrocution will be fined up 
to 40 real. Even if there are some housings 
around the river (upstream and 
downstream), the culprit will be sued  
Ngucah Arai as it is potential to end one's 
life, and will be fined up to 40 real. 

In addition, there comes Berumpan Arai;  a 
tradition of asking for permission to the 
landlord of open forest area. Traditional 
ceremony was conducted through a ritual 
praying and eating with people in the 
mosque and  symbolically give food to 
water, river, and forest for prosperity 
bestowed. Then,  there is Berumpan Gano 
Buah is to symbolically provide food for 
forest for abundant fertility bestowed. 

That is the way the people of Sebaju 
remember the past in what they have done 
nowadays. Such a strong bond encourages 
them to protect and preserve the traditional 
forest area of Rasau Sebaju. 

It all deals with the previous experience 
when all people of Sebaju cut all trees in the 
forest. They also menubak (poison) and 
conducted wild hunting. Thus, agony 
inflicted. Back then, fish, domestic animals, 
fruits and even water dried up. Wildfire 
occured and made the people’s life even 

more difficult. Then, in 2013 some NGOs—such as Suar Institute and WWF 
Indonesia—cooperated one another and the people’s life had changed. The NGOs were 
popular for their care for environmental issues, also practitioners in the field. In a  long 
process, they could renew the almost-vanished power of ancestors. The mentoring program 
conducted could liven up the people’s culture and eventually reach to local wisdom. They 
agreed to make rules and regulation and put them in a written note and published in the 
form of village rules. Now, people of Sebaju have possesed sustainable neighborhood 
management so that they eventually obtain ‘’luck’’ from Rasau Sebaju forest. 

‘’Luck’’ or magic applying for Rasau Sebaju becomes barn of abundant fish. It is the power 
of protecting and in line with local wisdom. The neighborhood of Sebaju also depends on 
the existence of Rasau Sebaju. The forest water bound is crucial to prevent people from 
flood. This area now becomes the source of livelihood for the people of Sebaju as it provides 
its “luck” for mankind who protect the natural resources. It indeed provides fruits, herbals, 
etc. In fact, if Rasau Sebaju is destroyed , its ’luck’’ will vanish and eventually inflicts agony. 

Based on that fact, traditional law of Sebaju should be maintained so that people of Sebaju 
can keep protecting cultural and natural heritage of Rasau Sebaju that it will likley provide 
its “luck and blessing” to mankind.
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Mondu is one of villages in Kanatang sub-district, East Sumba District, Nusa Tenggara 
Timur (NTT). Most of people in Mondu are farmers in which farming, gardening, and 
taking some tubers in the forest are what they make for a living. 

Being farmers in the area with limited water 
resources is not easy. They can only 
cultivate their farms when rainy season 
comes. Farmers of Mondu normally grow 
corns, peanuts, and vegetables. However,  
when dry season strikes while foodstuff run 
out, they only consume tubers taken from 
the forest. In fact, they frequently compete 
with wild boars, monkeys, and other wild 
animals to obtain those plants. Once in a 
while, they bring nothing from forest back 
home.

 
In 2015, local government suggested people 
of Mondu to establish farmer group to 
efficiently distribute agricultural aids. One 
farmer group named Palonda La Mahamu 
was pioneered by Mehang Potinggata (58). 
The name was taken from Sumba local 
language meaning: to hold hands to hands 
for success. Pak Mehang, as he is 
well-known for, was eventually selected to 
be the group chairperson. 

Through Palonda La Mahamu, members 
share courage and motivation for a better 
cultivating activities as they have planted 
the same food plants for ages conducted  
from one generation to generation. Back 
then, everybody ploughed their own farms, 
growing corns and vegetables for their own 
daily needs. 

During the next rainy season, wider 
prospective fields were provided; with 
different width and various types of plants 
for each member to plow. They turned out 
not only grow corns and vegetables but also 
Lua and Ketabi Kon (sweet potatoes), and 
Rote Corn (Sorgum). Those tubers were all 
taken from forest. In addition, water was 
obtained and managed from wells of 20 
meters depth. During dry season, they made 
use of field to cultivate vegetables. 
Furthermore, with collective initiatives, 
they purchased water pump to obtain 
sufficient supply of water.

COMMITTED CULTIVATION FOR LOCAL FOOD 

In mid 2017, Retang L Longgi (25), the member of  Palonda La Mahamu farmer group took 
part in a workshop with the theme: Initiated local Sustainable Development Goals (SDGs) 
in Surabaya, East Java. The workshop was held by a local organization based in Malang to 
identify positive impact of local organizational works in relation to the global development 
goals (SDGs). The workshop was attended by invited participants from many local 
organizations of districts throughout Indonesia. 

Alex, as so Retang L Longgi was normally called, attended the workshop on behalf of 
Palonda La Mahamu farmer group which was considered to be a local community and 
farmer group in the area of the same goals as SDGs. In the workshop, Alex was assured that 
his farmer group and he had so far contributed for the development in line with the global 
goals of SDGs. 

 “Then I am committed to ploughing my own farms in my home village. What we have 
attempted turned out to be in line with the goals of SDGs, especially Goal 2, the so-called 
"Zero Hunger", Alex clarified. Triggered with new motivation from the workshops, Alex got 
back to Sumba with big dreams. 

Alex was born in a farmer family. In addition, not only did he experience farming with his 
family but he also studied in Nusa Cendana  University (UNDANA) Kupang majoring 
agribusiness, agriculture. Thus, Alex seriously developed his family's farms supported by 
the farmer group, Palonda La Mahamu in which his own father was mandated as the person 
in charge. 

After the workshop, Alex shared the courage with other members of the farmer group 
especially the brand new knowledge he obtained from the workshop held in Surabaya. Each 
member eventually managed to implement much better farming activities. They even grew 
some more types of local food plants such as corns,  peanuts, tubers, millets, Sorghum, and 
many others. “There are totally around 30 types of local food plants developed in the farmer 
group”, Alex confirmed. 

Thus,  each farmer resulted one to two tons of Sorghum at harvest time. Yet,  those with 
smaller farms resulted half a ton. Sorghum is harvest purchased by middlemen directly  
from farmers. In dry season, they harvest  Lua (sweet potatoes)  and other tubers consumed 
as the people's extra food stock. During the dry season, they can harvest tubers and some 

other local food plants such as sorghum, millet, corn,  prior to rainy season.   The harvest 
can fullfill and support their daily needs.

CHALLENGE AND HOPE  

This time, Palonda La Mahamu becomes a farmer group with continuous good 
implementation of agricultural system in East Sumba. As  Palonda La Mahamu was 
seriously organized, some institutions such as local government, private institutions,  
church institutions have visited Palonda La Mahamu some of which provided workshops on 
producing organic fertilisers, local food management, etc.
 
The organizational joint visits and activities has an impact on local food cultivation in 
Mondu. Sorgum plant is even more popular among local people and therefore many of them 
start to follow the works of  Palonda La Mahamu farmer group. 

However,  Palonda La Mahamu also dealt with some drawbacks such as limited water 
supply as the main handicap. Thus,  the process of plantation for some local plants such as 
sorghum, corns can only be implemented once each year while the provided wells can only 
be used for onions and vegetables cultivation with limited supply. In fact,  farmer group 

have proposed to built boreholes with the support of Public Works Service (PU) of NTT 
province especially  for 20 hectares of planting area. In addition, Palonda La Mahamu is 
desperately in need of sorghum milling machine as well as tractor engine for farm 
cultivation. In 2019,  Agriculture department of East Sumba donated machine to build 
water aisle though insufficient for bigger cultivation of local food plants. 

What Palonda La Mahamu farmer group have attempted made local food plants more 
popular in the society. In addition,  through field cultivation system and verified local food 
plant seeds, the number of food supply was guaranteed each  season. For instance,  
Sorghum which became more popular as it came in reasonable price. Furthermore, local 
government through the department of agriculture can do better mapping for the 
cultivation development of local food plants supported by farmer group. Moreover,  they 
can also map the intervention scheme of local government towards farmer groups which 
were committed to developing local food plants.

“THE SACTITY” 
OF TRADITIONAL FOREST
OF RASAU SEBAJU
By Heri Irawan
Melawi

27.
Old memories are always unforgettable. People of traditional Sebaju especially those who 
want to stay connected with the past have attempted to preserve their ancestor's activities. 
The tracks of old people are investigated and narrated through stories and practice. The 
stories have always been passed down from generation to generation. In addition,  the 
actions are conducted to honor their cultural and natural heritage. 

For people of  Sebaju, preserving Rasau Sebaju traditional forest is their only way to honor 
their ancestors' practices such as farming, socializing, protecting tradition and culture. 
Thus, people of Sebaju implement civilized society and pass down wide traditional forest to 
their grandchildren. 

Sacred land of Rasau Sebaju, old neighborhood of Katab Kebahan tribe civilization is 
located in Kampung  Sebaju, Nanga Kebebu village, Nanga Pinoh sub-district, Melawi 
district. It is 36 km away from Nanga Pinoh, while the distance from the forest to Sebaju 
neighborhood is only 500 meter. In addition, from Pontianak, it takes around 10 hours by 
land trasnports. The forest has an area of 200 hectares owned by the people of kampung  
Sebaju. The area has peat swamp forest with a wide range of potentials such as wood, 
freshwater fish, webbing, herbals and various animals specifically found in peat swamp 
forest. 

The population of Sebaju is 320 people with 67 families. In addition, agriculture and 
plantation is the dominant livelihood of Sebaju traditional society especially  rubber 
plantation which becomes many family's economic support. Furthermore,  the people of 
Sebaju have recently attempted to cultivate pine forests as additional income for the 
families. 

Most people of Sebaju graduated only from elementary school, and many of them did not 
even graduate from school. However,  some their children have started going to colleges, 
and have even become university graduates. 

The honor was also expressed by reinforcing rules of custom and various local wisdoms 
under collective agreement. Furthermore, Sebaju society involve themselves into an 
organization with strong regulation effectively implemented in a long term, with a hope that 
traditional Rasau Sebaju can be passed down to their future children. 

That is part of their attempts to preserve traditional forest and pass on their stories to the 
next generation. In the future, what people of Sebaju have contributed today will become 
the history of local wisdom  especially in protecting and managing their important area. 
‘’Notes of traditional forest of Rasau Sebaju’’ 

Syahrudin, also known as Cik Syah is a traditional leader under Pasak Sebaju institution. 
This gentleman—used to be the forest logger—has up to now summoned his courage to 

protect traditional forest of Rasau Sebaju. 
One of his popular and decisive words is, 
“Beliong sama diumpai, borat sama 
dipikol, telanga sama diluit, Sikit sama 
dibagi, pait sama ditolan, nyaman sama 
dimakan (let’s work together, burdens to be 
born together, problems to be solved 
together, little income to be fairly shared for 
all, bitternes and happiness to be felt 
together).” 

“We have returned the lost wisdom and we 
have agreed to put it in a written note of 
traditional rules.” stated Cik Syah. The 
traditional rules is written in Pasak Sebaju 
institutional regulation No. 01,  2015 on 
Protection and Management of Rasau 
Sebaju Resources one of which is managing 
Langkah Lalu, Gunung Timbul 
(compensation), Pemali Kubur, Panang 
Jolas, Pemali Nubak Sungai, and some 
others. 

Langkah Lalu is a practical mistake 
conducted by a visitor with no official report 
to the village head. The culprit will be fined 
under traditional law of 40-60 real per gold.  
In addition to Langkah Lalu, visitor with no 
report will be punished under Adat Basa. 
Yet, the traditional fine can be for single or 
collective persons, with only number of fine 
set up. The biggest fine is 60 real per gold 
(now real has been changed to rupiah / 
IDR) and released when no coordination 
provided. Another fine is called Gunung 
Timbul (compensation) especially fine for 
domestic animals. Herd such as cows, goats, 

Jelutung Tree grow very big at Rasau 
Sebaju Forest | By Heri Irawan Suar 

Institute

and pigs are normally kept outside the 
neighborhood.  

Once in a while, the domestic animals 
wandered around the neighborhood and 
destroyed some plants. The owners of the 
animal can be sued and and are obliged to 
pay Gunung Timbul custom about 2  up to 
10 real. The total payment depends on the 
policy of customary stakeholders. This 
particular custom is now called Ganti Rugi 
(compensation). For instance,  when a pig 
gets into a garden, then the pig should be 
killed, and compensation was paid based on 
the loss and under certain agreement. 

Another sample of traditional law is Pemali 
Kubur which is effectively implemented 
when sacred tools (such as  sandung and 
patar) are intentionally or unintentionally 
destroyed in the process of funeral. 
Traditional law of Pemali Kubur will 
effectively apply with fine of 20 real up to 40 
real. In addition, Panang Jolas is rule in 
relation to Pemali Kubur. Farming around a 
graveyard belongs to Panang Jolas, and will 
be fined 80 real per gold. Even if the 
graveyard is taken as the farm, the fine will 
surely be added (funeral compensation). 
Furhthermore, if farming is conducted in 
tembawang with tombstones, they will be 
fined under Panang Jolas, and if there is 
sandung, then fine will apply for the cost of 
sandung creation.  

Rules to preserve the river are also 

implemented which is known as Pemali 
Nubak Sungai which means people are not 
allowed to put poison throughout the river 
especially those which threaten one's life. 
That way, the culprit will be sued and fined 
by traditional law up to 10 real, while the 
activity of fish electrocution will be fined up 
to 40 real. Even if there are some housings 
around the river (upstream and 
downstream), the culprit will be sued  
Ngucah Arai as it is potential to end one's 
life, and will be fined up to 40 real. 

In addition, there comes Berumpan Arai;  a 
tradition of asking for permission to the 
landlord of open forest area. Traditional 
ceremony was conducted through a ritual 
praying and eating with people in the 
mosque and  symbolically give food to 
water, river, and forest for prosperity 
bestowed. Then,  there is Berumpan Gano 
Buah is to symbolically provide food for 
forest for abundant fertility bestowed. 

That is the way the people of Sebaju 
remember the past in what they have done 
nowadays. Such a strong bond encourages 
them to protect and preserve the traditional 
forest area of Rasau Sebaju. 

It all deals with the previous experience 
when all people of Sebaju cut all trees in the 
forest. They also menubak (poison) and 
conducted wild hunting. Thus, agony 
inflicted. Back then, fish, domestic animals, 
fruits and even water dried up. Wildfire 
occured and made the people’s life even 

more difficult. Then, in 2013 some NGOs—such as Suar Institute and WWF 
Indonesia—cooperated one another and the people’s life had changed. The NGOs were 
popular for their care for environmental issues, also practitioners in the field. In a  long 
process, they could renew the almost-vanished power of ancestors. The mentoring program 
conducted could liven up the people’s culture and eventually reach to local wisdom. They 
agreed to make rules and regulation and put them in a written note and published in the 
form of village rules. Now, people of Sebaju have possesed sustainable neighborhood 
management so that they eventually obtain ‘’luck’’ from Rasau Sebaju forest. 

‘’Luck’’ or magic applying for Rasau Sebaju becomes barn of abundant fish. It is the power 
of protecting and in line with local wisdom. The neighborhood of Sebaju also depends on 
the existence of Rasau Sebaju. The forest water bound is crucial to prevent people from 
flood. This area now becomes the source of livelihood for the people of Sebaju as it provides 
its “luck” for mankind who protect the natural resources. It indeed provides fruits, herbals, 
etc. In fact, if Rasau Sebaju is destroyed , its ’luck’’ will vanish and eventually inflicts agony. 

Based on that fact, traditional law of Sebaju should be maintained so that people of Sebaju 
can keep protecting cultural and natural heritage of Rasau Sebaju that it will likley provide 
its “luck and blessing” to mankind.
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SLICES 0f A NATION’S STORY

Old memories are always unforgettable. People of traditional Sebaju especially those who 
want to stay connected with the past have attempted to preserve their ancestor's activities. 
The tracks of old people are investigated and narrated through stories and practice. The 
stories have always been passed down from generation to generation. In addition,  the 
actions are conducted to honor their cultural and natural heritage. 

For people of  Sebaju, preserving Rasau Sebaju traditional forest is their only way to honor 
their ancestors' practices such as farming, socializing, protecting tradition and culture. 
Thus, people of Sebaju implement civilized society and pass down wide traditional forest to 
their grandchildren. 

Sacred land of Rasau Sebaju, old neighborhood of Katab Kebahan tribe civilization is 
located in Kampung  Sebaju, Nanga Kebebu village, Nanga Pinoh sub-district, Melawi 
district. It is 36 km away from Nanga Pinoh, while the distance from the forest to Sebaju 
neighborhood is only 500 meter. In addition, from Pontianak, it takes around 10 hours by 
land trasnports. The forest has an area of 200 hectares owned by the people of kampung  
Sebaju. The area has peat swamp forest with a wide range of potentials such as wood, 
freshwater fish, webbing, herbals and various animals specifically found in peat swamp 
forest. 

The population of Sebaju is 320 people with 67 families. In addition, agriculture and 
plantation is the dominant livelihood of Sebaju traditional society especially  rubber 
plantation which becomes many family's economic support. Furthermore,  the people of 
Sebaju have recently attempted to cultivate pine forests as additional income for the 
families. 

Most people of Sebaju graduated only from elementary school, and many of them did not 
even graduate from school. However,  some their children have started going to colleges, 
and have even become university graduates. 

The honor was also expressed by reinforcing rules of custom and various local wisdoms 
under collective agreement. Furthermore, Sebaju society involve themselves into an 
organization with strong regulation effectively implemented in a long term, with a hope that 
traditional Rasau Sebaju can be passed down to their future children. 

That is part of their attempts to preserve traditional forest and pass on their stories to the 
next generation. In the future, what people of Sebaju have contributed today will become 
the history of local wisdom  especially in protecting and managing their important area. 
‘’Notes of traditional forest of Rasau Sebaju’’ 

Syahrudin, also known as Cik Syah is a traditional leader under Pasak Sebaju institution. 
This gentleman—used to be the forest logger—has up to now summoned his courage to 

protect traditional forest of Rasau Sebaju. 
One of his popular and decisive words is, 
“Beliong sama diumpai, borat sama 
dipikol, telanga sama diluit, Sikit sama 
dibagi, pait sama ditolan, nyaman sama 
dimakan (let’s work together, burdens to be 
born together, problems to be solved 
together, little income to be fairly shared for 
all, bitternes and happiness to be felt 
together).” 

“We have returned the lost wisdom and we 
have agreed to put it in a written note of 
traditional rules.” stated Cik Syah. The 
traditional rules is written in Pasak Sebaju 
institutional regulation No. 01,  2015 on 
Protection and Management of Rasau 
Sebaju Resources one of which is managing 
Langkah Lalu, Gunung Timbul 
(compensation), Pemali Kubur, Panang 
Jolas, Pemali Nubak Sungai, and some 
others. 

Langkah Lalu is a practical mistake 
conducted by a visitor with no official report 
to the village head. The culprit will be fined 
under traditional law of 40-60 real per gold.  
In addition to Langkah Lalu, visitor with no 
report will be punished under Adat Basa. 
Yet, the traditional fine can be for single or 
collective persons, with only number of fine 
set up. The biggest fine is 60 real per gold 
(now real has been changed to rupiah / 
IDR) and released when no coordination 
provided. Another fine is called Gunung 
Timbul (compensation) especially fine for 
domestic animals. Herd such as cows, goats, 

and pigs are normally kept outside the 
neighborhood.  

Once in a while, the domestic animals 
wandered around the neighborhood and 
destroyed some plants. The owners of the 
animal can be sued and and are obliged to 
pay Gunung Timbul custom about 2  up to 
10 real. The total payment depends on the 
policy of customary stakeholders. This 
particular custom is now called Ganti Rugi 
(compensation). For instance,  when a pig 
gets into a garden, then the pig should be 
killed, and compensation was paid based on 
the loss and under certain agreement. 

Another sample of traditional law is Pemali 
Kubur which is effectively implemented 
when sacred tools (such as  sandung and 
patar) are intentionally or unintentionally 
destroyed in the process of funeral. 
Traditional law of Pemali Kubur will 
effectively apply with fine of 20 real up to 40 
real. In addition, Panang Jolas is rule in 
relation to Pemali Kubur. Farming around a 
graveyard belongs to Panang Jolas, and will 
be fined 80 real per gold. Even if the 
graveyard is taken as the farm, the fine will 
surely be added (funeral compensation). 
Furhthermore, if farming is conducted in 
tembawang with tombstones, they will be 
fined under Panang Jolas, and if there is 
sandung, then fine will apply for the cost of 
sandung creation.  

Rules to preserve the river are also 

implemented which is known as Pemali 
Nubak Sungai which means people are not 
allowed to put poison throughout the river 
especially those which threaten one's life. 
That way, the culprit will be sued and fined 
by traditional law up to 10 real, while the 
activity of fish electrocution will be fined up 
to 40 real. Even if there are some housings 
around the river (upstream and 
downstream), the culprit will be sued  
Ngucah Arai as it is potential to end one's 
life, and will be fined up to 40 real. 

In addition, there comes Berumpan Arai;  a 
tradition of asking for permission to the 
landlord of open forest area. Traditional 
ceremony was conducted through a ritual 
praying and eating with people in the 
mosque and  symbolically give food to 
water, river, and forest for prosperity 
bestowed. Then,  there is Berumpan Gano 
Buah is to symbolically provide food for 
forest for abundant fertility bestowed. 

That is the way the people of Sebaju 
remember the past in what they have done 
nowadays. Such a strong bond encourages 
them to protect and preserve the traditional 
forest area of Rasau Sebaju. 

It all deals with the previous experience 
when all people of Sebaju cut all trees in the 
forest. They also menubak (poison) and 
conducted wild hunting. Thus, agony 
inflicted. Back then, fish, domestic animals, 
fruits and even water dried up. Wildfire 
occured and made the people’s life even 

more difficult. Then, in 2013 some NGOs—such as Suar Institute and WWF 
Indonesia—cooperated one another and the people’s life had changed. The NGOs were 
popular for their care for environmental issues, also practitioners in the field. In a  long 
process, they could renew the almost-vanished power of ancestors. The mentoring program 
conducted could liven up the people’s culture and eventually reach to local wisdom. They 
agreed to make rules and regulation and put them in a written note and published in the 
form of village rules. Now, people of Sebaju have possesed sustainable neighborhood 
management so that they eventually obtain ‘’luck’’ from Rasau Sebaju forest. 

‘’Luck’’ or magic applying for Rasau Sebaju becomes barn of abundant fish. It is the power 
of protecting and in line with local wisdom. The neighborhood of Sebaju also depends on 
the existence of Rasau Sebaju. The forest water bound is crucial to prevent people from 
flood. This area now becomes the source of livelihood for the people of Sebaju as it provides 
its “luck” for mankind who protect the natural resources. It indeed provides fruits, herbals, 
etc. In fact, if Rasau Sebaju is destroyed , its ’luck’’ will vanish and eventually inflicts agony. 

Based on that fact, traditional law of Sebaju should be maintained so that people of Sebaju 
can keep protecting cultural and natural heritage of Rasau Sebaju that it will likley provide 
its “luck and blessing” to mankind.
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Old memories are always unforgettable. People of traditional Sebaju especially those who 
want to stay connected with the past have attempted to preserve their ancestor's activities. 
The tracks of old people are investigated and narrated through stories and practice. The 
stories have always been passed down from generation to generation. In addition,  the 
actions are conducted to honor their cultural and natural heritage. 

For people of  Sebaju, preserving Rasau Sebaju traditional forest is their only way to honor 
their ancestors' practices such as farming, socializing, protecting tradition and culture. 
Thus, people of Sebaju implement civilized society and pass down wide traditional forest to 
their grandchildren. 

Sacred land of Rasau Sebaju, old neighborhood of Katab Kebahan tribe civilization is 
located in Kampung  Sebaju, Nanga Kebebu village, Nanga Pinoh sub-district, Melawi 
district. It is 36 km away from Nanga Pinoh, while the distance from the forest to Sebaju 
neighborhood is only 500 meter. In addition, from Pontianak, it takes around 10 hours by 
land trasnports. The forest has an area of 200 hectares owned by the people of kampung  
Sebaju. The area has peat swamp forest with a wide range of potentials such as wood, 
freshwater fish, webbing, herbals and various animals specifically found in peat swamp 
forest. 

The population of Sebaju is 320 people with 67 families. In addition, agriculture and 
plantation is the dominant livelihood of Sebaju traditional society especially  rubber 
plantation which becomes many family's economic support. Furthermore,  the people of 
Sebaju have recently attempted to cultivate pine forests as additional income for the 
families. 

Most people of Sebaju graduated only from elementary school, and many of them did not 
even graduate from school. However,  some their children have started going to colleges, 
and have even become university graduates. 

The honor was also expressed by reinforcing rules of custom and various local wisdoms 
under collective agreement. Furthermore, Sebaju society involve themselves into an 
organization with strong regulation effectively implemented in a long term, with a hope that 
traditional Rasau Sebaju can be passed down to their future children. 

That is part of their attempts to preserve traditional forest and pass on their stories to the 
next generation. In the future, what people of Sebaju have contributed today will become 
the history of local wisdom  especially in protecting and managing their important area. 
‘’Notes of traditional forest of Rasau Sebaju’’ 

Syahrudin, also known as Cik Syah is a traditional leader under Pasak Sebaju institution. 
This gentleman—used to be the forest logger—has up to now summoned his courage to 

protect traditional forest of Rasau Sebaju. 
One of his popular and decisive words is, 
“Beliong sama diumpai, borat sama 
dipikol, telanga sama diluit, Sikit sama 
dibagi, pait sama ditolan, nyaman sama 
dimakan (let’s work together, burdens to be 
born together, problems to be solved 
together, little income to be fairly shared for 
all, bitternes and happiness to be felt 
together).” 

“We have returned the lost wisdom and we 
have agreed to put it in a written note of 
traditional rules.” stated Cik Syah. The 
traditional rules is written in Pasak Sebaju 
institutional regulation No. 01,  2015 on 
Protection and Management of Rasau 
Sebaju Resources one of which is managing 
Langkah Lalu, Gunung Timbul 
(compensation), Pemali Kubur, Panang 
Jolas, Pemali Nubak Sungai, and some 
others. 

Langkah Lalu is a practical mistake 
conducted by a visitor with no official report 
to the village head. The culprit will be fined 
under traditional law of 40-60 real per gold.  
In addition to Langkah Lalu, visitor with no 
report will be punished under Adat Basa. 
Yet, the traditional fine can be for single or 
collective persons, with only number of fine 
set up. The biggest fine is 60 real per gold 
(now real has been changed to rupiah / 
IDR) and released when no coordination 
provided. Another fine is called Gunung 
Timbul (compensation) especially fine for 
domestic animals. Herd such as cows, goats, 

Syrup from asam maram, fruit from forest  
| By Harianto

and pigs are normally kept outside the 
neighborhood.  

Once in a while, the domestic animals 
wandered around the neighborhood and 
destroyed some plants. The owners of the 
animal can be sued and and are obliged to 
pay Gunung Timbul custom about 2  up to 
10 real. The total payment depends on the 
policy of customary stakeholders. This 
particular custom is now called Ganti Rugi 
(compensation). For instance,  when a pig 
gets into a garden, then the pig should be 
killed, and compensation was paid based on 
the loss and under certain agreement. 

Another sample of traditional law is Pemali 
Kubur which is effectively implemented 
when sacred tools (such as  sandung and 
patar) are intentionally or unintentionally 
destroyed in the process of funeral. 
Traditional law of Pemali Kubur will 
effectively apply with fine of 20 real up to 40 
real. In addition, Panang Jolas is rule in 
relation to Pemali Kubur. Farming around a 
graveyard belongs to Panang Jolas, and will 
be fined 80 real per gold. Even if the 
graveyard is taken as the farm, the fine will 
surely be added (funeral compensation). 
Furhthermore, if farming is conducted in 
tembawang with tombstones, they will be 
fined under Panang Jolas, and if there is 
sandung, then fine will apply for the cost of 
sandung creation.  

Rules to preserve the river are also 

implemented which is known as Pemali 
Nubak Sungai which means people are not 
allowed to put poison throughout the river 
especially those which threaten one's life. 
That way, the culprit will be sued and fined 
by traditional law up to 10 real, while the 
activity of fish electrocution will be fined up 
to 40 real. Even if there are some housings 
around the river (upstream and 
downstream), the culprit will be sued  
Ngucah Arai as it is potential to end one's 
life, and will be fined up to 40 real. 

In addition, there comes Berumpan Arai;  a 
tradition of asking for permission to the 
landlord of open forest area. Traditional 
ceremony was conducted through a ritual 
praying and eating with people in the 
mosque and  symbolically give food to 
water, river, and forest for prosperity 
bestowed. Then,  there is Berumpan Gano 
Buah is to symbolically provide food for 
forest for abundant fertility bestowed. 

That is the way the people of Sebaju 
remember the past in what they have done 
nowadays. Such a strong bond encourages 
them to protect and preserve the traditional 
forest area of Rasau Sebaju. 

It all deals with the previous experience 
when all people of Sebaju cut all trees in the 
forest. They also menubak (poison) and 
conducted wild hunting. Thus, agony 
inflicted. Back then, fish, domestic animals, 
fruits and even water dried up. Wildfire 
occured and made the people’s life even 

more difficult. Then, in 2013 some NGOs—such as Suar Institute and WWF 
Indonesia—cooperated one another and the people’s life had changed. The NGOs were 
popular for their care for environmental issues, also practitioners in the field. In a  long 
process, they could renew the almost-vanished power of ancestors. The mentoring program 
conducted could liven up the people’s culture and eventually reach to local wisdom. They 
agreed to make rules and regulation and put them in a written note and published in the 
form of village rules. Now, people of Sebaju have possesed sustainable neighborhood 
management so that they eventually obtain ‘’luck’’ from Rasau Sebaju forest. 

‘’Luck’’ or magic applying for Rasau Sebaju becomes barn of abundant fish. It is the power 
of protecting and in line with local wisdom. The neighborhood of Sebaju also depends on 
the existence of Rasau Sebaju. The forest water bound is crucial to prevent people from 
flood. This area now becomes the source of livelihood for the people of Sebaju as it provides 
its “luck” for mankind who protect the natural resources. It indeed provides fruits, herbals, 
etc. In fact, if Rasau Sebaju is destroyed , its ’luck’’ will vanish and eventually inflicts agony. 

Based on that fact, traditional law of Sebaju should be maintained so that people of Sebaju 
can keep protecting cultural and natural heritage of Rasau Sebaju that it will likley provide 
its “luck and blessing” to mankind.
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Old memories are always unforgettable. People of traditional Sebaju especially those who 
want to stay connected with the past have attempted to preserve their ancestor's activities. 
The tracks of old people are investigated and narrated through stories and practice. The 
stories have always been passed down from generation to generation. In addition,  the 
actions are conducted to honor their cultural and natural heritage. 

For people of  Sebaju, preserving Rasau Sebaju traditional forest is their only way to honor 
their ancestors' practices such as farming, socializing, protecting tradition and culture. 
Thus, people of Sebaju implement civilized society and pass down wide traditional forest to 
their grandchildren. 

Sacred land of Rasau Sebaju, old neighborhood of Katab Kebahan tribe civilization is 
located in Kampung  Sebaju, Nanga Kebebu village, Nanga Pinoh sub-district, Melawi 
district. It is 36 km away from Nanga Pinoh, while the distance from the forest to Sebaju 
neighborhood is only 500 meter. In addition, from Pontianak, it takes around 10 hours by 
land trasnports. The forest has an area of 200 hectares owned by the people of kampung  
Sebaju. The area has peat swamp forest with a wide range of potentials such as wood, 
freshwater fish, webbing, herbals and various animals specifically found in peat swamp 
forest. 

The population of Sebaju is 320 people with 67 families. In addition, agriculture and 
plantation is the dominant livelihood of Sebaju traditional society especially  rubber 
plantation which becomes many family's economic support. Furthermore,  the people of 
Sebaju have recently attempted to cultivate pine forests as additional income for the 
families. 

Most people of Sebaju graduated only from elementary school, and many of them did not 
even graduate from school. However,  some their children have started going to colleges, 
and have even become university graduates. 

The honor was also expressed by reinforcing rules of custom and various local wisdoms 
under collective agreement. Furthermore, Sebaju society involve themselves into an 
organization with strong regulation effectively implemented in a long term, with a hope that 
traditional Rasau Sebaju can be passed down to their future children. 

That is part of their attempts to preserve traditional forest and pass on their stories to the 
next generation. In the future, what people of Sebaju have contributed today will become 
the history of local wisdom  especially in protecting and managing their important area. 
‘’Notes of traditional forest of Rasau Sebaju’’ 

Syahrudin, also known as Cik Syah is a traditional leader under Pasak Sebaju institution. 
This gentleman—used to be the forest logger—has up to now summoned his courage to 

protect traditional forest of Rasau Sebaju. 
One of his popular and decisive words is, 
“Beliong sama diumpai, borat sama 
dipikol, telanga sama diluit, Sikit sama 
dibagi, pait sama ditolan, nyaman sama 
dimakan (let’s work together, burdens to be 
born together, problems to be solved 
together, little income to be fairly shared for 
all, bitternes and happiness to be felt 
together).” 

“We have returned the lost wisdom and we 
have agreed to put it in a written note of 
traditional rules.” stated Cik Syah. The 
traditional rules is written in Pasak Sebaju 
institutional regulation No. 01,  2015 on 
Protection and Management of Rasau 
Sebaju Resources one of which is managing 
Langkah Lalu, Gunung Timbul 
(compensation), Pemali Kubur, Panang 
Jolas, Pemali Nubak Sungai, and some 
others. 

Langkah Lalu is a practical mistake 
conducted by a visitor with no official report 
to the village head. The culprit will be fined 
under traditional law of 40-60 real per gold.  
In addition to Langkah Lalu, visitor with no 
report will be punished under Adat Basa. 
Yet, the traditional fine can be for single or 
collective persons, with only number of fine 
set up. The biggest fine is 60 real per gold 
(now real has been changed to rupiah / 
IDR) and released when no coordination 
provided. Another fine is called Gunung 
Timbul (compensation) especially fine for 
domestic animals. Herd such as cows, goats, 

and pigs are normally kept outside the 
neighborhood.  

Once in a while, the domestic animals 
wandered around the neighborhood and 
destroyed some plants. The owners of the 
animal can be sued and and are obliged to 
pay Gunung Timbul custom about 2  up to 
10 real. The total payment depends on the 
policy of customary stakeholders. This 
particular custom is now called Ganti Rugi 
(compensation). For instance,  when a pig 
gets into a garden, then the pig should be 
killed, and compensation was paid based on 
the loss and under certain agreement. 

Another sample of traditional law is Pemali 
Kubur which is effectively implemented 
when sacred tools (such as  sandung and 
patar) are intentionally or unintentionally 
destroyed in the process of funeral. 
Traditional law of Pemali Kubur will 
effectively apply with fine of 20 real up to 40 
real. In addition, Panang Jolas is rule in 
relation to Pemali Kubur. Farming around a 
graveyard belongs to Panang Jolas, and will 
be fined 80 real per gold. Even if the 
graveyard is taken as the farm, the fine will 
surely be added (funeral compensation). 
Furhthermore, if farming is conducted in 
tembawang with tombstones, they will be 
fined under Panang Jolas, and if there is 
sandung, then fine will apply for the cost of 
sandung creation.  

Rules to preserve the river are also 

implemented which is known as Pemali 
Nubak Sungai which means people are not 
allowed to put poison throughout the river 
especially those which threaten one's life. 
That way, the culprit will be sued and fined 
by traditional law up to 10 real, while the 
activity of fish electrocution will be fined up 
to 40 real. Even if there are some housings 
around the river (upstream and 
downstream), the culprit will be sued  
Ngucah Arai as it is potential to end one's 
life, and will be fined up to 40 real. 

In addition, there comes Berumpan Arai;  a 
tradition of asking for permission to the 
landlord of open forest area. Traditional 
ceremony was conducted through a ritual 
praying and eating with people in the 
mosque and  symbolically give food to 
water, river, and forest for prosperity 
bestowed. Then,  there is Berumpan Gano 
Buah is to symbolically provide food for 
forest for abundant fertility bestowed. 

That is the way the people of Sebaju 
remember the past in what they have done 
nowadays. Such a strong bond encourages 
them to protect and preserve the traditional 
forest area of Rasau Sebaju. 

It all deals with the previous experience 
when all people of Sebaju cut all trees in the 
forest. They also menubak (poison) and 
conducted wild hunting. Thus, agony 
inflicted. Back then, fish, domestic animals, 
fruits and even water dried up. Wildfire 
occured and made the people’s life even 

more difficult. Then, in 2013 some NGOs—such as Suar Institute and WWF 
Indonesia—cooperated one another and the people’s life had changed. The NGOs were 
popular for their care for environmental issues, also practitioners in the field. In a  long 
process, they could renew the almost-vanished power of ancestors. The mentoring program 
conducted could liven up the people’s culture and eventually reach to local wisdom. They 
agreed to make rules and regulation and put them in a written note and published in the 
form of village rules. Now, people of Sebaju have possesed sustainable neighborhood 
management so that they eventually obtain ‘’luck’’ from Rasau Sebaju forest. 

‘’Luck’’ or magic applying for Rasau Sebaju becomes barn of abundant fish. It is the power 
of protecting and in line with local wisdom. The neighborhood of Sebaju also depends on 
the existence of Rasau Sebaju. The forest water bound is crucial to prevent people from 
flood. This area now becomes the source of livelihood for the people of Sebaju as it provides 
its “luck” for mankind who protect the natural resources. It indeed provides fruits, herbals, 
etc. In fact, if Rasau Sebaju is destroyed , its ’luck’’ will vanish and eventually inflicts agony. 

Based on that fact, traditional law of Sebaju should be maintained so that people of Sebaju 
can keep protecting cultural and natural heritage of Rasau Sebaju that it will likley provide 
its “luck and blessing” to mankind.

Fruit from forest | By Sukataji Suar Institute
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The Relevant SDGs Target

Old memories are always unforgettable. People of traditional Sebaju especially those who 
want to stay connected with the past have attempted to preserve their ancestor's activities. 
The tracks of old people are investigated and narrated through stories and practice. The 
stories have always been passed down from generation to generation. In addition,  the 
actions are conducted to honor their cultural and natural heritage. 

For people of  Sebaju, preserving Rasau Sebaju traditional forest is their only way to honor 
their ancestors' practices such as farming, socializing, protecting tradition and culture. 
Thus, people of Sebaju implement civilized society and pass down wide traditional forest to 
their grandchildren. 

Sacred land of Rasau Sebaju, old neighborhood of Katab Kebahan tribe civilization is 
located in Kampung  Sebaju, Nanga Kebebu village, Nanga Pinoh sub-district, Melawi 
district. It is 36 km away from Nanga Pinoh, while the distance from the forest to Sebaju 
neighborhood is only 500 meter. In addition, from Pontianak, it takes around 10 hours by 
land trasnports. The forest has an area of 200 hectares owned by the people of kampung  
Sebaju. The area has peat swamp forest with a wide range of potentials such as wood, 
freshwater fish, webbing, herbals and various animals specifically found in peat swamp 
forest. 

The population of Sebaju is 320 people with 67 families. In addition, agriculture and 
plantation is the dominant livelihood of Sebaju traditional society especially  rubber 
plantation which becomes many family's economic support. Furthermore,  the people of 
Sebaju have recently attempted to cultivate pine forests as additional income for the 
families. 

Most people of Sebaju graduated only from elementary school, and many of them did not 
even graduate from school. However,  some their children have started going to colleges, 
and have even become university graduates. 

The honor was also expressed by reinforcing rules of custom and various local wisdoms 
under collective agreement. Furthermore, Sebaju society involve themselves into an 
organization with strong regulation effectively implemented in a long term, with a hope that 
traditional Rasau Sebaju can be passed down to their future children. 

That is part of their attempts to preserve traditional forest and pass on their stories to the 
next generation. In the future, what people of Sebaju have contributed today will become 
the history of local wisdom  especially in protecting and managing their important area. 
‘’Notes of traditional forest of Rasau Sebaju’’ 

Syahrudin, also known as Cik Syah is a traditional leader under Pasak Sebaju institution. 
This gentleman—used to be the forest logger—has up to now summoned his courage to 

protect traditional forest of Rasau Sebaju. 
One of his popular and decisive words is, 
“Beliong sama diumpai, borat sama 
dipikol, telanga sama diluit, Sikit sama 
dibagi, pait sama ditolan, nyaman sama 
dimakan (let’s work together, burdens to be 
born together, problems to be solved 
together, little income to be fairly shared for 
all, bitternes and happiness to be felt 
together).” 

“We have returned the lost wisdom and we 
have agreed to put it in a written note of 
traditional rules.” stated Cik Syah. The 
traditional rules is written in Pasak Sebaju 
institutional regulation No. 01,  2015 on 
Protection and Management of Rasau 
Sebaju Resources one of which is managing 
Langkah Lalu, Gunung Timbul 
(compensation), Pemali Kubur, Panang 
Jolas, Pemali Nubak Sungai, and some 
others. 

Langkah Lalu is a practical mistake 
conducted by a visitor with no official report 
to the village head. The culprit will be fined 
under traditional law of 40-60 real per gold.  
In addition to Langkah Lalu, visitor with no 
report will be punished under Adat Basa. 
Yet, the traditional fine can be for single or 
collective persons, with only number of fine 
set up. The biggest fine is 60 real per gold 
(now real has been changed to rupiah / 
IDR) and released when no coordination 
provided. Another fine is called Gunung 
Timbul (compensation) especially fine for 
domestic animals. Herd such as cows, goats, 

and pigs are normally kept outside the 
neighborhood.  

Once in a while, the domestic animals 
wandered around the neighborhood and 
destroyed some plants. The owners of the 
animal can be sued and and are obliged to 
pay Gunung Timbul custom about 2  up to 
10 real. The total payment depends on the 
policy of customary stakeholders. This 
particular custom is now called Ganti Rugi 
(compensation). For instance,  when a pig 
gets into a garden, then the pig should be 
killed, and compensation was paid based on 
the loss and under certain agreement. 

Another sample of traditional law is Pemali 
Kubur which is effectively implemented 
when sacred tools (such as  sandung and 
patar) are intentionally or unintentionally 
destroyed in the process of funeral. 
Traditional law of Pemali Kubur will 
effectively apply with fine of 20 real up to 40 
real. In addition, Panang Jolas is rule in 
relation to Pemali Kubur. Farming around a 
graveyard belongs to Panang Jolas, and will 
be fined 80 real per gold. Even if the 
graveyard is taken as the farm, the fine will 
surely be added (funeral compensation). 
Furhthermore, if farming is conducted in 
tembawang with tombstones, they will be 
fined under Panang Jolas, and if there is 
sandung, then fine will apply for the cost of 
sandung creation.  

Rules to preserve the river are also 

implemented which is known as Pemali 
Nubak Sungai which means people are not 
allowed to put poison throughout the river 
especially those which threaten one's life. 
That way, the culprit will be sued and fined 
by traditional law up to 10 real, while the 
activity of fish electrocution will be fined up 
to 40 real. Even if there are some housings 
around the river (upstream and 
downstream), the culprit will be sued  
Ngucah Arai as it is potential to end one's 
life, and will be fined up to 40 real. 

In addition, there comes Berumpan Arai;  a 
tradition of asking for permission to the 
landlord of open forest area. Traditional 
ceremony was conducted through a ritual 
praying and eating with people in the 
mosque and  symbolically give food to 
water, river, and forest for prosperity 
bestowed. Then,  there is Berumpan Gano 
Buah is to symbolically provide food for 
forest for abundant fertility bestowed. 

That is the way the people of Sebaju 
remember the past in what they have done 
nowadays. Such a strong bond encourages 
them to protect and preserve the traditional 
forest area of Rasau Sebaju. 

It all deals with the previous experience 
when all people of Sebaju cut all trees in the 
forest. They also menubak (poison) and 
conducted wild hunting. Thus, agony 
inflicted. Back then, fish, domestic animals, 
fruits and even water dried up. Wildfire 
occured and made the people’s life even 

more difficult. Then, in 2013 some NGOs—such as Suar Institute and WWF 
Indonesia—cooperated one another and the people’s life had changed. The NGOs were 
popular for their care for environmental issues, also practitioners in the field. In a  long 
process, they could renew the almost-vanished power of ancestors. The mentoring program 
conducted could liven up the people’s culture and eventually reach to local wisdom. They 
agreed to make rules and regulation and put them in a written note and published in the 
form of village rules. Now, people of Sebaju have possesed sustainable neighborhood 
management so that they eventually obtain ‘’luck’’ from Rasau Sebaju forest. 

‘’Luck’’ or magic applying for Rasau Sebaju becomes barn of abundant fish. It is the power 
of protecting and in line with local wisdom. The neighborhood of Sebaju also depends on 
the existence of Rasau Sebaju. The forest water bound is crucial to prevent people from 
flood. This area now becomes the source of livelihood for the people of Sebaju as it provides 
its “luck” for mankind who protect the natural resources. It indeed provides fruits, herbals, 
etc. In fact, if Rasau Sebaju is destroyed , its ’luck’’ will vanish and eventually inflicts agony. 

Based on that fact, traditional law of Sebaju should be maintained so that people of Sebaju 
can keep protecting cultural and natural heritage of Rasau Sebaju that it will likley provide 
its “luck and blessing” to mankind.
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PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***



168COnnecting LOcal iNItiatives (COLONI)

PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***
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PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***
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PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***
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PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***
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PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***
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PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***
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PROFILES OF COORDINATOR TEAM
Adnan Achiruddin Saleh, a Bugis man who works in the field of community service. 
Since 2016, he has served as a lecturer at the Parepare State Islamic Institute (IAIN), South 
Sulawesi. He also launched a community association called Taman Semesta, which works in 
the field of family resilience, especially childcare. As a researcher, he has been actively 
publishing research results in the form of reputable journal writing as well as books and 
novels; he can be reached on adnan.asaleh87@gmail.com.

Angelini Sollistifani has been involved in the development of a community-based 
business economy since she graduated from the University of Indonesia's Social Welfare 
Science major. Having experience in the field of training and developing small and medium 
enterprises for 6 years motivated her to start her own business, Tentatik. Tentatik is a 
practice and learning tool for her that focuses on preserving traditional woven fabrics by 
applying sustainable business principles. Angelini can be contacted via 
asollistifani@gmail.com.

Agus Sugiarto usually called Sugi, is known for his ability in program design and as a 
facilitator for sustainable livelihoods and ecotourism. Because of that, he was trusted to be 
the facilitator of ecotourism development on the slopes of Arjuno by IUCN, the INDECON 
project in Flores, and the LPPN UMAHA Sidoarjo Team. Early 2010 he founded the East 
Java Ecotourism Forum (EJEF), which is still active today.
Email : sugiekowisata@gmail.com

Agus Sugito was born in Jogja, August 21, 1976, and received his education at the UGM's 
Literature Faculty. He worked with children during the Yogyakarta earthquake in 2006, as 
a starting point in the world of environmental education in schools with the Green 
Foundation - GPL from 2006. Now, he has grown to focus on outdoor learning and 
traditional game-based teamwork building, for the general public through Rumah Hijau 
(2016). Email : agusmoscang@gmail.com

Dewi Nopita Sariof Gayo descent, has 2 children. Dewi began working in the world of 
NGOs in 2007, especially in the field of women, a year later she focused on conservation 
organizations for education and the sea coast in Aceh. Joining several environmental 
communities has made this 36-year-old woman more enthusiastic about environmental 
conservation efforts, especially in Aceh. Email: dewisary1984@gmail.com

Israr Ardiansyah. This adventurous and sharing man graduated from the Faculty of 
Forestry UGM and UCL London. He has been a journalist for The Jakarta Post, Detikcom, 
Koran SINDO and has hosted TVRI Yogya's Tanah Merdeka program. This independent 
consultant has also joined WWF-Indonesia, the Indonesia Teaching Movement and the 
SPM Dikdas (EU-ADB) national campaign because of his concern for social and 
environmental issues. He can be reached at israrardimail@gmail.com

Maria M Purboningrum comes from Malang. This mother of 2 children is a facilitator 
for formal education that emphasizes inter-subject linkages, using themes found at the local 
level. Since 2000, she has facilitated training and workshops in various parts of Indonesia; 
this has further enriched and refined her facilitation skills in the field of education.

Muhamad Buharto, la graduate of English Literature from UNHAS Makassar. In 2015 he 
returned to his hometown in Manggarai Barat-Flores, NTT. He had worked as a facilitator 
for a local civic organization, attended a short study program in India, the PFP YSEALI 
program in America, and a short study on sustainable tourism in Australia. Since 2017, he 
has been involved in tourism as a tour organizer and travel planner. Email : 
boeharberkelana@gmail.com

Rini Adriani, from Jakarta, has been a staff member of WWF Indonesia in the education 
sector since 1998. She continues to follow the dynamics of Environmental Education and 
Education for Sustainable Development, assisting local groups and teachers to apply the 
principles of sustainable education, in various parts of Indonesia where there is a WW 
Indonesia program.

Siti Fatimah often called Dhani, has a big interest in sustainable development 
management. She is currently pursuing a graduate degree in sustainability management at 
Trisakti University.

Stien Matakupan, is a senior consultant at the Center for Education and Policy Studies. 
She is involved in various educational activities, particularly in environmental education 
and education for sustainable development. This began with her career as a teacher at 
Ciputra School, then as a lecturer and coordinator of monitoring and evaluation programs 
at the School Development Outreach, Sampoerna Foundation.

Zulfikar who was born in Aceh 40 years ago, grew up in Jakarta. The knowledge of 
psychology brought him back to his hometown and introduced him to the world of NGOs at 
the start of the Aceh Tsunami, which occurred 15 ago. Enjoying working across cultures, he 
started his career as a volunteer until he was trusted to manage programs related to 

psychosocial, education, economic empowerment, and disaster risk reduction, and fell in 
love with the issue of using renewable energy, which he first learned about in 2013. The 
Rumbia Foundation is an organization he and his colleagues established, which works on 
the management and utilization of clean energy. Email : zulfikar.thahir@rumbia.co.id

PROFILE OF WRITERS
Ahmad Heru Romadhon, graduated from a bachelor's degree at the University of Maarif 
Hasyim Latif Sidoarjo and graduated with Masters in Law from the University of 
Bhayangkara, Surabaya. Is currently working in an apprenticeship at a legal aid agency and 
is directly involved in providing consultations on criminal and civil lawsuits, in addition to 
writing scientific papers/journals nationally and internationally.
Email: a.heru.r16@gmail.com
***

Agnesia Rambu Djua, called Agnes, was born in Mondu, a small village on the island of 
Sumba, East Nusa Tenggara. He completed his higher education majoring in livestock at the 
University of Nusa Cendana (UNDANA), Kupang. He currently works as a financial 
manager for the Community Development program of the Bethesda Hospital Health 
Foundation - East Sumba, NTT. Through this institution, he is active in community service 
activities in improving the community's economy through local food processing and 
traditional health care (hatra). 
***

A.S Sudjatna completed junior and senior high school education in Cipasung, 
Tasikmalaya, and moved to Jogja to continue his studies at the West Asian Literature 
Department, Faculty of Cultural Sciences, UGM. Having worked as an editor and editor at 
DIVA press publisher Yogyakarta, he is now pursuing a job as a freelance researcher after 
completing his master's studies at CRCS UGM. His interest in religious movements, as well 
as local culture and traditions, made him get involved in several studies on this theme, and 
an observer of local culture and local beliefs/traditional religion.
***

Boby Rahman, bachelor of education from the Open University. Currently, he is the 
Principal of SDN 016 Bongan, West Kutai. He is also the Chairman of the Sahabat Bumi 
Borneo Club, which fosters youth and community groups for the Green Entrepreneurship 
and Environmental Education programs. Email: telihan2016@gmail.com 
***

Cut Syarifah Zahara is a student in the Department of Aquaculture, Faculty of Marine 
Affairs and Fisheries, Syiah Kuala University - Aceh. Currently, Cut is carrying out her final 
assignment research as one of the requirements to graduate as a Bachelor of Fisheries 
(S.Pi). She actively participates in the Ocean Diving Club (ODC) on campus. The 
development of personal expertise and experience is obtained from this organization, 
especially regarding the diversity of underwater ecosystems. (Friends of the Sea).
***

Devi Miranda, born in Kaluppini on March 1, 1996, the firstborn of Abdul Halim and 
Sanawia. Starting her formal education at SD Negeri 29 Kaluppini in 2008, in 2014 she was 
registered as a FKIP student at the Muhammadiyah University of Makassar and completed 
her undergraduate study period in the Mathematics Education Study Program in 2018. 
After completing education, she returned to her hometown and began teaching in her old 
junior high school, SMP Negeri 6 Enrekang
***

Diah Widuretno born in Banyuwangi. In 2000, Diah completed her formal education 
from the Department of Biology - IPB. At the end of 2008, she established Sekolah 
Pagesangan (SP). In 2017, she published a book titled "Gesang di Lahan Gersang", a 
documentation of the initiation and escorting process of SP-style contextual education. 
Diah currently lives in Yogyakarta and is still actively facilitating SP and in the movement to 
strengthen the Local Food System.
***

Dwi Widya, a bachelor from the University of Education of Indonesia who completed her 
Masters in Geography Education study program. She is active in earth hour Bandung and 
serves as the coordinator of the Bandung Energy Wise Communication Network (JkBBE). 
Currently working at WWF Indonesia as an assistant in the youth and education program. 
Email: dwiwidya.m@gmail.com
***

Eddy Mangopo Angi, has worked as a researcher and community assistant since 1997 in 
the Provinces of East Kalimantan and North Kalimantan. Now he mostly works as an 
independent research consultant on issues of forest governance and climate change, 
especially those related to forestry and land governance policies, social forestry, and 
renewable energy.
***

Dr. Faizal Rumagia, Lecturer at the Faculty of Fisheries and Marine, Khairun University. 

Works in the field of study of coastal and marine resource management, as well as fisheries 
resource management policy strategies.
***

Feliks Armin, , a Bachelor of Education graduate. He has worked as a journalist for NTT 
local online media, namely florestoday.com and voxntt.com. After becoming a journalist in 
2018, he became a freelance tourist guide and was involved in Sanggar Riang Tanah Tiwa. 
Now, he spends most of his time as an organic vegetable farmer in Cecer Village, Liang 
Ndara Village, West Manggarai-Flores, NTT. Apart from farming, since 2019 he has also 
been an expert in the Partai Kebangkitan Bangsa (PKB) faction in the West Manggarai 
DPRD.  
***

Fendi Hamid, a young man from Panga, Aceh Jaya. In 2015, he successfully completed his 
studies at the State Islamic University of Banda Aceh. Currently, he is focusing on working 
on several works of fiction to be offered to several publishers in Indonesia. Email: 
fendihamed91@gmail.com
***

Han Soni Firman Zakky, 33 years old, from Pandansari Village, Poncokusumo District, 
Malang. Graduated from SMKN 06 Malang, majoring in Timber Engineering. Currently 
working in the field of self-owned Convection business, farming, and guiding Mount 
Semeru climbers. Currently, he is part of the SAVER institution (Sahabat Volunteer 
Semeru) as Secretary and part of the Community Empowerment division
***

Hasnah, as she liked to be called, was born in Malise, specifically in Polewali Mandar on 
December 11, 1985. She graduated from Al-Asyariah Mandar University, majoring in Public 
Health, and is currently active in the world of women empowerment, moving to raise the 
issue of gender equality to eliminate violence against women, and child marriages.
***

Heri Irawan, Bachelor of Agriculture, University of Tanjung Pura Pontianak, West 
Kalimantan. Currently, the author is actively working at the Suar Institute as Field 
Coordinator. Email: agriculture.adn99@gmail.com
***

Ignatia Widhiharsanto, usually called Inez, has studied PAUD as a vocation since 2008. 
She completed her Masters in Educational Technology with a specialization in PAUD at 

Pelita Harapan University. Is currently working as a kindergarten principal (aged 2-6 years) 
at Sekolah Kembang, Jakarta. Email: ignatia.widhiharsanto@kembang.sch.id
***

Luh De Dwi Jayanthi since studying at the Department of Chemistry, Udayana 
University, has been involved in energy-saving efforts, mangrove conservation and 
prevention of single-use plastic waste. Her journalistic skills are essential to her 
environmental campaign in Bali. She also published Water Civilizations along Tukad 
Pakerisan and the children's book The World Inspirational Story of Women. Her experience 
led her to the opportunity to take part in the YSEALI Professional Fellowship in the United 
States 2019, the 2018 YSEALI Alumni Summit in Singapore, the 2018 YSEALI Marine 
Debris Expedition in Jakarta, Our Ocean Summit 2018 in Bali, and the 2017 Youth 
Journalist Climate Tracker in Fiji.
***

M. Panji Kusumah lives in Sembungan, RT 03, Bangunjiwo, Kasihan, Bantul. Born in 
Yogyakarta on April 21, 1970, he was the founder of Eksotikadesa, which was founded in 
2015. This organization is engaged in empowering village community groups or 
village-owned enterprises that are interested in developing the potential for intangible 
cultural heritage or objects of cultural advancement in rural areas, in accordance with the 
principle of sustainable development. His experience led Panji to become the Governing 
Council of the Nusantara Tourism Village Foundation (Dewanusa) and Director of CV. 
Dolandeso – culture for nature.
***

Munawar was born September 29, 1981, on the coast of North Aceh, Seunuddon District. 
He graduated with a bachelor's degree in engineering in 2006 from Samudra University 
(Unsam) Langsa City - Aceh, and is the Secretary of the Indonesian Journalists Association 
(PWI) Kota Langsa who is active in several other organizations. This father of 3 sons also 
works as a journalist for the Sumatran publication, Harian Waspada.Email: 
munawarwar397@gmail.com
***

Nurmiati originates from the city of Majene, West Sulawesi. A graduate of the College of 
Economics, Mandar Majene Education Foundation, majoring in Management Economics, 
she currently works at the Majene Population Control and Family Planning Service and 
works as a facilitator in Tribina and Stunting Prevention.
Nurul Izzati, , born in Meuse - Bireuen Regency, Aceh, January 4, 1997. Izza is the first 
child of two siblings. This graduate of Indonesian Literature Education at Almuslim 

University, Bireuen Regency is active in Community Organizations in Bireuen, including 
the Bireuen Women's Movement (GPB ) and Muslimah Bireuen (MB), and currently active 
in Citizen Story Media as editor. Email: Izzatin813@gmail.com (Hutam waqf).
***

Nurwida,was born in Paya Rabo Lhok Village, Sawang District - North Aceh. She 
graduated with a degree in Sociology at the University of Malikussaleh Lhokseumawe, and 
is very interested in the problems of social life in the community, which she shares through 
her writing in the media. Her email address is nurwida53@gmail.com.
***

Ramli comes from Bulukumba Regency, South Sulawesi. He is a graduate of English 
Literature at the University of Bosowa (previously Univ 45) Makassar 2009, a graduate of 
English Education at the Makassar State University in 2012, a graduate of the Ph. D State 
University of Malang 2019 and was an international scholar at Ohio State University from 
2017-2018. Currently active as Lecturer and CPNS 2019 of the Ministry of Education and 
Culture. asnandaramli@yahoo.com
***

Rizal is a Bachelor of Marine Science who graduated from Syiah Kuala University, Banda 
Aceh in 2010. This father of 1 daughter has been active in Flora Fauna International - Aceh 
Marine Program. He likes to interact with coastal communities, especially fishermen and 
indigenous people, particularly in Aceh and the Kei Islands. In 2015, he joined 
WWF-Indonesia as a Community Right Based Management Officer at the Kei Kecil Office, 
Southeast Maluku. He is also active in his campus organization Ocean Diving Club. Email: 
rizalaceh58@gmail.com
***

Sonia, a Bachelor of Agriculture from Banyuwangi who completed S1 at the Faculty of 
Agriculture, Udayana University, Bali. After graduating from college, I joined an NGO from 
Australia located in Denpasar called Bottle for Bottles or known as BfB. BfB has a focus on 
reducing single-use plastic waste by providing environmental education to schools in Bali. 
With education, we hope that the younger generation can spearhead a movement for 
environmentally friendly change. Email address: Ashahasari@gmail.com
***

Susi Susanti a graduate of the Bogor Agricultural University (IPB) majoring in 
Silviculture in 2014. This Buginese woman who was born in Bandar Lampung and lives in 
Kupang, NTT is currently listed as a recipient of an LPDP scholarship for the master 

program in Human Development and Family Studies in the United States. Susan has a very 
high interest in the social world and hopes that her movement with the community can 
contribute to increasing the welfare index of the people of NTT.
***

Wahyu Pratomo Miharja, , born and raised in the city of Malang. I majored in 
Communication Studies at the Faculty of Social and Political Sciences at Muhammadyah 
University in Malang. From there, I also developed my organizational skills to the national 
level. From there, I began spreading my wings, often doing research and expeditions out of 
the island, to learn how to build synergy with the community.
***

Zul Jalali Wal Ikram I hail from Gowa Regency, South Sulawesi. I am a graduate of 
Makassar State University of Mathematics Education, graduated in 2015, and Malang State 
University, graduated in 2018. Currently, I am active as a teacher, Master of ceremonies, 
and in various educational, social, and cultural communities.
zuljalaliwalikram40@gmail.com
***
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